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l:Sﬁtra — Meaning — Arcanum (Insight);J

Ajita-Santi Stava (Cont.)
Cittaléha (Citralékha) chanda (verse-rhyme)
Ikkhagavideéhanarisara, naravasaha munivasaha;
navasaraya sasisaklanana, vigayatama vihuyaraya.
ajiuttama t¢ a gunchirm mahamuni, amiabla viulakula;
panamami t¢ bhavabhayamirana, jagasarana mama saranar. Cittaleha. .. 13
Narayao (Naracakra) chanda (verse-rhyme)

Dévadanavinda candastiravanda hatthatutthajittha parama;
Latthartiva dhantaruppa pattaseya suddhaniddha dhavala.
Dantapanti santi satti kitti mutti jutti guttipavara;

Dittatéa vandadhéa savvaloa,

bhavia ppabhavanea paisame samahim

....... Narayao...14

Word Meaning

Ikkhaga - Oh! Bomn in Iksvaku clan-lineage
vidéhanarisara — Oh! King of Videha
naravasaha - Oh! Best in Human beings
munivasaha - Oh! Best in Ascetics
nava - new
saraya - autumn season
sasisakala — Like full moon
anana — face
vigayatama - whose ignorance has gone
vihuyaraya - has removed dust/dirt of karma
ajia — cannot be defeated/won
uttama - excellent
té a gunéhim - with these virtues
mahamuni — great sage
amiabla - whose strength can’t be measured
viulakula — one with vast lineage/clan
panamami — [ salute
té - yours
bhavabhayamirana — Oh! Destroyer of fears
jagasarana - shelter to the world
mama — to me
sarana - take refuge
dévadanavinda — Indras of Vaimanika

- bhavanapati gods
candasiira — moon and sun
vanda — worthy of salutation

tuttha - with contentment

jittha — senior-eldest/praise worthy

paramalatthariiva — very beautiful

dhantaruppa — tumbled silver’s

patta — belt like

séya - best

suddha - immaculate

niddha — smooth / oily-wet

dhavala - white

dantapanti — lined with teeth

santi — peace

satti - strength

kitti — fame/glory

mutti - unselfishness

jutti — wile-device/promise of justice

gutti — three types of Gupti

pavara — best of all

dittata — glowing bright

vandadhéya — salutation worthy are meditation worthy

savvaloa — all people

bhavia — valued

ppabhavanéa —worth to know from performance-
influence-effectiveness

paisa — give

meé —me

samahirh - Samadhi-trance-contemplation
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Meaning: Hey, bomn in the Isvaku lineage! Hey, King of Videha country! Hey, the best in
Human beings! Héy! Bestin Muni! Hey with the face like full new moon of Sarada (autmn) season!
Hey, without the darkness of ajiiana! Hey, remover of karma dust! Hey, all time victor- undefeated!
Hey, whose force is not measured! Hey, one with vast clan! Hey, the destroyer of the worldly fear!
Héy, therefuge of the world! I pay my salutations. Please become my refuge...13

Indras of vaimanika and bhuvanapati déva, worthy of paying salutations to moon and sun,
healthy, content, the eldest, beauty that is worthy of praises, similar to the tumbled silver’s belt, that
is best, sublime, smooth and white teeth rows, peace, strength-power, fame, freedom and idea, with
such three types of Gupti have the best radiance, venerated by all people and due to influence-
effectiveness worthy of being known as such..... Héy Santijina! You please give me Samadhi! ...14

Kusumalaya (Kusumalata) chanda (verse-rhyme)
Vimalasasisakalairéa sommam, vitimirasiira karairéatéam,;
Tiasavaiganairéariivarh, dharanidharappavarairé¢asararh. Kusumalaya...15

Bhuagaparlrlnglam (Bhujapariringita) chanda (verse-rhyme)
Sattéa saya ajlam sarire a bal¢ ajiarh;
Tavasanjame a ajlam
E sa aharithunami j jinamh ajiayarh.  Bhuagapariringiarm .. .16

Khijjiayarh (Nijjintaka) chanda (Verse rhyme)

Somagunéhim pavai na tarh, navasarayasasi,
Teagunchirh pavai na tarn, navasarayaravi,
Ruivagunéhirh pavai na tarh, tiasaganavai,

Saragunchim pavai na tarh, dharanidharavai, Khijjiayam.................... 17

Word Meaning
Vimala — limpid balé — strength, power
sasisakala - lunar eclipse tavasanjame — penance and restraints
airéa — more ésa-aham - this me
somari - gentleness thunami - praising
vitimira - without the darkness of clouds jinamajiayam - Ajita jina bhagavana
stiirakara - rays of sun somaguneéhirh - gentle virtues/qualities
airéatéarn - more brighter pavai na tarh - could not find/get Ajitanatha
tiasavai - Indra, chief of group of Gods nava — new
gana - group sarayasasi - the new autumn moon
airéaraivam - more beautiful téaguneéhir - radiant qualities
dharanidhara - Mountains navasaraya - new autumn’s
ppavara - best than Meru mountain ravi - sun
aireasararh - more succulent rivagunéhir - quality of beauty
satté — in the essence tiasaganavai - the chief of Gods Indra
saya - constantly/persistent saraguneéhim - virtue of stability
ajiarh - not won/undefeated dharanidharavai - King of mountains
sariré — body’s Meru Mountain
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Meaning: With more gentle qualities than the (part of the moon) of the pure moon, more
brighter-radiant than the rays of sun without darkness of the clouds, more beautiful than Indra-the
chief of the group of Gods, more succulent than the Meru Mountain - the best of the Mountains, not
won in body strength-power and not won in penance (tapa) and restraints (sarhyama), such Lord
Ajitanatha I praise ...15-16

Due to the virtues of gentleness the new autumn moon could not find/get him, innovative
autumn sun with radiant qualities cannot find him, the chief of Gods Indra due to virtues of form-
beauty cannot get him and due to virtue of stability the king of the Mountains, Meru mountain
cannot gethim...17

ol

Candana Puj
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Sri Ganadharavada
4th Ganadhara Sri Vyakta Swami

Reference Volumes : 1. S_ri Kalpasutra:
Acalagachadhipati, P.P. Acarya Bhagavanta SrT Gunasagarasuri§varji M.S. &
2. lllustrated Ganadharavada : P.P. SrT Arunavijayaji M.S.

2500 yr. back near the Aryavarta’s
Bharata land, Kollaga Sannivésa village was
considered the center of erudition. Many big
expert scholars resided here. The brahmin’s
dominated. In Bharadwaja clan’s one
Brahmin Dhanamitra’s wife conceived a son.
The mother was very careful so as to give the
excellent sacrament of learning to this child
in the womb itself and at the appropriate time
gave birth to this child in the Sravana
constellation. He was named Vyakta-
kumara. His full name was Sri Vyakta
Dhanamitra Bharadwaja.

The child grew up like the moon
blossoming in sixteen arts. The father made
him scholar by getting him learn under the
scholars. Vyakta became famous as a
scholar teacher. He became famous as a
scholar and ritualistic of Véda-Vedanta. 500
disciples were groomed and prepared in the
profession of teaching. His fame and glory
were widespread in the dual-society (Dwija-
samaja)

While studying Véda-Védanta,
Pundita S1T Vyakta felt that “Brahmasatyarn
jagat-mithya”, svapnopam véi-jagat” means
the world is illusory/wild-goose-chase. The
world is like a dream. Has a magical form.
The world is formed with five elements viz.
earth, water, fire, wind and sky...then is this
statement false? Due to these mutually
opposite statements, in the mind of Vyakta
housed a doubt that do these elements exist
or not?! And he decided in his mind that in

this dream like and magical illusory world
there is nothing like five elements, these
don’t exist.

Coincidentally, in Apapapuri
Pundita S17 Vyakta along with his family of
500 disciples had to attend the yajfia of
Saumil Brahmin. On knowing that the other
pundits who had arrived before him at the
yajfia occasion had gone to the samava-
sarana. So Pundita Sri Vyakta along with his
family of 500 disciples went to meet Prabhu
to ask his doubt, that time Prabhu said “The
doubt about the elements that generated in
your mind is inappropriate because “Yena
svapno pancaveisakalam ityeésa brahma-
vidhiranjasa vijiicyah”

You make the meaning of this verse
as there is nothing like existence of elements.
Everything is dreamlike in this world. In this
verse it is described that everything is
dreamlike should be understood as to make
the soul a super-soul woman, man, family,
wealth etc. should be considered as things
obtained in the dream so you need to be
impassioned with these. The soul after
considering these things as stable and one’s
own, has become pained very much by
making efforts to get these. For eternal
times, roaming in endless birth-death cycles
he has suffered. So to become free of these
pains he must consider these things as dream
and leave passion on these and make efforts
to get moksa - emancipation. This is the true
meaning of the Véda verse. But, it does not
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indicate lack of elements because “Earth is
God (Prithvi devata) Water is God (Apo
devata)” etc. verses indicate their existence-
authority-dominance-power-ownership.
The words of Vira Prabhu removed the
doubt of Vyakta and he fell at Lord’s feet.
He took initiation with his five hundred
student disciples and became lord’s disciple.
Immediately he obtained tripadi from
Prabhu and composed dwadasang.

Dedicating his life to the steps of
learned scholars accompanied his 500
disciples at the age of 50 yr. took initiation
and became a true recluse. He understood
the meaning of the principle of syadavada.
Composed dwadasangi after obtaining
tripadi. And achieved the respect of fourth
Ganadhara in the §ramana - sangha of
Bhagavana S1T Mahavira.

Born in the fourth Ara of the time
cycle and attainder of emancipation in this
birth, such Sr1 Vyaktaswami with
vajrarsabhanaraca sanghayana and
samacaturastra samsthana possessed
excellent body. After spending 50 yrs. of
householder’s life he spent further 30 yr. life
of ascetic (behavior-good conduct-
character). In this life he spent 12 yr. of
chadmastha (pre-omniscient) and 12 yr.
thereafter in presence of Bhagavana
Mahavira decaying his 4 ghati karma
became keévalajiant (knower) and
kévaladarsi (seer of ) pure knowledge. For6
yr. as sarvajiia-sarvadarsi he sanctified the
earth and helped many great souls to swim
the ocean of life reached Rajagrhi and
realizing that end time of his life has come he
undertook one month’s samlé¢Sana and
attained nirvana and moksa in the very
existence of the lord. This was end of his
world forever and sat on the Siddha-seat.
There after no disciple tradition continued.

_ Fifth Gapadhara
Sr1 Sudharmaswami

Of the disciple tradition of eleven
ganadhara the longest tradition that ran was
only of ganadhara Sri Sudharmaswamf till
date. Today’s entire sadhu-sadhvi sangha
tradition’s first guru was Sri
Sudharmaswami. Near Magadha country in
the Kollaga Sannivésa town of learning, in
the Brahmin caste and Agnivésyayana clan,
in the house of the chief of Brahmina Sri
Dhammila’s wife Bhraddila Brahmani’s
womb was born ST Sudharmaswami. Born
in the constellation of Uttara Falguni
(Hastottara), he went on to become a great
scholar. After completing the education in
Brahmacaryasram, he stepped into
Grhasthasrama (householder’s life). As
great ritualistic and scholar of scriptures, his
fame and glory spread in all ten directions.
Master of learning of 14 veda, scholar
Sudharma Pundit’s full name was Sri
Sudharma Dhammila Agnivé$yayana. He
was engaged as Professor and attracted by
his knowledge 500 Brahmins became his
disciples.

Despite being such a great scholar,
he did not share one thought of his mind to
anyone. Expert in scripture and debates,
and, in this debate winner Pundit’s mind was
infixed a thought that my next birth should
be like this birth only. After death birth can
change. But, the species is not changed
because from grass only grass can be
generated, similarly after death human is
born as human being only, horse is born as
horse, Godis born as God only and naraki is
reborn as a naraki... he believed in this birth
control analogy.

Coincidentally, respecting
invitation to attend the Yajfia of Saumil
Brahmin in Apapapuri he with family of 500
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disciples came there, and on knowing that 4
other scholarly pundits who had arrived
before him at the Yajfia occasion had gone to
the samavasarana he also got ready to go
there. In samavasarana, he expressed his
doubt to the knower of all the time periods
omniscient Prabhu Mahavira. Prabhu told
him, “Hey Sudharma! “Puruso vei
purusatvamapasavah té pasutvam” you
have become so determined by this
thinking of the species in this verse as man
gets masculinity and animal gets animal
bestiality, so human being are born as
human being and animals are reborn as
animals only. Meaning, he does not get birth
in other species...whatever one is one
becomes like that only. Your belief is
improper because the meaning of this véda
verse is that some souls with qualities of
gentleness and simplicity remain human
even after death...means can be reborn as
human. Also, some animals die to some
karma that adopts such bestiality and are
reborn as such. These veéda verses show
such meaning. But, there is no suggestion
of not moving into another species.
Because “Srgalo véi €sajayate yah sapuruso
dahyaté” meaning that a human being who
is burned with excrement becomes a fox.
Such veéda verses say that man can become a
fox. Therefore, one must understand that as
per one’s karma human or animal also can
be reborn as naraki, tiryanca, manusya or
deéva. Means Jiva as per karma can be born
in any of the four species. Can human
become animal? Paddy does not produce
wheat from paddy, even this logic that arises
in your mind is also not right. Because
scorpions also originate from dung etc.
Listening to the words of Lord Mahavira
that destroyed his doubts, and, getting this
awakening Sr1 Sudharmaswami.responded

humbly along with his 500 disciples bowed
at Prabhu’s feet and with family took
initiation, became disciple of Prabhu; he
also obtained tripadi from Prabhu and
composed dwadasangi.

Understanding the strangeness of
karma and understanding the
transmigration of life as well as its kinetics,
at 50 yr. age with the sentiment of complete
dedication took initiation right there with
500 disciples and became true sadhu.

His total life span was 100 years. He
with a life-span without beginning, spent 50
yt. as householder and 50 yr. lived life of
ascetic conduct.

He obtained tripadi from
Prabhu and composed dwadasangi, and was
knower of 14 Purvas. Bornin the fourth Ara
of the time cycle possessed excellent body
with vajrarsabhanaraca sanghayana and
samacaturastra sarnsthana. This virtuous
venerable man followed 8 yr. of Kevalt life
in 50 yr. of ascetic life years. Of all the 11
ganadhara the maximum life-span of 100 yr.
was only his; but, the smallest Kévali period
of 8 yr. only also was Sudharmaswami’s.
For a long period of 42 yr. he lived as a
chadmastha (pre-omniscient) and after
Mahavira’s nirvana at the age of 92 yr. he
attained kevalajhana - kévala darsana and
for 8 yr. then remained Kévaliand at 100 yr.
age at the end of life he came to Rajagrhi.
Being the eldest amongst all, other
ganadhara handed over all their disciple
family to him. The tradition of disciple of
any other ganadhara did not run long but
only fifth ganadhara Sudharmaswami ran
long. His disciple Jammbuswami got
Kévalajnana and attained moksa.
Jambuswam1’s disciple Prabhavaswamd, his
disciple Sayyarbhavaswami etc. the
tradition of disciples and their disciples ran
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and will continue until the time of Sri
Duppasahastiri, who will be at the end of the
fifth Ara of the present Avasarpini of 21000
years. Until then their Agama, Anga, Sitra
etc. will remain. The prevailing (in-vogue)
Dwadasangt is his only and all sadhu-sadhv1
disciple are in their tradition only.

At the age of 100 yr, in
Rajagrhi at the end doing sarhleésana of one
month left his body and walked away,
avoiding the cycle of birth and death
forever, attained ageless-immortal nirvana—
moksa seat after Bhagavana Mahavira.

Flower Pija
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[Short Collection —

Jaina Geographﬂ

Laghu sangrahani]

TNMANNAA AT S, S — Acarya Haribhadrasiiri M,S.

Jambudwipa in which there is water and
thereare places...

Rivers are there oceans also are there. . ..

Valleys are there mounds are there. ..

Mountains are there Peaks are there. ..

We have to get familiar with all these
slowly-slowly. But, while getting this
introduction we have to keep a goal that here the
critique given in general is of Jarhbudwipa’s
eternal objects. Impermanent-transient
...mortals are not described as they are
constantly changing. What is the benefit of
taking address of someone, whose is ever
changed? In the same way what is the point of
knowing those things which will ever be
destroyed?

Come! We proceed on the basis of short
collection. Which are the eternal Mountains?
Let’s try tofind out.

Mountains

Total mountains are 269. They are the
dividers of the field/region. The study of these
Mountains can be divided as follows:

a) Vrtta Vaitadhya Mountains - 004

b) Dirgha Vaitadhya Mountains - 034

c) Vaksaskara Mountains -016

d) Citra-Vicitra Mountains -002

e) Yamaka-Samaka Mountains -002

f) Kancanagiri Mountains -200

g) Gajadantagiri Mountains -004

h) Méru parvata -001

1) Varsadhara Mountains -006

Total Mountains -269 are
inJarhbudwipa

Four (4) Vrtta Vaitadhya Mountains
The shape of these four Mountains is
like a round cup. They are 1000 Yojana high and
in the base, middle and also at the top are of 1000

yojana.

The Vrtta Vaitadhya in the middle of
Himavanta area is Sabdapati.

The Vrtta Vaitadhya in the middle of
Hiranyavanta area is Vikatapati.

The Vrtta Vaitadhya in the middle of
Harivarsa area is Gandhapati.

The Vrtta Vaitadhya in the middle of
Ramyak areais Malyavanta.

34 Dirgha Vaitadhya Mountains

There is one-one Mountain between
Bharata and Airavata regions and thirty-two
mountains between the Mahavidéha regions.
There are a total of 34 Dirgha Vaitadhya
Mountains. Each of the Vaitadhya Mountain is
East-West long and 25 Yojana high.

16 Vaksaskara Mountains

In Mahavidéha region there are 32
Vijaya. 16 are on the Eastof Meru Mountain and
16 are on the West of Meru Mountain. Ofthe 16
Vijaya again 8 are in the North and 8 are in the
South, this way it is divided into four sections.
Now here is one Vijaya after which is
Vaksaskara Mountain after which is Vijaya after
which is distance-river (interstate)...again
Vijaya-Vaksaskara-Vijaya this way there are 4-
4 Vaksaskara Mountain in each section. In all
four parts (4x4) totally there are 16 Vaksaskara
Mountains. They are North-South long. 500
Yojana in width. Initially the height is 400
Yojana then at the other end increases to 500
yojana. Each of these Mountains is 100-125
Yojanas deep in the ground. Vaksameans chest -
bust. Mahavideha’s Vijayas are facing each
other, also these mountains are facing each
other. The mountains on one side go north from
Nisadha Mountain. While the other opposite
Mountains run south from the Nilavanta
Mountain. Thus, these face to face Mountains
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appear to be meeting at the chest. Or else drawing
the limits of Vijayas (to maintain the limit) seem
to protect them facing their chest/bust opposite
eachother. Hence they are called Vaksaskara.
2 Citra-Vicitra Mountains

These two mountains are located in the
Dévakuru region under the Mahavidéha region.
One is to the east and the other is to the west. Both
mountains are spherical. They are 1000 Yojana
high. The base area is of 1000 yojana which
becomes 500 yojana area at the top. The shape of
these mountains is like a vertical tail.

2 Yamaka-Samaka Mountains

These two mountains are like Citra-
Vicitra Mountains only. But they are in the
Uttarakuru region under the Mahavideharegion.

200 Kancanagiri Mountains

These mountains are situated in the
Dévakuru and Uttarakuru region under the
Mahavidéha region. There are five lakes on top
of each other in the middle of Dévakuru-
Uttarakuru region. There are ten lakes in both
regions. To the east and west of these ten lakes
are 10-10 Kancanagiri.

As the name suggests, Kancanagiri is like
pure gold color. Are situated on 100 yojana high
ground and decreasing on both sides to 50
yojana shape of the peak.

K 4 Gajadantagiri Mountains

Gaja means elephant and danta means
teeth. This ivory-like mountains are called
Gajadantagiri. All these four are 500 yojanas
wide at the base and as thin as the innumerable

lakes

kancangiri

kancangiri

Deévakuru

parts of the fingertips at the ends. Long and
curved in between they look like ivory. Two
mountains Saumanasa and Vidyutprabha,
surround Dévakuru. They are white and red
colored respectively. Two mountains
Malyavanta and Gandhamadan surround
Uttarakuru. They are green and yellow colored
respectively.
Meru Mountain

In the middle of Jambudwipa and
Mahavideha, a yellow golden mountain named
Mandarameru was named after Mandaradéva.
This Meru Mountain was one lakh yojana. It is
1000 yojana inside and 99000 yojana outside.
This Meru mountain is 1000 yojana wide
around. The Meru Mountain has three sections.
Three forests on three sections and one forest in
the foothills make four forests. On Meru
Mountain’s peak is the Panduka forest. In this
Panduka forest are found 500 yojana long, 250
yojana wide and four yojana thick white gold’s
four stones in four directions. On these stones
the birth ceremony of the Tirthankara
bhagavanta’s born in that direction is done. 6
thrones are found on these 4 stones.

6 Varsadhara Mountains

Varsa means region and dhara means
holders. Are found between two regions or
found in the east-west separating the two regions
by becoming the boundary of the region. Are
rectangular in shape.

1. Cullahimavanta: This Mountain lying
in-between separates Bharata and Himavanta
regions. It is golden yellow and 100 yojanas
high and is 25 yojanas within. Itis 1052 12/19

kancangiri lakes kancangiri
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yojanas wide.

2. Mahahimavanta: This Mountain lying
in-between separates Himavanta and Harivarsa
regions. Itis goldenyellow and 200 yojana high
and 50 yojanas within. It is 4210 "/, yojanas
wide.

3. Nisadha parvata: This Mountain lying
in-between separates Harivarsa and
Mahavidéha regions. It is red hot golden
colored and 400 yojana high and 100 yojanas
within. Itis 16842°/,yojanas wide.

4. Nilavanta parvata: This Mountain
lying in-between separates Mahavidéha and
Ramyak regions. It is green colored veidiira
gemstone and 400 yojanas high and 100 yojanas
within. Itis 16842 °/,yojanas wide.

5. Rukmi parvata: This Mountain lying
in-between separates Ramyak and
Hairanyavanta regions. It is made of white
colored silver and 200 yojanas high and 50
yojanas within. Itis4210'"/,, yojanas wide.

6. Sikhari Parvata: This Mountain lying
in-between separates Hairanyavanta snd
Airavataregions. It is golden yellow, 100 yojana
high and is 25 yojanas within. It is 1052 "/,
yojanas wide.

Dhiipa puja

10
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“The one who is awake always gains.”

@[@i@[&@ Iveang

%

375 W

8 types of worship-devotion (Astaprakari Paja)
and Abnegating Asatana (Renouncing wrong do's)

On the Meru Mountain King Indra had
performed ablution(abhiseka) of Prabhu with
eight premier types of golden pots. Thinking this
in mind holding the pot in both hands one should
perform Prabhu’s anointing silently. After
washing with water 3 times, with three soft-
smooth wiping cloths dry up Pabhu’s body. Then
perform nine-body parts (navangi) worship with
kesara - candana (saffron-sandalwood). After
navangi piija perform flower worship and create
(form) the angi. After this perform Agra piija of
dhiipa (incense), dipa (lamp-light), aksata,
(unbroken — unscathed — whole rice) né¢ivedhya -
offering and fruit worship and do then with
affection-feeling-love Prabhu’s bhava-piija
salutation (Caitya-vandana).

Astaprakari Puja - Purpose/motive/need

For destruction of 8 karmas, unfolding
of 8 virtues of Siddha bhagavanta and for
gaining-obtaining 8 great accomplishments till
moksa is attained one must perform Prabhu’s
Astaprakari P0ja with excellent feelings.

By performing Jin¢§vara Paramatma’s
anointment with water the soul removes karma-
dirt and becomes immaculate-chaste.

By performing candana-piija the jiva in
the diseases-difficulties of the world gets
coolness, equality and peace.

By performing flower worship the jiva
obtains fragrance of virtues and of good mind.

By performing worship with incense
the soul attains upward motion like incense-
smoke.

By performing dipa worship of
Arihanta the darkness of ignorance is destroyed

and the lamp of samyag-knowledge s lit.

By performing aksata ptja of Vitaraga
transmigrating soul in the four movements of
hateful world through adoration of right
inclination-knowledge-character attains the
fifth movement of Siddhagati.

By performing ne¢ivedhya piija the soul
becomes free from the nomenclature of food-
diet and gains the seat of no-food (anahari).

By performing fruit worship the seeker
attains the fruit of salvation, the fruit of all
adoration.

Cloth cleansing for Déva Puja

After bathing in the aforesaid manner,
wiping with holy, clean, fine, fragrant, silk or
beautiful cotton cloth, with handkerchief wiping
the limbs and body; while wearing another clean
garment removing cleverly the wet cloth and
without touching the unclean floor come and
stand facing the north direction wear beautiful,
new, not torn, not jointed, not burnt, not
belonging to someone else...one wears such a
wide, pure, incense covered white robe for the
worship of God. The cloth which is worn if was
used during toileting, eating etc. is improper for
worship. The clothes used for God’s worship
have to be used only for worship and should not
be used for other occasions. The clothes of
worship should be used for short time and need
to be washed again and again, the worship
clothes should not be kept along with your own
mundane work clothes or with clothes of other
children, elderly and women, as well as do not
wear other’s clothes for worship.

11
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Material cleansing for God’s worship

The flowers that are used for worship
should be produced in good soil, with good
qualities, ordered from a well-known
trustworthy person, filled in the sacred vessel
brought covered, brought without being touched
with the ugly race on the way with a lot of effort,
pleasing the bringer by giving the right value
(flowers stolen by tricking or cheating are
considered inappropriate)...Similarly use those
that are placed above the sacred station,
discovered, saffron, camphor, brass, earthy
sandalwood, incense, cow’s ghee lamp,
unbroken rice...offerings made immediately,
untouched-not smelt-not eaten by violent rats,
cats etc., offer such dishes and use fresh,
delicious, favorite, sweet-sour fruits. Along with
these two cleansing (clothing cleaning and
cleansing of apparatus-appliances) §ravaka
should observe 7 cleansings viz. cleansing of
mind, speech, body, floor and feelings-
sentiments when entering the temple
etc...Worship of Jinaraja is the daily karma of
sravaka. Itis a wonderful-awesome tool for the
bondage of virtue (Punyanubandhi Punya). But,
it is more important to maintain purity and ritual
than this Jina worship. The main instinct of
worship is to remain silent. Even so, for the sake
of sin, the promise and the sinful physical
association must be renounced. Just as jina
worship is pleasurable, so is knowingly or
unknowingly painful due to wrong worship
(asatana). [funknowingly done wrong worship is
also painful to the jiva, then it’s not surprising
that the wrong worship done knowingly causes
more suffering, unhappiness and
troubles...meaning it’s not surprising. . .

The guru of the world...while
worshipping the supreme lord it is forbidden to
scratch the body or to spitin the mouth.

We need to be careful so that while
worshipping our hair should not fall in the temple
nor touch Prabhujt.

While worshipping the vitaraga one
must cover the mouth with 8-layered cloth tie-

mask. While performing worship we should be
careful so that our nail etc. do not touch
Prabhuji.

For the worship of paramatma we must
be alert for cleaning of body as well as all the
things that are used for this purpose.

If we do not observe this carefulness
then the Jiva transmigrates in the worldly life
for a long time-period. After sufferings and
troubles gets birth-death in lower clans.

3fug Ber pgw Aawiar oo St 33 |

At fr3renst o1, gers urre STty 1|

Ucchittharh phala kusumarh

néivajjamva jinassa jo déi |

So niagoarh kamman,

bandhaipayanna jammarmi ||
Meaning: Improper fruit, flower or

offering if given to Prabhuji, then in after life
karma is bound for birth in lower clan ||

In Kamariipa Pattana town in the
house of a sinful-cruel murderous person
(candala) a son was born. As soon as he was
born, the enemy of former birth deity
vyantarika deévata took him and put him in the
forest. At that time king of Kamartpa Pattana
had gone to roam in the forest. He saw that child
in the forest and being without a son brought
him to his court, named him Punyasara, reared
him and taught him in adolescence and made
him clever-smart. Eventually the king gave him
the kingdom and took initiation. Doing the
beautiful adoration of restraint his ghati karma
were spent and he attained Kévaljfana.
Wandering-wandering this kévaljfiani ascetic
king came to Kamariipa Pattana town. King
Punyasara and the people of the town came to
pay their homage and salutations. At this
occasion mother who had given birth to
Punyasara also came. As soon as she saw the
king in front of the assembly, the flow (spurt) of
milk started falling from her breast on the
ground. Seeing this the surprised King asked
kevali bhagavanta — “Hey Lord! Looking at me
why did milk flow from the breast of this

12
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candalani? kévali bhagavanta said: “Hey King!
She is your mother. I saw you lying in the forest
and picked youup.”

The King asked — “Héy swamin! Due to
what karma I was born in candala clan?”

Answering this Kevali bhagavanta said-
“ You were a merchant in the past life. Once
during worship of Jinésvara you picked up a
flower fallen on the ground and despite knowing
that this was not a worthy flower for worship yet
thinking so what? And disobeying offered it to
Jiné$vara so you were born in lower clan.”

Your mother in the past-life performed
God worship despite being in stridharma
(menstruation), due to this karma she was born as
candalani. Listening to this the king accepted
asceticism and took initiation and attained
dévagati

After knowing the fruit of Prabhu’s
asatana one must make constant efforts to avert
it. Prabhu’s worship should be done with
excellent sentiments and excellent material and
make our human birth successful.

While doing Paramatma’s material
worship (dravya piija) one must maintain
excellent respect.

Paramatma Puja’s caubhangi (4 types)

While doing dévadhidéva Tirthankara
Paramatma’s worship it is beneficial only if there
is both due respect and proper ritual. To show this
in a special way, the four parts of paramatma
worship show four differences. ..

1. True reverence and true ritual to God.

2. True reverence to God but the ritual is not
proper.

3. True ritual but no samyag respect for God.

4. Ritual is not true and there is no samyag
respectfor God.

Ofthe above said four types the first two
are known to benefit respectively. The last two
types-parts are not really respectable. The
worship of God done with excellent sentiments
only makes the soul immaculate and helps

advance on the moksa path.

Whether can one do angi by taking
off the angidoneby others?

378 yed fuat durs, gt g3 s Afagdvn |
aft afedirag, Sg gt a8 a8 Fwr ||

Aha puvvam cia kénai,
harijja pua kaya suvihavéna |
Tarh pisavisé sasoham,
jahahoitaha taha kujja ||

Meaning: We go to worship Prabhu
and develop the feeling to offer him angi, then a
question arises in everyone’s mind that can we
remove the angi filled by another person on
Prabhu’s body and again fill the body with our
angi? Describing the compromise for this
question in the above verse, in the commentary
is said that “If someone has done worship before
us and has formed angtand if we do not have the
needy material to fill similar worship then the
benefit of seeing Prabhu resulting in the bondage
of ‘punyanubandhi punya one does not remove
that angi because it can create an obstacle for this
punya bondage; if it is possible to make the puja
especially auspicious, then create a special
composition on the previous puja, but do not
separate the prior angi worship ||

Why do we worship miula-nayaka
(chief-leader - Tirthankara) first?

Many worshippers have the doubt that
all Tirthankara are same, yet why worship miila-
nayaka first and then the other family?
Compromising this doubt the scribes describe:-

Miila-nayaka and other Jina idols on
seeing look alike but at the time of establishing-
implanting-lodging it is imagined that this
Tirthankara is considered mila-nayaka
therefore the same is practiced first and the
milla-nayaka is worshipped first, the intellect of
disobedience and asatana of other Tirthankaras
isnotatall present.

Not all statues have same pacific,
serene posture. But the statue of mula-nayaka is
especially peaceful-serene. Therefore one
immediately gets the cognition-comprehension-
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precept; so it is considered appropriate to
worship mila-nayaka first.

3faara game, fodra et g efaee |
SUS3 ey UeH, STor gigt @gmoir ||
Uciattam piiae,
visésa karanam tu mulabirmbassa |
Japadai taththa padhamarn,
janasa diththisahamanénam ||
Meaning: While worshipping, the
special piija is done especially for the miila-
nayaka only. Because, when entering the temple

everyone sees the statue of miila-nayaka first and
the unity of mind occurs ||

Do worship of dévadhidéva with
correct ritual and not with improper ritual. The
worshipper loses all the benefit if performs piija
with inappropriate ritual. And gains only
minimal benefit... For earning two men went to
other country and served siddhapurusa. The
siddhapurusa was pleased with them as they
served him humbly for a long time. He gave
them the seeds of the glorious Turhba fruit and
showed them the ritual. These seeds have to be
sown in the field that is ploughed 100 times in the
shade of a Mandapa on a particular constellation
day. When the climber-vine-clematis grows,
take the fruit seeds from beginning and store
them. Then along with the flower, fruit and
branch of the climber (v¢lo) in that field keeping
them as it is must perform some sacrament so
that the ash that falls on them should not go
waste... and the dried climber must be burnt.
The ash that is formed is considered ‘siddha
bhasma’. After dissolving 64 gm. copper add

one ‘rati’ siddha bhasma so that it can instantly
turn to gold. Thus, teaching this to both he
allowed them to leave. Both went to their
respective houses. One of them performed the
ritual as taught and as said copper transformed to
gold; and the other made some mistake in the
ritual so instead of gold he got silver. But, did not
transform to gold. Therefore, all the work is
done as it should be then only there is absolute
benefit. That’s why it is said —

erstTor fafysnen, fafyasamrgem @ ez |
farfy agamoft ers, farfy o srqwrom erm 11

Dhannanarh vihijogo,
vihipakhkharahaga sayadhanna |
Vihi bahumani dhanna,

vihi pakhkha adusaga dhanna ||

Meaning: Blessed are those whose
deeds are united. Blessed are those who are
supposed to combine the rites. Blessed is the one
who has reverence-respect and honor for the
rituals. Those who do not condemn rituals are
alsoblessed. ||

'Instead of doing wrong rituals it is
better not to do' saying this gets the stain-taint of
“utsiitra prariipana - wrong form”. Even more
than not doing at all one must do ceremony with
improper ritual. Therefore, one must perform
rituals every day and that way over time perform
the ritual right way, only such effort is
commendable to undertake such an endeavor.
Everyone performing ritual according to his own
strength and finally becoming unaware of the
rituals done inadvertently wrongly should ask
forgiveness by saying 'micchami dukkadam' to
remove the fault-stain.
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(Sourcebook — ‘Karma Vipaka
(1st Karma Grantha)

- A. Dévendrasuri M.S.

Mohaniya karma (Continued)

e <1 TG, fororenst siawg STaT 3 |
aferar Stamoport, fires fororemss faaftar 1136 11

Misa naragadoso,
jinadhammeé antamuhi jaha anné |
Naliara divamanuno,

miccham jinadhamma vivartam || 16 ||

Meaning: Just as the people of coconut-
island have no attachment, rage or hatred for
food, similarly there should be no affection or
hatred on Jaina religion due to mixed mohaniya
karma till antarmuhirta. Faith contrary-reverse-
opposite to that on Jaina religion is mithyatva
mohanitya (falsehood alluring) karma. || 16 ||

There is no grain of any kind in coconut-
island. The residents of this island have never
seen grains, never heard about it and never eaten
these therefore they do not have liking for
food...also there isno hatred. ..

Similarly due to rising of mixed mohaniya
karma there is no like or dislike for Jaina
religion...thereis equanimity...

This composite feeling is until antar-
muhirta. After that jiva due to their pure and
impure determination-perseverance-efforts
obtain samyaktva (equivalence) or mithyatva
(falsehood).

Ao SHTE 1 =t AT, g afdd wtgeiia |
30T 3TY IO, TAFETOI T ASTACT |1 309 |1

Solasa kasaya nava no kasaya,
duviharh caritta mohaniyam |
Ana-apaccakhana,
paccakhana yasanjalana|| 17 ||
Meaning: Sixteen kasaya (passions) and
nine no kasaya make the two types caritra
mohaniya karma. Anantanubandhi,
apratyakhyani, pratyakhyani and sanjvalana

these are four types ofkasaya. || 17|

Non-violence...truth...non-stealing...
celibacy and non-possession etc. are included in
character-good conduct. That which confuses in
these is caritramohaniya karma.

This caritramohaniya karma has two type—

(1) Kasaya mohaniya karma and (2) no-
kasaya mohantya karma

“kasa” means world and

“@ya” means earning ...benefit

From which we earn worldly benefit or
growth is kasaya. Kasayaare four —

(1) Anger — temper, choler, rage-
excitement-impulse, agitation, resentment

(2) Mana — ego, pride, aggrandizement-
greatness, arrogance, proud

(3) Maya — illusion, cunning, roguery,
deception-circumvention, trickery-fraud

(4) Lobha — greed, temptation-lure,
attachment - impassioned, affection,
insensibility

Ofthese kasaya (1) anantanubandhi (2)
apratyakhyani (3) pratyakhyani and (4)
sanjvalana are such (4-4) four-four types. Thus
itmakes 16 types ofkasaya.

The one that contracts bond of infinite
world rises falsehood (mithyatva) karma is
anantanubandhi (anger-ego-deception-greed)
four kasaya.

Due its rising even little paccakhana also
does not rise that is apratyakhyani (anger-ego-
deception-greed) four kasaya.

Due its rising sarva virati does not manifest
is pratyakhyani (anger-ego-deception-greed)
four kasaya.

Something burns even the omnipotent -
brings filth, while doing excellent
accomplishment after adopting asceticism-
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sarvavirati is sanjvalana (anger-ego-deception-
greed) four kasaya.
No-kasaya

Not kasaya but their associate, motivators
and producers of, but eventually result in
kasaya-sin-dirt are called no-kasaya.

There are 9 types of no-kasaya —

(1) hasya (laughter) (2) rati (likes-affection-
love) (3) arati (dislikes-hatred) (4) $oka (sorrow-
lament-mourning) (5) bhaya (fear) (6) jugupsa
(censure-reproach) (7) stri-veda (femininity) (8)
purusa-véda (masculinity) (9) napurhsaka-veéda
(sexless - alingT)
s1-sfta-afa -aswr-uaa-an fora-fafsr-sw s |
AT - 5V Wed - foes - srgaama -aia - o -3 113¢ 11

Ja-jiva-varisa-caumasa-pakkha-

ganiraya-tiria-nara amara |

Samma - anu savva-virai-

ahakkhaya-carittarh-ghaya-kara || 18|

Meaning: Those which may last till death,
for one year, 4 months and 15 days, cause of
naraka- tiryanca-human and deva gati, are
destroyer of samyaktva-désavirati-sarvavirati
and yathakhyata caritra. || 18 ||

In this verse the kasaya’s time-proportion. ..
transmigration liability (species-birth)...and
lethality for virtues is described.

All the four anantanubandhi kasaya have
the excellent life until death.

All the four apratyakhyani kasaya have the
excellent life for one year.

All the four pratyakhyant kasaya have the
excellent life for four months.

All the four sanjvalana kasaya have the
excellent life for fifteen days.

Who die due to rising of anantanubandhi
kasaya go tonaraka-gati (species).

Who die due to rising of apratyakhyani
kasaya go totiryanca-gati (species).

Who die due to rising of pratyakhyani
kasaya go to human-gati (species).

Who die due to rising of sanjvalana kasaya
go to déva-gati(species).

Anantanubandhi kasaya does not allow to
obtain samyaktva-equivalence.

Apratyakhyani kasaya does not allow to

obtain désavirati caritra.

Pratyakhyani kasaya does not allow to
obtain sarvavirati caritra.

Sanjvalana kasaya does not allow to obtain
yathakhyata caritra.

How are the kasaya?

-] Yodt -yea g - 15 ARa-a3-feag siat |
ferfora - erea- P g ar- Aer-casiawt Aron 119811
Jala-rénu pudhavi-pavvaya-rai

sariso-cau-vviho koho |
Tinisa-laya-katthtthia-
s¢la-ttharhbhovamomano || 19 ||

Meaning: The four types of anger are like
lines in water and in the sand and cracks in the
ground and in the mountains and ego (mana) is
like wicker stick, wood, bones and stone pillar.
[1191]]

(1) Sanjvalana anger - this anger is like
line drawn in water and in minimal time soon
merges- disappears. Becomes quiet.

(2) Pratyakhyanianger - this anger s like
line drawn on sand and like that in water does not
vanish immediately and on its own. But if the
wind blows harder then will disappear in
somewhatmore time.

(3) Apratyakhyani anger - This anger is
like the line of the torn earth. This crack is not
filled fast. Ifitrains...the soil gets wet...melts...
there after only it fills. Therefore, the crack
occurring because of this type of anger will take
more time than that for Pratyakhyani kasaya.

(4) Anantanubandhi anger -This anger is
like crack in the mountain. This never gets filled.
This anger does not quieten until the moment of
death and continues to harass and annoys the
jiva innext-subsequentbirths.

These four angers-rages (krodha) are
sequentially ‘slow/dim/languid’ — ‘agonizing/
fierce’- ‘intense’ and ‘intense-intense’
sequentially.

In pride-arrogance (mana) there is
stubbornness-stiffness-unbending, so that is
explained by such illustrations.

(5) Sanjvalana pride - This arrogance is
like wicker stick. This stick can be easily bent.
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The person with sanjvalana pride when
explained instinctively abandoning that
instinctively stubbormness bows down.

(6) Pratyakhyani pride: This arrogance is
like wooden stick. This stick is bent after much
difficulty than wicker stick. The persons with
this pride are difficult to be bent and humbled.

(7) Apratyakhyani pride: This pride is
like pillar of bones. Can we bend bones? Seems
difficult. But by doing efforts...with much
trouble and difficulty can be bent. Therefore the
person with this pride understand after much
pursuance with enormous difficulty, bends a
little.

(8) Anantanubandhi pride: This pride is
like pillar of stone. Any amount of efforts to
bend the stone pillar go in vain, do not succeed.
The stone pillar breaks but does not bend.
Therefore this type of jiva never get ready to
bend till the last moment of death. They can
break-can destroy them-may get drowned but do
not leave their pridedue to ego...remain
egoistic.

ArTEe - 3N ey - fifg - fer - avra e |

e gfergastor-sgw - fsfr-Ter-aramon 1120 11
Mayavaléhi-gomutti-mindha-
singa-ghanavansimilasama |
Loha haliddakhanjana-kaddama-
kimi-raga-samano || 20 ||

Meaning: Like the peel-rind (chola),
stream of cow’s urine, horns of sheep, and root
of hard bamboo are the four types of deception-
illusion (maya) and greed (lobha) is like
turmeric-eye salve-the lubricant of the wheel
axel of bullock cart and crimson color. || 20 ||

(9) Sanjvalana deception-maya: The
deception has crookedness-flexure, hence
explained with such examples. The sanjvalana
maya is like peel of wooden bamboo. It has
crookedness-flexure but can be happily
straightened out.

(10) Pratyakhyani deception-maya:
This maya is like stream of cow’s urine. The
stream of the urine of bullocks tied to the cart is
horizontally curved due to motion. But, due to

wind blowing unbends and becomes
straightened. Similarly the person with this
deception leaves his/her crookedness after a
long time period with difficulty.

(11) Apratyakhyani deception-maya:
This deception is like the horns of the sheep. The
flexure of sheep’s horns is very hard. It can be
straightened only after mammoth efforts and
difficulties. Thus to renounce this deception is
nearly impossible-difficult.

(12) Anantanubandhi deception-maya:
This deception is like the hard roots of bamboo.
The bamboo roots are very strong and crooked.
Can never be straightened. If pulled too much it
breaks but does not leave its crookedness.
Similarly the person with this deception never
leaves crookedness. Suchintense is this maya.

(13) Sanjvalana greed (lobha): Greed
pleases-gladdens the soul...colors the soul
hence this is explained by giving examples with
colors. Sanjvalana greed is like the color of
turmeric. The cloth with the color of turmeric
when washed with soap and dried in sun
disappears instantly. Thus the color of this greed
evaporate immediately.

(14) Pratyakhyani greed (lobha): This
greed is like the color of eye-salve. The stain of
eye-salve on the cloth does not disappear easily
but with difficulty. This greed is also goes with
difficulty.

(15) Apratyakhyani greed (lobha): This
greed is like the wheel’s karduma (kila-mud-
dirt). This intense greed goes with strenuous
difficulty.

(16) Anantanubandhigreed (lobha): This
greed is like crimson color (madder brown).
Crimson means color of majitha. The cloth will
tear but the color doesn’t fade. The person with
this greed will die but will never leave greed.

ST 815 1Y, 3T T 31 AT s T |
Aferfirerrerer a1, d 38 grTs Hgof 1122 11
Jassudaya hoi jie,
hasa ralaraisoga bhaya kuccha |
Sanimittamannaha va,
tam iha hasai mohaniya|| 21 ||
Meaning: Due to rising of that karma
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the jiva may have efficient cause or may not
have, yet hasya (laughter), love, resentment-
unwillingness, grief, fear, and duganccha
(duplicity-dishonesty-disaffection) is called
hasya mohaniyakarmal||

Rising of karma that makes the jiva laugh is
hasya no-kasaya caritra mohaniya karma.

Rising of that karma injuring calm of jiva is
rati no-kasaya caritramohaniya karma.

Rising of that karma injuring disquiet of
jivais arati no-kasaya caritra mohantya karma.

Rising of that karma which aggrieves the
jivais griefno-kasaya caritra mohaniyakarma.

Rising of that karma which makes the jiva
fearful is fear no-kasaya caritra mohaniya
karma.

Rising of that karma awakening disgust of
jiva is duganccha no-kasaya caritra mohaniya
karma.
gfRfafed-agurt us srfgara Sreaamgas /-3 |
oft - -=1g Fafigan, FHH avT o1 qT8 FAT 11 22 |1

Purisitthi-tadubhayarm pai

ahilaso javvasahavaiso-u |
Thi-nara-napun véodao,

phumphurih tana nagara daha samo || 22 ||

Meaning: Which causes desire to run
towards, man, woman and both, it is the rising of
male, female and eunuch instinct like the goat’s
dung, grass and the burning of the town. || 22 ||

The desire for man is called the female
instinct - strT véda which is like fire of goat’s
dung which takes time to extinguish.

The desire for woman is called the male
instinct - purusa veda which is like fire of grass
that quietens fast.

The desire for woman and man is called
eunuch instinct - napunsaka véda which is like
fire of burning of atown thatnever quietens.

Attraction towards other sex and the excess
desire to enjoy the same, making the soul believe
that this is the only and ultimate happiness and
confuses the soul...corrupting in his own true
path way thus covering the proper-samyak
character...due to binding of new karmas
extends the worldly life. Such is this véda
(linga) no-kasaya caritra mohaniya karma.

There are a total of 28 distinctions-types of
mohantya karma.

Mohaniya Karma

Dar$ana Mohaniya

Samyaktva M. Misra M.

3

Mithyatva M.

Caritra Mohaniya

Kasaya No-Kasaya

+ 16 + 9 =28
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GICIC) G S ﬁk; CSIG\CIC
o1 BHOT ALY FAH 2113;3 ﬁmw AT |
Fur foam ufemor gwarsh Asseq 1|

Bhuvana kkamana samaththé

lobha samudé visappa manarhsi |

Kunaidisa parimanam

susavao séubandhava ||

Meaning: The Ocean of greed that is

potent to attack (to suppress-to plunge or drown)
the three worlds is spreading; to avoid this the
sravaka should regulate the directions by taking
measures like ‘sc¢tu-bandha’ (bridge or
embankment-dike). ||

Which is the biggest ocean in the world?
If someone asks you this question what will you
answer?

Pacific Ocean? ...

Lavana Ocean? ..
Or Milk Ocean...?

Negating all these answers the learned
persons say that there is no bigger ocean than
greed. This greed ocean is so serious means it is
so wide and deep in which the three worlds can
disappear in a moment...and become
invisible...get drowned. Even ifthejiva obtains
all the beautiful objects in these three worlds, its
immense greed ocean remains thirsty.

Greed makes human beings dissatisfied.
Dissatisfaction makes the human being to move-
transmigrate irregularly in many direction to
accumulate matter-wealth. One expects country
that is comfortable for religion and cohabitation
of excellent religious men. Without this situation
then the human beings are corrupted by religion.

Those whose vision is turned towards
the true soul, such religious persons to control
greed there is a special requirement to observe

.Kalodadhi Ocean...?

'l do not want to drown
in the sea of greed.'

LOROCLREROLREE
this vow in order to prevent violence occurring
due to long journey and violent business.

The mind has to stop roaming in the
external world form and subjects and this vow
instructs to discover its true form finally. This is
the secret of the vow.

Come! Let us know-understand-get
familiar with this vow and its transgressions and
acceptitin our life.

The sixth dikparimana vow is the first
guna-vrata, should be known in three ways-
Urdhva disavrata- second adhodisavrata and
third tirchidi$avrata.. .that way make it a rule to
go in high and low and diagonal directions. . .the
rule is that to go and come back for some miles
or kilometers in a particular direction, or do not
come and go indiscriminately and there are five
ways in which negligence can affect a person.
Thesenames are as follows:

First upward directional transgression
means in the upward direction decided to go for
100 km and indiscriminately travel further in
that direction then it is upward direction
exceeding proportion transgression. As well as
the second is downward direction transgression
and third diagonal direction transgression;
fourth is khittavuddhi means field-region
growth transgression and the fifth is
sayantaraddha means smrtiantaradhana-
disappearance of memory...e.g. in some
direction the travel distance decided is 100 miles
and while going in that direction one thinks that
what did I decide, 100 or 50 miles distance?
When such doubt arises and it clearly does not
remember this is called the fifth
smrtiantaradhana transgression.
“Smrtyantadad smrtérbhrnsa” — here due to
disappearance of memory if the decided travel
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distance of 100 miles is exceeded by 50 then it is
transgression and if exceeded by 100 miles then
the vow is broken.

Here the upward direction, downward
direction and diagonal direction are the four and
their four opposite/other directions if we have
exceeded the distance in that direction after
forgetting the decided distance then this is
considered 3 transgressions in three directions.
If you have decided to go in the east direction for
100 miles and go for 150 miles, that time adding
the southward direction’s 50 miles to the east
direction distance and think in mind that though I
exceeded 50 miles in the east direction but have
reduced/decreased in the south direction, doing
such a wrong option for increasing in one
direction by adding from other direction then this
is transgression. And the fifth smrtiantaradhana
is after deciding the distance and forgetting that
in a particular direction I have to go 50 miles or
100 miles.

“In outland or abroad places... (number
and name) [ will not go to abroad places more
than these or I will not go abroad.” In this vow
you have to undertake such paccakhana.

For execution of this paccakhana the
following rules helpus-
(1) I'will not go to countries other than America,
England, Africa, Japan etc.

(3) I'willnot go abroad in caturmasa.
(4) I'willnot go abroad leaving India.
(5) In life time I will not travel by plane for more

(7) In caturmasa except pilgrimage I will not
travel outside.

(8) In caturmasa I won’t leave Gujarata-
Rajasthana-Maharashtra-Mumbai to go to

other states.

(9) I will not go more than............... k. m. in
upward direction.

(10) I will not go more than.............. k. m. in
downward direction.

(11) I will not go out at night after 8/9/10 pm
exceptin unavoidable circumstances.
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