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(Sﬁtra — Meaning — Arcanum (Insight):J

(Muhapatti Padiléhana — Vandana)
Muhapattt Padiléhana (Inspection)

Give one khamasamana and sit “up-lifted from the floor (lower-squatting posture)’ and
say: ‘Icchakaréna sandissaha bhagavan! - chéda muhapatti padiléhana karum? -->
Willingly give me order oh God! Can I do ‘cheda muhapatti padiléhana (inspection of the
corner/end of uttarasanga and muhapatt1)?’ Guru says: ‘kar¢ha --> do it’. So the disciple
says ‘Icchamh --> I desire so’; then for ‘drsti padil¢chana’ do the padiléhana of the
end/hem/corner of the cloth (uttarasanga) with the following 50 words.

25 words for the uttarasanga end or muhapattt padilehana and 25 words for body
padiléhana’ together make 50 words.

Suttattha —tattadittha hrdayamam dharum.. ...

Samakita mohani, mi§ramohani, mithyatva mohani pariharur.

Kama-raga, sn¢ha-raga, drsti-raga pariharum.

Sudéva, sugurii, sudharma adarum.

Kudeéva, kugurii, kudharmapariharur.

Jnana, darSana, caritra adarur.

Jiiana viradhana, dar§ana viradhana, caritra viradhana pariharur.

Manogupti, vacana gupti, kaya gupti adarum.

Manodanda, vacana danda, kaya danda pariharum.

W W W W W W W W —

Hasya, rati, arati pariharurh. 3
Soka, bhaya, duganccha pariharurh. 3
Krsnalesya, nilalesya, kapota léSya pariharur. 3
Ruddhigarava, rasa garava, sata garava pariharur. 3
Maya Salya, niyana $alya, micchadansana $alya pariharum. 3
Krodha, mana pariharur. 2
Maya, lobha pariharum. 2
Prthvikaya viradhana, apakaya viradhana, téukaya viradhana,

Vaukaya viradhana, vanaspatikaya viradhana, trasakaya viradhana 6
Huthoya, t¢ savi hurh mang, vacane, kayac kart ~ —————memmemm -
Micchami dukkadam. Altogether: 50
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50 bola (words) Padilehana’s Ritual

(1) ‘Suttattha — tattadittha hrdayamarm
dharum’ saying this open the
end/hem/corner of the cloth (uttarasanga)
and examine both sides; then joining the
corners of the cloth hold in right hand and
say (2) ‘samakita mohani, (3) misSramohani
(4) mithyatva mohani pariharurh (avoid)’,
and saying this rub away corner of the cloth
on the hollow of the left palm. Then holding
the cloth end in the left hand say (5) kama-
raga (6) sn¢ha-raga (7) drsti-raga pariharurm
(avoid), saying this rub away the end on the
hollow of the right palm. Then holding the
corner in the right hand say (8) ‘sudéva (9)
suguril (10) sudharma adarurh (respectfully
welcome)’, saying this without touching,
scatter/vibrate it gently on the left hand three
times. (11) ‘kudéva (12) kuguri (13)
kudharma pariharurh (will avoid)’ saying
this rub away the end on the hollow of the
left palm three times. (14) ‘jfiana (15)
darsana (16) caritra adarurh’ saying this just
scatter/vibrate gently with the end of the
cloth three times on left hand without
touching it (17) ‘jfiana viradhana, (18)
darsana viradhana (19) caritra viradhana
pariharurh (will avoid)’ saying this rub away
end of the cloth on the hollow ofthe left palm
three times. Then (20) ‘manogupti (21)
vacana gupti (22) kaya gupti adarum’ saying
this scatter/vibrate it gently three times on
left hand palm without touching with the
corner. (23) ‘manodanda (24) vacana danda
(25) kaya danda pariharum (avoid)’ saying
this rub the end on the hollow of the left palm
three times.

So, now in all 25 Padiléhana of
uttarasanga or muhapattt have been
completed.

(1) “hasya (2) rati (3) arati pariharuri’
saying this hold the end of the cloth with

right hand and do atonement (pramarjana) of
the left arm three times. (1) ‘Soka (2) bhaya
(3) duganccha pariharurh’ saying this hold
the end of the cloth with left hand and do
atonement (pramarjana) of the arm of right
hand three times. (1) ‘krsna 1¢sya (2) nila
1esya (3) kapota lesya pariharum’ saying this
with the end do atonement of the head. (1)
‘ruddhigarava (2) rasa garava (3) sata garava
pariharum’, saying this do atonement of the
face three times. (1) ‘maya $alya (2) niyana
$alya (3) micchadansana $alya pariharum’
saying this do atonement of the heart region
three times. (1) ‘krodha (2) mana pariharum’
saying this hold the corner of the cloth in the
right hand and do atonement of left core
aspect (pasanum) (1) ‘maya (2) lobha
pariharurh’ saying this hold the corner of the
cloth in the left hand and do atonement of
right core aspect (pasanum) (1) ‘prthvikaya
viradhana (2) apakaya viradhana (3) téukaya
viradhana’ saying this with the caravala do
atonement of the left leg. (4) ‘vaukaya
viradhana (5) vanaspatikaya viradhana (6)
trasakaya viradhana’ if it has been caused by
me, then, for all these viradhana I ask
forgiveness (micchami dukkadam) with
mind, speech and body’ saying this do
atonement with the caravala ofright leg.

So this way body’s 25 padilehana
have been completed. Of these 25
padilehana $ravika should not do the three
head, three heart and four of the two core
aspects (pasanum) padilehana i.e. total 10
padilehana. Therefore, for them totally there
are 40 bola for 40 padilehana. Sravika can
use the hem/corner of the garment or
muhapatti for padilehana.

In these fifty words (bola), the
conscience (discretionary/discerning) of
‘upadeya to be adopted’ and ‘heéya to be
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avoided’is beautifully done.

Pravacana (scriptures/jinavanl) is a
pilgrimage . Its embodied sitra-
arrangement-proposition-formula and their
meaning should be held in the heart from
point of view of essence / element
(tattvadrsti). And, hence, one has to have
unshakable faith that the sttra and their
meaning are truth/real. And so, one should
be ready and develop the spirit to renounce
the obstacles viz. samyaktva mohaniya,
misramohaniya and mithyatva mohaniya
karma that cause hindrance to this faith. In
the mohaniya karma, it is important to
abandon mainly “raga (attachment/
affection/attraction)”. In this also first
kama-raga, followed by sné¢ha-raga and
finally drsti-raga must be abandoned.
Without abandoning these, one cannot
respect/honor sudéva, sugurii, sudharma
with equanimity/ real faith. So, after this one
decides with faith to respect/honor sudéva,
sugurli, sudharma and abandon kudéva,
kugurii, kudharma. This spirit can lead to
better adoration of jnana, dar$ana, caritra,
for which one must renounce jfiana
viradhana, darsana viradhana, caritra
viradhana. In turn, manogupti, vacana gupti
and kaya gupti need to be honored and
respected. Therefore, the spirit/sentiment of
abandoning manodanda, vacana danda, and
kaya dandais expressed here.

In this way after describing the spirit
of upadeya (to be adopted) and heéya (to be
avoided), one then has to cultivate the spirit
to abandon/renounce those karmas whose

activities need to be undone/and have to fail.
First comes the caritra-mohaniya karma,;
due to its very nature, laughing etc. activities
arise which have to be renounced. Hasya,
rati, and arati and also $oka, bhaya,
duganccha have to be abandoned leading to
cleansing and thus increase purity, so the
character becomes immaculate/chaste.
After these one has to abandon the 3 1¢sya
viz.’krsna, nila and kapota’ lésya that are
primarily full of inauspicious-diligence and
lead to spiritual disgrace and downfall.
Further on, ruddhi garava, rasa garava and
sata garava that obstruct the spiritual
accomplishments also haveto be renounced.
Then there is feeling/spirit expressed to
abandon/remove/avoid maya $alya, niyana
salya and micchadansana $alya that have
destroyed the invaluable fruit of religious
duty.

In the end, serially the forms of likes
and dislikes i.e. anger, greed, ego and deceit
should be removed, and the spirit of
friendliness which leads to success of the
samayika needs to be practiced more; for
which wrongful activities that have caused
harm to the 6 types of jiva have to be undone
and the fruit has to fail and forgiveness is
asked.

In this way the above said 50 words
(utterances) that are useful while
performing the duties of the soul, if the jiva
behaves in such a way, it can soon make the
soul, a paramatma (God).

Suguru vandana (bowing/salutation/homage) vidhi (Ritual)

This way after performing the uttarasanga
end or muhapatti padilehana give one
khamasamana and standing up ask permission
for guruvandana saying, “Icchakaréna
sandissaha bhagavan | Dévasika / Rat vandana

dauj1 ? Willingly give me order oh Guru! Can I
give day/night salutations? Guru says: “dc¢ha
give”. Then disciple says ‘Iccharh 1 desire so’
and gives two vandana.
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17 (sandasa) atonements (pramarjana) during vandana

While giving vandana the 17 (sandasa) atonements are done in the following way:
Say ‘nissihi’ before coming into the restricted position, and with uttarasanga end,
caravala or ogho do atonements of the floor three times (3) the entire back side of the right
leg from waist to the feet (4) backside of the waist in the middle (5) the entire back side of the
left leg from waist to the feet (6), similarly atone the right leg (7) middle part (8) and left leg
from the front side... (9) Sit in an uplifted squatting posture and holding the uttarasanga
corner or muhapatti in the right hand, atone from right side the forehead, the entire left hand
till the elbow, (10) similarly holding the uttarasanga corner or the muhapatti in the left hand
atone the entire forehead, the entire right hand till elbow with the stick of caravala (11), then
on the fluffy thick threads at the end of caravala or on the floor or on the left knee three times
(14) and while getting up and getting out of the restricted position (disjuncture-avagraha)
scrub three times on the katasana’s (sitting cloth) with uttarasanga end, caravala, or ogho
(17). This way you do 17 times atonement. While giving khamasamana also similarly 17
times atonement (pramarjana) can be done.
In ‘suguru vandana sttra’ the words “a-ho-ka-yam-ka-ya-jattabhé javani jjar
cabhé?” are uttered in the following way:
a-say touching the corner of the laid oututtarasanga with both hands
ho - say touching the forehead with two hands
ka - say touching the corner with two hands
yarh - say touching the forehead with the two hands
ka - say touching the corner with two hands
ya-say touching the forehead with the two hands
ja - say this vowel in subdued tone touching corner withtwo handsas if ‘touching guru’s feet’
tta - say this vowel in between the forehead and the corner with palms facing up in
harmonized voice
bheé - say this touching the forehead in noble voice
ja - say this touching the corner with both the hands in subdued tone/normal voice
va - say this vowel keeping the two hands in middle with palms facing up in harmonized way
ni - say this while touching the forehead with noble voice
jjam - say this touching the corner with both the hands in subdued tone/normal voice
ca - say this keeping both the palms facing up in the center in harmonized way
bheé - say this with both hands touching the forehead in noble voice

Suguri vandana siitra
[Aphorism to offer salutations to Sadguri (preceptor/teacher/righteous/mentor of high moral)]

Icchami khamasamano! Vandiur javanijjaé nisthiag, 1
Anujanaha, me miuggahar. 2
Nisthi a-ho-ka-yam, ka-ya-sarhphasarh khamanijjo bhe kilamo.

Appakilantanam bahusubhéna bhe divaso vaikkanto? 3
Jatta bhe? 4
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Javanijjarh ca bhe?

5

Khamémi khamasamano! Dévasiam vaikkamarm. 6

Avassia¢, padikkamami

Khamasamananarm dévasiaé asayanae, tittisannayarae, jam kirm ci miccha¢, manadukkadae,

vayadukkadae¢, kayadukkadae, kohae,

manae,

mayae, lobhae, savvakaliae,

savvamicchovayarae, savvadhammaikkamanae, asayanac.
Jo m¢ dévasio atyaro, kao, tassa khamasamano! Padikamami nindami garihami,

appanarh vosirami.

Word

Icchami-Iwish

khamasamano! - Oh forgiver

vandiur - to bow/ to salute

javanijjaé - according to my ability

nisthiaé - without sin

anujanaha - give permission

mé - to me

miuggaham - (mita-avagraha) - able to enter an
area/field of31/2 hands

nisthi - [ abdicate the sinful activity

ahokayari - lower body partin the form of feet

kaya-samphasam - touching the body (if
interrupted)

khamanijjo - forgive that

bhé - Hey bhagavanta!

kilamo - any discomfort has happened

appakilartapam - you are a little tired/ little
afflicted

bahusubhéna - in plentiful auspicious sentiment

bhé - Hey bhagavanta!

divaso-day

vaikkanto? - has passed?

jatta - penance, journey of restraint

bhé? - bhagavanta?

javanijjarmca - body that is not pained by five
senses +the mind

bhé - yours

Khameémi- I beg forgiveness khamasamano! Oh
forgiver!

dévasiarh - related to the day

vaikkamarh - guilt

Avassiae - faults / stains occurred while doing
necessary rites padikkamami - I revert back
form the sin/ retreat form sins

Khamasamanpanam- related to you (ksamas-
ramana)

dévasiaé-occurringin the daytime

asayanaé- the disrespects

tittisannayaraé - of the 33 disrespects

jam ki ci - whichever

micchaé - in the form of falsehood

manadukkadaé - sin caused in mind

vayadukkadaé - sin caused by speech

kayadukkadaé - sin caused by body

kohaeé - by anger

manaé- by pride

mayae - by deceit

lobhaé- by greed

savvakaliae - related to all the time-periods

savvamicchovayaraé - in the form of false
healing-practices, fraud, deception, trickery

savvadhammaikkamanaé - in the form
violating all duties (8 pravacana mata)

asayanae - doing disrespect

jo-any

meé - by me

dévasio - related to the day

aryaro - transgression/fault

kao -ifdone

tassa - those

khamasamano! - Hey forgiver!

padikkamami- I ask forgiveness

nindami - [ condemn/regret form my heart

garihami - [ condemn openly in front of
guru

appanam - soul/ activities of body

vosirami - I renounce/ sacrifice/ abdicate/
abandon/ desist/ abnegate
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Meaning: Oh forgiver! I wish to pay
you obeisance by giving up all my sinful
activities according to my capability...1

In 3% hand-proportionate area (mita-
avagraha) allow me to enter the place...2

Avoiding all the activities other than
guru vandana, by touching your lower body
part in the form of feet with my hands and
head, oh God! If any interruption, pain has
occurred then please forgive me. Oh little
tired God! Has the day passed in auspicious
sentiments? ...3

Oh God! Your journey in the form of
penance, restraints, rules and self-study
prevails without any pain/ suffering/
hurt?......4

Is your body enduring and not
suffering any pain from the five senses and
mind?....5

Oh forgiver! I beg forgiveness for my
sin committed during the day time ..... 6

I retreat from the faults that occurred
while performing daily necessary activities.
Please forgive me for your day-related thirty
three disrespects done by me in relation to
false hood, committed related to mind -
speech-body-anger-greed-ego-deceit, in the
form of false healing-practices, fraud,
deception, trickery related to all time
periods, and violating all duties (8 pravacana
mata).

Related to the day-time if I have
transgressed (aticara) or faulted I ask for
forgiveness. I condemn/regret from my
heart. I condemn openly in front of guru. I
renounce /sacrifice /abdicate /abandon/
desist /abnegate such soul and activities of
my body.

(The gist-significance: With this siitra,
the guru is paid homage/vandana 12 times
(rotations), and forgiveness is asked for day
related transgressions/faults and if his/her
journey of restraint is occurring with peace and
happiness? etc. is asked)
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Who is a ‘Sravaka’?
(21 qualities of Sravaka)

375 W

¥ 16. ViSesajiia (Specialist, Expert,

Particularistic)

Auspicious karma manifested...sins
ran away...and we got human birth...
punyanubandhi punya- auspicious karma
bondage manifested. .. the fortune of settling
in the victorious / triumphant reign of Jina
was obtained. .. we have to work hard so that
such rare opportunity does not fail /does not
become fruitless. To make the regime of Jina
successful it is necessary to become owner of
the virtues. We thought about 15 qualities of
a worthy / eligible $ravaka. Now the 16th
virtue is presented:-

dcRi JRIEA dsuY dusudid eidel,
vl [QAA7 Gy «sIRE del. 23

Vatthunarh gunadoseé lakkheét

apakkhavaya bhavéna,

Paéna visésannii uttama

dhammariho téna || 23 ||

Meaning: The expert man knows the
merits and demerits of things done
impartially. That is why such a man is
deserving/suited/ qualified/fit/ worthwhile /
appropriate / just/capable for the best
religion. || 23 ||

Oh accomplisher (sadhaka)! If you
want to worship the best religion than you
should become the owner of ‘vi§esajiiata’.

We have eyes so we can see...

We gotintelligence so we can think...

There is atongue so we can speak...

If ‘visesajiata’ blends with all the
above things, then soul will swim the ‘ocean
of life’ easily. What is so special about
‘vi§esajiiata?’

A visesajiia is of neutral vision-
unprejudiced-solemner... He is impartial. He
can know what the thing is like.

Same way visésajiia is knower of both
‘quality/ merit’ and ‘ faults/demerit’ in all the
things.

On the auspicious New Year morning
we pray prosperity/riches/wealth like that of
Salibhadra ...and not of merchant Mammana
... Why?

Salibhadra had vi§ésajfiata ... he
knew the merits and demerits of wealth.
Therefore, he used-enjoyed wealth/
prosperity and knew how to give it up when
time comes.

Mammana merchant had wealth but
he lacked vi§e¢sajnata. Therefore, despite
wealth that was amassed/ earned/ collected,
neither could he use/ enjoy nor could he give
itup.

To acquire wealth vi§esajfiata is not
necessary, but, to use it wisely for the right
cause vi§ésajnata is necessary.

What we talked about wealth, same is
true for power, intellect and for the subjects
of'each sense organs.

One may get power due to
manifestation of auspicious karma, but that
jiva, only if owns the quality of vi$¢sajhata
can put it to good use and can improve both
this life and the afterlife.

After becoming lord of six continents
King Bharata and Sanatcakravarti with the
strength of visésajfiata swam across the
ocean of life. Whereas after becoming lord of
six continents, Cakravartt Brahmadatta and
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Cakravartt Subhuma due to lack of
vi$esajfiata were failures in life.

Abhaya kumara had intelligence ...
Birabala had intelligence...still why do we
ask for Abhaya kumara’s intelligence... why
not Birabala’s?

Where does today’s human being lack
intelligence? Today’s child also has sharp
intelligence but his/her mind-knowledge can
see only the happiness of materialistic world.
Wecan’t see any visesajiiata in their minds.

Diseases hidden behind the demon/
ghost/ shadow of material/ physical
enjoyments are not seen. ..

They don’t understand the ephemera-
lity- momentariness of power and wealth...

Death is not seen in the poison filled
glass of pleasures/sensuality/sexuality...

We cannot see the contrary /opposite/
unfavorable/ perverse fruits of bitter sips of
passions (kasayas)...

Till the time we see things with
partiality, until then this is not possible.
Looking into our ordinary life also, when we
develop attachment to a thing or a person, we
see only their qualities and never have we
found any faults in them.

Since time immemorial, because of such
sight/ vision we are wandering... wandered.
If we want to end this wandering then we
must leave the vision of partiality/ favoritism
and join our life with visésajfiata From time
immemorial we have developed the habit of
seeing quality in inanimate-lifeless-
insentient things and faults in animate-
living-sentient things. We must reverse our
habit and cultivate the habit of seeing quality
in living (cetana) and faults in the lifeless
(jada). Due to lack of visesajiiata we find the
unsubstantial/ useless/ worthless/
meaningless world, very best/ excellent/
synoptic/ essential/ meaningful. Acaryas of

yester years have explained very nicely
about insubstantiality and futility of the
world’s temptations and enjoyments by
giving illustration of the ‘honeycomb’ which
is worth knowing with visésajnata.

One dreadful/ frightful forest was
there...

One traveler was passing through this
jungle ...

Suddenly a wild elephant started
running behind him... if I catch this traveler
will kill him... the traveler started running
for his life ... while running he saw branches
of huge banyan trees... to escape from the
elephant he grabbed the branches and started
hanging halfway...looking down he saw a
well... in the well he saw four great
pythons/dragons who were ready to rip open
their mouth and swallow the traveler...

When he looked up, he saw black and
white rats cutting the branches. The elephant
reached there... with his trunk started moving
the tree vigorously... due to shaking of the
tree, from the honeycomb hanging on the
branches drops of honey started falling into
the mouth of the traveler. In the honey-drops
the traveler became so fascinated that he
forgot his sorrows...also forgot his horrible
condition.

One of the deva/god was going that way
in his plane...seeing the terrible condition of
the traveler god felt pity. He came to
save/rescue the traveler and told him to leave
the branch of the tree and board the plane.
But, mad at the taste of the ‘madhubindu/
honey-drops’ traveler did not accept God’s
request and finally when the branch broke the
traveler fell into the well and python
swallowed him as its food.

Come! Let us understand the whole
metaphor with vis¢sajiiata.

This world is like the dreadful forest ...

8
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Thetraveleris oursoul ...

Thebranch is our life-span...

Black and white rats are black time-
period (krsna - inauspicious) and white time-
period (Sukla - auspicious)...

The God in the celestial plane is our
benevolent Guru Bhagavanta...

The jiva who with visesajiiata identifies
the real form of this worthless world...
understands it... he/she will accept the refuge
of sudeva, suguru and sudharma and will
swim across the world’s ocean... the one who
lacks viseésajiata that jiva by getting tempted
in the sensual pleasure like the taste of
madhubindu becomes victim of sorrow/
misery and misfortune in this infinite world.

Let us be determined to correct our
mistake of eternity by acquiring the quality
of'visesajiiata... let us illuminate the begotten
sravaka clan and depart on the road of soul-
welfare...

The past acaryas (preceptors) have
stated 21 virtues so that the life of §ravaka/
devotee / listener becomes an abode of
virtues. We tried our best to understand the
16 virtues... Now let’s move on. What does
the 17th quality of the $ravaka say?

% 17. Vrddhanusarita (follow the
goodness ofoldage)- Sravaka’s 17th
quality is described to manifest the virtue of
vrddhanusarita.

921 uRael ol UIdIRIR ydde da,
g3 [ id 24=e1f5u1 dpen Fel.Y
Vudho pariyana buddhi
pavacare pavattainéva,
Vudhanugo viévar
samsaggakiya guna jéna|| 24 ||
Meaning: The old man, being of pure
intellect, does not indulge into vices. Even
those who follow him that way also do not
prevail in sin. Because, virtues manifest

according to the companion || 24 ||

Here it is said to follow older-persons
to become $ravaka. First let us think who is
old?

Whose age is more? ...hair has turned
white...teeth have fallen...hands and legs are
trembling... are bent from waist...we
consider these as old!

But, to define the meaning of this
word, the vision of great knowledgeable
sages has been very minute-sharp, vast and
deep. These knowledgeable sages along with
the aged/ elderly also talk here about many
such persons who are knowledgeable elderly
(jnanavrddha)... moderate elderly
(sahyamavrddha)... elderly performing
penance (tapavrddha)... meditating elderly
(dhyanavrddha)... here in thus talking about
those elderly it’s clearly stated that...

They are with matured intellect...

They never prevail in sinful
activities...

If such old people are made
companions, and by following the path
described and practiced by them, then in that
life one acquires the religion and also the
ability to digestit...

When there is no maturation in life...
if the intellect is not mature then at that time
the jiva without serious thinking ...without
thinking about the result...takes a hasty
decision, and finally time comes when he
regrets it.

Same way old persons have the
treasure/repository of experience so they
know that committing sins we get sorrow, ill
fame and misfortune. So, they have retired
from sinful activities. Knowing that the path
of merit has happiness, glory-fame and good
fortune, they are the ones who on such a path
act in virtuous ways...

Those who follow such elderly they
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move away (retreat) from sinful activities
and malpractices. And become true
accomplishers travelling on this path and
attain soul’s welfare.

Who are we associated with? Where
will the color of this association take us? Will
it save or sink? The time has come to think all
this.

ksksk

Dholka town...

King Visaladéva....

Visaladéva’s maternal uncle was
Simha...

Once uncle Sirhha was passing by on
the road... dust fell on his head while passing
near the upasraya (monastery)... he looked
up and saw a child monk...he went to the
upasraya and in anger slapped the child
monk ...the $ravaka and §ravika present in the
upasraya were aghast/dazed, awry/restless
and perturbed/agitated but no one uttered
anything.

After some time the minister
Vastupala came for guru vandana... Guru
bhagavanta said nothing but $ravaka-§ravika
told the minister about the whole incident.
Vastupala could not bear this. He said "The
act of slapping an ascetic (tyagi) is a
challenge to the ministerial post. Go, the men
should go and cut off the five fingers of the
hand with which he had slapped the child
monk.”

Accepting the challenge of Vastupala
some devout young people went to the house
of Sirmha and cut off his fingers.

Sirmhha went to King Visaladéva. He
apprised King Visaladéva about Vastupala
and asked him to imprison Vastupala.
Listening to uncle Sirhha, Visaladéva sent his
guard A$varohi to imprison Vastupala.
Vastupala’s mansion was crowded with Jaina
and non-Jaina leaders... In the middle of his

way only they stopped A§varoht and told that
"go and give our message to your king - Don't
trust your maternal uncle and don’t act
according to his words/direction, please take
advice of some wise person and rule the
kingdom or else the result will be
terrible/outrageous/horrible”.

Asvarohi conveyed this message to
King Visaladéva. King Visaladéva instead
of calming down got more agitated/
provoked/ lost his head. Perhaps subdued
with insistence of uncle, he ordered the
General and the army to imprison the
minister.

There came a shrewd experienced
aged state Priest. He explained the King a lot
and made him withdraw his orders.

Even the General and the army were
ready to return/give up their weapons and
job. Nobody was ready to harm/hurt their
popular and affectionate/ kind/ loving
minister.

The state Priest told Visaladéva, “Oh
King! What a reckless step... your
grandfather had likened Vastupala to a
Kohinoor  diamond... your father
Viradhavala never ignored - defied-
disregarded- disobeyed-insulted-neglected
the advice of Vastupala... and you were ready
to imprison him? Just think... otherwise the
situation will go out of hand ... it will get
WOrSse.

Considering the Priest’s words the
King addressed the people from the balcony
of the palace to calm down the situation...
said — “Dear people! Become fearless...
neither you nor your religion will be harmed
till I am alive. My uncle was in a hurry. In
rage he made such a serious/ grave mistake
and its punishment he is suffering. For his
sake, I will never make my people hurt/
pained/be sorrowful/ aggrieved”.

10
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People were satisfied with words of
the King. All shouted King Visaladéva’s
victory and dispersed.

If Visaladéva, had first thought and
taken the steps... could have consulted the
right person, then such terrible situation
would not have been created...

In our life whenever such
incidences take place we should do
introspection that where I am making
mistake. In many quarrels-distress and
disunion-dissention, someone’s wrong
advice or instigation / provocation is
working. Such things should not happen in
our life for that we should always take the
appropriate advice of a virtuous person who
is sensible... wise... serious... and of mature
intellect.

In today’s world many people
instigating a fight between two persons enjoy
to watch the drama. But, if we consider with
equanimity advice of the righteous and
accept it, then often no one else gets such an
opportunity.

In brhad $anti stotra (hymn) therefore
it has been said “Mahajano yéna gata sa
pantha... that path/marga/road on which
great people have walked...”

Human birth... after getting the reign
of vitaraga (Prabhu Mahavira - absence of
passion) the path on which the great persons
have departed, we must be ready to follow...
let’s abdicate negligence...become interested
in good path and become successful traveler
on the path directed by these great men by
cultivating the vrddhanusarita quality.

ek skosk sksk

Human birth...after getting “Jina-
sasana — Jina-reign” one has to strive hard to
become Sravaka. This task should not be
restricted only to external rites, but it
includes to cultivate/develop the virtues/

qualities during our life-journey. We are
talking about the qualities of Sravaka. After
thinking about this quality... we must
contemplate on these and make efforts to
make them steady in our life. In Jina-reign,
the importance is of worship of virtue and
not worship of an individual.

Come! Let us welcome in our life
these new qualities / virtues and move on.

#% 18. Vinaya (humility/modesty
meekness)

Qi AcaaRIR] YA AAIRIEARNY i3

U1 d yd dei QeI geuucdl . U

Vinao savvagunanam

millarh sannanadansnal narh;
Sukkhassaya té miilar
ténavinao tha pasattho || 25 ||

Meaning: Humility is the root of the
same virtues as samyak jiana-dar§ana. And
those same qualities are the root of
happiness. So here person with humility is
considered praised (excellent-praiseworthy)
125]]

In Jina reign worship/adoration begins
with the great incantation/mantra ‘Navakara
Mantra’. The very first word of the
Navakara Mahamantra tells us to bow down.
The one who does not know to bow down
cannot learn Navakara and one who does not
know Navakara Mahamantra cannot be
called a Jaina. Navakara Mahamantra is the
primary identity/recognition of a Jaina
sravaka. Come, let's see where the place of
“humility” in our lives is? Let's know that...

Athome humility of father-mother...

In school and colleges humility of
givers of knowledge (en-lighteners-
teachers)...

In business humility of the promotor in
business-etiquette/dealings and humility of
the adviser giving education for self-
learning to earn money with justice and

1
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proper policy. ...

In upasraya (monastery) humility of
Guru Bhagavanta who teach essence/
significance/ crux of the religion...

In temple humility of eternally
benevolent Arihanta Paramatma

One who wants to make his/her present
birth successful ... wants welfare of the soul
then he/she must maintain humility at all
places by all means (infallibly). Without
humility one cannot develop respect in the
heart even for the benevolent great souls. If
honor does not arise, there will also be
defects in respect and hospitality... In life if
there is no humility-honor towards the
benefactors...towards virtuous... then how
itispossible to do our soul’s progress?

Humility is the root of knowledge ...

Humility is the root of religion ...

Humility is the root of progressin life...

Magadha Emperor Srénika...was
studying from a candala (cruel /sinful
/murderous person) ... days after days
passed. But Emperor Srénika was not able to
learn anything. One day Abhaya Kumara
observed that Emperor was seated on the
throne and learning... candala was seated on
the floor and teaching the lesson. Abhaya
Kumara understood why Emperor Srénika
was notable to gain knowledge.

Abhaya Kumara bowed to Emperor
Srénika and said — “Father! If I am
discourteous then please forgive me but if
you will learn this way you can never gain
knowledge. If you want to learn then you
need to respect your teacher. You have to
forget that you are a king ...and also will
have to forget that in front of you is a
candala... I am a student ... and you must
understand this way that ‘in front of me is
my teacher-guru’. You need to be seated
down (lower seat) and your teacher-guru has

to be seated on the upper-higher seat... you
have to accept with humility the ‘mantra’
from guru and worship it. Then only you will
procure knowledge/imbibe lessons. Without
that it is not possible to learn anything.
Knowledge (vidhya) adorns and comes with
humility.

Emperor Srénika accepted ‘the
words...thought’ of Abhaya Kumara, and, as
if some magic occurred and Magadha
Emperor received all knowledge. If we want
to accomplish knowledge or accomplish
religion then we must worship the virtue of
humility in our life.

The quality of humility has strength to
subdue the revengers/enemies. Has the
strength to make the strangers our own. So
humility is said to be a hypnotizer. If we use it
once, then we will also experience its magic.

For doing Paramatma’s adoration/
devotion... Saudharméndra who had been
ready to celebrate Paramatma’s birth
anniversary displayed himself his five forms
of Taurus and did anointing (abhi$¢ka). Why
so? He understands that for the world I am
God...for Gods I am Indra but I am always a
servant to Prabhu Paramatma. Indra took the
form of Taurus only to show his inferiority.

No matter we may be at the highest
position with power...

No matter we may be prosperous and big
due to wealth...

But in front of God, Guru, Parents, Lord
and Benevolent/Beneficent we are always
inferior ...are small... are attendant-servant-
worshipper-follower...are bondman...

One who does not know to be a servant
cannever become a lord.

Candanabala was leader of the
sadhvijis... She was Prabhu Mahavira
svam1’s chief sadhvi. Mrgavati was her
disciple/ learner/ assimilator/ student. She

12
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entered the upasraya late when Guru
Candanabala said with sarcasm “Such a
delay is not appropriate for an aristocratic
nun likeyou.”

This sarcasm was enough hint to
Mrgavati who started thinking “How am 1?
... T have annoyed my guru Bhagavanta ... [
created hindrance in her ‘sadhana ...” In the
flow of repentance her karmas got washed
away and due to destruction of the ghatt
karma the flame of kevalajiana (pure
knowledge) blazed/shone.

At night-time to give way to a black
snake she rolled/moved the hand of Guruni
Candanabala. Guru woke up and asked,
“Why did you see black snake in black
night?”

Mrgavatiji answered, “By your
influence.” “Did knowledge happen /
occur? Candanabala said.

Again, Mrgavati answered “by your
influence.”

Disciple had keévalajfiana and guru was
chadmastha (in disguise/pre-omniscient)

What a wonderful humility though!

When we make life full of humility, all
kinds of achievements will come to the fore.
In absence of humility the attained
accomplishments also will be lost/defeated.

To enjoy the life of a true $ravaka we

should allow humility to enter in all the
fields. If humility is in the body then on
seeing god-guru or benevolent parents one
immediately rises from one’s seat...folds
hands automatically... walks towards
them... and creates place to make them sit on
an appropriate seat...after they sit he/she sits
lower than them...

Humility in speech makes the language
pure... the speech is sweet and modest...the
talks are done taking care of the respect of
the elderly...there is no aggression...no
rage...no bitterness.

Humility in mind makes the mind
auspicious and fragrant with pure thoughts.
The mind does not have any ill/ inauspicious
thought towards anyone. He/ she feels
joyous at the devotion - worship of the
devotees and accomplishers and
appreciates / approves them. He / she
becomes mad with joy just at the sight of the
knowledgeable and virtuous people. To get
grace of these great souls he/she makes life
more full of humility and modesty.

This virtue of humility if joined/
incorporated/ practiced in business ... home
... dealings... education... religion... shop...
bus ... train ... eating ... drinking ... in all
the places/ everywhere, we will certainly
experience indescribable happiness...

13
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Jiva Vicara
(Thoughts about the Soul)

How diverse this world is? There is
so much diversity in the jiva, life-forms that
live in this world. Not only that but what
peculiarities are also seen in the height of the
jivas. Somewhere the jiva has a body of
innumerable parts of the finger; so
somewhere else the jiva assumes the body of
500 bows. But, who can introduce to us such
diversity, heterogeneity and strangeness
except the ‘Supreme God’ (devadhidéva)?
Millions of salutations to the God
(Kevalajnant) who made us realize the true
nature of the world.

Avagahana (height)

Let's move on to the introduction of
jiva. First we will think about the height
(avagahana) of tiryanca panceéndriya jiva—

STRICTHERAHTON, 7EBT 3T 3 JEHRAT gi |
YOTEYgd UfeE, AR A3 | 1301
Joyanasahassamana,
maccha uraga ya gabbhaya hunti |
Dhanuhapuhutta pakkhisu,
bhuyacari gauapuhuttam |30 ||
Meaning: the fetal fish and fetal ura-
parisarpa (reptiles who move on the
abdomen) are of thousand yojana
proportion. The embryonic birds’ body
proportion is bow-prththakatva (2-9 bow
separation) and fetal bhujaparisarpa’s
(reptiles who use hands for movement) is
gau - prththakatva (2-9 gau separation).
Prthakatva means 2-9 here || 30 ||
Fetal fish and fetal ura-parisarpa can be
1000-1000 yojana long. It’s difficult for us

even to have such imagination/ concept/
idea/ thought. And, birds may be 2-9 bow-
separation and fetal bhujaparisarpa 2-9 gau
separation. This should be considered the
maximum (excellent) length for each jiva.

After saying the avagahana of embryonic
tiryanca pancéndriya then the body
proportion of sammurcchima tiryanca
pancendriya is described.

T YOTEYET YT ST ST I |

NI Ygatier, afear a3 fwT 13311

Khayara dhanuhapuhuttarh bhuyaga

uragaya joyana puhuttam |

Gaua puhuttamitta,

samucchima cauppaya bhaniya|| 31 ||

Meaning:- Know that the body
proportion of sammurcchima birds and
bhujaparisarpa is dhanusya prthakatva, and,
sammurcchima uraparisarpa’s is yojana
prthakatva, and sammurcchima catuspada
are told to be gau prthakatva. || 31|
Sammurcchima tiryanca pancéndriya

jivas’such body proportion is astonishing.

Now embryonic catuspada and
human beings body proportions are
described.

BT ITIIHTE TIWAT ITSHRAT HORIeAT |
Praferet T AU, IBTA T 113211
Chaccéva gauatm cauppaya
gabbhaya munéyavva |
Kosatigarh ca manussa,
ukkosa sariramanénam || 32 ||

14
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Meaning:- Know that embryonic
catuspada’s body proportion is 6 gau and
avagahana of embryonic human beings is 3
gau. || 32|

This way the excellent avagahana of
embryonic catuspada and human beings is
described. Many such bodies have been
endlessly endured by our soul...have been
assumed. With such bodies we have
endlessly consumed varieties of health foods
- drinks... enjoyed pleasures/ sensuality/
lewdness... the results/maturing of karma
and its bitter fruit have been suffered/
experienced...yet today the jiva is colliding
in the state of ignorance...after knowing
this. ..understanding this it is very important
to leave the state of ignorance and enter the
state of knowledge... as the state of
ignorance melts / decreases / fades ...
knowledge manifests as well as implied
knowledge of abstinence is accomplished...
the attainment of such knowledge implicit
asceticism... that is the success of
knowledge acquisition (enlightenment).

Now we will know the body
proportions of the Gods (déva) in the
devaloka.

391 31 goT T3aNTwaTU[e $18a TRETon 113311

Isananta siiranar,

rayanio sattahunti uccatam |

Duga duga duga cauigévijjanuttare

ikkikka parihani||33||

Meaning:- Till I$ana dévaloka the
height of the body of déva is ‘7 hands’. After
that two, two, and four dévaloka, nava-
gréiveyaka and anuttara aircraft (vimana)
show the height of their body one-one hand
less.||33 ]|

In the hells, as we ascend the height is
halved with each ascent, same way as we
climb up the devaloka the height decreases
by one-one hand, The body proportion
clearly stated is as follows:

Déva...... Body proportion....
Bhavanapati - 7 hands
Vyantara - 7 hands
Jyotisa - 7 hands

Saudharma-I$ana déva 7 hands
Sanatakumara- Mahéndra déva - 6 hands

Brahma-Lantaka - 5hands
Sukra-Sahastrara - 4 hands
Anata-Pranata - 3 hands
Arana-Acyuta - 3 hands
Navagreiveyaka - 2 hands
5 Anuttara - 1-hand

This way the maximum (excellent)
height is 7 hands and the minimum is one
hand. This is the lowest avagahana.

The height of the body of déva
described here should be understood for the
original body. The déva behold this original
body until the end of their life-span, there
fore they are described as ‘bhavadharaniya’.

Different from bhavadharaniya...the
body that can perform many types of
activities and create different forms is
described as ‘uttara-vaikriya’. This uttara-
vaikriya body can be one or can be made into
many-multiple bodies, and can be destroyed
when not wanted. The excellent body-
proportion of this uttara-vaikriya body is one
lakh yojana (100000 yojana) and the lowest
(jaghanya) avagahana is numerical part of
the finger (sankhyata).

Here the completion of the door/
gateway of body proportions of the diverse
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jivatakesplace.

After knowing the avagahana of the
jiva we will now think about ‘bhava sthiti’
meaning the door of life-span or ayusya.

Bhavasthiti (Life-span-Ayusya)

The omnipresence of the omniscient is
confirmed distinctly by observing the
diversity and characteristics of the body
proportions of the living beings of the
world...but we are again amazed with the
information on the lowest and excellent life-
span (awesome and wonderful ayusya)...
let’s proceed to understand the secrets of the
life-span... Firstly the ayusya of one-sensed
life-forms is described —

qrdtaT yedie, wa, 3w fafe arse |

A AEHAT GAAY, VM7 A a3 113811

Bavisa pudhavie, sattaya,

aussa tinni vaussa |
Vasa sahassa dasataru,
ganana teutirattau || 34 ||

Meaning: The excellent life-span of
Prthvikaya is 22000 years, Apakaya is 7000
years. Vayukaya is 3000 years. The ayusya
of agglomeration / collection / set /
aggregation / group of Pratyéka
Vanaspatikaya is 10000 years. And
Teukaya’s ayusya is3 dayandnight. ||34 |

The excellent life-span described in the
above verse should be considered for the jiva
existing in the peaceful land (harmless /
inoffensive. / quiet places). In these places
usually there are seldom any efficient causes
for actions-reactions (shocks/repercussions)
amongst the life-forms. Generally the jiva
with moderate-medium life-span are found
more.

Now the ayusya of Vikaléndriya (2-3-4

sensed life-forms) is said —
AT IS S5, At |
3o, T3fter g wET (13811
Vasanibarasaubeéindiyanarn,
teindiyanam tu |
Aunapannadinair,
caurindinarm tuchammasa|| 35 ||
Meaning: Know that the ayusya of
béindriya (2 sensed) is 12 years, t¢indriya (3
sensed) is 49 days and caurendriya (4
sensed) is 6 months. || 35 ||
After describing the life-span of
Vikaléndriya, he informs about the ayusya of
déva (god), naraki (hellish beings),
catuspada (four-legged animals) and
manusya (human beings).
et {53, s, ARt fordia |
T3 Afafemorar, fafsfoa afasnanrgha 13611
Suranertyanam thi-1,
ukkosa, sagarani tittisam |
Cauppa yatiriyamanussa,
tinnitiya paliovama hunti|| 36 ||
Meaning: The excellent life-span of
deva and hellish beings is 33 sagaropama,
and, that of catuspada tiryanca and human
beingsis 3 palyopama. || 36 |
STCTARITHIANT, UTHT3 &5 Jeadpisia |
TEEIOT qOT ${oTt3HY, TN & uferered 113011

Jalacaraurabhuyaganar,
paramau hoi puvvakodio |
Pakkhinarh puna bhanio,
asankhabhago ya paliyassa |37 ||
Meaning: The excellent life-span of
jalacara, uraparisarpa, and bhijaparisarpa is
of kroda piirva. Similarly, the excellent
ayusya of birds is equal to the innumerable
part of palyopama || 37||
Thus, after describing the ayusya of
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all jiva, then on is described the ayusya of

samurcchima jiva.
© I A BHT AR |
3@ StgavT, siaggd o forafar 3¢
Savve suhumasaharanaya
samucchima manussaya |
Ukkosa jahannéna,
antamuhuttam ciya jiyanti|| 38 ||
Meaning: The life-span, of all the
subtle/micro one-sensed life-forms, gross
(badara) sadharana vanaspatikaya
(anantakaya - nigoda) and sarhurcchima
human-beings is of antamuhirta, both
excellentand lowest || 38 ||

3MSITEVTTS - ATV, U9 HWA3N AHTET |

S gor geyr e, fodt - s @ sk 113

Ogahanau—mananm,

evar sannkhévao samakkhayam |

Jé punaittha visésa,

visésa—suttauteneya||39 ||

Meaning: Closing the door of the
information on avagahana and ayusya, study
and reading of other sitra viz. Sri brhat
sangrahani etc. are recommended to acquire
special information|| 39 ||

Svakaya Sthiti: - (rebirth in the same
species)

The time period during which the jiva is
born again and again in the same species is
described as “svakayasthiti”

The prthvikaya sthavara jiva...b¢indriya
etc. vikaleéndriya jiva and also the tiryanca-
manusya jiva due to liking and affection,
desire birth-death-rebirth again and again in
the same species. But, for such kind of birth
in the same species, the rules are defined
with clarity and these are described here for
our understanding.

i o W s Swafaft Ferfi |
Jawife TAfeT I HOTA-SIAT IOTAT3A 1180 |
Egindiya ya savve asankha
ussappinisakayammmi |
Uvajjanti cayantiya
ananta-kaya anantao || 40 ||

Meaning:- All one-sensed life-forms
and anantakaya jiva have birth and rebirth in
the same species for innumerable utsarpini-
avasarpinl and infinite (ananta) utsarpini-
avasarpinirespectively. || 40 ||

The Jaina time cycle is divided into
two time-periods- (1) Utsarpini and (2)
Avasarpini. Also, in both Utsarpini and
Avasarpini, there are 6-6 aras (further
smaller time-period divisions). Each
Utsarpini and Avasarpini is of codacodi
sagaraopama span.

Here, the svakaya-sthiti of
ckendriya jiva viz, prthvikaya, apakaya,
téukaya, vaukaya and vanaspatikaya is
innumerable Utsarpini and Avasarpini.
But, the anantakaya jiva have much more
svakayasthiti than these which is described
as infinite (ananta) Utsarpini and Avasarpini.

Thinking about this same contention,
but defining specially it seems that 4 types of
prthvikaya, 4 types of apakaya, 4 types of
téukaya, 4 types of vaukaya, thus totaling to
16 types have svakaya sthiti for innumerable
Utsarpini and Avasarpini time period.

Praty¢ka vanaspatikaya for both the
types have svakaya sthiti for 70 codacodi
sagaropama.

Sadharana vanaspatikaya (anantakaya
jiva) for the four types have svakaya sthiti
for ananta Utsarpini and Avasarpini.
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i wT fyeren, wragsar aftifs fafmorem

Jawifd ABIY, ARA GaT =11 AT 119211

Sankijja sama vigala,

satta-atthabhava panindi tirimanua |

Uvajjanti sakae,

narayadeévayanocéva||41 ||

Meaning: The svakaya-sthiti of
vikaléndriya is numerable yrs. (sankhyata)
birth - rebirth cycles. Panceéndriya and
human-beings have 7-8 birth-rebirth cycles.
Whereas the hellish-beings and the gods
have no svakaya-sthiti|| 41 ||

Vikaléndriya jiva meaning 2-3-4 sensed
jiva including paryapta and aparyapta
divisions, these 6 types have svakaya-sthiti
for numerable (countable) birth-rebirth
cycles or numerable years.

Saying about the tiryanca pancendriya
and human-beings (manusya) the svakaya-
sthiti is 7 — 8 birth-rebirth (bhava)
cycles...How come?

Tiryanca pancendriya and human-
beings (manusya) after death can be reborn
in the same species serially for 7 bhava as
numerable yrs. but the eighth birth (bhava)
in the same species cannot be for countable
years...jiva has to be born in the eighth
bhava with innumerable life span...that
means it has to be born in a ‘yugalika
region’. From there by rule it has to be born
as a deva. From here only it can again get
birth as a tiryanca pancéndriya or human-
being (manusya).

The ten types of sahmurcchima tiryanca
and 101 types of sammmurcchima manusya,
totaling to 111 types have the svakaya-sthiti
of7bhava.

The ten types of garbhaja tiryanca and
the 30 types (paryapta and aparyapta) of

manusya liviné in the karmabhiimi have
svakaya-sthiti of 7— 8 bhava.

Here only karmabhiimi manusya are
considered as manusya, because in the
akarmabhtimi and in the 56 antara dwipaare
‘Yugalia’. They have a life-span of
innumerable years. For them the svakaya-
sthiti is not new. Yugalia (manusya of
akarmabhiimi and antara dwipa) by rule
after death go to the dévaloka. This is also
said for the manusya of the ‘yugalika-time
period’. They also have the life span of
innumerable years and on completing it go
to the devalokaafter death.

The déva and the naraki have no
svakaya-sthiti because the déva after death
cannotbe born as a déva and the naraki after
death cannotbe born as a naraki.

Prana :- The vital strength/power
necessary to live is “prana” in the absence of
which Jiva dies. Prana are of two types- (1)
Bhavaprana (2) Dravya prana

The bhava prana is associated with soul.
Whereas the dravya prana is associated with
body.

There are 4 dravya prana — (1) Indriya
prana (associated with senses) is impure
conscious prana. (2) Yoga bala prana which
is opposite/contrary/reverse of form of
infinite strength (ananta virya) (3) Ayusya
prana which is the opposite of inexhaustible
condition. (4) Svasosvasa prana (breath)

There are 5 Indriya prana - (1)
sparseéndriya prana (touch) (2) rasanéndriya
prana (taste) (3) ghranendriya prana (smell)
(4) caksurindriya prana (sight) (5)
$rotendriya prana (hearing)

There are 3 Yoga bala — (1) mano (mind)
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balaprana (2) vacana (speech) bala prana (3)
kaya (body) bala prana
gagT 73T uron 3T A s EA AT |
ofeifewy waat fomrcly B e o3 11v211
Dasaha jiana panaindiya
usasa au balarava|
Egindiésu cauro vigalésu
chasatta atthéva || 42 ||

Meaning: Jivas have 10 types of
strengths (prana). 5 senses, breathe, ayusya,
and three activity strengths (yoga) this way
it makes 10 prana. The one-sensed have
four (4), and vikaléndriya have 6, 7, and 8
prana. |42

Of the 10 prana, ¢kéndriya jiva i.e.
prthvikaya, apakaya, téukaya, vaukaya and
vanaspatikaya have 4 prana. Because being
only one sensed jiva they have only
sparséndriya prana (touch) and kaya (body)
bala prana. Other senses and yoga bala are
absent. Ayusyapranaand Svasosvasaprana
(breathing) are presentin all. Therefore, the
¢kendriya jiva have 4 prana as follows: (1)
sparséndriya prana (2) kaya bala prana (3)
ayusyapranaand (4) svasosvasa prana

The beindriya jiva with spar§éndriya
also has rasanéndriya. And with kaya bala
also has vacana bala. As two prana have
increased totally 6 prana are present as
follows: (1) spar$éndriya prana (2)
rasanéndriya prana (3) kaya bala prana (4)
vacana bala prana (5) ayusya prana and (6)
svasosvasaprana

The teindriya jiva with spar§eéndriya
and rasanéndriya also has ghranendriya. So
in the 6 prana of be¢indriya jiva there is
addition of ghranendriya thus making it 7
prana viz. (1) spar$éndriya prana (2)
rasanéndriya prana (3) ghranéndriya prana
(4) kaya balaprana (5) vacana bala prana (6)

ayusyapranaand (7) svasosvasa prana

In caurindriya jiva with spar$éndriya,
rasanéndriya and ghranéndriya also
caksurindriya is added thus making it 8
prana. These are as follows: (1)
sparséndriya prana (2) rasaneéndriya prana
(3) ghranéndriya prana (4) caksurindriya
prana (5) kaya bala prana (6) vacana bala
prana (7) ayusya prana and (8) svasosvasa
prana.

srafy -afy-ufifdtg, 99 @ oot steran

AfE 715 froaanent sfaor syvorg mRoT 118311

Asanni-sanni-pancindiésu, nava-dasa

kammeéna bodhavva |
Tehim saha vippaogo jivanam bhannaé
maranar || 43 ||

Meaning: Asanjiit means without mind
and sanjiiT means with mind, such panceéndriya
jiva have 9 and 10 prana respectively. The
'separation' from these prana is defined as
'death'. || 43 ||

Pancendriya jiva are of 2 types — (1)

sanjfit means with mind (2) asanjfit

means withoutmind.

Déva, naraki and garbhaja manusya and
tiryanca are with mind therefore are sanjfit
pancendriya; so with mano (mind) bala prana
they have 10 prana. Whereas the ¢kendriya,
vikaléndriya and sarmmmurcchima tiryanca
pancendriya and sarhmurcchima manusya all
are without mind so they are asanjiil. Here
asanjiii panceéndriya have 9 prana. They do not
have mano bala.

Sanjfit pancéndriya haveall 10 prana.

Some sarhmurcchima manusya do not
have vacana bala, therefore instead of 9 they
have 8 prana. Again these sarhmurcchima
manusya when die without attaining the
svasosvasa paryapti that time as there is no
svasosvasa pranathey have only 7 prana.

In the latter half of the verse, describing
what is death? Is said — “the absolute
separation/weaning of a jiva from the assigned
prana it possesses, is its death” — “Separation of
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soul from prana is death of that jTva”.

Reading this definition we understand
that soul's separation from dravya prana is
practically considered as death. This death is of
the worldly existence/life. Not soul's. Soul has
bhava prana and this prana never separates from
the soul, hence itis never possible for the soul to
die and it is immortal. The siddha jiva are
immortal...
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[Moksa tattva (Salvation/emancipation/liberation)]

If you ask any adorer/devotee —“Why
are you practicing/following religion?”

You get an answer — for “Moksa” i.e.
liberation, emancipation

There is no controversy, no two
opinions that religion is practiced to attain
moksa. It is equally true that religion must be
done for moksa (beatitude/quietus). But,
how much our understanding works behind
the answer we give? What and how much
form of moksa do we know? The supreme
soul (paramatma) has seen and experienced
the form of moksa in pure knowledge (the
keévalajfiana) and gave a vivid detailed
description of moksain front of us.

How immense grace has rained down
onus?

There is no shortage of the people who
call moksa ‘bogus’ in this world. He gave a
convincing answer to all such atheists and
proved the existence of moksa.

To enjoy virtues ifthere isheaven....
To suffer sinsifthereishell.........

So, there must be a place for jiva who
are free from virtue and sin. Where and how
isthat place?

How many jiva (beings) of moksa?
What are the jiva of moksa like?

The beautiful answer to all this is
explained by the knowledgeable wise giving
an understanding of the element (tattva) of
moksa.

Who is the authority to get moksa

tattva? Who can attain moksa? All of this is
interesting. It tempts us and inspires us
tremendously to move towards the path of
emancipation/salvation. Let’s make a mental
journey in the company of knowledge and
experience unique happiness and achieve
self-sufficiency/welfare.

A TV, GEaIHToT 7 FErd oo |

PTAT 31 3a WIS, TS 3T TG AT [ 14311
Santapaya paruvanaya,
davvapamanam ca khitta phusanaya |
Kalo a antara bhago,
bhavéappabahucéva|| 43 ||

Meaning: Satpadaprariipana, dravya-

pramana, ksetra, spar$ana, kala, antara,
bhaga, bhava, and alpabahutva|| 43 ||

It is said that moksa tattva can be

thought as having 9 doors / gateways. These
9 doors / gateways are as follows —
1. Satpadaprariipana door (existence):

To form an existing (situated) position

about moksa is Satpadaprartipana door

2. Dravyapramana door (substances):
To think about how much is the living
substance of siddha is Dravyapramana
door.

3. Ksétra door (region/space/area-field of
occupation):

To think about how much is the
region/space for siddha jiva is Ksétra
door.

4. Spar$ana door (contact-field of touch):
To think about how many sky-regions are
touched by the siddha jiva is Spar$ana
door.
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5. Kala door (time period):

To think about what time period (sadi -
ananta; with beginning to eternity) siddha
jiva will remain in this species is Kala
door.

6. Antaradoor (interval/gap):
To think about that there is no difference
in all the Siddhas is Antara door.
7. Bhagadoor (proportion/division):
To think of what proportion do Siddha
constitute of the worldly life forms is
Bhaga door.
8. Bhavadoor (reflection/mode)
Thinking that of the 5 feeling/sentiments
viz. ksayika etc.in which mode/reflection
are the siddha jiva is Bhava door and
9. Alpbahutva door (no. of siddha's):
Of the 15 types of Siddha, to think that in
which types siddha jiva are less ...or are
moreis Alpbahutva door.
1.Satpadapraiipana door (Existence):-
A Y& T [Iwid T AT o 34 |
TSR U A3, T HI9TOITs FE 118%11
Santa suddha payatta vijjantam
kha kusumarva na asantam |
Mukhkhatti payar tassau,
paruvana magganai him || 44 ||
Meaning: Moksa is real/actual/
existing/ veracity. Being a pure position it
exists. It is not ‘non-existent’ like the ‘sky-
flower’. "Moksa" is such a kind of position/
status/ locus so that it can be considered
through way-goings/ paths/ tracks/
channels/ approaches || 44 ||
This position is divided in two parts:
1. Lone position or pure status
2. Combined/connected position or
impure status
Where there is a lone position then a
thing with that name exists and is accepted as
itis.
Position depicts ‘meaning’ and

‘derivation of the word’ (genesis/ root/
origin/ etymology).

Moksa is a word/expression/pada so it
has meaning and has its derivation too.

When words are combined then a thing
may exist or may be non-existent.

Rajakumara — means son of the king so
it is clear and complete. Its existence is
possible.

Akasapuspa (sky-flower) — Flower of
the sky is acombined expression/word that is
impure and unreal. Because there can be
rose- flower, jasmine flower/Arabian
jasmine- flower. But, flower of sky cannever
bethere. Itis non-existent.

Somoksaisapada.....

Moksa pada is also existent...and it can
be considered by margana viz. ways of paths/
tracks/channels/approaches/way-goings.
(margana)

The forms of margana while
considering moksa have been described in
further verses.

313 313 B, s3I FAA AT T |

TS GAYT AT, a A AT MR 119811

Gaiindiekae,
joeé véye kasayananeya|
Sanjama dansanalesa,
bhavasamme sanniahare || 45 ||
Meaning: Gati (species), indriya
(senses), kaya (body), yoga (activity), véda
(gender), kasaya (passion), jfiana
(knowledge), caritra (character), dar$ana
(inclination/ faith), 1ésya (soul-coloring/
tainting), bhavya (splendid/magnificent type
of jiva), samyaktva (equanimity), sanjiil
(possessing mind/ manasa) and ahara
(food/diet)||45 |
Here fourteen margana (categories of
doors/gates) have been shown. With special
insight-know how, 62 distinctions are
described of these 14 gateways (margana) as
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follows:
Margana(path)
1. Gati

2. Indriya

3. Kaya

4. Yoga

5. Veda

6. Kasaya

7. Jhana

8. Caritra

9. Darsana

10. Lédya

11. Bhavya Jiva

12. Samyaktva

Distinctions

4 - déva (God), manusya
(human), tiryanca
(animal), naraka
(hellish-beings)

5 - ¢kéndriya, beindriya,
téindriya, caurindriya,
pancendriya

6 - prthvikaya, apakaya,
téukaya, vayukaya,
vanaspatikaya,
trasakaya

3 - manoyoga, vacanayoga,
kayayoga

3 - strivéda, puriisaveda,
napurhsakaveéda

4 - krodha (anger), mana
(ego), maya (deceit),
lobha (greed)

8 - mati, $ruti, avadhi,
manah (mana:)-paryava,
kevala jiiana, mati-
ajiiana, $ruta-ajfiana,
vibhanga jiana (false
type of avadhi)

7 - samayika,
cheédopasthapana,
parihara visuddhi,
stuksmasarhparaya,
yathakhyata, désavirati
and sarvavirati

4 - caksudarSana,
acaksudar$ana,
avadhidarSana,
kevaladarsana

6 - krsna, nila, kapota, téjo,
padma and $ukla lesya

2 - bhavya (worthy of
liberation) and a-bhavya
(not worthy of
liberation)

6 - upasama, ksayopasama,
ksayika, misra,
sasvadana and
mithyatva

13. Sanji1 2 - sanjfi1 (possess mind)
B and asanjfi1 (no mind)
14. Ahara 2 - ahara and anahara

62

Thinking through these fourteen
margana, in which of these is moksa/
salvation attainable can certainly be known.
Of the 62 distinctions of the 14 paths
(margana) in which path is salvation and
where not, is further clarified in the next
verseas follows:

Rers uftify a| wa, Afy sEsE™ w3a a9a |
TEHIOMER $act, GAYT AT o JAY 119611
Naragal panindi tasa bhava,

sanni ahakhkhaya khatya samatté |
Mukkhonahara kévala,

dansana nane na sésésu || 46 ||

Meaning: Moksa can be attained
through the doors of manusya gati (species),
pancendriya jati (breed, race) 5-sensed jiva,
trasakaya jiva (mobile), bhavya jiva (worthy
of liberation) sanjiii (possess mind),
yathakhyata caritra (with character as
described in the agama), ksayika samyaktva
(samyaktva born on an utter annihilation of
karma), anahara (without food),
kévaladar§ana (right inclination), keévala
jhana (omniscience) and in the remaining
other margana moksais not there. || 46 ||

Thus, thinking about 62 doors/
gateways of the 14 margana it is evident that
only in 10 of these moksa is possible. In the
remaining four margana it is just impossible.

In the first gati (life-species)
margana, only in manusya gati (human birth)
moksa is possible. It is not possible in other
three gati.

In second jati margana only
pancendriya jiva (5-senses) can attain moksa
but jiva in other 4 jati (1-4 senses) cannot.

In the third kaya margana only
trasakaya (mobile) jiva can attain moksa and
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in the other five bodies there is no moksa.

In fourth yoga margana there is no
moksa because soul is a-yogi (no activity).

In fifth véda margana there is no
moksa as soul isa-veédi (no gender).

In sixth kasaya margana there is no
moksa as soul is a-kasay1(without passions).

In seventh jiiana margana there is
moksa in kévala jiiana and not in the other
seven jiiana.

In eighth caritra margana moksa is
possible only in yathakhyata caritra
(character as described in the agama). In the
other 6 caritra it is not there.

In ninth dar§ana margana there is
moksa only in kévala dar§ana. It is not in the
other 3 dar$ana.

In tenth léSya margana there is there
is no moksa as soul is a-1e§1 (no tainting/
colorless).

In eleventh bhavya margana there is
moksa, in abhavya there is no moksa.

In twelfth samyaktva margana only
in ksayika samyaktva there is moksa, in
other five samyaktva there is no moksa.

In thirteenth sanjiit margana moksa is
in sanjiil only. In other a-sanjiil margana
there is no moksa.

In fourteenth ahara margana only in
anahara there is moksa. In ahara margana is
no moksa.

So this way there is moksa in
manusya gati, pancendriya jati, trasakaya,
bhavya, sanjii, yathakhyata caritra, ksayika
samyaktva, anahara, keévaladar§ana, kévala
jnana margana. There is no salvation in any
other gateways (margana)

R, Sfta gearfdr gfer oranfer |
o 3T, TS FBI A | 1Y |

Davvapamané siddha,

jivadavvanihunti namtani |

Logassa asankhijjé,
bhagé ikkoya savvevi || 47 ||

Meaning: In the dravyapramana
door there are infinite elements of jiva. In the
innumerable part of the world there is one
and all siddha||47||

The Siddha jiva are infinite.

2. Dravyapramana door
(substance): Considering the time-interval/
gap of time of emancipation, it is evident that
from minimum duration (jaghanya) i.e. at an
interval of one samaya and from maximum
duration (utkrsta) i.e. at an interval of 6
months one jiva definitely goes to moksa.

In one samaya, at least one jiva
(jaghanya) or 108 jiva (utkrsta) at the most
attain moksa. According to such a rule, the
cycle/wheel of the world has been going on
since time immemorial. So there are infinite

jivainmoksa.

3. Ksétra door (region/ space/ area
where emancipated souls reside -
Siddhaksetra):

One siddha’s minimum avagahana
(jaghanya) is 1 hand and 8 finger (angula)
measure ...

One siddha’s maximum avagahana
(utkrsta) is 1333 hand and 8finger (angula)
measure...

This area/region/space is equal to the
innumerable part of the world. So one siddha
jiva is sheltered in innumerable part of that
world.

Thinking from all sheltered siddha,
all siddha jiva are sitting on the siddhasila. At
the end of the world (loka) adjacent to the
aloka is the siddhasila, which is of 45 lakh
yojana area on which they are found in the
1/6th of the gau area of the sky above (the
constituent units of the akasa). The region
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above the siddhasila including all siddha, is
equal to only the innumerable part of all the
region / area. Therefore, even considering
from point of view of all siddha also it is
equal to the innumerable part of the world.
SO 313 BTat, 3o g uge ATs Siivrat |
ufSarait smanait, fagor sia afder 1yl
Phusana ahia kalo,
iga siddha paducca sai onamto |
Padivao bhavao,
siddhanarh antaram naththi || 48 ||

Meaning: Excess of touch (spar$na)
is seen, the time-period of one sheltered
siddha is with beginning till infinity (sadi-
ananta), and due to lack of fall (no return to
the world) there is no gap/distance (antara)
between the siddha. ||48 ||

This Verse describes the three doors -

(1) Sparsana door (contact) (2) Kala
door (time period) (3) Antara anuyoga door

4. Sparsana door:-When one atom
fits into a sky-region, it is called the touch of
7 sky-regions.

1. It lies in one sky-region to which it
touches.

2. In the four directions there are four
sky-region touches.

3. In the above and below regions
there are two sky-region touches.

1+4+2= 7 1is sky-region touches
(spar$ana). The bodily size (avagahana) is
only one sky-region.

Similarly, every substance (dravya)
has more of the spar$ana region than the
avagahanaregion.

As well as, siddha has spar$ana
region more than the avagahana region.

Similarly the siddha has more area of
other siddha’s mutual touch (spar§ana).

5.Kaladoor:

Know that the sheltered ‘one siddha
(¢ka-siddha)’ remains in siddha-hood from

beginning to eternity time-period. (sadi-
ananta)

The sheltered ‘many siddha (an¢ka-
siddha) remain in siddha-hood from
beginning-less to eternity time-period.
(anadi-ananta)

6. Antara door: When there is
another sentiment / feeling in between the
siddhas then can they be inter- differentiated
but such a differentiation is not even
possible. As well as the siddha jiva do not
come back to world there is no difference
amongst siddha. Also, siddha jiva are
touching each other so here again there is no
distance-gap in between them.

Fea formor qord syrst & A g |

g3t ama afkom-Brdt 31 gor s Sftad 119311

Savva jiyanarh manamteé bhage

te tésimm dansana nanar |

Khai¢ bhave parina-mie

apuna hoijivattam || 49 ||

Meaning: Siddha jiva are the infinite
part of all living beings. There jiana and
darsana is of ksayika bhava, and, livingness
(jivatva or being a soul) is due to parinamika
bhava|[49 ||

This verse includes the gateways of
bhaga, bhava and anuyoga.

7.BhagaDoor:

Siddha jiva are infinitely more than the
abhavyajiva.

When considered of all worldly jiva the
siddhas constitute infinite proportion...

8.BhavaDoor:

There are five types of bhava (nature of
the soul) (1) Aupasamika (subsidence of
concerned karma) (2) Ksayika (destruction
of concerned karma) (3) Ksayopasamika
(subsidence-cum-destruction of concerned
karma) (4) Audayika (results from
manifestation of karma) (5) Parinamika
(appears naturally-nothing to do with
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karma)

The jfiana and dar$ana of siddhas is of
ksayika bhava (a characteristic condition of
the soul resulting from destruction of the
karma concerned), and livingness (jivatva or
being a soul) is due to parinamika bhava (its
presence follows since beginning less time
from the existence of soul).

oftar g% T, oft =12 fregT o Ferom |

331 TTE a3, 719 adT oA HfTaM 119011

Thova napusarn siddha,

thinara siddha kameéna sankhaguna |
Ia mukhkha tattameéarn,

nava tatta lésao bhania || 50 ||

Meaning: The neutral gender siddha
are few, the feminine gender (stri-linga/
veda) and masculine gender (purusa-linga/
veda) consecutively/serially are more in
number (sankhyata). This way is moksa
tattva. The 9 elements (nava-tattva) are
described briefly. || 50 ||

9. Alpbahutva door (no. of
siddhas): At one time maximum (utkrsta)
10 neutral jiva can attain moksa.

At one time maximum (utkrsta) 20
women jiva can attain moksa.

At one time maximum (utkrsta) 108
men jiva can attain moksa.

So the number of neutral gender
siddhas are few/ small no... Stri-linga siddha
are double of these therefore numerically

more (sankhyata gund)...as/thence male
linga siddha are sanikhyata guna...

The minimum and maximum
numbers of other siddha types:

% Jina siddha are less (alpa)... Ajina
siddha more in number than them so
(sankhyata guna)

% Atirtha siddha are less (alpa)...
Tirtha siddha more in number than them so
(sankhyata guna)

% GQGrhasthalinga siddha are less
(alpa)... Anyalinga siddha are more than
them so (sankhyata guna)...Sva-linga siddha
are further more than these so (sankhyata
guna)

% Svayarhabuddha siddha are less
(alpa) ... Praty¢kabuddha siddha are more
than them so (sankhyata guna) ...Buddha
bodhita siddha are further more than these
siddha so (sankhyata guna)

% Ancka siddha are less (alpa) ...
Eka siddha are more than them so (sankhyata
guna)

In this way it is worth knowing
‘moksa tattva-element of salvation’. After
knowing, it is worthwhile to depart in that
direction and strive for self-welfare.
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Life Journeyof Tirthankara)

Sasanapati Prabhu Mahavira

Acalgachhadhipati P.P.A.B, Sri Gunasagarasiiri. Maharaja Sahéba

Endowed with four knowledges Prabhu
Mahavira soon started traveling (vihara) from
there... The people kept watching till their eyes
could see him and said “Hey Vira! Without you
our life will be like an empty forest/ jungle/
backwoods (békavudsa). Now how will we be
happy without your companionship? Hey Vira!
When will our eyes have the ‘nectar like eye-
salve’ of your darsana/ sight/ appearance? “Hey
Vira! You are without likes-dislikes, love-
affection/hatred but, remember us someday,
come back to visit us at the earliest and give your
dardana again and again”. Saying this people
mourned the pain / grief of separation /
bereavement wentto their respective places.

At the time of occasion/ event/
ceremony of Prabhu’s initiation, Indradéva along
with other dévas had worshipped Prabhu with
fragrant substances like go$irsa- sandalwood
etc., its fragrance remained on Prabhu’s body for
more than four months. With this divine/
heavenly fragrance beetles drawn/attracted from
afar were stinging/biting Prabhu. The youth,
knowing about this fragrance started demanding
it from Prabhu. Prabhu was holding silence so he
did not answer anything. Therefore, the angered
youth started troubling Prabhu and gave him pain
and suffering. Some women went astray seeing
the unearthly, weird/ethereal/supernatural
appearance of Prabhu and beauty/luckiness and
the bodily fragrance, and caused troubles making
prefixes that favored prayers of pleasures of
indulgence/desires/lust. Prabhu remained
steady-firm-immovable-stationary-steadfast like
Meéru Mountain and bearing all the troubles with
equilibrium wandered and reached near Kumara
village, when 48 minutes (‘two ghadi’) were
remaining of the day and undertook kayotsarga
meditation during the night. There a herdsman/

cowherd/ shepherd/ flock-man had been
ploughing all day long, left his oxen/ bullocks
and went to milk the cows. The bullock/ oxen
while grazing walked far away in the forest.
After milking the cow herdsman returned and
asked Prabhu, “Oh Arya! Where are my oxen?
Prabhu remained silent, so herdsman thought
that he might not be knowing. Then he went in
search of them in the jungle. The oxen after
grazing came back to the same place where
Prabhu was present previous night. Herdsman
after searching for the oxen returned very
exhausted/tired also to the same place and saw
oxen sitting over there. Therefore, he got angry
“This person knew still he made me search in the
jungle whole night ... babbling/ mumbling he
ran to hit Prabhu with the ribbons of oxen
(bullock’srasa). By using avadhijfiana Indradéva
came to know about this incident and went there,
punished herdsman and told Prabhu, “Oh
Prabhu! Until next twelve years many such
prefixes/ troubles/calamities will be happening.
So, give me permission to be in your service till
then. Prabhu did not give permission. So
Indradéva ordered Prabhu’s cousin (mother’s
sister’s son) vyantara déva Siddhartha to
avoid/avert/ procrastinate mortal hardship/
suffering, and, himself wentback to heaven.
While wandering, Prabhu Mahavira
was passing by the bank of river Ganges. In the
fine clay, in Prabhu’s footsteps seeing the
imprinted wheel (cakra), flag (dvaja) ankusa
(bridle-a kind of controlling headgear) a
samudrika (knowledge of body features) man named
Puspa felt that here some cakravartt seemed to be
travelling alone, I should go to him and give my
service so that my poverty will vanish. Thinking
this he hurriedly reached near Prabhu. But seeing
the Lord he thought that with much difficulties he
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had studied unnecessarily oceanic science. This
way when even great man with virtues also
observes vows and suffers troubles then the
samudrika scriptures all seem untrue. So, I must
throw them in water. Indra, who gave an outlook
of avadhijiiana to the thought of samudrika-man
Puspa, soon came there and started telling Puspa
that — Oh Puspa! Don’t regret for samudrika
study (knowledge of body features), all these
scriptures/ sciences are true. This best
excellent/superman, the Lord of three worlds is
worshipped by human and devilish beings.
Within a short period, he will attain kevalajfiana
and become Tirthankara Paramatma.

Sramana Bhagavana Sri Mahavira
Prabhu after accepting ‘sarvavirati’ abandoning
the affection on the body wandered as a
chadamastha (pre-omniscient) for appro-
ximately a period of twelve and a half years.
During this period Prabhu experienced many
prefixes/ sufferings/ troubles caused by déva,
manusya, tiryanca, which were either favorable
related to pleasures/ sensuality/ enjoyments/
prayers etc. or rebuking/ threatening like palm
tree that were unfavorable/ hostile/ adverse; all
these he tolerated without anger, meekness,
remaining firm and fearless. What were these
troubles done by deva-manusya-tiryanca and
how Prabhu tolerated these has been described
here briefly.

Prabhu travelled from Moraka
Sammnniveé$a and spent the first four months
period (caturmasa) in the temple of Sitilapani-
yaksa. This yaksa in previous birth was a bull
belonging to a merchant Dhanadéva. Once
Dhanadéva while crossing a river with five
hundred carts, all his carts got stuck in the mud.
That time oxen with his exuberant/vivacious
strength joined himself on the left-side of each
cart. He pulled out the five hundred carts that
were stuck in mud. While doing so, he broke his
joints. He died agonizingly with hunger and
thirst, and, rebormn as a vyantara deva began
troubling the people of the town. People of the
village built a temple for him.

To awaken Silapaniyaksa, Sr1

Mahavira Prabhu did the first caturmasa in the
temple of yaksa. The people told Prabhu not to
stay there yet Prabhu stayed in the same temple
that night. To frighten Prabhu the yaksa
performed laughter/cachinnation/horse-
laugh/belly laugh/guffaw that would split the
earth... He made unbearable prefixes in the form
of elephants and snakes...but, Prabhu did not get
upset even a bit... then activities that would cause
death of any other person were done by yaksa in
Prabhu's head, ears, nose, eyes, teeth, back, nails
and the natural orifices causing severe
pain/agony/pang and suffering, yet, Prabhu
remained steady/motionless, the yaksa knowing
this, got awakening (knowledge). At that time
Siddhartha vyantara appeared and told him “Oh
cruel, sinful Sdlapani! You have done an evil
deed. The one who is worshipped by sixty-four
Indra and who is the Lord of the three worlds had
been harassed to suffer disquiet, restlessness and
uneasiness (maha-asatana). If Indra will come to
know about this, he will destroy your place also.
On hearing the words of Siddhartha vyantara
yaksa got very scared/frightened/terror
struck/terrified...and asked forgiveness for his
crime/guilt/offence/fault/sin. Adoring and
worshipping Prabhu he began to dance and sing
in front of Prabhu.

Merciful Prabhu while wandering went
to the asrama (monastery/ asylum) of ascetic
(anchorite) Kanakakhala to awaken
Candakausika...

Candakausika in his previous birth was
a great ascetic. On the day of breaking his fast
(paranurh) he went for gocarl when a frog came
under his feet. His fellow sadhu reminded him to
ask forgiveness for this event three times viz. at
the time of reciting Iriyavahi, during gocart
contemplation and while doing pratikramana in
the evening. So, he got angry with the fellow
sadhu, and, with anger ran to beat him when due
to hitting a pillar he died and was born as a jyotist
deva. From there he fell (cyavi) and acquired
over-lordship of five hundred sadhu and became
chief ascetic named Candakausika. There too he
ran to beat with an axe the princes who were
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taking fruits from the asrama trees but fell into
the well on the way. Then he died and was born as
a poisonous snake of flares of sight, bearing the
name of his previous birth i.e. Candakausika.
This snake when saw Prabhu standing in
meditation (kausagga), flaming with rage looked
at the sun again and again and began to throw
flares of sight at the Lord. Thinking that the Lord
may stumble and fall on him, he started moving
back. But, saw Prabhu remained steady/
immovable and was not disturbed by the sting
and found that from the sting site blood, bright
like shining milk kept flowing...he kept staring
at Prabhu.

Then seeing the surprised and calmed
Candakausika, Prabhu said, “bujza bujza” (wake
up) Candakaus$ika”. Hearing these words from
Prabhu, Candakausika got self-realization and
seeing his previous birth he perambulated three
times around Prabhu with repentance and
thought “Oh! Prabhu being an ocean of
compassion you saved me from misfortune.
Then took ‘ansana (fasting)’ and keeping his
head in his house-hole stayed there in meditation.
When the dairy-maids going to sell milk found
the King of snake lying like this with devotion
they started worshipping him with ght and milk.
Due to that ghee and milk’s fragrance, groups of
ants came and started stinging the snake.
Therefore, despite experiencing pain, irrigated
by the nectar-sight of Prabhu the serpent did not
get angry and died in meditation and became a
déva in 8th devaloka.

To cross the river Ganges before
reaching Surbhipiira, Prabhu put his footto board
the boat of the sailor/mariner named Siddha.
That time listening to the words of an owl, a
fortune-teller named Ksémila said today we are
going to face mortal hardship/trouble, but due to
this great person’s influence that will be
destroyed. Then, that boat when came in the
middle of'the river, it so happened that Prabhu in
his birth of Tripusta Vasudéva, had killed a lion
whose jiva was reborn as a nagakumara
bhavanpati déva named Sudanstra. When he saw
Prabhu in boat he remembered his previous birth

and to take revenge started sinking the boat. But,
nagakumara déva Kambala and Sarmbala on
knowing this bullied/scolded/threatened
Sudanstra and made him run away and saved the
boat.

In Mathura, there lived a merchant
named Jinadasa. His wife was Sadhudast. They
both were ardent sravaka and observed religion
scrupulously/staunchly. Delighted with them
one happy shepherd couple despite refusal by the
merchant tied two young oxen in their house. The
merchant thought that if he will send them back
they will have to bear the pain of carrying loads
etc., hence he did not send them back and started
rearing and nourishing them by giving pure
grass/water and nutrition. On atharh and pankhi
the merchant couple would observe posadha fast
and read religious books; and the oxen listening
to these became pure and did not take any food
(grass/water etc.) and observed fast along with
the merchant couple. In this way, they became
very dear to the merchantand his wife.

On some day the merchant’s one friend
without informing and asking him, tying healthy
oxen to his cart took them to the Bhandira forest
in the procession of Yaksa. The oxen which were
never tied to any cart, were made to run so hard in
the running competition that resulted in breaking
their joints. Then that friend came back and tied
these oxen at the merchant’s house. Seeing their
condition the merchant was very pained. With
eyes full of tears merchant gave them
paccakhkhana, recited the namaskara
mahamantra and served them nicely; then the
oxen who were in auspicious sentiment died,
and, were born in the nagakumara body-species
as Kambala and Sariibala déva. Then with help of
their avadhijfiana came to know that the
Sudanstra déva was causing trouble to Prabhu in
the boat, they went there and made Sudanstra to
run away from there and prevented the
suffering/mishap. Then they praised and sang
Prabhu’s virtue, danced and poured fragrant
water, showered flowers and went back to their
place.

Wandering from there Prabhu came to

29



Samyag Jiiana Pravesika - Study Book 9

village Samnnivesa. In the park there the
Bibhe¢laka yaksa performed ‘mahima (awe and
pomp)’. From there Prabhu went to Salisirsa
village. It was very cold here. That time, Prabhu
remained in kayotsarga (kausagga-meditation).
That time in the birth-life of Tripusta Vasudéva
queen Vijayavatl was insulted, who after
transmigration in many life cycles became
vyantarinamed Katapiitana. She took the form of
sadhvi, filled her tress/braid (jata) with ice-cold
water and started sprinkling it on Prabhu. In the
chilling winter of the month of Magha, Prabhu
suffered this trouble of extreme cold water.
Nonetheless, Prabhu remained steadfast/firm,
the vyantarT asked for forgiveness and bowed to
him and returned to her place. Tolerating this
cold-trouble with equanimity Prabhu attained
lokavdhijfiana. Then he came to Bhadrikanagari,
and there he did penance for four months
(caumas1 penance) and with many types of
abhigraha (receptivity-aptness) did the 6th
caturmasa. After six-months Gosala came to
Prabhu. Prabhu broke the fast of caumasi
penance (paranum) outside Bhadrikanagari.
Then without suffering any prefixes Prabhu did
his wandering in the trouble free Magadhadésa
and came to Alarhbhika town, and did caumasi
penance and finishing the seventh caturmasa did
the paranurh of caumasi penance outside the
town.

Then Prabhu went to Kiirma town.
Here, ascetic Vaisyayana was sitting in the noon
for atapana i.e. to receive/absorb the heat of sun
through his opened jata (braid/tress) looking at
the sun ...with continued atapana lice from his
hair started falling down. The tapasvi picked up
each lice and put them back into his braid. Seeing

this Gosala started teasing the ascetic by calling
him ‘Yukasayyatara’. Angered with this, ascetic
threw tejolésya towards Gosala, but, the sea of
compassion our Prabhu poured $italésya and the
tejolesya subsided. So, Gosala was saved.
Seeing the supernatural power of the Lord, the
ascetic Vaisyayana bowed down seeking
forgiveness of the Lord.

How is t¢joleésya obtained/acquired?
From such a question from Gosala, of course
from the spirit of future yoga (activity), the ritual
of tejolesya which is as destructive/ disastrous/
calamitous as feeding snake with milk was
described by Siddhartha; constantly doing
chaththa penance and taking heat from the sun
for six months; break the chaththa penance fast
each time with one handful of udada-bakda and
amount of hot water that can be held and offered
during tribute with hands (anjali), he will obtain
téjolesya at the end of penance done for 6
months.

From there while going to Siddhartha-
pura, theregion of sesame plants that Prabhu had
described earlier came on the way. Gosala said
that when ‘sesame plant’ has not yielded how we
can talk about its seven seeds in the horn.
Siddhartha said this is the same ‘sesame plant’
with seven seed in its horn. Gosala checked in
disbelief and found the same plant. Then he
broke open the horn and found the 7 seeds in it.
So, he felt that when jiva die those jiva are born
again in the same body. So this finding made
him strengthen his principle of destiny. From
there Gosala separated from Prabhu, and, stayed
at Sravastinagari in one of the potter’s school
and did six months ritual of chaththa penance
etc. and attained t¢jolesya. He also leamt
‘astanga nimitta’ and began to call himself
“omniscient”.
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