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(Sﬁtra — Meaning — Arcanum (Insight):J

(Jivarasi (life-forms) - 18 Papasthanaka (sins) - Karémi bharnte)

Icchakaréna sandissaha bhagavan! - Jivarasi khamaamji? Icchar.
Willingly Give me order oh God! - From all Jiva ask forgiveness? I desire so.

Sata(7) lakha Prthvikaya, sata(7) lakha Apakaya, sata(7) lakha Teukaya, sata(7) lakha
Vaukaya, dasa (10) lakha Pratycka Vanaspati-kaya, cauda (14) lakha Sadharana
Vanaspati-kaya, be (2) lakha beindriya, be (2) 1akha téindriya, be (2) lakha caurindriya,
cara (4) lakha devata, cara (4) lakha naraki, cara (4) lakha tiryanca pancendriya, cauda
(14) lakha manusyana bhéda, ¢varmkare coryasi laksa jiva-yonimarmhe mhare jive jiko kot
jiva-duhavyo hoya, duhavavyo hoya, duhavata praty¢ anumodhyo hoya, t¢ savi hum,
man¢-vacane-kayae karT micchami dukkadam.

Meaning: As described in the above said Jivarasi (life-forms) siitra there are totally eighty four
lakh (8400000) different ‘yoni’. Yoni means birth places where life-forms are produced.
Nevertheless, the birth places are many more than those described; but the life-forms which are
similar in color, smell, taste and touch, their birth locations are considered as one location,
accordingly, of these life-forms in 84 lakh* Jiva-yoni, if | have hurt any Jiva, or made others to hurt
them, or encouraged/supported/praised others in their act of injuring/hurting these, by thoughts-
actions-words, then to all these jiva, I ask forgiveness. Thus, in this siitra, any injury/harm that is
caused by 3 types of activities i.e.by mind-speech-behavior to the jiva of 84 lakh yoni, that sin is
undone by asking forgiveness.

*84 lakh Life-forms: ékéndriya =7+7+7+7+10+14 + vikaléndriya = 2+2+2 + pancéndriya
4+4+4+14

Icchakaréna sandissaha bhagavan! (Willingly Give me order oh God!)
Adhara (18) — eighteen Papasthanaka (sins) alovurh jT (undone-ask forgiveness)?

Adhara (18) - Eighteen Papasthanaka

Icchamm! (I desire)! Pahéle Pranatipata, bij¢ Mrsavada, trij¢ Adatta-dana, coth¢ Maithuna,
pancam¢ Parigraha, chatth¢ Krodha, satam¢ Mana, athamé Maya, navame Lobha,
dasam¢ Raga, agyarame Dvesa, barameé Kalaha, téramé Abhyakhyana, caudame Cadi,
pandaram¢ Rati-Arati, solam¢ Para-parivada, sattaram¢ Maya-Mrsavada, adharame
Mithyatva-$alya, ¢ adhar¢ papa-sthanakamarmhe jiko kot papasthanaka mhare Jive sévya
hoya, sévaravya hoya, sévata praty¢ anumodhya hoya, t¢ savi mane-vacane-kayae kari
micchamidukkadam.
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Word Meanings

Papasthanaka - places (stations) of sin Dvésa -dislike/hatred/ malice/malevolence/
Pranatipata - to hurt or kill other jiva animosity

/violence Kalaha - disputes/quarrelling
Mrsavada -to speak lie/untruth/falsehood ~ Abhyakhyana - false accusation/ allegation/
Adatta-dana - to steal, theft aspersion

Maithuna - sexual indulgence or desire Cadi - back-biting
Parigraha - collection of power, wealth, Rati-show delight-jubilation in enjoyment
cereals etc. Arati - lament-mourn-aggrieve in trouble/

Krodha - anger suffering

Maina - ego/arrogance-rudeness/pride Para-parivada - criticize/condemn others

Maya - deceit/fraud, cheat someone Maya-mrsavada - lying with deception

Lobha - greed/craving/ covetousness/ Mithyatva-Salya - to desire for belief in
insatiability cupidity (dravya lobha)/ materialistic god, guru and have a
rapacity wrongful conduct

Raga - infatuation (moha) /affection/liking
/love

Meaning:- 1. Destruction of life / kill someone 2. Lying 3. Take things without its owner’s
will 4. To victimize or desire the sensual activities (enjoy ‘visayo’) 5. Collecting grains,
wealth etc. 6. To be angry 7. To exhibit pride/arrogance/egotism 8. Cheating and deceiving
others 9. Craving/greed/dissatisfaction 10. To love / keep attachment/infatuation with
personal/material things 11. Hate something you don’t like/to show resentment also. 12.
Disagree-argue-quarrel with others 13. To put false accusation 14. To blame, do back biting
15. Show joy in happiness and lament or aggrieve in sorrow 16. To condemn virtuous and
ungrateful 17. To deceive people by lying, cheating, deceit 18. To have wrong
perception/belief in materialistic god-guru-religion (kudéva-kuguru-kudharma); Of
‘these eighteen sins’ if myself has committed any of these sins, have instigated others to
commit, and when others are committing sins gave consent/agreed with them; to all those
sins of mine I ask forgiveness by thoughts, words and body actions (behavior) so they may
become fruitless. From this 18 places of sin there are 162 different ways (bhanga) one can
get demerit/stigma/sin/taint. 18 is multiplied by 3 doings (karana) and 3 yoga (activities
each by mind/body/speech) totals to 162 divisions which are ‘undone’ by reciting this sttra
(18x3=54x3=162)
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Karémi Bhanteé Sutra!
Karémi bhant¢? Samaiyarh savajjam jogam paccakhkhami, java niyamarh pajjuvasami,
duviham, ti-vihénarh, manénam, vayae¢, kaénar, na karémi na karavémi, tassa bhante!
padikkamami, nindami, garihami, appanar vosirami.

Word Meanings

Kareémi - [ am performing ti-vihenam - three ways

Bhanté - Oh God! manénam - by thought

Samatyam - samayika vayaeé - by word

savajjam - sinful kaénpam - by action / by body

jogarh - activities-behavior na karémi - I will not do

paccakhkhami — I am giving up — I am na karavémi - will not make others do
taking paccakhkhana tassa - that sin

java - as long as bhante - Oh God!

niyamam - the vow padikkamami - I come back/retreat

pajjuvasami - I abide, practice nindami-condemn/repent/am remorseful

duviham - two ways (do myself, get it garihami - condemning in front of
done) appanar- my soul

vosirami - [ relinquish/renounce

Meaning: Oh God! To acquire benefit of equanimity I am doing samayika, I am
renouncing all the sinful activities. Till I am doing samayika, until then the two types of
sinful activities (doing myself/make others do) and executed by three ways of activities
(thought, words, body-action) neither will do it, nor will make others do it (i.e. by mind will
not do, nor get it done, by speech will not do, nor get it done, by behavior-body actions will
not do, nor get it done....in these 6 ways) Oh God! in that context my sins of past (done
before) I retreat and come back, I with all my heart repent, renounce and feel remorseful, and
condemn my sinful acts in front of my guru. I relinquish my soul from sins.
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Who is a ‘Sravaka’?
(21 qualities of Sravaka)

375 W

How can one smoke cigarette in front
ofelders?

9. Lajjalu
(Shame - Coyness - Shyness)

ARl sF, gz g1 FRIdRRi N |
BIRIRY ABIUIR, of YUY Vid(Is2i s8(A 11

Lajjaluo akajje,
vajjal diiréna jéna tanuyam pi |
Acaraisayayaram,
na mucal angikyam kahavi ||
A coy and shy person (lajjavana) is

privileged to own the authority and mastery
onreligion...

) Coyness-shyness is the ninth quality of
Sravaka...

Why is ‘lajja’ described as a virtue?
What is the reason?

A coy person with shame always stays
away from slanderous deeds...

Lajjavana person always practices
virtue...

Lajjavananever puts away an accepted
VOW...

Yes! So lajjavana is eligible for doing
dharma...is worthy of practicing religion...

In India (Hindustana) when the virtue
of lajja was pervasive in each and every
house and in every human being, until then
the Sun of Hind’s virtue and holiness was
shining brightly.

How can one go in front of elders
wearing such kind of clothes?

How can one talk this thing with
elders?

Where there was shame-shyness, there
was adherence to limits. Today also where
there is lajja there is adherence to limits.

Nonetheless, there has been a change
in the society over last few years...The
woman came out of the house ... out of the
four walls in the wake of learning/education.
A woman who went ahead in her studies ...
joined job-business ... became interested in
politics ... now she has become a male
counterpart

Gradually the shyness began to
decrease/subside ... one by one the limits
began to break... and the situation/state of
society that has risen in today’s times we are
seeing and experiencing.

Today father and son drink alcohol
together...

All the family members watch modern
films on T. V. together ...

Son in front of the father ... daughter-
in-law and daughter in front of mother-in-
law and mother speak against them or speak
anything as it pleases them...

They wear whatever they want in any
place...

As a result, not only the religion
remained far away, but palaces of our social,
cultural/civilized life collapsed... ruined...
we do not know how many families broke
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up... how many lives were shattered.

A lajjavana (shameful), kulavana
(aristocratic), khanadana (noble-gentle)
person always thinks how can I do this? If1
will do this what will people think? The fear
of society... and the world...also stops jivas
from misdoing/misdeeds/perpetrations. Puts
them back on the right track.

Shame always has boundaries...and
our safety is within these limits.

As a corollary, where there is no lajja
(shame) there is no limit...and with no limits
no safety.

To earn accreditation of religion one
needs limitations...for which one needs
shame; and our introspection of self makes
us familiar with the fact that where we are?

The supreme devotee of Rama-
candraji... Hanumana....

Everyday bowed to Sitaji...

He was companion to Ramacandrajt in
his happiness and sorrows. ..

Such Hanumana did not know how
Sitaji looked? How were her ornaments?
This was the coyness-shyness-shame and
limit of Arya Bhiimi.

Born in this same Arya region, those
virtuous souls are going on which path
today? Perhaps they do not have any
information about this.

Lajja is the mother of all qualities/
virtues. Without mother no child can be born,
and in the same way without lajja it is not
possible to obtain good qualities/virtues.

Sometimes question is asked - “Today,
just out of shame of someone, the one who
remains far away from malpractices/
misconduct to adopt virtuous life; tomorrow
in his absence will he not leave virtues and

practice immorality and misconduct?”

No! It is not like that. Firstly, a small
child due to fear avoids inaction ... then due
to temptation takes path of good deeds...and
in the end when real understanding comes,
on his own becomes committed to doing
good deeds avoiding inaction.

Similarly a person in adolescence and
youth years when stops from such inactions
due to shame of elderly...society, other
gentlemen, and guru; then slowly-slowly he
makes it a habit and gradually becomes
accustomed to living life that way. He
becomes accustomed to the creed of virtue.
So life stops being ruined... Life becomes
like paradise.

Itsyears old tale...
There was one miraculous sadhu...

He travelled from village to village
carrying a pot (kamandala) in hand.
Wherever he liked he stayed at virtuous and
religious person’s house...stayed as long as
he desired. Went to other villages when he
felt like going.

While roaming sadhu came to a
gentlemen’s house. Householder was very
happy. With great honor kept him at home.
After staying there for 8-10 days sadhu asked
farewell to leave from there. The husband
and wife asked for salutary sermon
(hitopadesa) and blessing ... The miraculous
sage told to both together — “be human” and
wentaway to another village.

Innocent husband and wife started
thinking about sadhu’s saying. Babajt told
us, “Be human”, then are we not human
beings? Are we animals? Are we birds? Are
we ghosts? Are we demons/monsters?”
Finally even after thinking a lot both of them
did not understand and decided that
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whenever they will meet babaji again they
will ask the meaning.

After many years ... again that saint
came, stayed for few days and gave the
blessings of ‘be human’ again and went
away.

Both of them remembered the earlier
year's incident and ran after babaji and asked
him “babaji! Today again 2nd time you told
us to ‘be human’. Then are we not human
being? We are unable to understand what you
wantto say.”

Sadhu gave the pot from his hand to the
couple —and told them “fill it with water and
then see your face in this, you will
understand everything *

The couple accepted the pot
(kamandala) and came back to their home ...
Hurriedly after reaching home they poured
water in that pot and both husband and wife
tried to see their reflections...seeing wife’s
reflection he started laughing aloud ... What
is the plight of our jiva? It always hurries and
rushes to see how others are. We forget to see
our own self. Seeing husband laughing
loudly, wife was very restless and took away
the pot to see the reflection of husband. She
also started laughing loudly.

Husband said — “why are you
laughing?”

Wife said —“in the kamandala you look
like donkey™.

Husband said — “see...see here, you
look like a she-dog (-bitch)”.

Perhaps, can we wish to get such
kamandala from a saint, so that we would
know how we are?

Despite getting this rare human birth,
hopefully we are not like the donkeys
enjoying the ‘garbage of lust’? And not like

the dog wagging its tail mad at a piece of
bread?

From time immemorial we do not
know what kind of sacrament are inscribed
on our heart?! When such bad culture is
accompanied by evil efficient causes the jiva
becomes shameless, and then, its downfall is
certain.

Inthe world we are surrounded by bad-
culture from all four sides ... from times
immemorial-the bad culture of passion-
libido-inclination have been lying in our
souls. In this time period of fifth ara
(pancama kala) ...in this Iron Age (kaliyuga)
do you want to save yourself? Saving one-
self from bad and erroneous path and making
one steady on virtuous path, there is only
medicine ...one herb ... Ramabana (sure-
effective) remedy... thatis ‘lajja’!

The owner of shame is self-sufficient,
frees oneself from the slavery of lust and
strengthens the sacrament of virtue and thus
acquires the eligibility to attain true religion.

*10. Dayalu

(humane-pitiful-merciful-kind):

When a page is bound with another
page book is formed.......

When a pearl is joined to other pearl
garland ismade ...

When one brick is cemented on
another brick palaceis made ....

Same way when qualities/virtues are
added and lifestyle of Sravakais made.

Let’s understand the tenth quality
of Sravaka ...Lets us understand its benefits
and accept these so that we will increase the
décor of Sravaka’s life.
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Milarmh dhammasya daya,
tayanugayarm savvameéva nutthanarm |
Siddharh Jinindasamae
maggijjal te niha dayala ||
Daya (kindness/pity/mercy) is the
foundation/root of any religion ...All the
rituals that are conducive to mercy-daya are
stated in Jinendra’s doctrine. That is why
kindness is sought in this place ||
In Acaranga sitra it has been said — “I
am saying that Tirthankara Bhagavana in the
past years...those prevailing today... and
those who will become in future time-period,
they all say-inform-describe this way that:
‘All life-all existence-all jivas/souls-and all
essence’ should not be destroyed, should not
be ruled, should not be captured, should not
be killed, and they should not be troubled/
harassed”. Such a holy and everlasting
(steadfast) religion has been revealed/shown
by God who is the knower of all the miseries
oflife.

Yet, only to safeguard and sustain
this virtue of mercy, many vows are
described.

With sentiment of mercy, walking
diligently, standing diligently, sitting
diligently, sleeping diligently, as well as
eating diligently and speaking diligently, one
does not bind inauspicious karma-“papa
karma”.

Other non-Jains (A-jaina) also say
that. ..
ol A1 €1211, of 211 (G421, ol ci Eloi, of d T |
old slloi, of d &Rllei, £J1 A2 of [Qeud 11
Nasa diksa, nasa bhiksa,

na tarh danam, na tar ttapa: (h)|

Na tam jianar, na tam dhyanarn,
daya yatra na vidhyate ||

There is no such diksa (initiation-
renunciation)... There is no such bhiksa
(begging)

There is no such danam (donation)...
There isno such tapa (penance) ....

There is no such jianarm (knowledge/
realization)...There is no such dhyanam
(meditation)

In which there isno abode of mercy...

Such a person being an officer of
religion is addressed as merciful, because
such jiva does not commit violence knowing
the awful consequences of violence. It is
worth knowing story of "Yasodhara caritra"
that explains the sweet result of mercy and its
value by telling the terrible consequences of
violence.

Ujjaincity ...

King Amaracandra... Queen Yasodhara..

Prince Suréndradatta... his wife
Nayanavali...

One day King Amaracandra handed over
the state’s work to his son Suréndradatta and
accepted diksa (initiation) for welfare of the
soul.

Suréndradatta handled the rule in a very
good way. One day Sarasika dasi (bondmaid/
handmaid) seeing a white hair on king’s head
said — “the messenger of religion
(dharmadiita) has arrived”.

The king began to think about the youth
and instability/fickleness/inconstancy of life.
Feeling extremely aloof became enterprising
to follow in his father's footsteps. King
handed over the throne to his son
Gunadharakumara and expressed his feeling
to accept the life of Sramana which their
ancestors/former men had adopted.

King told this to his queen, and the queen
said —“Oh lord! Do what you like/love, I will
not put any obstacle in that. But I will also
accept diksa with you Aryaputra because
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how can moonlight (candrika) live without
her moon (candra)?

The King thought that queen loved him
very much and will not be able to accept his
separation/bereavement and live without
him.

The day faded. King lying on bed
thought about ‘form of the world’ but could
not get sleep.

Queen thought that the king was asleep.
She got up from her bed and went outside the
room. King thought that she was unable to
bear our separation so she might be going to
end her life. King took his sword and went
after her to see what was happening. Queen
went and woke up the guard with humpback
and started making inappropriate gestures
with him... King became very angry and he
was ready to kill both of them, but, then
thought of killing of five-sensed jivas
(pancéndriya) withdrew, and, began
worrying about the strangeness of the world
and woman.

In the morning the King discussed his
view with his minister. Minster requested
—“Oh Lord! Until Gunadharakumara became
capable of fighting wearing an armor you
please take care of people”.

Listening to the minister King said —
“After seeing downfall in our lineage do you
remember anyone staying at home?”’

Minister said: - “Oh lord! No one has
donesuch athing”.

The day ended. The king dreamt — “As if
seated on a throne in a palace erected on land
with seven layers/lands; the mother who
spoke adversely made him fall down...so
then, he and his mother started falling down
and both reached the first level land. Even
then too somehow he got up and reached the
top of the palace that simulated Meru
Mountain...

King woke up from the dream ... he
started thinking about the fruit of the
dream... he felt that something terrible may
happen (bad omen) ... but then too, perhaps
the end result is good... he began to think
SO...
After finishing his morning ritual he
came to the meeting in the court and sat
down. Rajamata (mother of the state)
Yasodhara arrived. The king got up to greet
her. Mother asked about the health of the
son. He answered that all is well under her
influence/blessing.

To take the advice and permission from
mother the king said —“Oh! Mother! Today
I saw a dream that I have given the
responsibility of the state to Gunadhara-
kumara and became a sadhu”. King further
told, then I saw a dream in which I fell down
from a big white/ pure-house.

The mother on hearing this became
frightful, pressed the floor with the left toe
and spitted...she spoke -“To disrupt the
dream you hand over the kingdom to prince
and adopt ‘Sramana dharma’.

King said —“Mother’s command is
acceptable”.

Mother Yasodhara said —“Because you
fell down, we will worship the family deity
and make peace by killing many birds and
animals. ($antikarma)

King said, “Oh! Mother what are you
saying? Religion is done by peace, not by
violence. The ‘foundation/root of religion is
mercy’ ...giving life (abhaya dana) is the
biggest religion in this world.

There started a debate between mother
and son on violence — non-violence... The
king began to think.” On one hand mother’s
promise is lost/defied/unfulfilled and on the
other hand, there is violence. What should I
dothen?
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He thought there is only one way so that
there is no breach in the promise of gurus
and no breach in his own vow, he could see
only one way, the way of sacrificing his life
... King removed sword from its sheath .....
Everywhere there was a chaos.... Mother
held hand of the son and said —“Son! Do you
think that I will be alive after your death? If
you take this step to end your life you will
earn the sin of killing the mother.

Soonrooster spoke. ..

Hearing voice of the rooster, she told the
king — “Son! You kill this rooster. It is
believed that while doing such acts, the
sound of anyone that is heard first, one has to
kill it or its reflection to fulfill our wish™.

King remained firm in his jiva-daya
dharma and said- “Oh Mother! I will not kill
any jiva by my mind, body and soul”.

So mother said — “Oh son! If it is like
that, then you make rooster out of flour and
kill it”.

The infatuation and affection of the
mother, closed son’s ‘discernment eye’ and
the son became ready to accept mother’s
promise.

The artists made the rooster from flour.

Mother made her son kill this rooster in
front of their deity and worhsipped the deity,
said — “Oh goddess! be satisfied with this
rooster and defall the dream of my son”.

Then mother told son to eat the meat of
the rooster.

Son said — Oh Mother ! But, eating the
stench, nasty, filthy meat of containing many
mobile tiryanca jiva will open the doors of
hell, therefore eating poison is better.

Nevertheless, due to insistence of the
mother, king ate the meat of rooster made of
flour.

Next day after the coronation of his son
the King got ready to accept initiation

(diksa). Then his wife said — Oh Arya putra!
Let us celebrate the happiness of our son’s
coronation and enjoy today. Then even I will
also take initiation (diksa). So please stay for
one day.

King started thinking that, in this
woman’s words and behaviour-deed/
character one can observe so much contrast/
opposite deliberations, such woman, what
will she do? To know this he stayed back for a
day. On the other hand queen started thinkng
if I will not take pravarjya (initiation) with
the king then there will be a big stigma on
me; But if in some way I will kill the king,
and, not follow the path after his death giving
the reason of raising our son, it will not be
considered as a fault. So letme do some such
thing.

Jiva is so mad after the material
happiness of life? To obtain such happiness
and enjoy it thereafter even the wife decided
to kill her husband who was worshipped as a
God. When, one becomes ready and makes
efforts to kill a five sensed human life
expelling comapssion from the heart, makes
the heart extremely hard. Only a stone
hearted person can kill a human being.

Such a stone hearted queen added poison
in food of the king. King had understood the
poison experiment of his treacherous wife.
Propmtly he called doctors who removed the
poison. Nonetheless, Queen thought that if
doctors came on time then her plan will be in
vain ... so putting up a show of mournig she
fell upon the king with a thud, and killed the
king by pressing king’s throat with her
thumb.

King died meditating in arta dhyana
(inauspicious meditation) and roamed in the
tiryanca gati. ..

The King and mother due to the act of
killing rooster made of flour, transmigrated
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in births of peacock-dog, khana—snake, fish-
infantile ($iSumara), sheep - goat, she-
buffalo and rooster.

Oh Jiva! If you have to stop life cycle...
and want to move beyond rebirth then you
should renunciate/stop/avoid violence or
killing of lives. Should behold quality of
jivadaya(abhayadana) in soul.

In the birth of rooster, due to some
auspicious deeds in the past he met a muni
and got the opprtunity to hear him. Listening
to its own life cycle he realised and gained
knowledge; and accepted Sravaka dharma as
much as possible and began to dance with
joy... started making noise ...

Prince Gunadhara who had the skill of
vowel-piercing (swaravedhi), shot an arrow
in the direction of the word which peierced
this dancing rooster. Completing that life-
period he was reborn as a son in the womb of
Jayavali, wife of Gunadhara, and, the jiva of
Yasodhara was born as daughter.

The influence of the fetus in the womb,
Jayavali expressed her desire to listen to jina
pravacana... in her mind arose wish of
abhayadana ... the feeling to give
abhayadana to all lives was strongly felt.
Gunadhara king announed the practice of
amari padaha in the town and fulfilled her
wish.

Twins were born, in the form of a son and
daughter and there was a grand celebration.
The king kept their name Abhaya and
Abhayamati.

With the company of knowledgeable
saints, realised the previous birth... and
accepted sammyam.... Adored pure restraint
and went to devaolka.

Again from dévaloka he took birth of a
human being, accepted samyam, did
penance to destroy all the ghati karma and
attained kévalya... attained moksa.

What a unique glory of mercy? and what
horrible results of cruel and brutal/ruthless
sentiments and violence?

From many years we are lost in the
consequences of violence due to ignorance.
Violence makes life miserable. Soul
becomes heavier with bondage of karma. As
aresult we are wandering in the four species
and eightyfour lakh jiva-yoni...life-forms...

Until the harshness is not thrown out,
tenderness cannot be achieved. Until the
feeling of violence does not run away, virtue
of mercy will not awaken... To gain the gem
ofreligion, itis very necessary for mercy to
manifest. Only from mercy one can obtain
divinity and glory.

Where there is water...where soil is wet,
greenery spreads on its own. In the same
way, where there is jinavani, the heart gets
wet...here all varieties of greenery...
happiness-peace spread automatically...
With no sentiments of mercy in the heart,
cruelty and brutality crush the greenery...
there all becomes deserted-barren-
desolated.

Just think about it ... you will not get
such kind of opportunity again ...

To end the eternal friendship of cruelty
and brutality one will not get this human
birth again. So accept and imbibe religion
and become committed to understand
yourself. Break the bondage/relation with
cruelty and ruthlessness and befriend
mercy/compassion. Life will be worth
living . Life will be blessed. The time has
come to correctly count the incorrectly
counted entries in the past. Now do not
delay it ... Jiva! welcome this opportunity in
life... Joy...applaud with joy. When
compassion /mercy will reside in the soul
there will be eternal happiness all around.
Every part of the body will be buzzing with

10
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joy/happiness... And you will experience the
real/true bliss of life. Forward your hand for
the friendship of mercy and see the happy
resultsthen...i.e...

Happiness in this world (loka) ...
samadhi in the time of death... and
auspicious birth in the world beyond —
Paraloka.

8 Types of Daya
(Mercy-kindness-pity-compassion)
There are 8 types of mercy according to

its pretext (reference) and purity

1) Dravya Daya: With utmost
carefulness (Jayana), doing or performing
activities that safeguard all living being also
isdravya daya.

2) Bhava Daya : In keeping with the
intimate virtue form of knowledge, and
doing activity/performance towards
wellness of other jiva by thoughtful conduct
isbhava daya.

3) Swadaya: From not allowing the
kasayas (inappropriate sentiments-anger,
greed, ego, deceit) etc., these weapons to
destroy the soul-form or its virtues is
swadaya.

4) Paradaya: To offer mercy by ‘dravya
or bhava daya’to others is paradaya. But, in
that situation failing towards self
(swadaya/pity) and doing paradaya is not
scripturally agreed upon.

5) Swariipa daya: Due to competition
for material happiness doing daya is
swartipa daya. It’s for namesake seen as
kindness, but if there is neglect of self-
interest or welfare then it is to be known as
violence in thoughts (bhava himsa)

6) Anubandhadaya: Violence of life/
jivas that inevitably occurs despite the
activity done with good intentions is
anubandha daya.

7) Vyavahara daya: Ritualistic

performs all the actions using and observing
Jiva daya thatis vyavahara daya.

8) Niscaya Daya: Stabilization of
loneliness (¢katva bhava - single
mindedness) in focused use and attainment
ofpure goal niscaya daya.

In this way, knowing and understanding
the various aspects of mercy, it is extremely
necessary to carry out honest efforts to
achieve niscaya daya. That is the essence of
true religion.

*11. Madhyastha Saumyadrsti

(intermediator — pleasant/ pleasing
/gentle/ benignant : looks at True/ virtual
elements of reality/ thing/ object)

“Mercy is the foundation/base/root of
religion”: According to this proverb, a pious
soul should be merciful. A man with
harsh/rough heart cannot practice true
religion in life. Religion is nothing but pure
practice of true mercy. Knowing this truth,
let's move forward in the introduction of the
next virtue of the Sravaka, and and try our
best to understand what the learned Maharisi
(greatsage) has said intheeleventh virtue.

Hescd 2AlE2s) axifQuIR welesai e,
g1 a1eIAuBI €1 £2 uRWAY 11

Majzattha somadittho
dhammaviyaram jahatthiyarh sunar |
Kunatguna sarmpaogam
doseduram pariccayari ||

In order to practice religion, one must
be humble, but at the same time, he says a
unique thing that in our vision, there should
beintermediary and gentleness too.

The accomplice who is beningnant
and gentle, he/she can listen to the righteous
thinking about the true religion and remove
the faults by adopting/practicing the virtues.

1
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Therefore, in order to qualify as a
Sravaka one should acquire the qualities of
Madhyastha Saumyadrsti and cultivate
these too.

What does one mean by ‘Madhyastha’?

It is natural to have this question in
mind about what is madhyastha? Thatis why
in answering this question, in the chapter on
dharma ratna, critique (vivecanaka ra ), says
that
He1Yl sRig e2lal v2tuIdQsalABAR ugNIeIug 2l
e2fol A2 2 AiLRY AbAGMR: Adi1 wdilsiee Jeuel:

Madhyastha kacind darsane,
paksapatavikala saumyaya
pradvesabhavaddrsti |

Darsanarh yasya sa madyastha saumyadrsti:
sarvatraraktadvistaityartha: ||

Means, in any philosophy (dar$ana)
he/she is impartial, and, a being without any
envies-malevolence-hatred-antipathy-
malice, and he/she has ‘gentle vision’, is
then described as a person with ‘madyastha
saumyadrsti’; means this person is without
any attachment and hatred at all places and is
considered as ‘madyastha saumyadrsti’.

A person with such a vision is like a
person who can identify the real gold as he
beholds this virtue of being a ‘skilled
examiner of true gold’; therefore, such a
person is able to identify the form of
religious goods present as usual in the
pavillion of congregations of many petals
i.e. the religious material/thing/person as it
exists... meaning ‘that one with virtue is
virtuous... that which is ungrateful is
without qualities... one who has limited
qualities is less virtuous... and one with
excess qualities as highly virtuous’.

In today’s times this sight is
absolutely necessary because crows are
abundant... cuckoosare less

Herons are more ... geese are less

True diamonds are rare ... false

diamonds are plenty ...

Gems are less... pebbles/gravel are
more ...

There are very few true saints ... fake
saints are numerous. ..

Heretic/hypocrit/heterodox persons
are increasing. Without real madyashtha
and madhyastha saumyadrsti it is very
difficult to identify them (true saints). “ Hira
mukha s¢ na kahe¢ lakha hamara mola
(mulya)-Diamonds will never say that their
value is in lakhs” Accordingly, an honest
person will never praise himself. Whereas
those who manipulated and became liars-
frauds-“big persons” never loose any
opportunity for their propaganda...not even
ready to leave any such opportunity too. At
this time if a person is not having
madyasthadrsti, how can he attain
saumyadrsti? ...means he cannot attain it.

At such times, one who wishes to
contemplate for attaining moksa, then to find
its pathway and a Sadguru are also very very
difficulttask for him/her...

Newer religious sects and subsects and
newer religions are emerging. The jiva
(mumuksu) who desires to attain moksa is
getting confused. There is only one reason
behind it... he does not behold that
‘madyastha saumyadrsti’ with which he
becomes capable to examine-analyse-
identify-deduce the ‘truth’.

The beak of the goose has great quality
to separate water and milk from a mixture of
milk-water. A true jeweller with his
intelligent discretion is able to differentiate
between real diamond and glass piece, and,
even from a distance he identifies the real
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diamond. Why?...because he beholds the
skilled descerning eye sight to indentify the
real diamond.

If we take copper pieces mixed with
gold pieces to the jeweler, then he will rub on
the testing-stone and identify and separate it
from the real gold.

Same way in today’s time period the
one who does not have the vision to know the
true religion and the true religious
person...and special skill/strength to
differentiate between a true master from a
fraudulant master...does not have
madyasthadrsti, he is not able to find the
right path...and withoutfinding the real guru
and religion he deviates from the real
path...hejust wanders here there on the path.

There is fire in the woods .... But one
needs match stick to lightit ...

Mop the floor with cloth dipped in
kerosene, then if we burn wood, fire will be
surely produced .

There are grains in the earth ...

But for that one has to plough the field.
Add themanures...

Sow the seeds. ..

Waterit...

When all the activities are done
together grain crops get ready.

Inmilk there is ghee ...

But for that you have to make curd first
by curdling the milk .

Make buttermilk. ..
Removebutter...
Heatbutter...

Then only can ghee beready

From cotton we get cloth...

First cotton is pressed in the jinning
mill...

Make bails of cotton...

Then we have to send these cotton
bails to the cotton-mill ...

From cotton we have to make thread..
Then yarn the thread. ..

And then the cloth is made.

Same way God is there in our heart ...

But without devotion and efforts he
cannot be attained easily. One has to work
hard and carry out toiling efforts. Also
guidance of proper master/teacher (guru) is
necessary for this.

We know that proper and correct
medicine even if bitter when given along
with observance of proper dietary
restrictions then the ailment vanishes
clearly. Now a days unqualitfied/
semiqualified acaryas, mahantas, gurus have
sprung up... but as one cannot become a
merchant with just holding the turmeric
plant in hand, and, ‘with half knowledge’
one can become only the ‘camel doctor’...
same way with fraud gurus we cannot
benefit and attain moksa.

Only Such kind of madyastha
saumyadrsti in a person, who is familiar with
truth...can understand real things ...such
intelligent person only can attain true
religion and follow it. This is best
understood from the story of Somavasu
Brahmana.

Inatown named Kau$ambi. ..

There lived a very poor Brahmana
named Somavasu. He had tremendous faith
in religion but wherever he attempted for
success he failed and faced defeat; hence
slowly-slowly he started loosing faith in

13
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religion. One day he was listening to the
benefits of religion from a religious
preacher; he heard...”to earn the respect of
Gods like that of Indra...enjoy wealth and
material happiness of a life of cakravarti,
baladéva...and vasudéva...earn miraculous
positions of various successful persons, the
armies...wealth (laksmi-money)etc. ...and
what more to say...but, also to possess the
virtue of Arihanta who are worshipped/
saluted by all Indras, all this is the fruit of
‘Religious Kalpavrksa (wish tree)’.

Hearing this, Somavasu Brahmana
said -“Oh dharma guru! Your saying is true
... very true ...but please tell me where to get
knowledge of such a religion, especially
from whom...?

The learned religious scholar replied
to Somavasu Brahmana, “Heéy Bhadra
(auspicious)! The one who has knowledge of
three things viz. eating sweet, sleeping
happily and popularizing oneself, and, also
he lives accordingly; from such a person you
attain religion, so that you can gain the
auspicious seat/position/level.

Listening to this Somavasu asked...
“What is the meaning of these words/
phrases?

Religious preacher said — “it means ...
the one who has pure intellect only can know
whatbenevolenceis!”

Then to know and acquire pure
religion he enthusiastically travelled asking
many philosophers during his journey...and
reached a town at the time of asking for
alms...

There he went into the tent of a
Sanyasi. Became his guest. After some time
Sanyasi went for bhiksa and came back.
Both shared the food obtained in bhiksa.
After that in spare/idle time they started

discussing about the religion ... When,
Somavasu Brahmana, asked him, what is the
essence/existence/core meaning of true
religion... Sanyasi answered — “We, Yasa
and Suyasa are two disciples of our guru
Soma. Our guru preached us “Eat sweet,
sleep happily and popularize yourself”. He
mentioned to us this essence. But, Gurudéva
died before he could explain us its meaning.
So I with my own intelligence derived its
meaning and continue contemplating on
guru’s preaching’s/sayings.

Somavasu again asked him — “What is
the meaning of these words according to
you?”

Sanyasi said — Hey Bhadra! 1 show/
teach the ‘mantra medicine’ to the villagers
and in bhiksa they give me sweets,  eat it and
sleep happily in my hut.

After listening to sanyasi, Somavasu
Brahmana started thinking with his
madyastha saumyadrsti that he had
understood only gross outer meaning of
Guru’s preaching; but does not have the
insight of the deeper meaning; because this
cannot be a Guru’s opinion/outlook.

After thinking that way, he took the
information of where his Guru brother dwelt
and Somavasu Brahmana left eagerly to
understand the deeper meaning. There
during the discussion about religion, Suyasa
sanyasi mentioned the saying of his Guru,
“Eating sweet, sleeping happily and
popularizing yourself”. Somavasu asked
him the meaning of these words. Hereplied,
“Hey Bhadra! I eatalternate day, so I find the
food sweet for me. With meditation and
learning I can sleep wherever I get place, so I
am sleeping happily. Being innocent I am
popular, so this way I follow the preaching of
my Guru”.

14
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Again through his madhyastha and
saumyadrsti, Somavasu thought, ‘he is
better than the previous one, but then too I
think ‘Guru vacana-saying’ sounds
incredibly serious, there is much deeper
meaning in it, so who can know his opinion?

Thinking that way Somavasu
Brahmana came to Pataliputra city. There
lived Pandita Trilocana who had scholarly
knowledge of the scriptures and the Jaina
doctrine. Knowing the principled behavior
of the Pandita, he reached his house, bowed
down and touched his feet...and asked him,
‘Oh Maha Pandita! I want to take initiation
(diksa), so please tell me from whom should
Itakeit?

The Mahapandita replied, you take
diksa from the person, the one who uses this
words, ‘Eating sweet, sleeping happily and
popularizing yourself” and also follows
them’.

On listening this answer, Somavasu
asked him the question again — “Oh Great
scholar! What is the meaning of these terms
you just mentioned? Pandita said —“Héy
Bhadra! The one who has not done anything
for oneself, nor made others to do for
oneself, and not encouraged others for such
intentions...uses such kind of pure food and
water, does not use any ‘gem-mantra’, roots
and medicines, but like a bee takes the honey
without any intentions of attachment or
hatred, only that person is the one who eats
sweet for benefit of others. The one who
leaves all mental worries, makes efforts,
with Guru’s consent carries out the
observances of auspicious meditation and
restraints, and, then sleeps at night is the one
who sleeps happily’.

‘Further those who are always
indifferent to all the substances/objects like
wealth, grains, gold, silver, gems, four

legged animals etc. are sure to gain
popularity’.

On Hearing this, Somavasu exclaimed
! Hey Trilocana! — Oh! Knowledgeable man.
I bow down to the knower of the ultimate
meaning!’

So Trilocana told him — “Hey Bhadra!
I would say that you are a virtuous person;
because, by being madhyastha (moderate)
you can seetrue religion”

From there, taking Pandita's leave,
Somavasu Brahmana began the search of a
Sad-guru... then he saw some Jaina sramanas
in search of pure food (prasuka ahara)
walking with watchful eye. He was
delighted and assumed that his aspiration
was fulfilled, he walked behind them to the
garden and met Sughosa guru, who was
sitting in the park. He saluted Sughosa Guru
and asked for the meaning of three phrases.
He told the same meaning as told by the
Mahapandita.

Adhering to the first phrase he had
seen that munis were following it. So then to
observe for the execution of the other
phrases he stayed overnight in that place
only.

In the night, the munis after doing the
daily rituals, reciting porisi, took the
permission of Acarya Bhagavanta and
followed the ritual of sleeping as described
in the scriptures, he saw the observance of
the second phrase.

Then Acarya Bhagavanta woke up;
and started the appropriate study named
‘Vaisramana’ and began its reflexing
(paravartana)...therefore the throne of God
Kubeéra was shaken up and he immediately
came there. Vaisramana with utmost
concentration started listening to the recital.
Acarya completed his meditation when
Vaisramana bowed down to him and asked
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‘Please ask whatever you want’. Acarya
Bhagavanta said “You get benefit of the
religion (dharma labhathao)”.

Accepting dharma labha from the
mouth of Guru, radiant, attractive-dainty,
beautiful Kubeéra with an ecstatic mind
bowed down in the feet of the Gurudéva and
went to his own place. Looking at the
detachment of the Guru, delighted
Somavasu told his own gross narrative to the
Guru and accepted restraint from him...and
with dedicated adoration attained sadgati
(auspicious nextbirth)...

What a wonderful power in the vision
ofthe moderate ascetic!

When will we get such true vision?

When shall we swim this ocean of the
world?
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Jiva Vicara
(Thoughts about the Soul)

After knowing the types/divisions of
naraki, tiryanca and manusya, it is worth
knowing the déva born in deévagati who also
exhibit interesting types.

34 g1 wavn s feas srg-fagr aromrawr gfer |
s ga-fgr g-firgr dmmfdrnm Jam 112811

Dasa habhavana a hival
attha—viha vanamantara hunti |
Joisiya panca—viha
du-—viha véemaniyadeéva || 24 ||
Bhavanapati are of 10 types, Vyantara
of 8 types, Jyotiska of 5 types and Vaimanika
devaare of 2 types || 24|

Those who reside in bhavana
(building/edifice) are called as Bhavanapati
déva. These deévas have looks of
boy/coumarou (kumara) so their name is
always coupled with kumara.

These deévas are playful, beautiful,
joyful and fond....in the first hell named
Ratnaprabha earth of one lakh eighty
thousand yojana thick encrustation/layer/
stratum; leaving one thousand yojana strata
above and below, they reside in their
bhavana in the intervening thick layers in the
12 antaras (interlayers) of the earth.

Above their residences in the upper
and lower 1000 yojana earth layers of the
Ratnaprabha naraki, again leaving 100
yojana in the upper and lower strata, reside
the vyantara dévas in the middle 800 yojana.

Vyantara has two meanings. Vyantara
means ‘without antara (distance)’ or ‘of
differenttypes of distances’.

Above their residences in the
Ratnaprabha naraki’s upper and lower 100
yojana earth, leaving 10 yojana in the upper
and lower strata reside the eight vana-
vyantara dévas in the middle 80 yojana.

They wander/roam in the forests
hence the name vana-vyantara.

From our earth (level earth ground-
sama bhtala), 790 yojana above are planes
of stars. From the level ground 800 yojana
above are planes of Sun (strya) and 880
yojana above the level are planes of Moon
(candra). From the level of the ground, 884
yojana above are planes of constellations.
From the level ground, 900 yojana above are
the planes of planets.

In the 2 ' dwipa region/place, all the
planes of Jyotiska perambulate around the
Meru Mountain. Because they rotate they
are called “cara (moving)”. Outside 2 2
dwipa the planes of Jyotiska cakra remain
steady.

Deévas originating/emanating in the
weird/ethereal/bizarre planes are called
Vaimanika dévas. They are of two types— 1.
Kalpopanna and 2. Kalpatita

Similar to the social arrangement
found in human world, in some dévaloka
also we find the arrangement of devas as
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kings, servants etc.; these dévas are called
“Kalpopanna” dévas and the devas where we
do not find aforesaid such social arrange-
ment are called Kalpatita deévas. The
“Kalpopanna” dévas conduct the
celebrations of the Kalyanakas of the
Tirthankaras.

Nine Greiveyaka and five Anuttara
are the Kalpatita deévas; others are
Kalpopanna dévas.

King of deévas is called Indra. There
are 68 Indras in all. They are calculated as
follows:

10 Bhavanapati’s 20 Indra (two of each)
8 Vyantara’s 16 Indra (two of each)

8 Vanavyantara’s 16 Indra (two of each)
12 Jyotiska’s 2 Indra(Moon and Sun)

12 Vaimanika’s 10 Indra = Total.....64 Indra
(king of devas)

The total types of dévas are 99, as
follows:

8 Vyantara, 8§ Vana-vyantara, 10
Bhavanapati, 15 Paramadhami, 10
Tiryangajrmbhaka, 10 Jyotiska, 3 Kilbisika,
12 Vaimanika, 9 Lokantika, 9 Greiveyaka,
and 5 Anuttara=Total...99

These 99 types can be of two types,
paryapta and aparyapta, thus totaling 198
(one hundred and ninety eight) types.

All devas are paryapta. But, till the
time they acquire their paryaptis until then
they are described as aparyapta. So, after
accomplishing all the paryaptis suitable for
self then only they are called as paryapta
dévas.

Names of the Dévaloka:-
The Jiva born as a déva can go to

different - different places / locations
depending upon the auspicious karma
performed during previous birth. The dévas
reside in locations above the earth and also in
the places below the earth. The dévas in
higher locations have more auspicious
strength. Whereas dévas in the lower places
have lesser auspicious strength.

Those in the lower locations have
main 5 types:

(1) Bhavanapati — those residing in
the bhavanas are of 10 types:

1)Asurakumara, 2) Nagakumara

3) Suvarnakumara, 4) Vidhyutakumara
5)Agnikumara, 6) Dwipakumara

7) Udadhikumara, 8)Disikumara

9) Pavanakumara, 10) Stanitakumara

(2) Paramadhami — The dévas that
give different types of pains/sufferings are of
15 types:

(1) Amhba (2) Aribariya (3) Syama (4)
Sabasa (5) Riidra (6) Upariidra (7) Kala (8)
Mahakala (9) Asipama (10) Vana (11)
Kuribhi (12) Valuka (13) Vaitarani (14)
Kharasvara (15) Mahaghosa

(3) Vyantara — Those who construct
the ‘Samovasarana’ etc.of Paramatma and
miracle-loving are of 8 types.

(1) Pisaca (2) Bhita (3) Yaksa (4)
Raksasa (5) Kinnara (6) Kimpurusa (7)
Mahoraga and (8) Gandharva.

(4) Vanavyantara — These devas by
nature curse-quarrel-harass, but also can
become good natured and strong, are of 8
types:(1) Anapanni (2) Pananni (3) Isivadi
(4) Bhutavadi (5) Kandita (6) Mahakandita
(7) Kohanda (8) Patanga
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(5) Tiryangajrmbhaka:- Dévas who
provide auspicious Tirthankaras with
wealth, cereals, etc. are of ten (10) types — (1)
Annajrmbhaga (food) (2) Panajrmbhaga
(water) (3) Vastrajrmbhaga (clothes) (4)
Gharajrmbhaga (dwelling) (5)
Puspajrmbhaga (flowers) (6) Kulajrmbhaga
(ancestry/ clan/ lineage/ breed) (7)
Pupphaphalajrmbhaga  (fruits) (8)
Sayanajrmbhaga (bed) (9) Vidhyajrrabhaga
(jnana/knowledge/scholarship/erudition)
(10) Aviyatajrmbhaga. The devas of these
breed wherever they reside that residential
location (dévaloka) is known by their name
only. So 1-10 types should also be known as
the 10 types of devaloka.

The dévas residing above the earth are
of 6 main types:

(1) Jyotisi:- These are of two types,
moving and steady. Each type has five
varieties described as follows: 1. Sun 2.
Moon 3. Planet4. Constellation 5. Stars

(2) Vaimanika:- These dévas are of
12 types :- 1. Saudharma 2. I$ana 3.
Sanatakumara 4. Mahéndra 5. Brahmaloka
6. Lantaka 7. Mahasukra (8) Sahastrara (9)
Anata(10) Pranata (11) Arana (12) Acyuta

(3) Lokantika:- At the time of
‘initiation’ of Prabhu, these dévas were the
one who requested Prabhu to establish
Tirtha. They are of 9 types:-1. Sarasvata 2.
Aditya 3. Vanhi 4. Ariina 5. Gardatoya 6.
Tusita7. Avyabadha 8. Mariita 9. Arista

(4) Kilbisiya:- In common language
these lower caste dévas (candala breed —
cruel /assassin/ sinful/murderous) are of 3
types: The first type Kilbisiya devas are
below st and 2nd dévaloka. 2. The second

type Kilbisiya reside below 3rd dévaloka. 3.
The third type Kilbisiya reside below 6th
devaloka.

(5) Gréivéyaka:- These Greiveyaka
devas are of 9 types:- 1. Sudar$ana 2.
Supratibaddha 3. Manorama 4.
Sarvatobhadra 5. Suvisasa 6. Sumanasa 7.
Saumanasa 8. Priyamkara 9. Nandikara

(6) Anuttara:-Anuttara dévas are of
Stypes- 1. Vijaya 2. Vaijayanta 3. Jayanta 4.
Apar3jita 5. Sarvarthasiddha

All the above mentioned dévas show
prosperity that increases as we go up. But,
even then ifthey desire moksa they will have
to take a human birth. Without human birth
there is no emancipation. Isn’t this the
‘Greatness-Grandeur’ of Human Birth?!
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Samvara tattva - stoppa

What kind of karma is earned by a jiva
surrounded by the causes of eternal
karmabandha? Because of that what fruits
and consequences to suffer, what
unhappiness - grief-sorrow and misfortunes
to suffer? That is what we are seeing in the
world, yet, why this picture does not awaken
us to escape from the interplay of such
strange karmas and their causes? Why?!!!
Why does the Jiva fall back in removing such
occasions/causes of karma bondage?

The reason seems only one - that is
‘ignorance (ajfiana) of Sarmvara element
(tattva)’.

This ignorance about Samvara tattva
hinders the progress of the soul. To take
refuge in Adrava is easy... from time
immemorial we have observed it...whereas
taking refuge in Samvara is extremely
difficult. It demands continuous hard/toiling
efforts. It is natural for all jivas to flow in the
stream of the world (sarhsara) and karma...
Jiva has been doing such kind of activities.
Its culture is strong for these worldly
activities. To walk on the opposite side of that
flow... stand there...be steady there...is
difficult. Then where is the question to run in
thatdirection?

In the last lesson we learnt about some
types of sarhvara. Let’s proceed further to
learn more types.... let’s understand ...and

ge of influx of karmas

accept these for the benefit/welfare of our
soul. Because, when Gautama swami asked
Prabhu Mahavira swami- "Prabhu! What is
fruit of Knowledge?”

Prabhu replied, “Fruit of knowledge is
“Virati’ that helps us stop such influx of
karma".

“Where there is acceptance of
Sarmmvara... there is a pause from / stoppage
of Aérava", knowing and understanding this
let’simprove our life by practicing Sarhvara.

Tidt 7Ea 3rAd, it aa FerH 31 e |
dd AV3i 3rfSaor T a3a 515 e 112811

Khantimaddava ajjava,

mutti tavasanjameé abodhavve |

Sanccarm soam akincanam ca

bambhaca jaidhammo || 29 ||

Meaning - Ksama (forbearance/
forgiveness), Namrata (politeness), Saralata
(simplicity), Niralapanu (distinct/ being
different), Tapascarya (internal and external
austerities/ penance), Samyam (restraint/
controlling 5 senses), Satya (avoiding
condemnable speech), Pavitrata (chastity/
holiness/ purity/ sacredness/sanctity),
Akincanapanu (indigent/ pauper),
Brahmacarya (celibacy) and Yati dharma
(asceticism) || 29 ||

To settle in our soul...to be stable in the
‘knower soul’ is the true vitaragata
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(detachment). That is the true religion, which
is defined as yati dharma (religious virtues)
andisof 10 types.

(1) Ksama - (forgiveness/forbearance)
- Lack ofanger is ksama, which is of 5 types.

Upakara Ksama - The person who has
done good to us/helped us/obliged us in past
times but, now he speaks bitter words, does
activity that harms us, then too, we should
remember his past obligation, remain
tolerant, patient and forgive him, that’s
upakara ksama

Apakara Ksama — If a powerful
person harasses us ... harms us... even then to
forgive him with the thinking/understanding
thatif I am not tolerant then he will cause me
more losses that is apakara ksama.

Vipaka Ksama: We must understand
that it is not good to get angry. Anger brings
and makes us suffer bitter results. Anger
makes us bind karmas and therefore in the
situations where our anger may be provoked
even then one does not get angry, that is
vipakaksama.

Vacana Ksama: Paramatma has told
us in the scriptures to behold virtue of
forgiveness. One accepts this as this is
Agama saying (vacana) and then beholds it
thatis vacana ksama.

Dharma Ksama: Ksama is virtue of
the soul...nature of the soul...religion (duty-
dharma) of the soul ...To know this, and,
delete anger, and behold forgiveness that is
dharma ksama.

(2) Mardava (politeness-humility):
Mardava is the lack of arrogance of race,

ancestry, and lineage etc. i.e. the 8 types of
arrogance/ rut. Mardava means politeness/
humility. Being ego-less. When ‘ego -
kasaya ’quietens/ calms, only then religion
of mardava-humility unfolds/manifests.

(3) Arjava: Freedom from maya-
kasaya or lack of deception/fraud is arjava.

(4) Mukti : Freedom from greed or
lack of greedis “Mukti”.

(5) Tapa (penance): To restraint our
wishes, desires is tapa. It is of 12 types and is
included in both sarhvara and nirjara.

(6) Sammyama (self-restraint):
Stopping oneself from all activities of
violence temporarily or permanently is
sarmyama. Restraints observed by ascetic is
of 17 types.” viz. 5-panca-mahavrata (5
great vows), S-indriyanigraha (control of 5-
senses), victory over 4-kasaya and 3-yogas
i.e. stopping permanently (disengagement)
from all evil activities done by mind, speech
and body.

(7) Satya (truth): Speaking truth that
is beneficial, modest, innocent, harmless,
sweet and candid.

(8) Sauca (purity): Sauca means
purity. This purity is in mind, words, body
and soul, that is achieved by obeying the 8-
pravacana mata (i.e. 5 samitis + 3 guptis),
and by following the satya mahavrata. With
the goal of renouncing attachment and hatred
and observing internal and external penance,
the sadhu and sadhvijis follow sauca dharma.

(9) Akincanya: Being non-possessive,
and, not adoring possessiveness is
akincanya.
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(10) Brahmacarya: To observe
celibacy in mind, speech and by body
behavior is brahmacarya.

Twelve Sentiments (Bara Bhavana)
(Contemplation / deep study / emotional
state/ feeling/ meditation)
Yo AfdTr HAIT, HART 39T 3700 |
35 ITAd A 3f 8 forwer et 113011
Padhama manicca masaranarh,
sarmsaro égayaya annattam |
Asulttarh asava samvaro a
tahanijjaranavami|| 30 ||

First Anitya, AS$arana, Samsara,
Ekatva, Anyatva, Aguci, Asrava and
Samvara and the ninth one Nirjara bhavana
[130]]

The twelve bhavana explain and make
us understand the true nature of this world,
and, contemplation on these twelve
sentiments leads us to the path for welfare of
the soul and saves us from influx ofkarmai.e.
asrava. Therefore, it is included in samvara.
A brief description of each of the sentiments
isas follows:

1.Anitya bhavana (impermanence of
the world): in the world ... in the universe
the things that we see with our eyes are anitya
(transitory)... mortal...impermanent and
ephemeral. Power... wealth ... prosperity ...
beauty ... vehicle ... plantation /garden ...
life-partner... palace... appearance /form...

youth ... body ... women... children’s
family... all are destructible /perishable.
Meditation reduces the fascination/

attachment with these things. That is anitya

bhavana.

2. ASarana bhavana (no refuge/
protection): In this mortal world of
birth...ageing... and death, no one can give
protection / refuge during adversity /
calamity/ crisis during life nor at the time of
death. Neither wealth/money can save us
from hands of the death-god (Yamaraja) nor
can our near and dear ones...we all are
helpless there... Only true religion is capable
of such refuge...because it helps us in
Samadhi-death. Thatisasarana bhavana.

3.Samsara bhavana (no relation is
permanent): The world is selfish... full of
sin... and is with unhappiness/grief/sorrow.
The birth in this world is tragic and sad... The
old age is sorrowful... death is painful...
body is surrounded by diseases...
relationships are full of selfishness ... now
and then one performs sin in this world. ...
Contemplation on the form of such a terrible
world awakens aversion (detachment) to this
world. Thatis Sarmsara bhavana.

4. Ekatva bhavana (solitude of the
soul): Jiva/soul/creature come into the world
alone... builds his/her karmas alone ...
bears/ enjoys/suffers the fruit of karma
alone... departs from the world alone ...
though he collects many possessions with a
thought that they are his, but, nothing is like
that ...in his life, he owns nothing ...nothing
goes along with him ... everything remains
here... Meditating this is called ¢katva
bhavana.

S.Anyatva bhavana: (unattached
/separateness): [am soul ... body is separate
from the soul... home-family-possessions
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are beyond soul...these are separate/
different ...outside elements are unattached
to soul... no one belongs to anyone ...this
contemplation is anyatva bhavana.

6. Asuci bhavana (impure/ unclean/
unholy body): Body that looks beautiful
from outside is filled with feces and urine
from within. Body like the sewers of the
town is full of filth. Body made up of bones-
flesh-blood-fat, hidden under the skin looks
beautiful. But, viewed from inside looks
horrendous-nasty/bawdy. To contemplate of
body’s impurity is asuci bhavana.

7.A$rava bhavana (influx of karma):
The world has existed since time
immemorial... is going to continue till
eternity... the reason behind this is asrava.
Through asrava, good and bad karmas enter
continuously/ceaselessly/uninterrupted/
unremittingly/  constantly. Falsehood
(mithyatva) -non- restraint (avirati)-kasaya
(sins /dirt) and pramada (laxity/ negligence/
idleness) are the causes of bondage of karma;
so that flow of karma is incessantly/
constantly flowing in the soul. Thus,
wandering of life in the world continues.
Therefore, reason behind all the happiness
and sadness is asrava. Its contemplation-
thinking-deliberation is a§rava bhavana.

8.Samvara bhavana (stoppage of
influx of karma): It is exactly opposite of
asrava. The influx of karma occurring from
time immemorial is stopped by samvara. In
order to prevent karma, the worship/
adoration of equivalence (samyaktva),
virati (detachment/ restraints), samiti
(limitations), gupti (observances) is essential

in life. Contemplation-deliberation on the
form of samvara is only the samvara
bhavana.
9.Nirjara bhavana (shedding of

karma): influx of karma is asrava ...
stopping this influx is samvara... then to
separate/destroy the karma attached to the
soul since time immemorial is nirjara. With
the practice of variety of penance, nirjara is
possible. With 6 types of external (bahya)
tapa (physical austerity) and 6 types of
internal (abhyantara) tapa (inner austerity)
the karmas are gradually waned ...
Contemplating this is nirjara bhavana.

YT WaTal aat, GEeT e ATgan 3R |

33N AT, HTA3TeaT TR 113311

Loga sahavo bohi,

dullaha dhammassa sahaga ariha |

Edo bhavanao,

bhaveavva payatténam || 31 ||

Meaning - The nature of the world,
enlightenment (bodhi), seeker of religion
and Arihanta etc. are rare/scarce. Therefore
effortlessly evoke these feeling-sentiments
absolutely.|| 31|

10. Loka swaripa bhavana -
(transitory universe). This world is 14
rajaloka high/ tall... It looks like a human
being standing with his legs and feet wide
apart and putting his hands on the waist. It
has three types of worlds viz, adho-loka
(lower), tirccha-loka (middle) and urdhva-
loka (upper). In the lower world there are 7
hells (naraki), in the middle world (tirccha-
loka) are human beings and tiryanca and in
the upper world there is dévaloka (heaven).
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In the 14 rajaloka are dharmastikaya etc.
dravyas (matter). To contemplate on these
dravyas, and, also deliberating on that, all the
habitants in every loka have had
transmigrations of multiple birth-death
cycles, is described as loka swarlipa
bhavana.

11. Bodhidurlabhabhavana: (rarity
of attaining right faith-knowledge-conduct).
From time immemorial roaming in this
world the jiva has obtained rare place like
Arya region... human birth...and reign of
Jina, despite that we did not get samyag
darSana (right faith). If we get samyag
dar$ana then only transmigration (multiple
birth and death cycles in different species)
can be stopped and moksa is attained.
Samyag dar$ana is very rare. If we attain that
our human birth is successful... Thinking and
deliberating about this ‘rare intellect’ is
bodhi durlabha bhavana.

12. Dharma bhavana (attainable true
preceptor, scriptures and religion). The
power to liberate the jivas from suffering in
this world lies only in the religion
prescribed/composed/compiled by the Jina.
Chance of meeting the preacher of this
religion that is Arihanta is difficult/next to
impossible. The living beings who have
attained moksa have attained it through this
religion only...Currently who are being
liberated and will get liberated in future, is
because of the influence/ power/ strength
/consequence of this religion only.
Therefore, to contemplate on this valuable

religion is described as dharma bhavana.
Caritra (Conduc/Behavior)
AMTS 31U YeH, Bafiagraer ya dfaf |
ufer fagat of, g Ag AW T 113211
Samartattha padhamar,
chhéovaththavanar bhave bram |
Parihara visuddhi am,
suhumam taha samparayam ca || 32 ||

Meaning - First Samayika, second
Chedopa-sthanika caritra, Parihara vi§uddhi
and Stksma samparaya are included as
caritra. ||32]|

The word caritra is a combination of two
words — ‘caya’ + ‘rikta’: caya means
bondage of 8 karma and rikta means make it
empty/shed them. So caritra means
renounce all activities that involve violence,
and, become owner of innocent life-style/
conduct; which then empties the
accumulated karmas of'the eternal.

Above said caritra when considering
from various stages (avastha), 5 types are
described.

1. Samayika caritra: ‘Sama’ means
equanimity and ‘dya’ means income, that
means, ‘we earn equanimity; this is the
advantage of samayika caritra ...the
benefit/advantage of equanimity in current
times is during the initiation (diksa); when
the primary initiation (small or laghu diksa)
this samayika caritra is pronounced/ recited/
uttered. With purity when the 5 great vows
are observed it is samayika caritra.

2. Chédopasthanika caritra: Chedaand
upasthapana both words reveal the secret of
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this caritra. To remove earlier caritra and lay
a foundation of 5 great vows or pronounce
this caritra is chédopasthanika caritra. In
today’s times this is pronounced during the
bigger oradvanced diksa. (Higher - diksa). It
is also pronounced when bigger vrata (maha
vrata) are violated by the ascetic as amean of
atonement/penitence/expiation/repentance
and also at the time of tirtha transference/
transition.

3. Parihara viSuddhi caritra: For 18
months, 9 (nine) sadhu leave their gaccha
(bunch), to accept Parihara (avoidance/
abandon) kalpa (conduct/eon/ resolve). 4
sadhus practice penance for 6 months, 4
sadhus look after them (vaiyavacca) and one
preaches (vacanacarya)... after 6 months the
caretaker sadhus practice penance for 6
months, and those who had done tapa carry
out vaiyavacca and one becomes
vacanacarya. Then the vacanacarya does
penance for 6 months and 1-7 do vaiyavacca
and one becomes vacanacarya...this way
after 18 months the Parihara kalpa is
completed.

4. Siiksma samparaya caritra: Of the
28 types of mohaniya karma at the 10th
Gunasthanaka (10th station on the ladder of
virtues) all these wane/decayed/ annihilated/
destroyed or cease/stop except only one i.e.
‘subtle-micro quantity of combustible
greed’. Thus, there seems rising or
manifestation of only subtle greed in the jiva,

thatjivais described as siiksma sarmparaya.

5. Yathakhyata caritra:

A 3 T, T Aea iy sitq dterii |

i af¥ssor glafesm, Feafa srrmR o107 113311

Tatto a ahakhkhayam,

khayarh savvarhmi jivalogammi |

Jam cariuna suvihia,

Vaccanti ayaramaram thanam || 33 ||

Meaning - Yathakhyata means “as
famous” in all the jivaloka; means it is the
famous caritra. By practicing/doing it, the
well-organized go towards moksa. || 33 ||

“Yatha’ means 'like' that described by
Tirthankaras in the Agamas” and ‘khyata’
means ‘as said’ ... such complete caritra is
Yathakhyata caritra.

By stopping/annihilation or waning/
destroying all the kasaya, the sadhus attain
this very pure and pious/holy caritra.

This caritra is possessed only by the
detached sadhus (vitaraga) who have
attained 11th, 12th, 13th or 14th
Gunasthanaka.

This caritra certainly helps jiva toreach
the ‘moksa nagari’ (place/ station of
emancipation) and attain the immortal place.
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Life Journeyof Tirthankara)

(Sasanapati Prabhu Mahavira)

Acalgachhadhipati P.P.A.B, Sr1 Gunasagarasiiri. Maharaja Sahc¢ba

Summer season...month of
Asadha....the pious night of suda chattha.....

The very best of all the celestial
planes...like a white lotus, Mahavijaya-
vanta, in the plane named ‘Puspottara’ of
10th devaloka Pranata having excellent
lifespan of 20 sagaropama, due to
completion of déva-ayusya (life-span)....i.e.
due to waning or decaying of the devagati
namakarma..... and also due to the
completion of spending the time in the
Vaikriya body form....the jiva of Bhagavana
Mahavira, abandoned the body of déva and
fell on the Jambudwipa’s southern half
hemisphere.... in the town of Brahmana-
kunda... in the womb of Brahmani
Dévananda, wife of Brahmana Rsabhadatta,
in the midnight.

The night when Prabhu entered in
the womb of Dévananda, who was lying in
the bed halfawake and halfasleep....shesaw
14 auspicious dreams worth praises, which
could cause prosperity and quieten/destroy
the unrest/adversity and sufferings. (1)
Elephant (2) Bullock (3) Lion (4) Goddess of
Wealth (Laksmij1) (5) Garland of flowers (6)
Moon (7) Sun (8) Flag (9) Pot (kalasa) (10)
Pond of Lotus flowers (11) Ocean of Milk
(12) The divine plane (13) Gemstone (14)
Smokeless fire

Seeing the 14 great dreams
Brahmant Dévananda was very glad...felt

content...heart was joyous and loving/
affectionate...Remembering the dreams
Dévananda, walking with the pace of
Flamingo (Rajahansa) came to the palace
where Brahmana Rsabhadatta was sitting.
She greeted with the words ‘Jaya’ and
‘Vijaya’. She joined the ten nails of the two
hands in such a way so as to come together in
the form of Anjali, and, rotated the hands
around above her head, bowed down to pay
homage and said- “Oh! Swamin, loved by
devas (dévanupriya)! Today when [ was half
asleep in my bed, that time I saw benevolent
elephant... bullock... lion... Goddess
Laksmijietc. 14 great dreams and [ woke up.
So Hey deévanupriya! What special will be
the welfare fruit and specific instinct of these
generous and benevolent 14 dreams? Please
tell me”.

Then, Brahmana Rsabhadatta heard
all about the 14 dreams from Devananda
...felt very happy beholding these in his
heart...became very delightful. With his
natural understanding and intellectualism
thought about the meaning of those dreams
and told Brahmant Dévananda - “Oh Dear!
You have seen dreams that are fascinating-
elegant-beautiful dreams...are auspicious-
beneficent...salubrious (arogyadayaka)
...giving longevity and contentment...
destroyer of sufferings and help procure the
things that are wished. Sodear! Seeingthese
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dreams you will get benefits of wealth, birth
of a son, pleasures-enjoyments and
happiness. Oh dear! After completing 9
months and seven and a half day and night
time period you will givebirth to ason.

When your son will become 8 years
he will get the knowledge of past and future,
and sequentially when he will step into
youth, he will master the deep insights of the
four ‘Veéda’, viz. Rigveda, Yajurvéda,
Samavéda and Atharvavéda, and, the fifth
one i.e. history Purana and the sixth one
Nighantu — dictionary, its limbs and
secrets... he will excel in sankhya,
arithmetic, and scriptures describing
conduct... grammar, poetry, law, rhythm,
etymology, astrology and in many other
sciences and scriptures related to ascetics
(sanyast/recluse) he will become proficient,
and, skilled. Therefore, dear Dévananda, you
have seen the best of the beneficent,
salubrious, giver of longevity and auspicious
dreams; saying this Rsabhadatta approved-
applauded her again and again.

Dévananda was very happy after
understanding the meaning of the dreams
from her husband... was joyous and jubilant.
With this understanding of her dreams she
lived with Rsabhadatta enjoying the best of

the human pleasures.

In Saudharma Deévaloka...

In the celestial plane named
Vatansaka...

Inthe assembly named Sudharma. ..

Saudharméndra (Indra) is sitting
splendidly on the throne named ‘Sakra’.

Listening to the divine instruments
.... and experiencing and enjoying the godly
pleasures Indra was watching the one lakh

yojana(measure) Jambudwipa...

He saw that the highest Lord of
Tirtha, Bhagavana Mahavira was conceived
as an embryo in the womb of Brahmani
Dévananda in Brahmanakunda town situated
inthe southern half of Bharata region,.

He was glad to see the lord...felt
content...heart was happy...mind was
rejoicing and delighted. Seeing Prabhuasan
embryo he hurriedly got up from his
throne...and climbed down placing his foot
on the foot step...removed his paduka
(footwear) decorated with gems...took one
sari length clothe and bowing with both
hands joined together to pay homage walked
7-8 steps towards Tirthankara...lifted his left
knee, and, held it high not touching the
ground... touched the ground with the right
knee and touched his head three times on the
ground and braced up...Folding both the
upper limbs and touching the ten fingers of
both the hands paying homage (anjali)
swirled around the head, Indra recited
“Namotthunama’ (Sakrastava) to offer his
salutations to Arihanta Paramatma.

After bowing to Bhagavana
Mahavira, Indra déva sat on his throne again,
that time he pondered on the thought that
Arihantas, Cakravartis, Baladévas,
Vasudévas were never born in clans
(ancestry/ breed/descent /lineage/pedigree/
culpa) of - Sudrakula, Adhamakula,
penniless/ beggarly kula lower-kula, greedy
kula, mendicant (bhiksuka) kula and
brahmana kula; but circumspectively
(niscayath1) /pertinaciously/ reprehensibly
took birth in furious/acrimonious (ugra)/
rugged kula, sacrificial/enjoyment (bhoga)

kula, Raja kula (realm/regime/kingdom),
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Iksvaku kula, Ksatriya kula (military caste)
and Harivansa kula.

Why did Prabhuji descend in
Brahmanakula?

After infinite utsarpini...
avasarpini, (Jaina kalacakra of 6 Aras in each
period) this kind of wonder-raising/
astonishing/ amazing/surprising occasion
takes place. Excellent-super-prime
individuals entered the womb in the lower
caste due to rising of karmas of birth, but,
they were never born. So when these
sovereign men descend in the lower kula, as
per my arrangement/management/ practice/
conduct it is my duty to locate/place/put
them in the higher kula. That is why, I should
also do this good deed. Thinking this he
called Harinagamési déva, commander of
infantry and  said - “Oh, dear
Harinagamesin! Go to the Brahmanakunda
village of Bharata region and take away the
embryo of Prabhu Mahavira from the womb
of Rsabhadatta’s wife Dévananda and take it
to Ksatriya Kundagrama town, and put/
place/ position it in the womb of Siddhartha
King’s wife Tri$ala; and take the embryo of
her daughter from her womb and put in the
womb of Dévananda. This is the practice and
conduct of Indras. Therefore, I have asked
you to do this work. Please finish the job soon
and inform me about completing the task.

Commander déva Harinagamesi
was overjoyed by the order/mandate/
directive of Indra, accepted it politely with
palms joined in the form of anjali, rotated
folded hands above his head and came to the
northeast corner. With power to transform
his changeable/variable body, he made his
body into ‘uttara vaikriya body (north

functional body)’.

With this body composed of pure
pudgala and with his divine speed, that had
qualities of supreme speed-agility-extreme
intensity-triumphant-enormous/ mammoth/
formidable-quick and destroyer of all
obstacles, he descended to the tiryanca loka
and travelling through the midst of
innumerable islands and oceans, reached
Brahmanakunda town in Brahmana
Rsbhabdatta’s house, where he put his entire
family including his wife Dévananda to
sleep with Avasvapini Nidra (sleep/nap), and
bowed down to Prabhu; he removed impure
particles and spreaded pure particles around.
“Prabhu give me permision”, by saying this,
held Sri Viraprabhu who is painless, and with
divine influence in a way that does not cause
pain with holding by hand, and, reached
Ksatriyakunda at King Siddhartha’s palace
to queen Trisala and put everyone in
Avasvapini Nidra, removed unclean
particles and spread pure fragrant particles
and placed the embryo in queen Trisala’s
womb with divine influence; and took
Trisala’s embryo and placed it in
Dévananda’s womb. He went back in the
same direction from where he had come. He
came back to Saudharma loka where in
Saudharma Vatansaka plane Dévendra, i.e.
lord of dévas was sitting on the Sakra throne
and told “I have completed the task
according to your order.”

The night when Prabhu’s embryo
was exterminated from Dévananda’s womb
and transferred to queen Trisala's womb, that
night half a sleep Dévananda dreamt that the
beautiful, blessed, auspicious/ propitious,
benedictory/ convivial 14 great dreams/
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nightmares were stolen by queen Triala.
Same night queen Trisala saw these fourteen
great dreams/ nightmares.

In their first dream, Sii
Rsabhadéva’s mother had seen a bullock,
Mahavira Prabhu's mother saw a Lion and all
other Tirthankara's mothers saw an elephant.

Queen Trisala shared her dreams
with King Siddhartha and asked what fruit
will she bear from these dreams?

King Siddhartha said " oh beloved!
you had seen excellent/beneficial dreams ...
they calm down and alleviate pain/
sufferings... result in attainment of wealth...
embellishment...fulfilling the wishes for
health-joy of mind-longevity and things that
are connected with welfare, auspiciousness
and procurement of the desired items ... Oh
dear! You will give birth to a bestial ($réstha)
son after completion of nine months and
seven and halfnightand day period...’

Next day the king called dream
readers, and after offering hospitality and
honoring asked them the fruit of the dreams.
They told - “Oh God’s beloved — King
Siddhartha, in our dream science, 42 (forty
two) moderate-medium and 30 (thirty)
excellent/super dreams are mentioned. This
way all together 72 (seventy two) dreams
have been described. Oh beloved of God! In
the 30 excellent dreams, since the time of
conception of Arihanta in the womb their
mothers and when Cakravarti is conceived in
the womb their mothers wake up seeing 14
dreams of bullock and elephant etc. When
Vasudeva is conceived his mother sees 7 of
these 14 dreams. Mothers of Baladéva wake
up seeing 4 of these 14 dreams. The mothers
ofmandalika king, i.e. the ruler of a province

wake up seeing any ‘one’ of these 14
dreams.

Mother Trisala saw those same 14
dreams that were seen by the mothers of
Tirthankaras.

In the first dream the queen saw an
elephant with four tusks. So the queen will
have a son who will be a great hero and will
format and promulgate the four types of
dharmas viz. a. dana— charity, $ila - conduct/
character, tapa-penance and bhava -
affection/feelings/sentiments.

In 2nd dream she saw bullock. He
will have devotion, piety (dharmadhori-
dharmanistha). Similar to how the farmers
sow the seeds in their farms with the
bullock, he will also sow the seeds of
enlightenment in Bharataregion.

In 3rd dream she saw lion. So, he
will drive away evil elephants including
cupid - Kamadeva.

In 4th dream she saw Laksmidévi-
‘Goddess of wealth’, thence he will give
annual donation, take diksa (initiation), and
attain the wealth of supreme knowledge
(kévala jiiana), and, becoming a Tirthankara
will enjoy the greater wealth of the 8
pratiharyas. (8-divine accompani-ments)

In 5th dream she saw two garlands
of flowers. So he will preach two types of
conducts viz. sadhu-dharma and $ravaka-
dharma and will be worshipped in all the 3
worlds (lokas).

In 6th dream moon was seen. He
will have beautiful vision, calm nature and
will delight the universe (all the 3 lokas).

In 7th dream she saw sun, so he will
destroy the darkness of falsehood
(mithyatva) in jiva and will be adorned with
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‘Bhamandala’ (Halo behind the head of a
Tirthankara).

In 8th dream she saw a flag.
Therefore, he will be the best in the clan
(kula) like the flag, and the Jaina-flag will be
flying next to him.

In 9th dream a full kala$a
(auspicious Jug) was seen so he will be with
whole merits/ qualities, and will stabilize the
palace of religion.

In 10th dream a lake of lotuses was
seen, so he will destroy heat of the world and
will walk on the golden lotus made by dévas.

In 11th dream she saw ocean, so he
will become tranquil/serene/serious; and
will attain ke vala jiana and will know about
the forms-purpose-being of all the
existences of the 14 Rajaloka.

In 12th dream she saw a celestial-
plane (dévavimana). So he will be served,
venerated, and revered by all gods till
deévaloka viz. Bhuvanapati, Vyantara,
Jyotisi, and Vaimanika dévas, and he will be
eligible/ suitable/ befitting for adoration for
the 9-Greiveyaka and 5-Anuttaravast
devaloka.

In 13th dream gemstone was seen.
So he will be seated in the Samovasarana,
decorated, shining, and protected by 3 forts/
fortresses, constructed by déva, and, will
give sermon to the future jiva.

In 14th dream smokeless fire was
seen, so he will be bright/ brilliant/
luminous/ glorious and capable to purify his
soul and souls of the future jiva. The
combined fruit of all the 14 dreams will
make him lord of 14 Rajaloka, and he will
attain ‘moksa’ (emancipation/liberation),
the prime place/station that lies on the top of

14 Rajaloka.

Oh King, beloved of God! Empress
Trisala saw the 14 dreams that give this kind
of fruit. So you will benefit from wealth,
happiness, prosperity-enjoyments, son, and
kingdom.

The night on which Sramana
Bhagavana Mahavira was transferred in a
known kula (jiatakula), from that night
onwards the jhatakula noticed increase/
prosperity (vrddhi) of gold, silver and four
kinds of ganima etc. 4 types of dravyas
(substances that can be counted). So in the
minds of parents of Sramana Bhagavana
Mahavira, a wishful thought arose while
pondering, “since our son has entered in the
womb as a fetus, then onwards we have seen
increase of silver, gold, wealth, grains,
kingdom, strength, vehicles, grain-storages,
cities, gems, jewels pearls, conca, marble,
precious coral etc. with best of the existing
materials, and with lots of love and respect
from the relatives (kinsfolk). So when this
child will be born, we will call him by a
virtuous name 'Vardhamana' that signifies
‘vrddhi (growth)’ appropriate for his name’s
quality.

Now Sramana  Bhagavana
Mahavira to show devotion towards his
mother and to give an inspirational example
of devotion to motherhood, thought 'my
movement in the womb must be hurting my
mother’. Thinking this, he became steady-
immovable in the womb. He stopped
motion, movement, and vibrations and hid
all his body structures (body and body
parts). As Prabhu abandon all the
movements and became steady queen
Trisala thought "Has my fetus been stolen?
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Is he dead? Has my fetus aborted/fallen?
Has it dissolved/melted/turned into liquid?
Because it was making movements before
but now there are no movements. With such
disappointed mind queen Trisala with the
thought of the stealing of her fetus, drowned
herself in a sea of sorrow, covered her face
with the palms, sat engrossed in painful
meditation (artadhyana) looked at the
ground and started thinking thus ... "I am
unfortunate! How can such a great soul
appear and stay with us-the most unlucky
ones? How can a popper/penniless person
hold back the precious cintamani stone? Oh
God! I hate you...You have rooted out the
kalpavrksa tree of my desires / wishes
purpose/ intentions. You made me climb
Meru Mountain and threw me from its top.
You gave me the treasure of gems and
snatched it away. You gave me huge plate
of food and grabbed it away. You drowned
my ship in mid-sea. Oh God! You have
stolen the jewel-son who would have been
the lord of the three worlds. So, youare very
cruel, and shameless. After rebuking God,
She thought to snub/ridicule/complaint to
the God what the sense is? Oh my jiva! |
must have done intense sins in my previous
birth...I might have separated breast-fed
children or animals from their parents,
broken branches of trees, must have filled
holes of mouse with water, must have filled
holes of ants with warm water, broken eggs
ofbirds or thrown the nest on the floor along
with the chicks, and, birds might have been
separated from the chicks. Did I kill any
child? Did I abort any fetus? Or lament or
perform mantra/medicines for getting sons
etc. I might have seduced someone,

arrested/stopped growth of a fetus, drank
impure/unfiltered water, caged the birds, did
hunting of animals, cheated others by
falsehood, stolen jewels-gold of others,
must have practiced misconduct, might have
ruined others character/conduct, might have
given spade, axe to someone, cursed
someone, harassed muni, burnt villages,
must have created forest fire, looted divine-
wealth. Demolished Jina-temple. Spoke ill
about guru. Manifested malice, jealousy,
dislike towards déva guru and dharma.
Might have stopped someone from doing
charity. Might have eaten impure food
(abhaksya). I must have done many such
kind of sins in my previous birth, and those
manifested/risen (karmodaya) in this life-
period. So my fetus fell/melted/dropped
down. There is no limit to my sadness/grief,
dear friends! When I saw these 14-dreams, 1
thought I will be the mother of a son who
will be worshipped in 14 Rajaloka. But, all
my wishes remained in mind only. God
didn’t allow my wish to get fulfilled. Now
what should I do? Where should I go and
complaint, I hate the futility of this world.

At this time Sramana Bhagavana
Mahavira Prabhu through his Avadhi Jiiana
came to know such kind of thoughts,
psychic values generated in his mother’s
mind, and thought, “Oh! This infatuation is
incredibly strange. I stopped my movement
to end pain of mother, but this duty of mine
instead of giving happiness gave her
pain/made her miserable. Now to take away
this pain I should do some movements”.
Thinking this, Prabhu moved one part of his
body, and experiencing the movement of the
fetus, queen Trisala became very happy, and
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exclaimed with joy that no one has taken
away my fetus. It is not dead. It’s not fallen.
It has not turned into liquid. My fetus that
had stopped its movement has now again
started the movement. Saying that, she with
joyful heart repeated the saying again that
her feus was absolutely safe; my fortune is
yet awake, [ will be a respectable mother ofa
honorable/venerable son in the three worlds.
My birth will be blessed and happy-
praiseworthy-successful and meaningful.

Then queen Trisala bathed and
worshipped auspicious (festive occasion/
sacred) pleasantry and decorated herself
with ornaments and lived. She nourished her
best fetus with food and drink materials
which were neither too cold nor too warm,
neither too pungent like chili-pepper-ginger
nor too bitter, neither too bland/tasteless nor
too sour, nor very sweet, nor very oily, nor
arid, nor too damp and nor too dry. But
nourished her fetus by eating the food, wore
comfortable clothes, and used fragrant
materials and garlands that were appropriate
for consumption in all seasons and gave
happiness. Also, queen Trisala who was free
from diseases, mourning/grief/sorrow,
infatuation and diligence, took enough and
healthy food that would benefit the fetus,
also used nutritious food at the right time,
and used flawless soft bed and seat, and
began to nurture her fetus wandering on the
land that was extremely pleasing and
conducive to her mind.

When the moon, sun and other
planets occupied their highest positions,
gentleness prevailed everywhere, peace and
light were evolving, darkness destroyed,
extreme levels of rainfall, meteors,

thunderstorms, earthquakes and
catastrophes were severely lacking, purity
and serenity pervaded the ends of the
directions, all the birds were uttering ‘jaya’
‘jaya’ words with their sweet voice, fragrant
and cool wind from south was slowly
touching the ground, the earth was full of all
kinds of grains and crops, as well as the
hearts of countrymen were dancing with joy
due to prosperous, favorable circumstances
like good health, wellbeing and the
celebrations of spring festivities were going
on all over the country...when such time
was prevailing, at midnight the moon yoga
was received in the constellation of Uttara
Falguni, at that time queen Tri$ala gave birth
to a son. Prabhu Mahavira was born”. Jaya
Mabhavira.
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