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(Stotra — Meaning — Arcanum (Insight))

Namiuna Stava

Namiunapanaya suragana, cudamani kiranaranjiarh munino;
Calanpa jualarh mahabhaya-panasanar santhavam vuccham..........1
Sadiya karacarana nahamuha, nivaddanasavivannalayanna;

Kutthamaharoganala, phulinga nidaddhasavangga..................... 2

Té tuha calaparahana, salilanjali seya vaddhi ucchaha;

Vanadavadaddha giripa-yavavva patta punovilacchimn................. 3
Word Meaning

namiuna - offered salutations

panaya - giving salutations

suragana - the groups of gods
cudamanikirana - radiance of crown jems
ranjiam - colored

munino - lord Parsvanatha's
calanajualar - the feet

mahabhaya - big fear

panasanam - destroyer

santhavam - praises

vucchavam - [ will say

sadiya —spoiled, rotten

karacarana - hands and feet
nahamuha - nails, face

nivuddanasa - whose nose is depressed,
vivanna - has been destroyed

layanna - whose beauty

kuttha - leprosy

maharoganala - like big disease

phulinga - sparks

nidaddhasavangga - whose all body parts
are burnt

té-who

tuha - yours

calanarahana - related to worship of feet
salilanjali - adorning with water

séya - watering, irrigating

vuddhi-ucchaha - whose enthusiasm is
increased

vanadava - forest Fire, conflagration
daddha - burnt

giripayava - mountain trees

vva - like

patta - attained, got

punovi-butagain

lacchim - wealth

Meaning: Si7 Par§vanatha Prabhu’s feet which are destroyer of big fears/dangers
and colored with the radiance of the crown-jewels of the saluting groups of gods, I bow

down and say this praises...1

Whose hands, feet, nails and face have been spoiled/sickly/unhealthy/rotten, whose
noses have become depressed, whose beauty and all the body parts are burnt due to fire-
sparks of disease like leprosy, such persons’ enthusiasm and adoration have been increased
and have earned wealth again like the trees burnt due to forest fire due to irrigation with the
anjalt water with which your feet have been worshiped by them...2/3
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duvvaya khubhiya jalanihi, ubbhada kallola bhisanarave;

sammbhanta bhaya visanthula nijjamaya mukkavavare....................... 4
avidaliajanavatta, khanéna pavantiicchiyam kiilarn;
pasajina calana jualam, niccharicia jé namanti nara.. cees eeeesd
kharapavanuddhua vanadava, jalavali miliya sayala dumagahane,
dajzantamuddha mayavahu, bhisanaravabhisanarnmi vane.. SRR
jagagurunokamajualar, nivvaviasayalatihuanabhoam;
jesammbharanti manua, na kunai jalano bhayar tesim.........ceeeeeoll 7
Word Meaning

duvvaya - nasty wind khara-severe

khubhiya- perturbed, disquieted pavanuddhua- swept away by winds

jalanihi- sea's vanadava- forest fire

ubbhada- severe jalaval- row of flames

kallola- waves miliya- combined with

bhisanarave- there are horrible sounds sayaladuma- all trees

sarmbhanta- having illusion gahané- deep

bhaya- fear dajzanta- burning

visanthula- bewildered, agonized, muddha- enthralled

confused, uneasy mayavahu-doe’s (female deer)

nijjamaya- sailors bhisanarava- frightening/horrible sounds

mukkavavare- have stopped business bhisanami- horrible

avidalia- unbroken vane- in the forest

janavatta- whose boats/ship jagaguruno- World guru Pargvanatha’s

khanéna- in a moment kamajualam- feet

pavanti- get, reach nivvavia- made happy

icchiyam- wished sayala- all

kiilam- bank tihuan- three worlds

pasajina- Par§vajina’s abhoam- whose area/expansion

calana jualam- feet sambharant- remember

nicchar- daily manua- human beings

cia- definitely kunai-do

namarnti- bow down jalano- fire

nara- men tésim- them

Meaning: Those men who always bow down to ST Par§vanatha Prabhu’s feet, and

those sailors due to illusion and fear of roaring sea due to bad/nasty/severe winds have
discontinued their business; yet keep their boats/ships intact/steady and reach the desired
bank of the sea in moments...4/5

Those men who remember S1i Par$vanatha Prabhu’s feet which make all areas of the

world happy; the bad/nasty/severe forest wind causing forest fierce fire also burning the
rows of all the trees and deep within the trees the shouting of burning enthralled doe (female
deer), this fierce fire also does not fear scare these men...6/7
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vilasantabhogabhisana, phuriaruna nayana tarala jihalam;
ugga bhuangarh navajalaya, sathaharh bhisapayaram........... 8
mannanti kidasarisar, dura paricchudha visama visaveéga;
tuha namakkhara phudasiddha-manta gurua naraloé..........9
adavisu bhilla takkara-pulinda saddula sadabhimasum;

bhayavihura vunnakayara, ulliiria pahia satthasu.............10

avilutta vihavasara, tuha naha panama mattavavara;

vavagaya vigdha sigdhar, patta hiyaicchiyam thapam.........11
Word Meaning

vilasanta- luxurious, voluptuous
bhoga- fangs/body

bhisana- terrible, horrible
phuria- clever

aruna- red

nayana- eyes

tarala- agile

jihalam- tongue

ugga- severe, violent, furious
bhuangam- snake

navajalaya- new clouds
sathaham- same, similar
bhisanayaram- terribly shaped
mannanti- considers
kidasarisam- like maggots/insects
paricchudha- avoided

visama- severe

visaveéga- speed of poison who have
tuha- yours

namakkhara- name’s word
phuda- manifest, sprung

siddha- achieved, secured, earned
manta- with the mantra

gurua- big

nara- people

loé- in the world

adavisu- in the forest

bhilla- bhila

takkara- robber/thief
pulinda- forest animal
saddula- lion’s

sada- words/sound
bhimasur- horrible

bhaya viuhura- feared
vunna- regretting

kayara- cowardly, timid
ulliiria- have robbed

pahia- traveller

satthasu- together

avilutta- not robbed
vihavasara- splendor, majestic
tuha- to you

naha- Héy Natha!
panamamatta- is the only evidence
vavara- whose business
vavagaya- gone away

vigdha- whose obstacles
sigdhar- prompt, immediate
patta- have obtained
hiyaicchiyam- desired by heart
thanam- place, destination

Meaning: Hey Lord! Those men who have grown up in this world with manifest
mantra of your name (‘Par§vanatha’ mantra), they have removed/haulted/stopped the
poison that is speedily spreading and the terrible snake with horrible fangs, red fiery tricky
eyes, agile/volatile/shriek tongue and with terrible shape of a thundering cloud, consider
this hostile snake like an insect...8/9
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Oh Lord! Those men who have the business only of saluting you...who due to the
bhilla, thief, forest animals and lion’s roar, the saddened and coward people who have
robbed the travelers... yet even in such deep forest whose wealth is not stolen, and whose
obstacles have been destroyed, such persons have attained their desired
destination...10/11
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign
The last kévali of this Avasarpini time-cycle

?%\g DQ i @\@ @ LUnbuswai

Rajagrhitown...

The land made holy with the touch of feet of Prabhu Mahaviraswami...

Land with religious and wealth prosperity...

Town with fragrance of donation and character-chastity...

In this town resided one very rich guildsman chief. ..

Passionate for the Jaina religion he was ST Rsabhadatta merchant...wife’s name

was Dharint. ..
In such an ideal family adorned with good custom, character and virtues a precious

sonwasborn...
Joy was everywhere...the birth ceremony was celebrated. ..
The child was named as Jarmbiikumara...he was a son with good luck. ..
Jambiikumara turned 16 .. .the great rise of virtue ‘punyanubandhi punya’ awoke...
As a wandering preacher/ascetic S1T Sudharmaswami ganadhara came to the town

Rajagrhi... The people of the town started going to the park outside their town to offer

salutations and after seeing him listen to the discourse of ganadhara Sudharmaswam. ..
Jambukumara also saluted Sudharmaswami and sat down to listen to the ‘de¢sana’. ..

Listening to the sweet and melodious ‘désana’ he experienced ‘abstinence’...He bowed to
Sudharmaswami and expressed his desire to accept restraint...and left for home to get the
permission of his parents...on the way he barely escaped the cannonballs passing close by.
Thinking about the momentariness of life he returned back...He came to Sudharmaswam1

and took the Paccakhana of samyaktva with celibacy vow and returned back home.
He told his parents about dé$ana of Sudharmaswami and his feelings of abstinence.

“Hey mother - father! I do not wish to live in this world even for a moment. Please give me
permission for initiation (diksa).” Listening to Jarmbiikumara’s talk parents said “Dear
Vatsa! You marry 8 daughters of the best guildsman who are engaged to you and fulfill our
desire.” Jarmbiilkumara made mammoth efforts to pacify parents but his father-mother did
not leave their insistence for marrying him. Knowing the insistence of parents he said to his

parents and his in-laws that after marriage immediately I will take diksa.
The parents of the brides tried to explain their daughters but they were not agreeing.

So they got their insisting daughters married to Jarhbiikumara with huge pomp and show.
Due to marriage of Jambiikumara his parents also were delighted. Feltjoyous. The worldly

5
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jiva are filled with infatuation so the causes/reasons that increase worldly life make them

happy all the time.
After marrying the 8 brides Jarmhbiilkumara came to his house. All the 8§ brides with

tricks and examples described happiness of worldly life to Jarmbikumara. They made
efforts to get him involved in worldly pleasures. After listening to their words Jarmbiikumara
reprimanded and awakened the 8 girls in a voice sweeter than nectar that sounded aloof-
ascetic. He explained them the awfulness and futility of this world. The world is miserable,
sinful and selfish, he gave such wonderful description, listening to that even Prabhava, son

of King of Vindhya and 500 thieves who had come for robbery also got awakening.
After awakening when everyone became ready to take diksa, that time

Jambiikumara used in auspicious way his own assets worth billions and ninety crores
property received in dowry from parents of 8 girls...gave in the seven regions...gave to

poor and miserable persons... and with 526 persons took diksa from Sudharmaswami.
He became engrossed in knowledge-meditation after initiation. Respectively he

studied dwadasangi. Sudharmaswami established him as his successor in lineage. Doing
excellent penance and living in best meditation detracted him from many deeds (karma
nirjard). At some holy moment he destroyed-powdered all ghanaghati karma attained

kevalajfiana and kevaladarsana.
For long period of time he wandered from place to place and preaching many great

souls helped them to swim the ocean of this world.
Jambukumara lived 16 years as a boy and then as chadamastha for 20 years after

taking diksa and wandered as a kevali for 44 years. After 80 years life-span, established
disciple Prabhavaswami on his seat; and after 64 years of S1i Vira Prabhu’s nirvana,

Jambiuiswami attained moksa.
After the journey of Jambiswami to moksa, in this Bharata region 10 things

disintegrated. These 10 things are as follows-
(1) Mana:paryavajfiana(2) Paramavdhijiiana (3) Pulaka labdhi (4) Aharaka $arira
(5) Ksapaka $reéni (6) Upasama $rent (7) Jina kalpa (8) 1. Parihara visuddhi caritra 2.
Suksma samparaya caritra 3. Yathakhyata caritra (these 3 caritra) (9) Kevalajiiana (10)

Moksagamana
Thus in this Avasarpini time-cycle period for the human beings of Bharata region

the doors of moksa that were opened by Marudévamata were closed after the nirvana of
Jambtiswami. The soul became siddha-buddha (accomplished-enlightened), niranjana-
nirakara (unstained-formless).
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@ First Srutakévali
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The time-period was 30 years before Viranirvana...
Jaipur town was situated in the lap of Vindhyacala Mountain. ..
That town was full of happiness-peace and prosperity...
Vindhya king ruled there. ..
The king of Vindhya had two sons... Prabhava was the eldest son...he was clever-

intelligent-heroic...he had all the qualities a prince deserved...Prabhava had gained such
popularity...but his luck was two steps ahead...he could not receive love and blessing of his
parents...there was more love and affection in the minds of the parents for the younger son

and both wished that in future he only goes on to become the king. ..
As soon as Prabhava smelled this he became agitated in mind...after much

deliberation he abandoned the town and the palace...took the forest road...in the forest he
made his own gang. He gathered 499 comrades...five hundredth himself became the
captain-chief of the gang...he taught everybody the art of stealing and himself received two
divine-teachings. Amongst these two one was ‘avasvapini’ and the other was
‘talodaghatini’. Wherever he went for robbery firstly with the help of avasvapini he spread
sleep and then with talodaghatini he could open any types of locks easily. Prabhava and his
allies started wailing by committing many thefts in the surrounding villages. People were

helpless due to theft-harassment.
Prabhava with his comrades arrived in Rajagrhi town with an intent to steal and rob.

There he received the news that the same day Jambtikumara, son of merchant Rsabhadatta,
was married to 8 girls. Getting the news, Prabhava thought ‘today in the house of merchant
Rsabhadatta I should steal such goods...rob so much that I shouldn’t have to steal a second

time in my youth... this becomes my ultimate theft.”
A human mind may think anything but it never knows how this sentiment is going to

take a form and can be realized
In the mid-night Prabhava and his allies reached the seventh floor of the palace.

Prabhava placed his allies outside the palace and entered the palace and tried the avasvapini
vidhya. Knowing that downstairs everyone fell asleep he climbed upstairs...carefully he
reached the seventh floor...there he heard people talking. Again he tried his avasvapini
vidhya but the result was zero...he tried to listen putting his ears on the wall from where he
heard the voices...he had a jolt on listening to the talk of asceticism-abstinence hitting his
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ears from the inside room...as if from the deep sleep of infatuation his soul awakened. ..
Here there was property worth not in crores but in billions...the eight girls were

pleading for enjoyments of worldly and sexual pleasures, and, yet the son of the merchant
was talking about renouncing and abandonment. He has apathy to leave this world and
become amonk...and I have come to the house of this ascetic for theft...truly! Blessed is the

son of the merchant...and I hate myselfa million times over...
All the eight girls were ready to renounce this world with their husband and accept the

path of restraint, that time even Prabhava reached near Jarmbukumara...fell on his
feet...blessed are you...blessed is your youth...blessed is your life...your youth and life are
both successful. Iam a thief and thought of doing a big theft at your house so that I would
never have to do any theft again. Listening to your talk and your voice that is full of
asceticism has stolen my heart and my life. Indeed my thefttoday will be the ultimate theft. I
will also take initiation with you. All the comrades of Prabhava arrived. “We too will

follow the path of restraint with our master.”
Jambukumara welcomed everyone’s sentiments. He gave beautiful sermons to all

and increased their spirit of restraint.
The fifth ganadhara of the Vira rule in four hundred and seventy years BC...Prabhava

with his 500 persons took initiation from the first Pattadhara S1i Sudharmaswami. Prabhava

was 30years old at the time of diksa.
Prabhavaswami followed the seat of Jambiiswami. In the 406 yr. BC he became the

‘Pattadhara’ of Jarmbuiswami. He was the first §ruta kévali of Sri Mahavira’s reign. He was
the first Srutadhara and epoch-making man with the knowledge of 14 Piirva. In 395 BC he
completed 11 yr. of epoch-making position and 105 yr. of life-span and attained heavenly

abode.
We offer koti-koti salutations at the feet of Prabhavaswami.
When Prabhavaswami took over the reign and handled its axis he was 94 yr. old.

m Third Pattadhara, the composer of ‘dasaveikalika siitra’,

(@ “ayyﬂbi@avas@m@vmﬂﬁ IVIlahanaljal
hc "j; ~

Even at this age he adhered to pure restraint and beautiful adoration of ruling influence and
continued wandering. His body was getting tired...and the right Pattadhara did not appear in
his community...then what to do? This monstrous question was bothering him. Where to

bring Pattadhara who would maintain the dignity of Virarule? The loss will be more than the
gain if the reigns of the rule not handed over to him. At the end of much deliberation

8
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Pujyapada Prabhavaswami Maharaja giving $ruta-jfiana upayoga and started searching for a
suitable Pattadhara...looking for Pattadhara, the gaze fixed on a Brahmina named
Sayyarhbhava of Rajagrhi town...by birth even though he was a Brahmina...but he was a
capable scholar...was a great pandita...he belonged to Vatsa clan and expertin Véda. Atthat
time, by his knowledge, he saw this Mahapandita performing animal sacrifice.

Prabhavaswami decided to awaken Sayyarhbhavabhatta. ..
He sent two of his ascetics after explaining them to the Yajfia pavilion. These two

sadhus arrived at the Yajiia place but were insulted here. The two sadhus endured the
humiliation and still went near Sayyarmbhavabhatta and told him —

* 3181 P, IIEN T, dcd o S A |

“Aho kastam, aho kastam, tatvarh na jiiayateé param.” ...i.e. Oh! Oh! How

painful it is that no one knows the elements.”
Sayyambhavabhatta hearing this from the mouth of Jaina monks, became absorbed

in thinking...started deliberation...even if a monk suffers in death, he will not tell a
lie...Then what did they say?...whatever | am doing just now is as per the instructions of my
guru still there is no element in this?...If this is not element then what is element? Where is
element? What is the truth? Samyyarhbhavabhatta full of anxiety to know truth and element
came to his guru with naked sword in his hand...Showing the sword to his guru — he told

“Please tell me sincerely whatis truth? What is element? What is Samyaktva?”
Guru, frightened at the sight of the sword, said-*“A statue of the 16" Jaina Tirthankara

Sri Santinatha Prabhu is erected in the cell below the Yajiia pillar. Under its influence, all

these actions run smoothly. And the essence of truth is only one...1.e. Jainism...”
Then from the bottom of the pillar, he showed the jeweled idol of ST Santinatha

Prabhu. Seeing idol of SiT Santinatha Prabhu, the awakened Sayyarmbhavabhatta left the
sacrificial rights and the pregnant wife and approached Sri Prabhavaswami...
Prabhavaswami explained the elemental knowledge of Jainism to Sayyaribhava... explained
the glory of mercy...The essence of religion is kindness-mercy, it is the best way for self-
welfare. On realizing this truth, without even a moment’s delay Sayyarhbhava-bhatta fell at
Prabhavaswami’s feet. He adopted restraint. He was twenty-eight (28) years old when he

was initiated. )
Taking restraint Sayyarbhavamuni along with adoration of penance and japa, lit the

fire of knowledge-jfiana...worshipping knowledge became transcendentalist of fourteen-
Puirva...after studying the scriptures, giving proper sacrament-culture, Prabhavaswami gave
the title of acarya to Sayyarhbhavamuni and established the sage on his seat. This event
occurredin V.S.397B.C.
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When Sayyaribhavabhatta took diksa, his wife was pregnant. When the other ladies

asked her regarding the fetus she would say —“mayanarm”
Mayanarh means there is something.
When the child was born all named him — ‘Manaka’
When he grew 8 yr. old he asked mother — ‘Oh! Mother! Where is my father?’
Mother answered- “Vatsa! When you were still in the womb that time only your

father Sayyarhbhavabhatta took diksa and became Jaina muni.
Listening to mother, Manaka left in search of his father. During his search he met his

father SayyaribhavasiirT in Carhpanagari. Staying close to him, and gaining understanding
of Jainism and monk life and accepting Jaina diksa became Manaka muni. Due to
$rutopayoga, SayyarmbhavasirT learnt that life of Manaka muni was six months. In this short
time-period what Manaka will study about the scriptures? Without scriptural study how the
welfare of his soul can be achieved? Thinking this, for salvation of life of Manaka muni, he
uplifted-salvaged the 14 Piirva and composed the “SiT Dasavéikalika siitra.” This siitra is
essence ofall the stitra. For stable life of monkhood the best knowledge of code of conduct is
included in it. For six months he made Manaka muni study SrT Dasavéikalika siitra...he
made him worship it vigilantly-carefully without negligence...So after six months, the
devotee sage Manaka went to heaven. Due to death of Manaka muni, tears welled up in
Samyyarhbhavasiiri’s eyes. When his disciples asked the reason he narrated the story of his
worldly son and Manaka’s short life-span. And said- even in his short life, he lived with pure

character and including Samadhi attained saddagati (auspicious way), so I had tears of joy”.
Listening to guru’s talk, his disciples said- “Gurudeva! If you had told this to us

earlier, we would have behaved better by showing more affection towards him.”
Gurudeva said-“Even without not telling, he got service of “tapovrddhas — penance-

aged” like you all and that is why he was able to get saddagati. )
After completion of the work Sayyarmbhavasiiri expressed to merge the Sri

Dasaveikalika siitra in the Piirva, the entire §ramana sangha requested him — “Gurudéva! In
this 5th Ara, this will be helpful to those with short life and low-minded sages etc. So, keep

that sitra forever.”
Guru Bhagavanta accepted the request and kept the sttra fixed.
Sayyambhavastrt was the first Jaina acarya to compile the essence of siitras from

Purva.
Sayyaribhavasiiri spending 28 yr. as a householder, 11 yr. as muni and remaining on

the position of acarya for 23 yr. after an impactful regime established Yasobhadrasiir to take
charge of his position (seat), after living for 62 yr. attained heaven after 98 yr. of nirvana of

Vira Prabhu.
The great man went to heaven but his creation “Sr1 Dasaveikalika siitra” even today
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is an ornament of Jaina regime. This sitra is the pillar for life of restraint of every mumuksu
even before and after the life of a monk. Until the end of 5th Ara this Agama will remain.. it
will continue to introduce the path of Siva...it will be the savior of many...Koti-koti
salutations at the feet of creator- composer of S17 Dasavéikalika sitra Sayyaribhavasiiri, the
guide and life-savior not just of “Manaka” alone but of many.
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SriDandakal(Bunishment)}Prakarana

(Chapter)=:1

Sr1 Gajasara Muni

Jina reign is the ocean of ‘learning knowledge-$rutajiiana’...however much you
know, learn, understand but this knowledge never exhausts...In today’s times our life
expectancy is so short that in this life-span it is very difficult to acquire even a drop of
knowledge from this vast ocean of knowledge.

If we know five pratrikramana we feel proud that we know them and can recite five
pratrikramana fluently. No--- we cannot be satisfied with this. After learning five
pratrikramana one should study Jiva vicara and nava-tattva (nine elements). After studying
these one will have stronger faith in Jina's speech and there will be more desire/curiosity to
learn more things. In the four chapters, after Jiva -vicara and nava tattva the third is the
chapter of ‘dandaka’. Here we are going to make efforts to learn about dandaka.

What is “Dandaka”?
On hearing the word dandaka a question arises what is meant by dandaka? What will
we learn in this chapter on Dandaka? Writing reconciliation he says...
FSA S are | 98 |
Dandayante jiva yasmina sa dandaka |
Jiva punished for that is called as Dandaka

The jiva suffers pain due to karma etc... That which is punished is called as dandaka.
Soul has the nature to remain in bliss forever, but it suffers punishment due to different
transmigration and birth in different species. Some times as ¢keéndriya (one sensed)...
sometime as vikaléndriya, sometimes as mobile (trasa) jiva...as fixed/immobile ( sthavara)
jiva, sometimes in hell or sometimes in nigoda... not only that but birth as human being is
also punishment. 563 types of life-forms as described in Jiva vicara are included in 24
dandaka (punishments). We will consider these details gradually.

s et o, aeem foemem qeust |
g uaif o for, uventa wuig s wean 1311
Namiiirh cauvisa jiné, tassutta viyaralésa désanao |
Dandaga pa¢him té ciya, thosami sunéha bho bhavva|| 1|
Meaning: Bowing to twenty-four Tirthankara, just saying their doctrine-theory-
principles-ideas, through the verses of Dandaka certainly I will worship the Jiné§vara. Oh
great souls! You please listen this. || 1 ||
1. Mangalacarana (auspicious step/verse/beginning) - 793 ==3ai@ {10t Namitir
cauvisa jiné through this verse after bowing to the twenty four Jin¢$vara Bhagavanta for the
success of work (grantha) without any obstacle this mangalika has been said-performed.

2. Subject (visaya) - ge1 uufg With support of this dandaka verse the Agamas of
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Jin¢$vara Paramatma have to be explained briefly. Thus subject is stated.

3. Relation (sarmbandha) -W%ﬁlﬂ - tassutta viyara. This dandaka verse is said
to be related to the doctrinal idea of Tirthankara. The doctrinal thought is knowledge and it
is an instrument to attain moksa. There is a relationship between knowledge understood by
Guru and knowledge of doctrine.

4. Purpose (prayojana) - & 2@UtsTl - lésa désanao. The purpose is to enlighten
the majestic/grandiose (bhavya) beings with knowledge briefly. The purpose is to introduce
knowledge of substances and awaken their desire for moksa.

5. Authority-right (adhikari) - Hﬁg ot | 9&d | - With this verse it is stated that the
bhavya jiva are authorized (privileged) to study this scripture.

So in this way in the first verse with saluting the Jiné§vara and then reciting their

praises it is conveyed clearly details to us about this grantha i.e. mangalacarana, subject,
relation, purpose and authority.

Let us bow to Jine§vara Paramatma and work to attain knowledge and progress our
soul.

Twenty four Dandaka

TG TG, TEATS dpieaaed 9 |
Tewa faRa wure, S gl aumwh || 2 ||
Neéraia asurai, pudhavai beindiyadao céva |
Gabbhaya tiriya manussa, vantara joisiya vémant || 2 ||
Naraki (hellish beings), asurakumara (devils) etc., béindriya (2 sensed jiva) etc.,
garbhaja (born from womb), tiryanca, vyantara, jyotisi, vaimanika... (These are twenty
four dandaka). || 2 ||
The counting of twenty-four dandaka is as follows:

Jiva Dandaka
1) Seven Naraki’s one dandaka (1)
2) Asura-bhavanapati’s ten dandaka (10)
3) Prthvikaya etc. sthavara five dandaka (5)
4) Vikaléndriya’s three dandaka (3)
5) Garbhaja tiryanca’s one dandaka (1)
6) Manusya’s one dandaka (1)
7) Vyantara’s one dandaka (1)
8) Jyotisi’s one dandaka (1)
9) Vaimanika’s one dandaka (1)
In Total twenty-four dandaka (24)

Thinking in anticipation of gati Dandaka

Naraki one dandaka (1)
Tiryanca nine dandaka (9)
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Manusya
Déva

one dandaka (1)
thirteen dandaka (13)

Like this way are twenty four dandaka (24)

Twenty four dwara

ARgTE 3 AT, TR—WRTIZUT I TE=0N

1 HBTUT FHEE, T §ied g A 1311

ot g A, S-St — s wer-fog

gt ferATER, =it g S AR 1131
Sankhittayariuima, sarira-mogahana ya sanghayana;
Sanna santhana kasaya, lesa indiya du samugghaya || 3 ||
Ditthi dansana nane, jogu-vaogo-vavana cavana-thi-i;
Pajjati kimahare, sanni gai agaive-¢ || 4 ||

Meaning: The very brief collection (sangrahani) in the form of the twenty four
(doors) is described as follows, viz. body, avagahana, sanghayana, sarmjiia, sarsthana,
kasaya, leésya, indriya, samudghata, drsti, darsana, jiiana, ajiana, yoga, upayoga, upapata,
cyavana, sthiti, paryapti, kimahara, sarhjia, gati, agati, veéda. || 3 —4 ||

In the first verse speaks of praises of twenty-four Tirthankara and in the same
context he uttered twenty four dandaka in the 2™ gatha . In the 3" and 4" gatha 24 dwara are

described. Are as follows:

1.Sarira (body) dwara

13.Ajhana (false-cognition) dwara

2.Avagahana (body proportions-size) dwara 14.Yoga (activity) dwara

3.Sanghayana (bone-joints) dwara
4.Sarmjna (cognition) dwara
5.Samsthana (bodily shape) dwara
6.Kasaya (passion) dwara

7.Lésya (state of mind-feelings) dwara
8.Indriya (sense organ) dwara
9.Samudaghata (space units) dwara
10.Drsti (sight/belief) dwara
11.Dar$ana (faith) dwara

12.Jhana (knowledge) dwara

15.Upayoga (cognitive operation) dwara

16.Upapata (birth by way of sudden
manifestation) dwara

17.Cyavana (to fall) dwara

18.Sthiti (life-duration) dwara

19.Paryapti (certain bodily capacities) dwara

20.Kimahara (nourishment) dwara

21.Samjiia (manasa-mati) dwara

22.Gati (transmigrating soul) dwara

23.Agati (next/upcoming) dwara

24.Veda (linga) dwara
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Gunasthana

Support graintha- Gunasthana Kramaroha - Pajya Acarya Ratna$ékharasirl

Qualities! Virtues!

These have made a wonderful contribution to the development of life.......... without
it the garden of life does not have fragrance ... It becomes empty ... Such qualities have
special importance in the growth-evolution of life.

Whichever place these unprecedented qualities appear i.e. where one acquires
these special virtues that position-place is known as Gunasthana.

As more and more special qualities are attained, life ascends and acquires higher and
higher spiritual goals. The places where such kinds of qualities reside are called as
Gunasthana. Every Sadhaka (accomplisher) who desires soul-growth it is very much
necessary to have the knowledge of Gunasthana. These are the steps of spiritual
development. We will try to get briefly knowledge-information related to Gunasthana based
on Srimada Ratnagekharasiiri’s book “Gunasthana Kramaroha”.

IURYTS FHHARIE, &7 Mg frasa |
TG I[UTTST, ¥agd fhfRig=ad 11911

Gunasthana kramaroha, hata moham jinéSvararm |
Namaskrtya gunasthana, svarupam kinciducyate || 1 ||

Meaning: The composer is saying mangalika (auspicious) before beginning the
book-grantha. For prevention of obstacles as well as for peaceful completion of the grantha
he greets and bows to Jin¢§vara Paramatmal || 1 ||

The one who wins over likes-attachment and dislikes-hatred is called as Jina.
Amongst such ordinary Jina (in Kévali) is like lord Indra and is called as Jinéndra —
Jin¢$vara. How is this Jiné$vara? To explain it he tells that by ascending on the order of the
fourteen Gunasthana the one who has destroyed the mohaniya karma (attachment) is called
Jiné§vara. Due to the destruction of mohaniya karma they have climbed up the
Gunasthanaka saluting such Sri Jinéévara Bhagavanta I will bow and describe briefly the
form of Gunasthanaka.

With help of 4 verses names of the Gunasthanaka are informed

TSI OIS OT TR e |
fheaTeme e wom aremeiem 11R11
it Fersreh T wereeH wore |

ATGed FIHYS, THT SHUTHEA 1131
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HEH IR SYShIUT HEwT |

TAETHEETE g9 GEaeii v | 1% ||

TehTaY! e HIE, GTav T Hige |

T FANTIEE AANTREE Tqav™ ||
Caturdasa gunasrenisthanakani tadadimama |
Mithyatvakhyarh dwitiyantu sthanam sasadanabhidhama |2
Trtiyarh miSrakarm turyarh samyagdarSsanamavratama |
Sraddhatvampancamamsastham, pramatta Sramanabhidhama || 3 ||
Saptamam tvapramattarica apiurvakaranamastamam |
Navamacanivrtyakhyarm dasar suksamlobhakama || 4|
Ekadasarh s$antamoham, dwadasar ksinamohakarh |
Trayodasam sayogakhyarh mayogakhyam caturdasam [|5]]

Meaning: For the bhavya jiva to ascend up the palace of siddha hood-achievement-
attainment is described a ladder of series of fourteen steps of virtues. The way a human being
climbs the ladder to go up to his house similarly by ascending the ladder of fourteen virtues
the jiva attains the emancipation (muktipada) or the accomplishment state-locus. The four
verses describe the names of the fourteen virtues (Gunasthanaka) || 2-3-4-5 ||

1. Mithyatva Gunasthanaka 8. Apiirva Karana Gunasthanaka

2. Sasvadana Gunasthanaka 9. Anivrtti Karana Gunasthanaka

3. Misra Gunasthanaka 10. Suksma Samparaya Gunasthanaka
4. Avirata Samyagdrsti Gunasthanaka 11. Upasanta Moha Gunasthanaka

5. D¢savirati Gunasthanaka 12. Ksina Moha Gunasthanaka

6. Pramatta Samyata Gunasthanaka 13. Sayogi Kévali Gunasthanaka

7. Apramatta Sarhyata Gunasthanaka 14. Ayogi Kevalt Gunasthanaka.

After knowing the names of 14 Gunasthanaka let us understand each Gunasthanaka.
(1) Mithyatva Gunasthanaka (false belief)
Where there is presence of Mithyatva (false belief/ unbelief) the place which is full of
mithyatva (false belief) is known as Mithyatva Gunasthanaka. This Mithyatva is of two

types—
o v s T ity e T e |
AfreATed Wergah Weah Hig eI 15|

Adeéva a gurvadharmeésu yadeva guru dharmadhi: |
Tanmithyatvarm bhavedwayaktta mavyakttarh mohalaksanamal| 6 ||
Meaning: The two types of Mithyatva are — (1) Vyakta mithyatva (2) Avyakta
mithyatva Kudeva- kuguru or kudharma knowledge if present as the intellect for déva-guru
and dharma is known as Vyakta mithyatva. This kind of intellect is only with jiva with 5
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senses (sanjiit pancéndriya). Avyakta Mithyatva is like ‘attachment—infatuation’ so should
be considered as ignorance equivalent. || 6 ||

Why Mithyatva Gunasthana?
If mithyatvais bad then why is it considered as Gunasthana? Its answer is explained —

AT AT, SHoed HeTu |
= fheaTe v TTureerH aaread el

Anadhyavyaktta mithyatvarm, jivéstyeva sadaparam |
Vyaktta mithyatva dhiprapti gunasthana tayocyate|| 7 ||
Meaning: From time immemorial the ¢kéndriya jiva (one sensed life-form) has

avyakta mithyatva. When the jiva comes out from ‘nigoda’ and when that jiva comes in
transacting zodiac it obtains vyakta mithyatva. This place is called mithyatva Gunasthana.
The jiva that has touched vyakta mithyatva if again enters in nigoda then it gets avyakta
mithyatva but that jiva still has mithyatva Gunasthana. Nonetheless that jiva which has
never come out from non-transaction zodiac to transaction zodiac and has never touched
vyakta mithyatva then it does not have Gunasthanaka. || 7 ||

Five Types of Mithyatva

sAftmfgemuiviza aatufafsi=a)

oo fiesd umET @R
Abhiggahiamanibhiggahiyam tahabhinivésiar céva |
Sansaiamanabhogam micchatam pancaha hoi ||

Meaning: Abhigrahika, Anabhigrahika, Abhinivésika, Sansayika, Anabhogika are
the five types of Mithyatva. The first four are ‘vyakta mithyatva (expressed falsity)’ and last
Anabhogika is ‘avyakta mithyatva (abnormal falsity)’ ||

To believe only in the religion that is ongoing traditionally is known as Abhigrahika
Mithyatva (acceptable falsity).

The understanding or intellect that all religions are true is Anabhigrahika
Mithyatva (unacceptable falsity).

Whatever I say (that what I like) is the true religion such intellect is called as
Abhinivesika Mithyatva (involuntary falsity)

To doubt the things which are said about the form of the objects-things viz. is it like
this or is it different is called as Sansayika Mithyatva (suspicious falsity).

The asanjii jiva (vaguely conscious) who have rising of ‘mithyatva mohaniya’ is
Anabhogika Mithyatva (abnormal falsity).

In thananga stitra ten types of Mithyatva are described which are as follows:

1. Inadharma dharma intellect (to consider false religion as true)

2.In dharma adharma intellect (to consider true religion as false)

3. Inunmarga marga intellect (to understand false path as right path)

4.In marga unmarga intellect (to understand right path as wrong path)

5.Inajivajivaintellect (considering non-living as living beings)
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6.Injiva ajivaintellect (considering living beings as non-livings)
7.Inasadhu sadhu intellect (to consider /believe false monk as true monk)
8. Insadhu asadhu intellect (considering true monk as false monk)
9. Inamukta mukta intellect (to consider unliberated as liberated)
10. In mukta amukta intellect (to consider liberated as unliberated)

All these ten are types of ‘avyakta mithyatva-abnormal falsity’

Mithyatva Dusana (contamination-frailty-vice)

Whatare the faults-demerits of Mithyatva? Describing this he says —

HerrgraEen siat 7 s fEarfean |
SPRTErH A STHTTa qen fiearemifza: ¢

Madyamohatyatha jivo na janati hitahitam |
dharmmadharmmau na janati tatha mithyatvamohita: || 8 ||
Meaning: The human being whose conscientious mind that has been destroyed
because of alcohol intoxication due to which he does not know benefit-advantage-be hoof
for him or what is bad-disservice-injurious to him. Similarly, the jiva fascinated by
falsehood- mithyatva does not understand true religion and bad religion. || 8 ||
The person who is blind from birth does not understand the beauty-unpleasantness
or good-bad things... Or it is the same way person who is not able to understand things that
are laying in the cell/closet filled with darkness similarly the person who is infatuated with
false-belief cannot know religion and non-religion.

Mithyatva Sthiti (Duration of Mithyatva/false belief)
Mithyatva Sthiti means he tells us about its time-period. How long does Mithyatva
stay? How can we come out of this Mithyatva through our efforts?

et freane, Arerwn ferfastan |
RS oA, e | gt 1311

Abhavyasrita mithyatve, nadyananta sthitirbhavet |
Sabhavyasrita mithyatve, nadi santa punarmata: || 9 ||
Jivarasi (expression of jiva) are of two types
1. Bhavya (worthy of moksa) 2. Abhavya (not worthy of moksa)
In abhavya jiva the life-span of Mithyatva is beginning-less and infinite (anadi
ananta). In bhavya jiva the life of mithyatva is beginning less but is with an end (anadi
santa). || 9||

First Ganadhara SrT Gautama swami asked with modesty — “Oh Compassionate!
Which quality is acquired through this Gunasthanaka?”’

Then the eternal beneficent Prabhu Mahavira said — “Hey Gautama! Due to the
activity of Mithyatva ... inspired by the karma, jiva transmigrates in four gati, 24 dandaka
and 84 lakh jiva-yonis but does not get peace anywhere.”
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Upasama Samyaktva (equivalence due to subsidence-relief of karma.)
T STt T e wiaent=t a: |
TATEIHHeh Siid TFh AIfGd: 112011

Anadi kala samhbhiita mithya karmmopasanti ta:|
Syadaupasamikam aupasamic jivé samyaktta madita: || 10 ||

The mohaniya karma that has arisen since time immemorial when ceases it becomes
aupsamic samyaktva. Upasama Samyaktva is obtained through division of karma knots. ||
10 || Itis of two types —

(1) Upasama Samyaktva —equivalence obtained-received from conscience

(2) Upasama Samyaktva — relieving equivalence of jiva found in the Upasama
series (ladder)

To attain Upasama Samyaktva jiva does three types of activities — (1)
Yathapravrttikarana (2) Apurva Karana (3) Anivrtti Karana. All these three activities are
described in the fourth Gunasthanaka in detail. Here jiva is touched by Samyag dar$ana by
doing Apiirva Karana. This state is before Anivrtti Karana. There is differentiation in
glandular form. But, these are not found in three masses-aggregate-bulks. There is rising of
Mithyatva mohaniya pudgala. They are consumed. Those which do not rise are alleviated
and Upasama Samyaktva is obtained. The duration of Upasama Samyaktva is
antaramuhtrta. Upasama Samyaktva is the reason of Sasvadana. This Samyaktva is called
as antarakarana samyaktva. This samyaktva occurs only once.

The Upasama samyaktva of jiva found on Upasama series is described. Mithyatva
mohaniya and anantanubandhi four kasayas (passions) when are stopped-subside-cease the
Jjivaattains serial-progressive Upasama samyaktva. This is also a cause for Sasvadana.

(2) Sasvadana Gunasthanaka

Now the form of Sasvadana Gunasthanaka is described.

THRTHRAHEAT, THAHHERAT |
a@wﬁaﬁﬁqﬁmﬁ neell
mmﬁw,amﬁwawll
TrETEEfd Sie, dred grare wad, 18R]

Ekasminnuditémadhya, cchantanantinubandhinama |
Adyaupasamasamyaktta, §¢ilamaulé: paricyutta: || 11|
Samayadavalisatkam, yavanmithyatva bhatalam |
Nasadayati jivoyar, tavat sasvadano bhavet || 12 ||
Meaning: The jiva that has attained Upasama samyaktva by subsidence of the 4
kasaya, in him/her even one of the kasayas rises/manifests then the jiva falls-rolls down from
the peak of the Upasama samyaktva that was gained by the subsidence of the kasayas. And
until the jiva does not touch the ground of mithyatva till then lives for the time-period of 6
avalika which is known as Sasvadana Gunasthanaka. Bhavya jiva do have Sasvadana
Gunasthanaka but also those jiva whose worldly life-span of ardhapudgala paravartana is
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remaining are having Sasvadana Gunasthanaka. The jiva falling from Sasvadana also has
some samyaktva. This is explained through anecdotes; he says someone had a meal of
Dudhapaka (a sweet made of milk) and vomited. While vomiting the jiva feels the taste
of Dudhapaka in throat, same way before going towards mithyatva Gunasthanaka the
Jjiva vomits Samyaktva so it momentarily experiences the taste of Samyag dar§ana. The
jiva found at this Gunasthanaka binds 101 prakrti; and in udaya-rising are 111 prakrti, in
udiranaare 111 and 147 prakrti are in satta.

SrT Gautama swami asked Mahavira swami with modesty — “Oh Supreme god!
Which virtue is acquired at this Gunasthanaka?”’

Eternal beneficent Prabhu Mahavira said — “Heéy Gautama! The jiva is
transformed from Krsna-side (dark side) to Sukla-side (bright side). Now the jiva is left
with transmigration time period of only Ardha pudgala paravartana.”
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GOERL o cant

GaucarT means the ritual of taking food for the Jaina sadhu-sadhviji Bhagavanta.
The meaning of the word ‘gocarT’ is like the cow that grazes little-little grass from different
places similarly the monk also accepts food in small-small quantity from different houses as
per their daily needs of food for sustaining life. Now we will know why does the ascetic take
food? Answering this question the scriptures say there are six reasons for which a monk
takes food...these 6 causes are as follows:-

(1) He eats to observe restraints. (2) To satisfy his hunger of food. (3) To practice the
limitations of walking-wandering with purity (4) To protect the Jiva from violence (5) To
observe stability in dharma and auspicious meditation (6) To respect the elderly and offer
them services while taking their care.

Except the above said six causes the monk does not take food. So, when he leaves to
collect his food he salutes the guru first, takes his permission, observing all limitations of the
rules of irya-samiti (wandering limitations) while walking he goes from door to door for his
food collection. Explaining this ritual itis said in Dasaveikalika stitra—

g1 GHER YUY, WA SIS T
ura g TR, |t T diutg std

Jaha dumassa pupphesu, bhamaro aviyai rasam;
Naya puppharm kilaméi, so ya pinéi appayam
The same thing Vrddhivijayaji maharaja says in gujarati—
4 52 $AU Barguy [Quidl o4 @} ds;
Al Quil 3D uygR Al us2w.
apll 2 Y AR w2 Y Adl As SR,
4 52 ol sidde  glal (W4 snar

Nakaré kusuma kilamanaji vicaranto jima taru vrnda;
Santoseé vali atamaji madhukara grahi makaranda.
Teéniparé muni ghara ghara bhameéjileto Suddha ahara;
Nakaré badha koin¢ji die pindane adhara.

Meaning: The way a honey-bee travels from one flower to another and causing no
harm to that flower takes honey from it, similarly the muni also causes no trouble to any
householder receives food with all the restraints as described.

In above said ritual of food all details are included. We will think about them in
detail now.
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It is the duty of $ravaka to invite the ascetic for food-water and give this benefit.
When the $ravaka requests muni he says ‘vartamana joga’ i.e. current chance-luck-
opportunity’; this is the practice. This means that, when we will come out for gocart - that
time whatever is possible then we will do that way. By doing this the monk is saved from
many errors-faults. If sadhu says that I will come to your house then the householder may
prepare food to give for gocari which may cause injury to the 6 types of jiva and all his faults
are passed on to the sadhu. But, if without informing the monk takes the appropriate food
from the §ravaka the benefit occurs on both sides (sadhu and $ravaka).

Since the daily routine of the $ravaka has become strange in the present
circumstances, and also since the $ravaka do not have knowledge of the life of a monk, faults
are consumed in the life of both of them. For that the $ravaka has to be especially vigilant. If
the sadhu-sadhviji bhagavanta are present in the town then in the Sravaka’s house should
have food and water at the appropriate time. The doors of the §ravaka are unbreakable.
Whenever the sadhu-sadhvijt bhagavanta come he/she will always get the benefit.

In current times the jointed families are decreasing...waking up in the morning is
irregular...the persons doing covihara in the evening also are less...people drinking boiled
water are few...also due to decreasing body strength (inferior bony framework) the ascetics
also are unable to maintain the practice of eating once (¢kasanu)... due to these varied
reasons the use of the phrase ‘vartamana joga’ has decreased and the 'sravaka demand' to
know time when the ascetics would come for the gocart has increased. But understanding
the life of a monk and helping them in their accomplishments-diligence...whether the sadhu
bhagavanta comes or not to make available the food-water for them at the appropriate
times...in other words the §ravaka lives the life of a true $ravaka...everyday he does
navakarasi-cauvihara...drinks boiled water then he may unknowingly get the benefit
of monks and by giving the faultless gocart helps in purifying the conduct of the ascetic
and his worship also speeds up. The reason is ‘like food - like mind’...you will belch
according to the food you eat...Keeping all these things in mind the scribes have detailed
about the houses where the monk in search of pure food should go-

31 oURus1aR WRERIY i aa Ria gl
(s g0 WL Ay a%i® W [asi dcus Aa
YA BUSIRAL WY 5. ..

Geha ganikatana pariharoji jtham gaya cala citta hoya
Hinsaka kula pana téma tajoji papa tiharh pratyaksa joya
Suzata aharano khapa karojl...

Meaning: Gocari is prohibited from the house of prostitutes and those who believe
in violence. The monks are recommended to go for gocari in gentle, well-mannered and
good-character houses. The behavior of the house is seen as per its clan...similar are there
sentiments...all these affect gocari...and the effect of this extends to the monk’s mind who
eats this food...this further effects on diligence and worship...what a subtle vision
prevailed...with our past kévali bhagavanta and past acarya....what vigilance they had for the
accomplishments of the monks! If the mind of the monk is painted with the colors of sin and
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violent atmosphere...and his mind becomes lax then the diligence for restraint becomes
difficult...the mind is fickle-changeable-mutable...going again and again for gocarT in their
houses may stain the restraints of the monk...therefore the monk is advised to remain away
from such influences...

The court of Emperor Akabara was full. Emperor Akabara was happy...he looked at
the scholars ...pundits sitting in the council of state asked one question...“Oh people sitting
here! Look at this burning lamp...There is a white silver shell...which contains pure, white
ghee...its flame is golden yet black soot emanates from the flame...why?”

All the people became confused on listening to this weird but true question. There
was a lot of effort to get the answer but they could not find it, the king looked around...all
became silent...he wanted an answer...no one was ready to give one...disappointed from
everywhere his eyes looked at Birabala and Birabala said —Oh Jahampana (King)! If you
wish [ will definitely give the answer but the question is very easy...and simple.”

The king looked around and fixed his gaze on Birabala...Birabala got up from the
seat and bowed at the king and said “Oh King! It’s the rule of this world “you belch like the
food you consume”...even though the shell of the lamp may be of white silver...and the flame
burns with white pure ghee...the flame may be golden...but Jahampana! The lamp eats
darkness ...darkness is black ...so the belch in the form of emanating soot will be obviously
black!”

The whole assembly, including the Emperor Akabara, began to admire Birabala’s
intelligence.

Truly what we eat/feed our stomach affects our speech...thought...and behavior.
Therefore, the learned-wise saints have warned the ascetics to be extremely careful and
vigilantin the act of gocarT.

It is explained further below regarding which time/circumstanses the sadhu who is
wandering for gocarT has to avoid-abandon.

1R YR ARALEUY DA [Qgw 210
wor-yoL gal wladie, sRsaks eun,
Yol WG RAL WY $309...

Thara dhimara varasada naji, jiva virahana tala,
Paga-pagairya Sodhataji, harikayadika bhala.
Suzanta aharano khapa karoj...

Meaning: If it is raining...if the fog is lying...if the snow is falling...then the sadhu
does not go out for gocarf...

The unique secret behind this is the Great Spirit (excellent sentiment) of not to give
trouble to any jiva to satisfy one’s hunger...

If there is fog...rain...snow fall, these are all different types of water only...and in
each drop/particle are present innumerable ¢kéndriya jiva. A sadhu is always keen and
ready to give them life. The sadhu bears hunger with equanimity. He engages his mind in
self-study (svadhyaya) etc.

23



Samyag Jiiana Visarada - Study Book 1

But be alert! The path of Parmatma does not have one end (¢kanta) but is of many
ends (An¢kantavada).

If there is some child monk, some elderly monk, some ailing monk...some sadhu
who cannot sustain his equanimity in bearing hunger during rising of ksudha védaniya...if
the mind does not feel in worship and cannot maintain concentration (a-Samadhi) then also
in Parmatma’s reign an exceptional way has been shown for that too...

When the rain slows down and possibility of injury to the jiva decreases, that time
wearing two thin blankets (kamali) one can bring the needy gocari from the nearby houses.

In Parmatma’s reign the soul-Samadhi is considered as the main thing...whatever is
to be done is done to sustain it...that’s why the exceptional path is shown...In city like
Mumbai when it rains for three- three, four-four days that time the $ravaka has to use/keep
everything properly and appropriately. When it is raining incessantly and the houses are far
away then the practice of collecting the gocarT in tiffin-boxes is also currently in vogue.

At the right time... the decision taken after apt deliberation and considering the goal
of Samadhi of all is always beneficial to the regime.
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