SriSatrunjayaiMuktisSamyag Jnana Abhyasakrama

Clo Sri Padmaprabhasvami Jaina Dérasara
Station Road, Calisgaon Dist. Jalagaon (Maha.) — 424101

Samyag Jiiana Pravésika
Study Book 8

5 i ey €

Blessings: Divine Grace:
Tapasvi Ratna, Acalagacchadhipati, Agama Aradhika, Bala Brahmacarini P.P. Sadhvijt
P.P. Acarya Bhagavarta Sri Muktisriji Maharaja Sahéba,
Shri Gunodayasagarasurisvaraji M. S. Sasana Prabhavika P.P. Sadhviji

Sri JayalaksmisSriji M. S.

Guide - Inspiration:

Khanadésratna

Sadhviji Dr JaydarsSitasriji M. S.,
M.Sc., Ph.D.

Neepa Virchand Meisheri
Education Counsellor
(M.A.(English & History) M.Ed)

Dr. Yogini Vershi Meisheri
(Contribution, Development, Review)

Faculty of Science: M.D. & D.N.B. (Medicine)
M.D. (Chest & TB), D.N.B. (Resp. Med.),
Ph.D. (Applied Biology)

Faculty of Arts : Dip. & Adv. Dip. Jainology,
Adyv. Dip Yoga Philosophy, Ph.D. (Philosophy)
B.J. & M.J. Samyag Jiidna




Blessings:
Tapasvi Ratna, Acalagacchadhipati, Parama Piijya (P.P.) Acarya Bhagavanta

Sri Gunodayasagarasurisvarji

3 am
a a
31

an/af/an/am
T

ka kha

g B

ca cha

< 3

ta  tha

Maharaja Saheba (M.S.)
Alphabet with English Transliteration
s § 3 3 ¥ R M M wm = 7
e === === =—ai T l
3 d Y q & G
ah ta tha da dha na
I H T g w § ¥ q
ga gha na pa pha ba bha ma
= S E | a T @ 4a
ja jha  fa ya ra la va
s 3 o I ¥ A §F &
di db =i sa sa sa ha ksa jia




Divine Grace:
Agama Aradhika,
Bala Brahmacari P.P. Sadhviji

Sr1 Mukti$riji Maharaja Saheba

Divine Grace:
Sasana Prabhavika P.P. Sadhviji

Sri Jayalaksmisriji M. S.

Divine Grace:
sant Swabhavi P.P. Sadhvijt

Sri Gunlaksmis$riji M. S.




o’& n - l’ :
ra =

Abh\yasakrama
Enghsh Course

<% Matusri Murbal Zaverachand Veljl Lodaya (Sayra) — Raipur
H. Harlshbhal, Chetakbhal

8e, .
AL

Sl

<&~ Shri Prajesllbhai Virchand Patel (Nallya) — Hubli

<% Sau Pramilaben Pramod Momaya (Sayra) — Ghatkopar Q\;g%-’;

< Ma. Pramilaben Damji Dand H. Vihan Pratik Hirachand Dand ﬂ
L~ (Manjal Reladiya) — Andheri ig"n. =
NS @ Ma. Gunvantiben Khimji Meisheri (Nani Sindhodi) — Raipur A
&q@ - ‘!:,@'“ Smt. Jyotiben Chimanlal Khona (Naliya) — Matunga ;g; : /E:"a%
%«@ )@~ Ma. Sonbai Trikamji Virji Soni (Vanku) - Wadala 1g §
, 2 < Shri Gurubhakta Parivar efe 2
P <@ Chi. Nishaad Ajani Roer ).
(% < Kum.Unnati P Dharamshi, H. Laxmiben Ramesh Dagha (Goersama) — Devlali v\, :

<@ Chi.Meghal-Rishank-Janvi Chheda (Varapadhar) — Masjidbunder, Mulund
<& Ma. Mulabai Bhiyanshi Lalka Chi. Dhwaja, Tirth (Lala) — Kolkatta

Sruta Silver Patron

e A T T I O T A e I < A I ==

<~ Sau.Madhuben Dinesh Nayak Dand (Kothara) — Mulund

< Sau. Jinaliben Nayan Jayntilal Vikamshi (Jakhau) — Ghatkopar
<¥~ Dr Pritiben Dinesh Gosar, H Tejas (Baroi) — Hyderabad

<~ Sau.Bhartiben Bharat Lodaya (Baroi) — Jalgaon

<& Sau.Damyantiben Yogendra Gosar (Baroi) — Jalgaon

<¥- Sau.Kashmiraben Jitesh Lodaya (Vanku) — Jalgaon

<= Ma. Vimlaben Chimanlal Lapasiya (Rangpur) — Mulund

R1Y @‘“ Chi. Nishchay - Manisha Harish Khona (Naliya) - Ghatkopar




Samyag Jiiana Pravesika - Study Book 8

(Sﬁtra — Meaning — Arcanum (Insight):J

Gurusthapana Sitra - Pancindiya
Pancindiya sarhvarano, taha navaviha bambhaceraguttidharo;

Cauvihakasaya mukko, 1a attharasa gunchim sanjutto. 1

Pancamahavvaya jutto, pancavihayara palana samattho;

Panca-samio tigutto, chattisa gun¢him guru majzha. 2

Meaning

pancindiya - 5 senses sanjutto - possess
samvarano - controland keep equanimity ~ pancamahavvaya- 5 great vows
taha-and jutto -filled
navaviha - nine types panca vihayara - five types of conduct
bambhacéra - celibacy palana samattho- competent to observe
guttidharo - observe/practice celibacy panca-samio - with five samiti (carefulness)
cauviha - four types tigutto - with three gupti (restriction/
kasaya - of kasdya (passion) restraint)
mukKko - free from chattisa gunéhir - with 36 qualities
ia - this guru-guru

attharasa gunéhim - with eighteen qualities Majzha-my/mine

Meaning: The one who controls five senses, observes the nine guidelines
(enclosures/fences) of celibacy, is free from kasaya (passion), equipped with these
eighteen qualities; 1. Also further — he beholds the five great vows, follows the five types of
conduct/behaviors nicely, practices five samiti (carefulness-limitations) and observes
three gupti (restrictions/restraints), such person with 36 qualities is my guru.

2. All the religious activities must be performed with permission of the Guru.
Therefore, in absence of the Guru (Preceptor), this siitra is used to lay down Guru’s
intellect in the religious books and establish his presence. This siitra describes the 36
qualities/virtues of acarya bhagavanta.

Guruvandana ritual
Generally after offering salutation to God in the temple, if there is a
chance/opportunity to offer salutations to Guru Maharaja then one must go to him/her and
pay homage to them as described in Guruvandana ritual. First, give ‘two - khamasamana’
[touch the ground with head bowed down with folded hands and knees bent (two times)],
getup and ask the welfare of Guruji by reciting the “Icchakara stitra” as given below.

1
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“Icchakara (sugurusukhasata-precha) Siitra
“Icchakara! Suha-rai? (Suha-dévasi?) Sukha-tapa? Sarira nirabadha? Sukha sarhyama-
jatra!l Nirvahocho j1? Swami $ata ch¢ ji? Mattha¢na vandami.
Meaning

Icchakara! : O wishful Guruji

Suha-rai? : Happily spent the night?

Suha-dévasi? : Happily spentthe day?

Sukha-tapa? : Happily doing your penance?

Sariranirabadha? : Are you free from ailments?

Sukha sahyama-jatra! : Are you able to follow the ‘journey of character” happily?

Swami §ata cheé ji? : Oh lord? Do you have peace in all the ways?

Matthaéna vandami: [ bow to you with my head.

Meaning: The disciple/student asks the guru for his wellbeing and happiness, as
follows: Oh Gurujt! I will ask if you wish. Did you happily spent the night? Did you
happily spent the day? Are you happily doing your penance? Is your body free from any
disease and pain? Are you able to undertake the journey of ascetic-character easily? Oh
lord! Do you have peacein all the ways? [ bow to you with my head.

With this sttra, while bowing down to Gurujt we ask about their happiness and
peaceful living in the morning time or at any time of the day. In the morning, say ‘Suha-rar’
and noon onwards say ‘Suha-dévasi’. This way after asking the wellbeing, recite
"Abbhuththio". First say, “Icchakaréna sandissaha bhagavan! Abbhuththio abbhintara
devasiamm khaméum?” Then guru says "khameéha”. This way the guru gives permission to
pay him homage. At that time say "Iccham - I desire so" and giving khamasamana keep the
right hand palm on the ground and covering the mouth with cloth held in the left hand recite
the stitra starting from “Jankinci apattiar."

1. Pay homage by saying “Matthaéna vandami” with folded hands and bowing down the
head is called “Fitta vandana”.

2. Pay homage after saying khamasamana siitra, by touching the ground with 5 parts of the
body viz. two hands, two knees and head is called “Thobha vandana”. Presently, the
homage that is offered after giving two khamasamana and asking the wellbeing with
“Icchakara siitraand then saying ‘Abbhuththio’is also described as “Thobha vandana”.

3. Pay homage by saying the ‘vandana sutra’ twice (includes 12 repetitions (avartanas)
is called “dwadasavarta vandana”.
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“Abbhuththio”- Guru Ksamapana Sutra
Icchakaréna sandissaha bhagavan! Abbhuththiomi abbhintara ‘ dévasiarh’ khaméurn?

Iccharh, khamémi+ dévasiam.

Jankinci apattiarh, para pattiarh, bhatt¢ pane, vinag, véavacce, alave, samlave, uccasane,
samasane, antara-bhasae¢, uvari-bhasae, jankinci majzha vinaya parihtnam suhamarh va
bayararm va, tubbhe janaha, aham na janami, tassa micchami dukkadarm.

Meaning
Iechakaréna - with your wish antara-bhasaé - about speaking in between/
sandissaha - give order/command interrupt
Bhagavan! - Oh God! uvari-bhasaé - about exaggerating specific
abbhutthiomi -  have woken up speaking
abbhintara - from inner jankinci- whatever
dévasiar - day’s guiltiness/offence/crime majzha-by me
khaméum? - For pardon vinaya parihinam - discourteous act
Iccham - I wish/ask parihinam - abject, inferior act
khameémi - I bow for forgiveness suhamam -minor/small
Jankinci- whatever bayararh - major/excess
apattiam - unpleasantness/objection/dislike  tubbhe-you
parapattiam - particular/special dislike janaha-know it
bhatte - about food ahar- [
pane - about water najanami - do notknow
vinae - about humility tassa - allthose
veéavacce - about service micchami - my vain fail (become fruitless)
alavé - about speaking once dukkadarh - sinful conduct

samlave - about speaking frequently

uccasane - about sitting on a high seat

samasaneé - about sitting on identical/equal/
alike seat

Meaning: Oh God! With your wish give me permission, I am ready/keen to
‘undo/pardon’ the crimes committed withina day. Guru says - Pardon! khameha - khamavo
- ask pardon. Disciple says as per your order/command I undo/ask pardon for sinful
conduct/acts committed by me in the day.

Whatever dislike, particular or special, bitterness/unpleasantness shown towards you;
about food-water-courteousness-service to you-speaking once-speaking frequently-sitting
on a seat higher than yours-sitting on a seat equal to your level-interrupting your speech-
exaggerate specifically the thing already told; whatever discourteous /abject and inferior
small or excess acts done by me, you know them, I don’t know, let my misdeed become
false. With this sttra one asks pardon/forgiveness for the sin of impoliteness/disrespect
towards the guru. Then give khamasamana, take paccakhkhana, ask sukhasata and say
“bhatapanino labha de$ojT” meaning give me the benefit to offer you food and water. If
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there is time then listen to the discourse/disquisition/lecture (vyakhyana). ‘Iti Guruvandana
vidhi’ this is theritual for paying homage to Guru.

stk st sk s sk sk s ok ok stk sk skoskoskoskoskok ok

Icchakaréna sandissaha bhagavan! Guruvandana patha karurnji?
So Guru says “kar¢ha - do it” then disciple says “Iccham-I desire so” and says
“Guruvandana-lesson”

Guru Vandana Sitra
Adhdhaijjeésu diva-samudésu, panarasasu kammabhiimisu; javanta keévi sahi, rayaharana-
guccha -padiggahadhara... 1. Panca mahavvayadhara, aththara-sahassa-silangadhara;
akhkhayayara caritta, t¢ savve sirasa manasa, mattha¢na vandami ...2

Meaning
Adhdhaijjésu - 2 and a half Panca mahavvaya -5 great vows
diva samudesu - island and 2 oceans dhara - beholder
panarasasu - fifteen aththara - eighteen
kamma bhiimisu - activity lands/places sahassa - thousand
javanta - whatever stlangadhara-beholder of continence
keévi - any akhkhayayara-perfect moral conduct
sahi - Sadhu caritta - and observing character
rayaharana - Rajoharana or ogho té savve - to all of them
guccha - gucchaka sirasa - with head
padiggaha - patras (containers/bowls) manasa - mind
dhara - holding/carrying matthaéna vandami - [ bow down

Meaning: All the Sadhu found in the fifteen lands of activities of two and a half island and
oceans, who behold the ‘various religious adornments - upakarana’ (tools/ instrument/
apparatus) viz. rajoharana (ogho), gucchaka that is used to tie the patras (containers/bowls)
etc....1. Beholder of the five great vows, holder of eighteen thousand characters/
dispositions/ conducts, follower of perfect moral character, all such ascetics-sadhu, I bow
my forehead, and, with mind offer salutations... 2.
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Who is a ‘Sravaka’?
(21 qualities of Sravaka)

375 W

12. Gunanuragr:- (attachment/

respect for qualities and virtues)
Human birth is to collect/store and
possess virtues/qualities. The success and
failure of human life depends upon the
procured qualities of a person. The reign of
Jina (Jinasasana) worships qualities and not
the person. So to become $ravaka only the
value/splendor/glory/grandeur of “virtue-
quality” is described instead of discussing
anything else. Whose splendor of virtues is
vast only he/she is considered a true §ravaka.
So thinking about the ‘glory of virtue’ of
$ravaka, familiarizing and informing about
12th quality in the chapter of “Jewels of
Religion (dharmaratna) Déveéndrasuri says:

apeRPfl Ayridd cig HAe (0123 6ABY,
dpR1 24218 Uddg AU 2Jei of HIAY I11¢11
Gunaragi gunavanteé

bahu mannal nigguné uvehei,

Guna sangahe pavattal
sampatta gunari na mailér|| 19 ||

Meaning: What does jiva with
attachment to virtues (Gunanuragi) do? He
says stating —

» Respects the virtuous
* Neglectstheless virtuous
* Prevailsinthe collection of virtues

* Does not allow the acquired virtues
tobe tarnished || 19 ||

Let us take a look at our life? Do we see
the above four things in our lives? Or is there
a famine/dearth/scarcity of these four

things?

From time immemorial this life is
trapped in ‘raga’ (liking/attachment) but this
‘raga’ never developed ‘as an attachment/
passion for the virtues (gunanuraga)’. Our
raga remained entangled in ‘kama raga
(lust/excessive sexual desire/sexuality) -
sncha raga (love/ affection/ friendship) and
drsti raga (seduction/temptation/
covetousness). The jiva that is trapped/
involved in all these situations how can it
become Gunanuragi ? To become
Gunanuragi, with our efforts these three raga
should cause/result in dim consequences.
This trio of raga does not allow to develop
affection on virtuous and appreciate him/her.
To identify person with good quality, one
should be able to see their qualities.

Once King Krsna told Duryodhana —
“Make a list of gentlemen present in this
court.”

Also, he told Yudhisthira to make a list of
wicked persons present in the same court.

After some time both of them returned to
King Krsna but both carried a blank page.
King Krsna was surprised. He told both of
them that “why you both did not do my small
work?

Duryodhana said — Krsnajt! I cannot see
any gentlemen in the court. Whose name can
Ienlist?

Yudhisthira said — Krsnaji! I am unable
to find any wicked person in the court. What
should I do?
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So, in this court Duryodhana did not find
any gentlemen and Yudhisthira did not find
any wicked person; what could be the
reason-secret behind this?

You see in the world what you
are/ whatyour vision is ?

The one who is filled with faults can
never see qualities/virtues in others and one
who is clever in seeing/finding the virtues in
others will never see faults/demerits.

We are like whom ?
Duryodhana? Or like Yudhisthira?

One who suffers from jaundice sees
white things also as yellow colored objects.
This is not the fault of an individual or a thing
but a person’s sight/vision.

Like

From time immemorial the jiva roaming
in the world perhaps has developed the habit
of seeing faults in others and virtues in
oneself. But, if we turn around/reverse this
habit our work will change. We will find
good qualities in all other jiva and faults in
oneself. When we will find virtues in others,
then we will develop honor and self-respect
automatically.

What have we gained by finding
faults till date?
AdIWRIdIN uR €11, dlisdl Ydi d12R1H19E(d |
dRufe1 asq: uleagifd, ild ¥ dedla uigoifls 11

Samtoppasarmtopi parasya dosa,

nokta Srta va guna mavahanti |
Vairani vaktu: parivarddhayanti,

Srotu Sva tattvanti parankubuddhim ||

Meaning: There is no gain in seeing or
listening to visible or hidden faults in others. In
fact by voicing the faults, it increases sense of
enmity/revenge and by listening, it leads to

malice. ||
This way till date, due to our faulty

vision we have flourished our revengeful nature,
and our intellect has been tumed/transformed
into evil intellect instead of good intellect.

Now let us turn our back on such a
detrimental way/path/road and look at the
virtues; because in present time period of
'kalikala (avasarpini - downfall of qualities-
prosperity over a time period) ... pancamakala
(fifth ara) to gain even a smallest of small virtue is
very difficult/arduous. During this time period
today if one finds such virtue/quality then one
should feel happy, praising and approving these.
By, appreciation and approval of the virtues of a
virtuous, jiva itself obtains/develops qualities.

sidM AengA, veng Al iR vd,
% vifdug el [A g, d e el Heole 11
Kalarni anare,
anai dosehi vasie jive
jarh paviyal guno vi hu,
tarh mannaha bho mahacchariyamn ||
Meaning: In the jiva that has been
inhabited by eternal faults from time
immemorial, even if one gets/finds a ‘mark
of quality - one virtue’ it should be
considered as a great wonder ||

Persons with many virtues are rare in
this world. But, even persons possessing one
quality also cannot be found elsewhere. The
‘gunanuragi jiva — virtuous being’ who
thinks this way is merely neglecting, not
condemning even the unmerited jiva. He
adoptsa ‘Madyastha—Equanimeous’ feeling
towards them...The ‘gunanuragi jiva
wherever he/she sees any good qualities he
tries to accept it in his life and strives to ignite
it by hard work...because storage of
qualities/virtues is his duty.

Someone is fond of clothes. ..
Someone is fond of jewelry...
Someone is fond of bangles-clips...
Whatever a person is fond of he/she
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will have a treasure of it. Which treasure do
we have? Whichever treasure we have, we
will have that kind of fondness and that
sight/vision.

What do we see? Treasure of guilt/sins
or treasure of virtues?

Let’s begin to empty the treasure of
eternal sins/demerits/guilt and fill it with the
treasure of good qualities/virtues by making
sincere toiling efforts.

The virtuous seeker never lets his
virtues be tarnished. After attaining ‘samyag
darsana’ he will never let it get dirty/tinted.
Day after day his ‘samyag dar§ana’ becomes
more and more immaculate/chaste. The
‘vrata-vows’ obtained along with ‘samyag
dar$ana’ also show decrease in
transgressions (aticara). The purity of vrata
increases. Day by day, he/she then becomes
more and more cautious and determined/
strong in their observances.

Every seeker must attain the ‘virtue of
the gunanuragi’ that helps to beautify the life
with qualities and makes him/her the owner
ofpure and pious vrata.

*13. Satkathi: (He is

disinterested in wicked conduct, listening
to evil and saying evil)
oliigf [Ad2rRA I 214e S6IRI%I SR HeIRY,
enal [QdorR11 [a 215581 gFeicel] 11011

Nasalvivegarayanar,
asuha kahasanga klusiya manassa,
Dhammo vivégasaru tti
sakkaho hujja dhammatthr || 20 ||

Meaning: The person whose con-
science that is defiled by the inauspicious /
ominous story, his discretion-courtesy gets
destroyed. Therefore, the religious person
should become truthful/ honest — ‘satkatha’|| 20 ||

Religion is discretionary, that is, it is
done with the knowledge of welfare/interest.
Viveéka - discretion / courtesy means
knowledge of ‘good-bad’ or ‘true-false’.
Viveka destroys darkness of ignorance so it
is considered as a jewel-gem. Such
discretionary-jewel gets destroyed in the
heart that is contaminated with ‘vikatha’

Whatdoes ‘vikatha’ mean?

The story that is ‘told... heard” and
makes the mind grim/ contaminated, soul
becomes heavy with karma; such story that
gives injury/harm/detriment/damage to the
soul is described as ‘vikatha’. There are four
kinds of ‘vikatha’.

UGB[E [Aselle- e e,
GISAS I, EASEIV, RAASERA |
Cauhim vikahahi- itthi kahaé,
Bhaktakahae, desakahae, rayakahae |
Meaning: Vikatha are of four types:
strikatha (about woman), bhojana katha
(about food), desa katha (about country-city-

town), and rajakatha (about the rule/ruler-->
king) |

All these four stories/storylines/tales
(katha) are heard and seen constantly around
us, and, also being told/spoken. We spend a
lot of time in doing ‘vikatha’. According to
the learned and wise persons time spent this
way is not only fruitless but also draws the
soul towards misfortune. That is why,
Jiné§vara Bhagavanta have always
forbidden noble/ majestic/dignified human
beings (bhavya-jiva) from speaking or
telling such ‘vikatha’.

Strikatha (saying about woman): So
and so woman's eyes are beautiful, her
appearance is beautiful, hair are black and
long. Her walk/move is like a camel. So and
so woman'’s eighteen limbs (body parts) are
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crooked, her tone is like a crow. This woman
is unlucky/unfortunate. That woman is fun
loving. That girl is fashionable, modern etc.
The story that condemns or praises a woman
is ‘Strikatha’.

Bhojana katha (saying about food):
The milk-sweet (dudha-paka) must have
enough almonds and pistachio... the
vegetable must be delicious... there should
be dessert at meal time... the sweet ‘ghart’
has to be from Surat only, ‘pénda’from
Kutccha only, ‘bhela’ must be from Mumbai-
chow-patty, eating ‘dahi-curd’ is enjoyable
only at Palitana...tea should be made with
spices...ice-cream must be eaten in summer
season... we cannot forgo salad and pickles...
only the ‘banarasi’ beetle leafis good ... all
these are ‘Bhojana katha’.

Deésa katha (about country-states-
places): Kasmira is the paradise of earth ...
enjoyment is in America only...is there life in
Mumbai? ...land of Malava is treasure/
repository of grains and gold... Mysore is
garden of sandalwood...Punjaba is a haven
for robbers/pirates... living in village is not
worthwhile... in Gujarata day-time robbery
occurs... Nowhere toroam ...D¢lhT is the city
ofthaga...Allthese are called ‘Désa katha.

Rajakatha (about the rule/ruler
king): Our king is not able/ capable/
competent to fight the enemy... so and so king
must be killed...that king must win... it’s
good that the war between the kings was
fought...that should be the case with the
king...this king does not know how to rule ...
can you call him a king?!... This king is evil/
wicked. It’s good if he dies early...he is a
good king so it is better if he rules for a long
time...all these things spoken are
‘Rajakatha’.

All the four stories create/build heavy

bondage of karma...so righteous persons
like the wicked should abandon /renounce
them.

With the above four “vikatha’, also the
stories that yield attraction towards beauty-
make up, increase infatuation, create
comedy/are fun making and showing faults
in others are also ‘vikatha’ only. These too
should be abandoned by the pundits -
scholars.

Satkatha means what?
dlefs2 sreigue N AR 2hui:
SN YYol RIYIRI AR 2 A58
ojuiE Midd sl enf uRenlGianys),
ol exfcollB: 221 [EMQ |

Tirthankaraganadharamaharsi carita gocara:
katha vacana vyapara yasya sa satkatho
Bhiiyad bhavét dharmarthi dharma caranabhilasuko,
yeéna dharmaratnahi: sya diti |

Meaning: The person who converses/
says/ talks/ chats the story related to
biography (caritra) of Tirthankara,
Ganadhara and Maharsi is called satkatha
(good/ real-story). The person who desires to
follow religion should become ‘satkatha’ so
that he/she becomes fit/suitable/eligible for
‘dharmaratna-religious-gem’. |

Oh jiva! If you sincerely, really want to
be immersed in religious-meditation
(dharma-dhyana) then with the ‘sword of
satkatha’ of Tirthankara, Ganadhara and
Mabharsi cut offthe ‘creeper of vikatha’.

From time immemorial our soul has
been soaked in the juice of vikatha and has
loitered in the misfortunes. Sonow if want to
turn towards ‘sadgati-good fortune’, then
stay away from the interest of vikatha and
develop interest in satkatha. One should
adorn oneself with the virtue of satkatha.
Without becoming satkatha, to know and
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understand where vikatha shall lead/reach/
deliver the jiva, it is necessary to listen to
Rohint’s story.
There was a vast town named
Kundint....
There lived a merchant Sudar§ana and
his wife Manorama...

They had a virtuous daughter Rohint
who was a child-widow.

Her daily routine included three times
jina-ptuja (jina-worship)...two times
avasyaka... regular samayika and self-study
(svadhyaya).

Excellent donation ...bright character...
penance according to her capacity and with
auspicious spirit/sentiment she observed/
followed the §ravaka dharma (conduct) in a
chaste way (immaculately).

The king of infatuation (moha-raja)
also got worried by listening about her
excellent life and life-style. He therefore
declared to corrupt her religion. Nobody was
ready to catch/grab this responsibility.

Then, King Moha’s commander’s wife
Vikatha and son Pramada (negligence/
laxity/inertness) took the responsibility. She
told King Moha, “Oh King! If you oblige,
then in half a minute I am capable to corrupt
her religion”...what a miserable count she is
in front of me?

Those scholars/virtuous persons who
have become ‘upasanta kasayi’ and
‘manaparyavajiani,  such many person’s
character has been corrupted by me along
with my son. Those who were beholder of 14
Piirva have been sent to hell and in ‘nigoda
existence’.

Then this Vikatha and her son Pramada
entered in the mind of Rohini. Therefore,
Rohint even after going to the Jina temple

also, started talking/telling many vikatha to
different-different $ravikas.

Please see...please check in your
mind, is there any entry point for vikatha?

Pramada joined Vikatha. Slowly
Rohini left Jina-worship ...she stopped
performing salutations to God with
delight...due to constant vikatha she started
becoming an obstacle for other people in
performing the religious adoration.

As Rohint was daughter of a big
merchant no one said anything to her...
therefore, she began to lose her
consciousness in vikatha. If any noble
person would make her understand then she
spoke very rudely anything with that person.

Then Ninda (condemnation/slander)
joined Vikatha ...everyone explained but she
did not understand...father explained but
did notunderstand...

When the Jiva is joined by Vikatha and
Ninda the person does not know what he/she
is doing (loses sanity)...he/she is not
worried/ bothered about the consequences/
result.

Once Rohint started talking ill about
the character of queen and condemned her...
queen’s bond-maids/hand-maids heard this
and told the queen...She told the King...The
King called the merchant and told him.
Merchant said... "Oh king! My daughter
doesn’t listen to me...she is not under my
control.”

The King called her. Scolded her and
told her to leave the town and go away...

What a horrible misery the jiva has to
suffer who becomes addicted to vikatha?!

Rohiniin spite of attaining religion, but
being possessed by vikatha lost everything.
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After sufferings/miseries of many types of
chills, heat, hunger, thirst etc. and bearing
these pains died and went to hell. From here
she had multiple births in tiryanca-gati and
spent end-less time period as ‘nigoda’.
Serially/respectively/consecutively she had
birth in human life, and, then attained
moksa.

After knowing the suffering due to
entanglement in Vikatha the bhavya jiva
should always listen and speak/say/tell only
the innocent satkatha that is full of
abstinence (vairagya) etc.

Due to rising of our earlier auspicious
karma we attained religion. We found
religious places (monasteries) ...now we
should not get wrapped with ‘vikatha and
pramada’. Be careful for that.

Whether it is ‘samayika or pausadha...
sight/faith of God or worshiping...discourse
or pratikramana ...temple or upasrya
(shelter/asylum for the ascetics)...at any
time we must not allow ‘vikatha’ to enter in
our life. One must remain cautious
constantly and remain cool in satkatha; and
be diligent to make the gains (goods/
material) obtained by becoming satkatha to
be accomplished /fulfilled/ fruitful/
successful.

*14. Supaksa (Means his
family and friends are not against
religion)

"Invaluable gems can be obtained with
power of money. But, even with crores of
gems to get a single moment of human-birth
israre...almost impossible."

Such rare human birth is lost by the
bhavya jiva if he/ she does not enthusiasti-
cally make efforts to attain jewel/ gem of
religious (dharmaratna)... No! We don't

want to lose our human birth. We want to
acquire ‘religious gem’ and become owner of
a successful life. What shall we accomplish
in this human birth? What qualities shall we
cultivate in this life?
elsd uxRfldi- MR A uRkyel ¥,
14 Jusvil U»i- [crRaRIR drY s16. 21.

Anukiila dhammasilo-

susamacaro ya pariyano jassa,

ésa supakakho dhammarn-

nirantarayar taraikau || 21 ||

Meaning: One whose family is
convenient/ friendly/helpful and has clean/
continent/pious religious conduct is called
‘supaksa’. One then observes religion/
religious practices uninterrupted without
hindrance. || 21 ||

Sravaka’s 14th quality is named
supaksa. explaining the meaning, author
says ‘Sobhana: pakso yassa sa supaksa”.
Sobhana - paksa means the one who has
family is supaksa. To understand the further
special meaning of supaksahe says-

Anukilo dharmavighnakarr:
Anukiila means non-interrupting (no
obstacle/ hindrance) in observing the
religion.

Dharmasilo Dharmika: Dharmasila
means religious and

Susamacara: sadacara carl:
Susamacara means whose family has
moral/ virtuous/ good conduct, he is
described as supaksa.

Anukila parivara: Today we see
many families where one member in the
family wishes to practice religion. Even
though he/ she has the emotion/ sentiment/
spirit for dar$ana-worship-samayika--
discourse(vyakhyana)-pratikramana etc. the
other people in the family do not make
convenience for these... other family
members do not have interest in religious
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activity; and instead of helping they create
obstacles...hindrance...hurdle so that they
don’t become partners in adoration. If one
practices religion against the wishes of the
family it leads to dissention-strife-quarrel.
Such kind of family can never become a
supaksa family.

But to become owner of a supaksa
family, the enthusiastic person gets all the
support and facilitation by the family to do
religious activity; not only that but many a
times if this person due to any reason
becomes negligent-lax-inert then the family
constantly inspires him/her by sarcasm/
suggestions/hints to move forward in the
worship...

The king of festivals ‘Paryusana’
(Parvadhirajaparva) had just ended.

One girl did penance of atthai [8 days
fasts (upavasa)] and for its felicitation they
kept the program of ‘samj1’... girl’s parents
came to invite the ascetic to come to their
house and give them gocart (alms)
‘labha’(favor)’... Keeping their request in
mind the ascetic went to their house for
gocarl. With respect the ascetic was taken to
kitchen to offer the gocari. There arrived
girl’s grandparents. They called the
granddaughter and told the ascetic, “Sah¢bal!
Give her ‘paccakhkhana’ (vrata for avoiding
something-a kind of restraint to be practiced)

The ascetic asked “what paccakhkhana
should I give her?

Grandfather said “Sahebaji! She
observes Jfiana pancarh but with ¢kasana
(eating one meal), now she did atthai so then
give her paccakhkhana to do Jfiana pancam
with fast...athama-pakkhi with navakarasi,
do daily covihara and next year eleven fasts.”

This kind of family is called ‘anukiila
parivara - family’...if one member of the
family does any kind of religious

activity/penance/adoration all the members
of the family feel happy ... all are ready to
serve and look after him/her...though they
cannot do themselves they constantly praise
and encourage the one who does it... to
move them forward...and increase their
enthusiasm they are always entrepreneurial.
Such kind of family can become ‘supaksa
family’

Dharmasila: Dharmasila family while
joining or stopped from joining any religious
activity, does not feel any pressure but feels
auspice, benignity/benignancy.

If we ask many people in today’s times
that why you are not going to Maharaja
Sahéba? Then we get an answer that if they
go, Maharaja Sahéba will give
‘paccakhkhana’, hence they do not go.

Don’t we feel that this is our ignorance?
Yet the desire for religiousness has not
appeared/ surfaced in us. When it will truly
appear, then respect for the one who leads/
paves us to the religious path will definitely
arise. Whatever time, strength and wealth
we have today is through the religion due to
accumulation of our past auspicious karma.
So then, in that case the right of dharma is
first, but we do not understand or realize it...
that strength...that wealth...and that time is
considered successful which is joined/
associated with the welfare of the soul. The
time-energy-wealth that is associated with
the enjoyment/ amusement/ pleasures of the
body is called failure.

Even the lion has strength but it is not
useful for welfare of his soul.

An addict has wealth. Also, gambler
and prostitute have, but it is not used for
welfare of soul.

Many have free/excess time but they do
not know how to utilize it properly.

In human life, if the person wishes then

1



Samyag Jiiana Pravesika - Study Book 8

he can associate his time, strength and
wealth with religious path successfully but
for that it is necessary for him to become
Dharmasila. He has to gladly accept the path
of the Guru. But, when we find that the
words of guru are boring/nagging then the
path of self-welfare also goes away from us.

Susamacaro: The Susamacara family
being a deterrent to/against monarchy etc.
inactions, does not intend to become a cause
for the inferiority of religion.

If the religious person does the anti-
monarchy activity for which he is given
punishment... then due to his/ her
condemnable activity the religion is
condemned. When the religious persons are
steadfast on truth-justice-policy then
religion wins... thereis praise of religion.

One who moves forward in religion,
marches ahead with responsibilities? Any
wrong step/move not only results in his
criticism but also condemns religion, and,
leads to contempt, disregard, indiagnity
(avahelana/insult) of the religion. He has to
remain careful while doing religious
progress/adoration and should never and
never pay for virtue by wrong conduct.

“Due to policy of justice of a Sravaka,
famine turned into prosperity. The Jaina-
reign was praised/cheered”.

*15. Dirghadrsti (Long-
sighted/ sees ahead)

After apprising the necessity of the
virtue of ‘supaksa’ then he describes 15th
virtue of Sravaka with the quality in the form
oflong-sighted individual.

1zad €laéA]- qc uReIM e 5%,

GigdIe] HwWSA-AdIelRIFoigrRIIRI. R

Adhavai dthadansi-

sayalam parinamasundaram kajjam,
Bahulabha mappakésarh-
salahanijjarh bahujananar || 22 ||

Meaning: Dirghadrsti person starts
only that work which has good end-result,
with more benefits and lesser conflict/ strife/
dispute and will be appreciated by many
people|| 22|

Dirghadrsti means what?

Drstumavalokayitum sila masyéti
dirghadarsi |

The one who sees ahead is dirghadrsti
person |

What type of works are done by
dirghadrsti person are described as follows-

» Where the end-result is beautiful so
finally italways gives happiness.

* Very beneficial/with plenty of benefits

* Being slightly quarrelsome/with less
conflict so with less hard work

* ‘Bahujana §laghaniya—means
appreciated/acclaimed by family/ relatives/
kinsfolk/kin ||22 ||

The one who does not have dirghadrsti,
the eyes of such jiva get dazzled by glow of
outer world. Therefore, he is not able to see
orunderstand the quality/virtue or faults in a
person.

Dirghadrsti person not only knows his
body butthe soul too.

Dirghadrsti not only sees this world
(loka) but also the other world/after life
(paraloka).

Dirghadrsti person does not dwell on
material happiness but he also has religious
and spiritual life. The decisions that such
dirghadrsti persons take in life are what
make their lives beautiful and peaceful.

The story of dirghadrsti Dhanasétha
(master named Dhana) is very famous. Let’s
now consider another story with similar
sound intent here.

There was one guru (preceptor). He
had four disciples.

All four were eligible for the post of
acarya (head) in ‘vrataparyaya— vows and
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the like’ and ‘Srutajiiana — knowledge/
learning/ Vedas’ etc. Guru had only one
worry/ anxiety that he should handover/give
the responsibility of the gaccha (sect/
samudaya-bunch of his disciples) to whom?
Guru decided to take exam of the disciples
and so he gave them proper family and told
them to start wandering (vihara).

All four disciples travelled in four
directions. As responsibility fell on them,
merits and demerits of everyone began to
manifest.

The eldest one became drowned in
happiness and started speaking harsh words.
He never helped anyone. So after a short
time-period his family separated from him
and wandered separately.

The second disciple started having
ailments on and off. So he began to get
service from the family members. But, did
not make them perform good worship and
rituals.

The third became enterprising. He
remained assiduous and painstaking and
made his family active and vigilant; they
were not lax, negligentor idle.

The fourth disciple began to gain glory
and fame in the world. He being ‘the nectar
house of Jaina doctrine/principles’ practiced
the difficult life-style of §ramana. He
satisfied/contented his wandering land with
his virtues as if it had come from dévaloka

for its habitat because of his virtues and
settled.

He became the knower of the time and
place, and a noble visionary (dirghadars)
and teaching many people developed vast
family.

They came back to guru. After seeing
and knowing about every one’s life, the guru
gave the responsibility of his gaccha as
follows:

To the first disciple — he ordered him to
dispose of things with life (sacita) without
life (acita) carefully.

To the second disciple — he had to
continuously-tirelessly bring articles needed
for devotion

To the third disciple — he had to take
care of the guru-sthavira-glana-tapasvi
(cadres of ascetics); protect child-disciples
(pupil) other muni; because only dexterous
and shrewd person could do this work.

To the fourth disciple - the guru with
affection and love handed over his entire
gaccha.

This way acarya after giving up the
responsibility as per the merit/competence/
suitability/aptitude of each of his disciple
became parama aradhaka (supreme adorer);
and that gaccha also became fully qualified.

13
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Jiva Vicara
(Thoughts about the Soul)

In first 24 gathas-verses 563 types of
worldly jiva were described; that are briefly
as follows: Tiryanca — Total 48 types viz.|
(Sthavara (immovable) 22 + 6 Vikaléndriya
(2-3-4 sensed jiva) + 20 Tiryanca
pancendriya = total 48(22+6+20)]...Naraki
= 14 types, Manusya (human being) = 303
types, and Déva (God) =198 types.

After describing the count of worldly
jiva, now the jiva that are ‘free-unbound to
the world-liberated (mukta)’ or those who’s
all works have been accomplished/attained,
such types of “Siddha” jiva are described. In
fact, all ‘Siddhas’ are the same/at equal level.
There is no possibility of any difference
between them; yet fifteen distinctions/
differences of Siddha are said to refer to the
state of being pre-realized or to the action of
becoming perfect (Siddha).

T gerzw K9 ferear sfereur ss 3 fag door |
U U AWV Sfig fqeroar anaEm=an 112811
Siddha panarasa bheya

tiththa atiththa ss 1 siddha bheé-énam |
E ¢ sankhévénarh jiva
vigappa samakkhaya || 25 ||
Meaning: In anticipation of
discrimination according to tirtha - atirtha
etc. siddha-jiva are of 15 types. Such a way
(worldly and free/mukta) the distinctions of
the jiva are clearly explained in brief|| 25|

Know the 15 types of Siddha jiva as

follows:

1. Jina Siddha: The one who attains
moksa after becoming a Tirthankara.

2. Ajina Siddha: Does not reach
position of Tirthankara, attains moksa. e.g.
Ganadhara Bhagavanta

3. Tirtha Siddha: While
establishment of Tirtha is ongoing, attains
moksa e.g. Jambuswami

4. Atirtha Siddha: Before the
establishment of Tirtha or after the
dissociation/ dissolution/ separation
of Tirtha attains moksa e.g. Mariidé vamata

5. Grhastha Siddha: One who attains
moksa in the household

6. Anyalinga Siddha: One who
attains moksa in the guise of a tapasvi e.g.
Valkalacirt

7. Svalinga Siddha: One who attains
moksa in the guise of a sadhu e.g.
Prasannacandra Rajarsi

8. Strilinga Siddha: One who attains
moksa as a Woman (femininity gender) e.g.
Candanabala

9. Purusalinga Siddha: One who
attains moksa as a Man (masculinity
gender) e.g. Gautamaswami

10. Napunskalinga Siddha: One
who attains moksa as a eunuch (castrated
man) e.g. Gangeya

11. Pratyékabuddha Siddha: One
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who attains moksa after being enlightened
by pretext/ efficient cause. e.g. Karakandu

12. Svayambuddha Siddha: One
who attains moksa by self-enlightenment
e.g. Kapila

13. Buddhabodhita Siddha: One
who attains moksa through the teachings of
others e.g. Vayubhiiti

14. Eka Siddha: At one time, only
one person attains moksa e.g. Mahavira
swami

15. Anéka Siddha: At one time many
persons attain moksa e.g. Rsabhadéva. In
one samaya, not more than 108 attain moksa
atatime.

We saw total 563 types and subtypes
ofjiva living in the world. Now further, how
can we know them with special study? This
isdescribed—

vl sfam, eflansfed aerfi |
aror Syeft wwmer, SifE S sifer @ wfmt 11610
Eésim jivanam, §ariramaithi-1 sakayammi |
Pana joni pamanam,

jésim jarh atthi tarh bhanimo || 26 ||

Meaning: The body proportions of
these jiva, life-span/expectancy, the state of
self, prana (breath-vitality) and the
proportion of their birth places (yoni) we
will say as much as they have || 26 ||

If we want to identify a person...
have to introduce him/her exactly then
information about his/her height, face-
features, color etc. is necessary; same way to
know ‘jiva - living forms’ just knowing their
types is insufficient...but what is their
height? What is their life-span, how often the
jiva can spend birth-death cycles repeatedly
in the same breed/species/gati? How many

‘prana’ are there in each type? What is the
place of its birth/origin? ...It becomes
necessary to know all this. Such a special
study of biodiversity can be done here then.

1. Body proportions of jivas-
organisms-living forms

First we will try to know the body
proportions of one-sensed jiva-¢kendriya

SRASTHEHTIN, AR 7 |
STRIOT AERAHEH , e Tl 112011
Angula-asankhabhago,
sariramégindiyanarh savvésim |
Joyana sahassamahiyarn,
navaram pattéyarukhkhanam || 27 ||

Meaning: The body proportion of all
¢keéndriya jiva is equal to innumerable parts
of'the finger, but it is so special that the body
ofthe “praty¢ka vanaspatikaya” is more than
athousandyojana. || 27 ||

Amongst ¢keéndriya jiva (one-sensed
life-forms) viz. prthvikaya, apakaya,
téukaya, vaukaya and sadharana vanaspati-
kaya, the body proportion is equal to
innumerable parts of the finger. This law of
body height does not apply to “pratycka
vanaspatikaya”, which can have height of
more than 1000 yojana. For our information
let us consider about the proportion of Jaina
calculation-

1. Utsedhyangula—one of our fingers,
that is one finger measure - that is,
understand the measurement as the width of
our finger

6 Utseédhyangula
Foot size)

2Pada = one Veénta(one Span)

2 Veénta =one Hatha (one Hand)

one Pada (one
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2 Hatha =one Danda (onearm)

2 Danda =one Dhanusya (one Bow)

2000 Dhanusya = one Kosa (gau)

4Ko$a(gau) = oneYojana

(Right now in this country these are
the measures used for dealings/ usage/
custom)

We have known the height of
¢kendriya body, let us think about height of
beindriya etc.

IR SARyor foreia, aTT3eH Sl 7 srvrenat |
Hfea, Tsfer-wRifeadz ead 112¢11
Barasa joyana tinnéva,
gaua joyanar ca anukamaso |
Béindiya, téindiya-
caurindiyadéha muccatam || 28 ||
Meaning: The height of beindriya,
téindriya and caurindriya jiva is 12 yojana, 3
gau and one yojana respectively || 28 ||

The height of beindriya (two-sensed
life-forms) is twelve yojana. The height of
téindriya (three sensed life-forms) is three
gau and height of caurindriya (four sensed
life-forms) is one yojana. It is natural to get
surprised when we hear this. Nevertheless,
this is not the definite measure, though the
height of beindriya can be 12 yojana, it can
never be more than that. This is the excellent
condition. (Utkrsta sthiti) This is described
considering all the time periods and all
regions.

So, if we think considering all the
regions...time periods... and all the two-
sensed jiva, then we will not feel surprised
and acceptit easily.

Let us learn about the height of the
hellish beings (naraki jiva).

ST AN, SIT$T, AHTS Jed 1 |
AT STHEEICIT, AT TAOTET 511 112311

Dhanusayapancapamana,

néraiya, sattamai pudhavié |

Tato addhadhdhiina,

néya rayanppahajava|| 29 ||

Meaning: The maximum height of
hellish beings (naraki jiva) of the 7th hell is
five hundred (500) dhanusya. The height of
hellish beings of each of the succeeding hell
is half of that of'its preceding hell, till the 1st
hell-Ratnaprabha || 29 ||

Describing the height of the hellish
jiva in the 7 hells, the maximum height is of
the hellish jiva in 7th hell which is 500
dhanusya. As we keep climbing up and up,
the height of these hellish jiva keeps halving
in each next upper hell.

1. 7" hell — height is five hundred
(500) dhanusya

2. 6" hell — height is two hundred and
fifty (250) dhanusya

3. 5" hell — height is one hundred and
twenty five (125) dhanusya

4. 4" hell — height is sixty two (62)
dhanusya and two (2) hands

5. 3" hell — height is thirty-one (31)
dhanusya and one (1) hand

6. 2" hell — height is fifteen (15)

dhanusya two (2) hands and twelve (12
fingers) angula
7. 1° hell — height is seven (7)

dhanusya, three (3) hands and six (6) angula.
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Nirjara tattva —

‘Toremove/shed the particles of karma
attached/connected from eternity with the
human soul’ is ‘nirjara tattva-element’. It is
very essential for the accomplice / adorer
who is moving on the path of moksa
(emancipation) to do nirjara. Sarmvara tattva
stops influx/ entry of new karma. Nirjara
causes decaying of the old karma. This can
happen only by doing nirjara penance. The
learned sages have obliged us by describing
in the scriptures the twelve types of
penances, six internal and six external.
Knowing and understanding the twelve
different penances carefully and completely
and also one must practice/ observe these as
much as possible so as to awaken
unparalleled joy of liberation from karma.

After nirjara penance, the bandha tattva
that binds us to the world is described. The
karmana vargana (karma particles) fill the 14
Raja loka (fourteen kingdoms) very tightly
(full to the brim). That is not capable to
destroy our soul. But, when we shake hands
with asrava (influx/entry of karma)...
accompany them together, and, we become
subject to karmic instinct/efficient
cause/pretext ... we accept surrender to raga
(likes), dwesa (dislikes) and kasaya
(sin/dirt). There itself the karmana vargana
binds with our soul like milk-water and
becomes karma-bondage. This karma-
bondage by covering the qualities/virtues of

Bandha tattva

the soul ... shows its influence by
suppressing the self/soul-qualities.

Come! Let’s know / identify ‘nirjara-
bandha’ and attain nirjara ... let’s work hard
to savethe soul from bondage.

3roror gt 3if¥ar, farfer wdaor wrasit |

B f5aA Feft-vRma i aat &5 113911
Anasana milo aria, vitti sankhévanar rasaccao |
Kaya kiléso sammli-nayayabajjo tavo hoi || 34 ||

Meaning : AnaSana, unodari,
vrttisankseépa, rasatyaga, kayaklesa,
sarlinata are external penances ||34]]

From time immemorial karmas are
connected with our soul. The main weapon/
instrument to separate these karma from soul
is penance. Nirjara can be obtained through
penance only. The penance is of two types:
(1) External penance/austerity (bahya tapa)
and (2) Internal penance/ austerity
(abhyantara tapa). The external tapa can be
seen and understood by the worldly people
and this penance heats the body. Another
name for external penance is ‘dravya tapa —
matter penance’. Removing karma matter
from soul is ‘dravya nirjara’. Bahya tapa are
of 6 types.

1. Anasana (fasting): ASana means
food and anasana means abandonment/
renunciation/ abnegation of food.
According to the path shown in the scriptures
by paramatma, anasana means abandonment
of the food for limited time period or for the
whole life (until death).

2. Unodari tapa (eating less): ‘Una’
means ‘less’ and ‘udari’ means filling/
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supplementing the stomach. To eat/
supplement less than that necessary for
filling our stomach is unodarf tapa.

3. Vrttisanksepa (limiting the
eating habits). To limit the intake of food
according to type of food matter (dravya),
ksetra (region-place), kala (time) & bhava
(sentiment/ desire/craving) is vrttisanksepa
tapa. Penance is done by restricting visits to
food-joints, frequency of eating etc.

4. Rasaparityaga tapa (limit desire
for tasty food): To limit consumption/
craving for tasty food items that is
rasaparityaga tapa. Meat/flesh, alcohol/wine,
butter and honey are four mahavigai
(perversions/ distractions) should be
abandoned life time. Whereas milk, curd,
ghee, oil, jaggery and deep fried food are six
‘vigal’. These should be avoided /abandoned
according to our capacity

5. Kayaklésa tapa —  (Body
mortification/ endurance): To conquer the
body after perturbing it by pain/suffering/
affliction is called kayaklésa tapa . Victory
over seating habits, kayotsarga (meditation
- renouncing the body), vihara (wandering),
loca (pulling out scalp hair) etc. are
kayaklesa tapa

6. Samlinata tapa (controlling
inauspicious activities): To control our
mind, body and speech from wrong deeds/
activities and to prevail them back in
auspicious activities is sarhlinata tapa.

grafes faursit, uTaw deqd Aesman |
SEIToT ITeen faar, srfesrarant dat a1s 113911
Payacchittam vinao,
véyavaccari tahéva sajzao |
Jzanarh ussaggo via,
abbhitarao tavo hoi || 35 ||

Meaning: Prayascita, vinaya,
valyavacca, svadhyaya, dhyana and
kayotsarga are abhyantara tapa||35]|

After describing the 6 external
penances now 6 internal (abhyantara) tapa
are put forth. The outside world cannot know
these penances that heat/fire/ignite the soul
and mind is abhyantara tapa. The 6 types of
internal penances are as follows —

1.Prayascita (Atonement/
apology): ‘Prayah’ means especially that
purifies the mind is Prayascita. This special
penance is of ten types for purifying the sins
committed by us knowingly or unknowingly.
(2alocana, pratikramana, misra, viveéka,
kayotsarga, tapa, chéda, miila,
anavasthapya, parancita prayascita )

2. Vinay (Humbleness): To respect
and praise the knowledgeable virtuous
souls/beings and save ourselves from
causing them any harm/misbehavior is
vinaya tapa. Vinaya tapa is of seven types
(jiana, darsana, caritra , mind, speech, body-
kaya and upacara vinaya)

3. Vailyavacca/Valyavrtya (Serving
others): To serve devoutly the Acarya and
other ascetics by making proper
arrangements of food-water, clothes-
utensils, staying place, medicine etc. and
obeying their orders is vaiyavacca tapa
which is of 10 types. (Acarya, upadhyaya,
tapasvi, sthavira, glana, $aiksa, sadharmika,
kula, gana, sanngha)

4. Svadhyaya (spiritual study) :
‘sva’ means to oneself, ‘adhyaya’ means
study or teach; the self-study and self-
learning svadhyaya tapa is of 5 types vacana
(reading scriptures), prcchna (resolving
doubts), paravartana (reflections), anupreksa
(contemplating on what is right), dharma
katha (stories inreligion)

S. Dhyana (Meditation):
Meditation/ concentration in yoga
(activities) is dhyana tapa. Of the 4 types of
dhyana, the first two viz. Arta and Raudra
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dhyana lead to transmigration so they are not
tapa. The next two dhyana viz. Dharma and
Sukla are pure-auspicious meditations so
they are included in ‘nirjara form of tapa’.
Both are further of 4-4 types.

6. Kayotsarga : The word
Kayotsarga consists of two words, kaya +
utsarga. Kaya means body, body parts etc.
and utsarga means dedication/giving-
up/renunciation. Abandonment of the
business of body and stillness in yoga is
Kayotsarga tapa. It is two types—

1. Dravya utsarga: Drayva —means
renunciation of material things viz. impure
food, upadhi, gaccha (bunch of ascetics
under anacarya), body etc. is also included in
dravya utsarga tapa.

2. Bhava — Utsarga: Sacrificing
kasaya (sin/dirt), mithyatva (false/ illusory/
unreal/untrue belief), karma etc. is bhava
utsargatapa.

a7 {4 aat, forsrar F st a3 foeroat ar |
urs &5 sropumen, ustet Sk et 113611

Barasa viharh tavo,
nijjara yabandho cau vigappo a |
Payat thi-1anubhago,
paéso bhé-¢himnayavvo|| 36 ||
Meaning: There are 12 types of
nirjara tapa and prakrti (nature/essence)-
sthiti (time-period/ shelf-life/condition)-rasa
(taste-flavor) and pradésa (region/part) are 4
types of bandha. || 36|
In the above 2 verses six bahya
(external) and six abhyantara (internal) tapa
totaling 12 distinct/different types are
described. Only through twelve types of
penances can the jiva be freed from the
mesh/entanglement/trap/net of the eternal
karma. Tapa/austerity is sovereign/ultimate
cause of nirjara, so for the sole purpose of
self-welfare of the soul, tapa (penance/
austerity) should be performed as per one’s

capacity. Without tapa there is no decaying/
end of karma and without annihilation/ decay
of karma there is no moksa. “This is
something to keep in mind constantly/
continuously/ persistently”.
Bandha
Whenever our soul becomes the
victim of mithyatva-avirati-kasaya-pramada
that time it attracts the karmana vargana
present in the outer environment towards
itself. That karmana vargana gets mixed with
soul like milk-water or iron-fire and sticks/
binds to soul in the form of karma that is
called ‘bandha (bondage)’.
At the time of bandha four things are
decided simultaneously.
1. Nature of the karma is prakrti
(nature/essence) bandha.
2. Duration of the karma the sthiti (time-
period/shelf-life/condition) bandha,
3. Intensity of karma auspicious-
inauspicious is rasa (taste/flavor)
bandha.
4. The measure of karma elements is
pradesa (region/part/extent) bandha.

urs Agrat g, fos S agr |

3TOTHTSTY TAT A3, U3V g1 w3 113011
Payal sahavo vutto, thi-i kala vaharanam |
Anubhago raso néo, paéso dala sancao || 37 ||

Meaning: Prakrti means nature/
essence, sthiti (condition) is determining its
specific duration/ time, rasa is intensity/
taste/ flavor and collection of matter-
particles/ aggregation /quantum/part/ region/
extent is pradesa. || 37 ||

Prakrti bandha
bondage):-

As modaka (kind of sweet, laddu) are
of different types, same way their nature
(quality) is also different. The ginger-
modaka avoids cough/spit, metht (fenugreek
seeds)-modaka relieves pain of arthritis... ght

(nature of
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and sugar modaka calm/relieve acidity (bile
juice).

Same way the binding karma veils
one or the other virtue of the soul...covers it.
This nature of the karma is called prakrti
bandha.

Sthiti bandha (Duration of
Bondage) :-

Just as modaka are of different types,
that way even the time period to remain fresh
is also different. Some modaka remain fresh
for only two days and some for even fifteen
days. Same way when karma binds, at once it
is decided that till what time period will it
remain with soul... some karma 4 mo....6
mo....12 yrs....25 yrs.... sagaropama...
palyopama time period it remains. Thus,
time-period of karma to remain bound with
soul is sthiti bandha.

Rasa bandha (Intensity of taste-
flavor etc.)

Since there is sweetness in modaka
generally they are described sweet only. But,
each one’s sweetness can be less or more.
Methi modaka are bitter... the amount of
bitterness also can be less or more. Same
way, as soon as the karmas get attached to the
soul less or more intensity of the
auspiciousness- inauspiciousness of the
karmas is seen. At the time of karma bandha
this intensity can be seen to be lower...
higher... very-high... highest, that is called
rasa bandha

Pradésa bandha (Quantity of
Bondage)

Variations are found in the shapes of
modaka. Some are small...some are medium
... or some are very big. Even their weights
are different. The grains/ particles are also
less or more. That way while binding karma,
according to their activity the soul binds
many or few karma particle aggregate/

groups. This is called as pradésa bandha.
s ufsgri 7, g5 erret ssardior |
STg 33T 11T, TwATOT fareTor A MTaT 113¢ 11
Pada padiharasi majja,
hadacitta kulala bhandagarinan |
Jaha éesirh bhava,
kammana vijjana taha bhava || 38 ||

Meaning: ‘Natures’ can be like
bandage/covering (pato), door-guard
(dvarapala), sword (khadag), alcohol
(madira), hand-chains/ cuffs (bédi) painter
(citaro), potter/ ceramist (kurmbhara) and
storekeeper (bhandari). Know that karma
also has such 8 natures. || 38 ||

Sugarcane juice is sweet... its nature is
sweet ...

Bitter gourd juice is bitter...its nature
isbitter ...

Chili juice is pungent ...its nature is
acrid/pungent...

What could be nature of karma that
makes the human soul wander in four
species, 84 lakh jiva-yonis (birth places)?
Here with example are described 8 types of
the nature of karma. This nature is
understandable.

The eyes have strength to see, but if
they are covered with bandage one cannot
see. Same way soul has infinite knowledge
but due to covering the soul gets collided in
ignorance. The ‘Jiianavarniya karma
(Knowledge obscuring karma)’ is like the
‘bandage/pato’.

If the door-guard of the king doesn’t
give permission then one cannot meet king in
his palace or in the royal court; same way due
to dar$anavaraniya karma jiva cannot see
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material objects and subject-matter of the
world. So the ‘Dar§anavaraniya karma
(perception obscuring karma)’ is like the
‘door-guard’.

The sword which is covered with
honey will taste sweet first (is $§ata vedaniya
karma -alleviation/pacification/peaceful)
and if tongue gets cut will cause suffering/
pain (is asata vedaniya karma (restlessness/
uneasiness/ disquiet). So the ‘Veédaniya
karma [feeling producing karma
(pleasure/ peace/ pain/ agony/ anguish/
misery etc.)]’ is like ‘a sword besmeared
with honey’.

Drinking alcohol may bring
temporary pleasure, but the intoxicated soul
loses its consciousness. What is good? What
is bad? What to do? What not to do? Doesn’t
know. In the same way jiva that is
intoxicated with ‘moha-infatuation,
attachment’ loses the discrimination-
etiquette-judgement-modesty-politeness-
discernment of religion-dharma-faith-duty
and irreligion-immorality-wickedness-
impiety-sin as well as gain (benefit/ profit/
welfare) and loss (harm-injury-evil-
disservice-detriment). ‘Mohaniya Karma
(deluding karma)’ is like ‘intoxication with
alcohol’.

A convicted offender cannot be
released before the scheduled time.
Similarly until life-span is completed as per
the ayusya (longevity) karma one cannot get
freedom from that birth in that species. So
‘Ayusya Karma (age-determining
karma)’is like ‘hand/leg-chains/cuffs’.

Just as a clever painter with different

colors paints a beautiful deity-human
beings-animals-birds, etc. Same way the
nama-karma creates deities and human
beings with varied body structures (limbs/
appendages) having different forms and
colors. So *‘Nama Karma (body
determining karma)’ is like a ‘painter
(citara)’.

The potter makes pots which are
used for beautiful and auspicious occasions
and these pots are worshipped, whereas
many containers similar to pots are used for
drinking alcohol etc. which is condemned.
Same way the gotra karma facilitates birth to
many lives in higher gotra, so they are
revered. Those born in lower gotra are
condemned. ‘Gotra Karma (status
determining karma)’ islikea ‘potter’.

King wants to donate but his
treasurer does not wish. Due to antaraya
karma he creates obstacle for king. So
Antaraya karma (obstacle/ hurdle/
barrier) islikea ‘treasurer’.

The main and sub-types of
Karma... (mila and uttara prakrti of
Karma)... (The original nature and later/
subsequent/ growing/ modified nature of
karma)

Here jiianavaraniya, dar$ana-
varaniya, védaniya, mohaniya, ayusya,
nama, gotra and antaraya karma are of five
(5), nine (9), two (2), twenty eight (28), four
(4), one hundred and three (103), two (2) and
five (5) types respectively.

The original nature and later/
subsequent/ growing/ modified nature of
Karma that are responsible for transmi-
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gration (birth-rebirth cycles) of the jiva are
described. The soul of Siddha Bhagavanta
has 8 virtues. These eight qualities are
covered by original nature of the eight
karmas which have further 158 later/
modified natures.

The original (8) and modified nature
(158) of the karma:

1.jiianavarantyakarma - 05
2.dar$anavaraniya - 09
3.vedaniya - 02
4. mohaniya - 28
5.ayusya - 04
6.nama - 103
7. gotra - 02
8. antaraya - 05

Total Modified (Uttara Prakrti) 158
Sthiti (state/ position/ condition)
Bandha — Excellent and Lowest

SATOY 31 GAOM 91, 3 3roftat I Sra=Tatar |
i BreTardt s f¥g3r 3BT 11801
Taf DisTodt Aigoftat s ey |
ferd¥ 3rmTs, 33 f23 S 3= 1121
IR g4 T8 T, 03 3rg AT MY |
Ao g4, 3 g f§ AT v
Nane a dansana varane,
veéanie céva antarae-a |
Tisam kodakodr ayranar
thi-1-a ukkosa || 40 ||
Sattarirh kodakodt
mohanié visa nama goési |
Tittisarh ayaraim,
au tti-1 bandha ukkosa || 41 ||
Barasa muhuttam jahanna,
veéyanié attha nama goesu |
Sésananta muhuttarn,

¢yam bandha ththi-1 manam || 42 ||
Meaning: Jiianavaraniya,
darsanavaraniya, védaniya & antaraya
karmas excellent condition is 30 kodakodi
sagaropama || 40 ||
The excellent condition of mohaniya
karma is 70, of nama karma and gotra karma
is 20 kodakodt and of ayusya karma’s is 33
sagaropama. ||41||
The lowest condition of védaniya-
karma is 12 muhtrta, of nama-karma and
gotra-karma is 8 muhiirta, and that of rest of
the five karmas is anta-muhiirta. ||42]|
In the first two verses (40 and 41) the
excellent condition and in the third verse
(42)the lowest condition is described.
Croda (crore) multiplied by croda
(crore) becomes crodacrodi (or kodakodr)
10000000 x 10000000 =
100,000,000,000,000
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1. jianavaraniya karma

2.
. védaniya
. mohaniya

0 3 N N KW

dar§anavaraniya

. ayusya

. hama

. gotra

. antaraya

Excellent Condition

30
30
30
70
33
20
20
30

kodakodi sagaropama
kodakodi sagaropama
kodakodi sagaropama
kodakod1 sagaropama
sagaropama

kodakod1 sagaropama
kodakod1 sagaropama
kodakodi sagaropama

Lowest Condition....

anta-muhiirta
anta-muhiirta
12 muhtrta
anta-muhiirta
anta-muhiirta
8 muhiirta

8 muhiirta
anta-muhiirta
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Life Journey of Tirthankara

(Sasanapati Prabhu Mahavira)

Acalgachhadhipati P.P.A.B, Sr1 Gunasagarasiri. Maharaja Sahéba

Prabhu Mahavirawasborm.......

There was joy... happiness
everywhere...

56 girls from various directions
came and performed pure deeds. ..

64 Indra celebrated birth of Prabhu
on Méru Mountain....

King Siddhartha celebrated a ten-
day festival in Ksatriyakunda town...

On the twelfth day he was named
Vardhamana...!

After the birth festival, Prabhu was
being looked after and served amidst bond-
maids and bond-men...started growing like a
moon and shoots of a Kalpavrksa (wish tree)
became majestic...moon-faced...with
beautiful eyes...beetle-like dark hair...coral
like red-lips...beautiful pace of elephant...
bright teeth... delicate lotus-like hands and
feet... fragrant breath...more beauteous
(formative) than the gods...with self-
realized mati, $rta and avadhi jiiana
...healthy ...with treasury of virtues of
patience and seriousness and like a ‘tilaka’ of
the world (a mark worn by worshipper/
devout on the forehead - honored), such
Prabhu turned eight years old, yet he was not
interested in childhood games; nevertheless
due to the insistence of his friends and
pursuance of his mother Trisala, who said
—“Oh Vardhamanakumara! Why do you sit in
the house only? Why are you not going to
play outside?” To make his mother happy he

went outside to play. Some children were
playing; they had a bet/condition that the one
who touches the ‘tamarind tree’ first will be
the winner and all those who remain behind
will be the losers; and the looser will carry
the winner on his shoulder to the point from
where they started running. Unable to bear
the praises of vira Prabhu voiced by
Saudharméndra, the ‘god of false faith/
ignorance’ (mithyadrsti déva) came where
the children were playing, and, assumed/
converted/transformed itself into a large
snake with bodylike thick pestle, bilingual,
shining like glittering beads, terribly flufty,
extremely dark skinned, cruel figure, a large
fang, and wrapped up the playing tamarind
tree. At the sight of such a fearful-frightful /
monstrous / terrible / horrible / outrageous /
unholy snake all the children fled. After that
he told child-Prabhu Vardhamana, “We both
play” Prabhu agreed so both ran towards the
tamarind tree, then Prabhu with eternal
strength reached first and touched the
tamarind tree, caught and threw away the
snake. Prabhu won and déva lost, so the déva
carried Prabhu on his shoulder; and to
frighten Prabhu he made his body as tall as
seven(7) tala (palm) trees. Seeing this the
frightened children went to the town and
informed that some demon had kidnapped
Vardhamana. On hearing this Trisala deévi
started regretting in sadness “Oh! I am
unlucky. Why did I send kumara to play
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outside today only? When will I see face of
my son etc.? And by saying all this began to
mourn.

While seeing the increasing body of
deva, Prabhu used his avadhi jhana and
learnt that he is a déva. Nonetheless, despite
having compassion for déva, Prabhu decided
to punish him and so with fist hit his head
gently. With this stroke/blow of the fist, God
(deva) fell down on the ground screaming.
Then he bowed down to Prabhu and said you
are exactly like your virtues praised in the
court of Gods by Indra, viz. mighty/
chivalrous, strong and patient. Myself an
abject/ tame person tried to take your exam/
test you, for that I ask forgiveness again and
again. The others are ‘vira (brave)’ but with
your patience and mightiness you are
“Mahavira”. Saying this, he gave Prabhu
crown (mukuta) and earring (kundala) and
went away to heaven. And Prabhu also came
back home and made his parents happy.

After Prabhu was 8 years old, with
affection parents decided to send him to
school like other children on an auspicious
day and time and started festivity
preparations.

Surrounded by armed/ military
services (caturangini-séna), when vira
Prabhu, was taken with fanfare to study at
Pundit's (scholar’s) house, Pundit also had
put tilaka on his forehead, wore golden
sacred thread (janoi), adorned with clean
clothes and ornaments sat waiting for
Vardhamanakumara.

At this time the throne of Sakéndra
started trembling. Through avadhi jiiana he
learnt the reason and told other Gods that
even Prabhu who is endowed with three
knowledges but known to his parents only as

achild is being taken to an ordinary teacher.
Neither one can teach Sarasvati nor can one
brighten the moon, same way to send Prabhu
to school is not correct. Without studying he
knows all the scriptures in depth, and still he
is being taken to the school, so I must do
something so that there is no discourtesy/
immodesty to Prabhu. Thinking this, Indra
took the form of a Brahmina, reached there,
seated the Lord on a Pundit’s seat and
questioned him with the critical doubts
prevailing in the mind of the Pundit. The
Pundit wondered how a child would answer
such critical doubts. As Pundit was just
pondering this, Vardhamanakumara gave the
answers elaborately and satisfactorily for
these doubts. These answers were such that
they could conceive/ evolve the entire ‘Jaina
grammar’ and thus a systematic Jainéndra
grammar got framed... Pundit thought that
many of his doubts were lingering since so
long were cleared by this child in a moment.
Pundit and people started thinking that from
where this child had acquired such
knowledge. Not only that, but despite so
much knowledge he is so serious. Again
Pundit thought that great men are like that
way only, they are not proud, the cloud
thunders in autumn but does not rain but in
rainy season it pours without
thundering...Indra told the pondering
Pundit, do not consider this child as an
ordinary child, consider him Mahavira
Paramatma, Lord of the three worlds and of
scribes of the scriptures and saying this Indra
wentback to hisplace.

Respectively, the Lord passed from
childhood to youth. Now his parents started
pursuing him for marriage. Prabhu thought
that his ‘bhogavali karmas (enjoyment-
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pleasure-sensuality-lewdness-suffering
karmas)’ are remaining therefore he did not
oppose parents. Soon an auspicious day and
time he was married to Yasoda, daughter of
King Samaravira. Then was born their
daughter, named Priyadar§ana. She was
married to his sister’s son Jamali. They had a
daughter named Sésavati.

Sramana Bhagavana Mahavira
Prabhu’s father was from Kasyapa Gotra.
His 3 names were Siddhartha, Sréyansa and
Yasasvl.

Sramana Bhagavana Mahavira
Prabhu’s mother was from Vasistha Gotra.
Her 3 names were Trisala, Vidéhadinna and
Pritikarini.

Sramana Bhagavana Mahavira
Prabhu’s uncle was Supar$va. Nandi-
vardhana was the elder brother. Sudar§ana
was his sister and wife Yasoda belonged to
Kaudinya Gotra. Prabhu’s daughter was
from Kasyapa Gotra and her two names were
Anojja and Priyadar$ana. Prabhu’s grand-
daughter meaning his daughter’s daughter
was from Kasyapa Gotra and her two names
were Sésavatiand Yasasvati.

Sri Vira Bhagavana till the age of
thirty yr. stayed in Grhavasa (married man).
When Prabhu was 28 years old, his parents
who were devotee of St7 Par§vanatha Prabhu
undertook anaSana, died and went to the
fourth dévaloka Mahéndra. So knowing that
his aspiration was fulfilled Prabhu told his
elder brother Nandivardhana, “My
aspiration in life is completed so then I am
taking diksa.” On hearing this King
Nandivardhana said “Oh brother! Do not put
salt on the wound; on one side already [ have
the grief of separation from father and
mother and adding to that if you take diksa,

how will I bear the grief of your separation?
Prabhu said “Oh Brother! In this world all the
living beings have been in relationships and
weaned from father, mother, brother, sister
etc. multiple times so what kind of
relationship can be insisted upon? All
relations are transient/temporary”. On
hearing this King Nandivardhana said
“Brother, whatever you said is complete
truth (100 % correct) but you are so beloved
to me that your bereavement will be
extremely annoying/unbearable to me”. So
for my satisfaction/peace it will be good if
you can stay at home for at least two years.
So through avadhi-jiana Prabhu learnt that
the time period for his diksa is after two
years, told his brother, ok, let it happen that
way. But, now onwards please don’t begin
anything new for me. I will be doing
‘ckasana-eating only one time’ with prasuka
ahara (boiled water etc.) and live my life.
Prabhu started observing brahmacarya vow
(celibacy), abandoned bathing-adornment/
decoration and started meditating in
solitude/ seclusion/ privacy... and, colored
with asceticism passed his time.

Of the two years when one year was
left for diksa, that time Lokantikadéva from
Brahmaloka came to Prabhu and after
offering their salutations by constantly
singing praises with a beautiful voice with
such desirable qualities, told Prabhu “Hey!
Admirable/Excellent/ Magnificent Ksatriya
(Rajanya), you ‘acquire triumph’ ‘acquire
victory’. Hey! Lord of the three worlds, you
attain knowledge/awakening and establish
religious-tirtha (pilgrimage) for the welfare
ofliving beings.

Before his diksa, when one year
remained, since then he started giving annual
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donation from sunrise to mid-afternoon.
During that time Prabhu donated one crore
and eight lakh gold-coins at a time, along
with clothes, ornaments, gems/jewel/
precious stones, pearls, dry fruits and sweets
every day. Announcement was made in every
nook and corner of the city. “Come and take
whatever you want” such kind of
announcement was made. When Prabhu
gave donation, Indra Bhagavana issued
commands to fill the stores/treasure
house/repository. Here are described six-
atiSaya (excesses/ extremes) of giving
donation. When Prabhu donated, Saudhar-
mendra made positions in the hands of
Tirthankara, I$aneéndra using golden stick
held in his hand prevented déva from taking
donation, kept only that much activity which
1s written in human-fate that he can ask,
Camaréndra saw the arrangement that no less
or more gold guinea came in the hands of
Tirthankara, Bhavanapati déva brought
people from other regions to take donation,
Vanavyantara deéva reached these human
back to their region. Jyotisa déva informed
the vidhyadhara (scholars) about the
donation. When Prabhu started the annual
donation, that time King Nandivardhana
established/began 3 three charity schools,
with one charity school he donated food to
the people of Bharat region, with the second
he donated clothes etc., and with the third
gave ornaments etc.

Due to influence of the donation
obtained from hands of Tirthankara, no
clashes occurred amongst the Indras for a
period of two years, if Cakravarti kings kept
this donation-gold coins in their treasury due
to its influence they gained glory-fame in
four years. If an ailing/sick person took

donation, its influence cured him/her and
would not have another illness for twelve
years.

In a year, three hundred and eighty
eight crores and eighty lakh were donated.
The donation of elephants, horses, chariots,
clothes, ornaments, sweets etc., were not
counted only.

After giving Sarvatsarika
donation, Prabhu was ready for diksa. King
Nandivardhana gave permission and
decorated Ksatriyakunda like devaloka.
Along with the dévas all the 64 Indra also
performed diksa abhis¢ka (anointing/
affusion). After anointing Prabhu with
sandalwood...he was adorned with the
finest garments and ornaments and seated in
palanquin...

With big pomp Prabhu Mahavira
travelled through the middle of Ksatriya-
kunda i.e. passing via the market road
reached outskirts of town, reached the
jnatakhanda park and under the Asoka tree
Prabhu got down himself, removed all his
ornaments and clothes; with his hands
performed pancamusti loca of his scalp hair;
observed chattha penance without water on
the day of magasara vada dasama took only
the divine garment on his left shoulder put
by Indra, Prabhu became recluse (anagara/
hermit/anchorite/ascetic). Prabhu said
“Namo Siddhanam” and without the
“bhante” word, saying “karémi samayiarh
savvam savajja jogamm paccakhami” etc.
accepted caritra (admitted to ascetic
conduct). That time manifested
“Manahparyava jiana”- Prabhu attained the
fourth knowledge.

27



Samyag Jiiana Pravésika - Study Book 8

) [=

%
Like sword dipped in honeyLike Potter %}
S

e
?e

o~
Vedaniya Karma

idl- 4 Like Leg Cuffs (Bedl)

Ataréya Karma

‘A@"zﬂl usy ﬂ‘vq

28



