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l:Stotra — Meaning —

Arcanum (Insight))

Namiuna Stava

Pajjalianalanayanarh duraviyariyamuharh mahakayarn;

Nahakulisaghayavialia, gaindakurmbhatthalabhoam........................... 12
Panayasasambhama patthiva, nahamani manikkapadia padimassa;
Tuha vayanapaharanadhara, sthamh kuddharpi na ganaiti............... 13
Sasidhavala dantamusala, dtha karulala vaddhi ucchaham;
Mahupinga nayanajualar, sasalila nava jalahararavam................... 14
Bhimam mahagaindar, accasannampi te navi gananti;
Jé tumha calapajualar, munivai tungam samallina..........ccceeeereecneeene 15
Word Meaning

pajjalia - ignited, burning, fiery

analanayanar - eyes like fire

dura - extremely, immensely, utmost

viyariya - opened/separated

muham - whose mouth

mahakayarh - large bodied

nahakulisa - nail shaped diamonds

ghaya - blow, destroyed, murdered

vialia- have pierced

gainda- Elephant’s

kurhbhatthala - kuhbhasthala

abhoam - that area

panaya-bow down

sasarmbhama - including respect

patthiva-kings’

nahamani manikka - in nail-form jewels-
stones

padia padimassa- whose reflections have
fallen

tuha - yours

vayana- in the form of speech/words

paharana - weapons

dhara- holders

stham- to the lion

kuddhampi - even angry

na-notatall

ganainti - counting, considering
sasidhavala - white as the moon
dantamusala- whose tusks

diha-long

kara- trunk’s

ulala- bounce

vuddhi - has increased

ucchaham- whose enthusiasm/excitement
mahupinga - yellow as honey
nayanajualam - two-eyed

sasalila - including water

navajalahara - like anew cloud

asvam- with word/sound

bhimanm - terrible/outrageous
mahagaindam - big elephant
accasannam- even who is come very close
navi-not atall

ganainti - counting, considering

tumha calanajualar- your both feet/steps
munivai - lord of Muni

tungam - tall, high

samallina - well dependent
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Meaning: Saluting with respect amongst the kings the reflection of which is found in
the nail shaped jewels and stones, such men who carry your speech like weapons, they don’t
even count that angry lion with eyes like blazing fire and whose mouth is torn open, who is
large bodied and with his nails used as weapons has separated/pierced the area around the
kumbhasthala of the elephant ...12/13

Hey lord of Muni! Those who are under the shelter/dependence of your excellent
feet, these men don’t even count that big elephant having tusks white as the moon, whose
excitement is heightened by the bounce of the trunk, is two-eyed which are yellow like
honey and making a terrible sound of a new cloud including water, even when such elephant
has come very near to them...14/15

Samararmi tikkhakhaggabhighayapavidhudhuyakabandhe;

Kunita vinibhinna karikalaha, mukkasikkara paurami..........ceeeneeennnee. 16
Nijjiya dappudhdhara riu, narindanivaha bhada jasarh dhavalam;

Pavanti pavapasamina, pasajinatuha ppabhavéna...........eeecveicnensnenne 17
Rogajala jalana visahara, corarimainda gaya ranabhayaim;
Pasajina nama sankittanéna pasamanti SAavvailil........eceeeneecsenssecsseecsnnes 18
Word Meaning
samarammi - in the battle pava- sin
tikkkha - sharp pasamina - quencher, subsidizer
khagga - sword tuha - your

abhighaya - striking
paviddhu - pierced

ppabhavéna - under the influence
roga - disease

udhuya - dancing jala - water
kabandhé - in which jalana - fire
kunta - with spear visahara - snake
vinibhinna - pierced cora - thief
karikalaha - cubs of elephant ari - enemy

mukkasikkara - screams of
paurarii - pervading

nijjiya - have won
dappudhdhara - proudly arrogant
riu narinda - enemy kings’
nivaha - groups whom

bhada - warrior

jasam - fame/victory

dhavalar - white

pavanti - gain/obtain

mainda - lion

gaya - elephant

rana - desert

bhayaim - fear

Pasajina - Par$vajina’s

nama - name’s

sankittanéna - well done kirtana
pasamaiti - peace be upon you
savvaim - all
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Meaning: The atoner of sin Hey Par§vajina! By your influence those who have
conquered the groups of arrogant enemy kings, whose upper-bodies are pierced with
striking of sharp sword and in which the screams of the elephant cubs pierced by spears
pervading the battle such warriors achieve/obtain glorious victory/fame...16/17

Disease, water, fire, snake, thief, enemy, lion, elephant and fear of the desert-all these
subside by doing well the kirtana-chanting-worshipping the name of $17 Par$vajina...18
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign

~ Q@ Sr7 Bhadrabahuswamir

(Creator of explanation of sacred text book)
(Niryukti = Commentarial literature on scriptural texts - siitras)

In South there was a town named Pratisthanapura...

There lived two Brahmana boys named Bhadrabahu and Varahamihira.

Both brothers listened to sermon of revered Sri Yasobhadrasiiri, and soon both had
awakening for abstinence. Both took diksa (initiation). Both started studying with
Gurudeéva. Bhadrabahu could complete studying the fourteen (14) Piirva so guru finding
him suitable gave him the title of acarya. Varahamihira was stunned with suppressed anger
when he did not get the title of acarya. He was pained with the title of his brother...In the end
he renounced initiation. He compiled Varahi-samhita and telling people astrology made a
living. He called himself transcendentalist of astrology...He assumed hatred towards
Jainism and began to condemn it.

Once Varahamihira went to Pratisthanapura King Jitasatru and told him — “Oh King!
In the center of the circle drawn in front of you, fish of 52 pala (type of weight) will fall from
the sky.”

At the same time Sr7Bhadrabahuswami was sitting there. He told—“Oh King! As %
pala of the falling fish will be absorbed by the air it will be of 51 % pala and it will fall at the
corner and not in the center.”

Then that fish fell as said by Bhadrabahuswami. Thus, angry Varahamihira started
hating Jainas more.

A son was born to King Jitasatru. All the townspeople came to the king to express
their happiness. Varahamihira also came, saying that the son will have life-span of 100
years. Bhadrabahuswami did not go to meet the king to express his happiness. So
Varahamihira started preaching in this way that “the Jainas are without conscience and with
such courtesy only.” He instilled this in King’s ears too.

Knowing this matter St Bhadrabahuswami sent a message to the King —“Héy King.
The life span of your child is only seven (7) days”. On the 7" day he will die due to a cat.
Therefore, how can we show happiness to you?” Knowing this the king sent away all the
cats from his town, and started protecting the child in all possible ways; yet on the 7" day a
cat-shaped handle fell from top on the breast feeding child and he died. Then the King got the
understanding of the cat. He praised Sri Bhadrabahuswami. In this world Sri
Bhadrabahuswami and Jaina Dharma began to be appreciated. Varahamihira was

4
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condemned everywhere. Varahamihira who was despised everywhere, took diksa and
became an ascetic. After death he was born as a Vyantara. From the vengeance of the past
birth, began to harass the Jainas. On the request of the Jaina sangha and to prevent these
nuisances, S17 Bhadrabahuswami composed “Uvasaggaharari Stotra” and using it calmed
the nuisance of the Vyantara.

SriBhadrabahuswami has made vast literary creations. The wealth of knowledge of
the Jina reign was enriched more easily. 1) Dasasruta skandha, 2) Brhatakalpa and 3)
Vyavahara $ruta, these chéda siitras were created by St Bhadrabahuswami. He has created
many Niryukti (commentaries) and hence he is famous as Niryuktikara

In Prakrta language his awesome creations are “Vasudeva Cariyarm” having 1.25
lakh $lokas (verses) and “Bhadrabahu Sarmhita” which are often not available today.

Continuing on the bench (seat-position) of Sri Sambhitivijaysari, Sri
Bhadrabahuswami spent 45 yr. as a householder, 17 yr. as Muni, and traveling for 14 yr. as
acarya of that age (time-period), completing 76 yr. of life-span and establishing ST
Sthiilabhadra swami on his bench (seat), Sri Bhadrabahuswami attained heaven after doing
anasana on Kumaragiri after 170 years of Vira Nirvana.

The tradition of Prabhu Mahaviraswamiis as follows —

1) On firstseat is Sudharmaswami.

2) On second seat is Jambuswami.

A3) On third seatis Prabhavaswami.

“4) On fourth seat is Sayyarhbhavasiri.

5) On fifth seatis Yasobhadrasuri.

(6)  Onsixthseatis Sambhutivijayasiri.

@) On seventh seat is Bhadrabahuswami.

So far till here the bench-tradition-positions of Swetarbara - Digarmbara is similar.
Beyond that the two fall apart and differ.

The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign

D & AD
}%{%ﬁ@i %@ Sv7 Sthilabhadrastr

Winner of sexual desire-lewdness-libido (Kamavijéta)

The 9" King Nanda ruled Patliputra town...

His minister was Sakadala who belonged to the royal Gautama clan...descendent of
Kalpakamantri and the ultimate devotee of Jainism.

The minister had wife named Lachalde...
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The minister enjoying worldly pleasures had two sons named Sthiilabhadra and
Sriyaka and Yaksa- Yaksadinna etc. seven daughters.

Sthiilabhadra was impassioned with the prostitute Kosa, stayed at her place for 12
years and it cost him crores...

It was the rule of the King of Patliputra town that who so ever recited as many newly
composed verses in his royal-court he would give him as many gold coins. This time a poet
named Varariici, a learned Brahmina, quickly composed one hundred and eight new poems
every day, recited them to the king in his royal court and began to obtain one hundred and
eight gold coins daily. The minister thought, this way the treasury of King will get empty.
And the ministers should save the depleted treasury by trickery. So the minister Sakadala
told the King-‘Hey King! It is not advisable to empty the treasury by giving gold coins every
day in this way. This Brahmina does not even recite new verses. Even my seven daughters
know these verses.

The King told—“Convince me.”

Then the next day he brought his seven daughters to the meeting and put them in the
curtain. Then they recited all the poems that were said by the poet Varartici. The intellect of
these daughters was such that the first daughter memorized when listening only once,
second remembered after listening twice and so on...the seventh daughter remembered after
listening seven times. All daughters recited the verses. Varariici felt insulted and his income
also stopped. So Varariici got angry and started thinking of the ways to kill the minister
Sakadala. Once at Sakadala minster’s house there was occasion of wedding of his son
Sriyaka. The minister prepared excellent weapons at his house to gift to the king at this
occasion. Finding opportunity of this occasion Varariici gave sweets and other gifts to
children in the town and told them to go around in each lane and keep saying that the
minister Sakadala will kill King Nanda and his son Stiyaka will be enthroned. The children
of the town started saying this every day loudly. After hearing these words, the king sent a
secret check at the minister’s home and as weapons were being manufactured there he
believed Varariici’s words. Next day when the minister came to the court and bowed to him,
the king turned away his face. Therefore, the clever minister understood that someone had
deceived the king. The minister came home and told Sriyaka, that the king driven by some
evil person will destroy our family. Therefore, to save our family, please with the sword
chop-off my head in the court tomorrow. Sriyaka said how can I commit the sin of killing
father? Then minister said, you should do the same if the death of one protects/saves the
whole family. I will consume the talapusta poison and go to the court so then you will not
earn the sin of killing father. Sriyaka agreed to father’s saying and went first to the court
next day. The minister Sakadala came to the court and when bowed to greet the king,
Sriyaka got up and beheaded the minister. The king said ‘Sriyaka what did you do? Sriyaka
said, ‘the father who wants to harm us should also be killed. Pleased to hear this, the king
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asked Sriyaka to accept the ministry. Sriyaka said that please give ministry to my elder
brother Sthiilabhadra who is at the house of prostitute Kosa. The king called Sthulabhadra
and asked him to accept the minister’s post. Sthiilabhadra said that he will think over and
answer. Sthillabhadra reached A§okawadi and thought. This minister-ship took my father’s
life. Politics and this world are only for misery. Thinking like this, turning away his mind
from the world with asceticism he did loca (pulled out all his hair from head), disguised
himself as a sage and came to the King’s court. When the king told, “alocitarh?” means did
you think? Then Sthiilabhadra said, “Locitar” means [ have done loca. Hearing this king
and his courtiers bowed in amazement. Muni Sthiilabhadra gave dharmalabha (religious-
benefit) and from there came to acarya Sambhitivijayasiiri and taking initiation and learnt
11 angas from him. He took permission of Guru and stayed at house of the prostitute Kosa
during caturmasa (four months). There she flirted with various kinds of pleasures and
gestures and uttered similar many words. The sage Sthiilabhadra, who could not be moved
even by the activity of a prostitute for four months, instead he awakened her and made her a
sravika adopting and following the 12 vows. When he came to see guru, even guru also
honored him with respectful words i.e. “dukkara dukkara karaga”, and praised him in the
sangha too. This praise was not tolerated by the sage who had arrived after performing
caturmasa in the lion cave at guru’s command. So he asked permission to do caturmasa at
house of prostitute Ko$a. Guru warned him against this, yet the muni went to prostitute
Kos$a and his character degenerated toward misconduct. To awaken him, the prostitute
asked him to get jewel studded kamali (Ratnakambala) from Nepal. The muni brought it
with great difficulty/suffering. The prostitute cleaned her feet with it and dumped in place of
dirty water. Muni said, ‘why are you wasting-spoiling such precious thing this way?’ so the
prostitute said means “why are you ready to waste your precious character” and awakened
the muni. Therefore, the muni came back to guru and became pure by accepting such
atonement from guru.

At some point there was twelve years of famine, due to which the 12th anga siitra
drstivada, the basic rule/foundation of the reign began to be forgotten by the Jaina sages. To
many it is not quite memorized. Therefore, for its learning the sramana sangha sent two
sadhu’s to Nepal country where the only knower of drstivada, StT Bhadrabahuswami was
wandering and asked him to come to Patliputra. So he replied that currently I have entered
in meditation named ‘pranayama’ so he cannot come to Patliputra. The munis came back
and told this message to the Sramana sangha. Hence the $ramana sangha again sent the two
munis back to ask Bhadrabahuswami, “what punishment should be given to the one who
does not believe-listen-obey the sangha?” Bhadrabahuswami conveyed that ‘he should be
thrown out of the sangha. But the §ramana sangha should oblige me by sending sages who
can study drstivada. Here, I will give them vacana (preaching) so that the study of drstivada
and meditation named pranayama will be done happily. In this way both these works of the
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regime can be done smoothly.” The two muni left and told these details to the sangha. So the
$ramana sangha sent Sthiilabhadra etc. 500 munis to SrT Bhadrabahuswami. He started
giving them 7 vacana daily, after some time except Sthiilabhadra all munis got anxious,
glum, dejected and agitated and went away after taking the 7 vacana (preaching).
Sthiilabhadra studied 10 Purva less two vastu (lessons) chapters. Then as the pranayama
dhyana was completed, Sr1 Bhadrabahuswami along with Sthiilabhadra muni came to the
park in Patliputra while wandering. That time the seven sadhvi sisters Yaksa, Yaksadinna
etc. came to offer salutations to Sthiillabhadra. They bowed to StT Bhadrabahuswami and
asked him, ‘Where is our brother muni?’ Acarya Sri replied, ‘he is in backside area.” On
hearing this they went there to pay their respect. But instead saw a lion. Immediately they
returned and told Acarya Sii that ‘their brother muni is not there but there is a lion.” S11
Bhadrabahuswami thoughtfully said that now you can go and you will see him there. So the
sadhvis went and paid their respect. After that when Sthillabhadra muni had used
knowledge to take form of lion came to take the lesson-reading from guru he told him ‘you
are not eligible for recitation of the siitra lesson.’ Telling this he did not give him the lesson.
Sthiilabhadra muni repented and asked forgiveness and requested guru to give the lesson.
But guru did not give him the reading. Hence, the $Sramana sangha collectively requested, so
the acarya S said that only on the condition that he will not teach this lesson to anyone I am
giving him the lesson and saying this he gave him the remaining four Purva lessons but
without meaning. That is why Sri Sthiilabhadra became original last fourteen purvi.

Sri Sthiilabhadra swami spent 30 yr. as a house-holder, 24 years as muni and 45
years obliging the world as the acarya of that age, completing life-span of 99 yrs. and after
215 yr. of Vira nirvana, on Mountain Vaibhavagiri undertaking sarml¢khana did fortnightly
ana$ana (fast), establishing Aryamahagiri muni on his bench went to heaven despite being
served by hundreds of sages.




Samyag Jfiana Visarada - Study Book 2

SriDandakal(Bunishment))Brakatana
(Chapter) — 2

Sri Gajasara Muni
(1) Body and (2) Avagahana door

<13 Tew faRta arew, worsto uw v foaed |
TR TS G, ST STEEHE ] 114 ])

Cau gabbha tiriya vausu, manuanar panca sesa tisarira |
Thavara caugé duhao, angula asannkhabhaga tanum || S ||

Meaning: Garbhaja, Tiryanca and Vaukaya have four bodies, man has five bodies
and therest (remaining 21 dandaka) have three bodies.

The four sthavara (except vanaspatikaya) have body size of innumerable portion of
angula in both ways i.e. minimum and maximum measurement || 5 ||

In the first ‘body-door’ how many bodies are present in each dandaka is described.

The Garbhaja tiryanca and Vaukaya have four bodies viz. they are Audarika-
physical body, Vaikriya-transformation body, Taijasa-inner radiance and karmana karmic-
pudgala body are thus the four bodies except Aharaka body.

Human being has all five kinds of body.

Of the remaining twenty-one dandaka it is said that they have three bodies and
include Audarika or Vaikriya and Taijasa and Karmana body.

God’s (déva’s) thirteen (13) and one of Naraki (hellish being) (1), 14 dandaka have
Vaikriya, Taijasa and Karmana these three bodies. Whereas Prthvikaya, Apakaya, Teukaya
and Vanaspatikaya as well as Béindriya, T¢indriya and Caurindriya, these seven dandaka
have Audarika Taijasa and Karmana body types.

In the first half of the verse after explaining the body door/gate, in the second half of
the verse avagahana dwara-door is begun.

Firstly describing the avagahana of sthavara jiva he states that except for
vanaspatikaya, all prthvikaya, apakaya, téukaya and vayukaya have their height-length
(minimum and maximum) of innumerable portion of angula.
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Body in 24 Dandaka

3 - Sarira (3-bodies)| 3 - Sarira (3-bodies)| 4 - Sarira (4-bodies) | 5. Sarira (5-bodies)
Vaikriya Audarika, Audarika, Audarika, Vaikriya,
Taijasa Taijasa Vaikriya, Taijasa, |Aharaka, Taijasa,
Karmana Karmana Karmana Karmana
1 Naraka 1 Prthvikaya 1 Vayukaya 1 Garbhaja Manusya
10 Asura 1 Apakaya 1 Garbhaja human being
1 Vyantara 1 Teukaya pancendriya
1 Jyotiska 1 Vanaspatikaya Tiryanca
1 Vaimanika 3 Vikalendriya

(bé. té. cau....)

Total : 14

7 +

2 +

1 = 24 dandaka

(2) Avagahana door ... (continued)
HeATHTY STET, AR Serd e |
IHIE YU LUT, AT |9 T qU | § ||

Savvesimpi jahanna, sahaviya angulassa asankhaso |
Ukkosa panasaya dhanu, néraiya satta hattha sura || 6 ||

Meaning: (Remaining 20 Dandaka) All have the normal minimum body size of
innumerable portion of angula. The Naraki’s have excellent body size of 500 dhanusya. And
the Gods have excellent body size of seven hands. || 6 ||

Moving forward describing the avagahana door he says that even other twenty
Dandaka also have minimum body size of innumerable portion of angula. Thus in all the 24
Dandaka the minimum (jaghanya) body size is of innumerable portion of angula.

The excellent avagahana of naraki is about 500 dhanusya. So also, the thirteen
dandaka of Gods have the excellent body size of seven hands.

Tew iR wgwa Siam, aurees sifga ST agd |
et fa e, wEfm SEw aw el
Stgui-an w3fify, g g=ww winst |
asfEaa 34U, ATAEEE-URH 1<

Gabbha tiri sahassa joyana, vanassai ahiya joyana sahasam |
Narateindi ti gau, béindiya joyanébara||7 ||
Joyana-megam caurindi, déha muccattanarh bhaniarm |

Veéuvviya deham puna, angulasankharsa-marambhe || 8 ||

10
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Meaning: The body length of Garbhaja Tiryanca is one thousand yojana. The body
size of Pratyc¢ka Vanaspatikaya is more than one thousand yojana. The body of Human and
téindriya life-forms is of three gau. The Béindriya (two-sensed jiva) body is of twelve

yojana.|| 7 ||

One yojana length is described of caurindriya in the verse. Whereas the temporal
body (uttara Vaikriya) at the time of formation is of innumerable portion of angula. || 8 ||

Avagahana (Main Body)
The minimum size (jaghanya) of 24 Dandaka is of innumerable portion of angula.
Excellent (Utkrsta) - Avagahana
Number Name of dandaka Avagahana
1 Naraki 500 dhanusya
13 God (déva) 7 hands
1 Garbhaja tiryanca 1000 yojana
1 Garbhaja manusya 3 gau
4 Prthvikaya — Apakaya — innumerable portion of
Teukaya and Vayukaya } angula
1 Vanaspatikaya Little more than 1000 yojana
1 Beindriya 12 yojana
1 Teindriya 3 gau
1 Caurindriya 1 yojana
24
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Uttara Vaikriya (translocation) Body Avagahana
¥a W 3T T, faflkamt 7a 7 sigon o= |
0T q TRA0T, WO S$eE | 1R

Déva nara ahiya lakkham, tiriyanarh nava ya joyana sayaim |

Dugunar tu narayanam, bhaniyarh veuvviya sariram || 9 ||
Meaning: The Vaikriya body of God is one lakh yojana, manusya has more than
that, and tiryanca have 900 yojana and Naraki doubles than this. || 9 ||
In Gods 13 Dandaka the uttara Vaikriya body is one lakh yojana.

In Human’s 1 dandaka uttara Vaikriya Body is four fingers more than one lakh
yojana because the Gods are four fingers hanging above from land.

InTiryanca’s 1 dandaka uttara Vaikriya Body is 900 yojana.

In Naraki’s 1 dandaka uttara Vaikriya Body is (double) i.e. 1000 dhanusya.

In Vayukaya’s 1 dandaka uttara Vaikriya body is of innumerable portion of angula.

Total dandaka-17

The remaining 7 dandaka (1-Prthvikaya, 2-Apakaya, 3-T¢éukaya,, 4-Vanaspatikaya,
5-Beindriya 6-T¢indriya and 7-Caurindriya) do not have Vaikriya body.

The avagahana of Aharaka body is the size of human fist.

Taijasa-Karmana body prevail in entire territory of self, their proportion is that of
the body in which they are found.
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thana

Support grantha- Gunasthana Kramaroha - Pajya Acarya Ratnasékharasiri

3) MisSra Gunasthana (The mixed stage
After the second Sasvadana Gunasthana comes the third stage Mi$ra Gunasthana

frermataar S8 grafeasareafmfsa: |

It AT gd eaTafeRsEYTa gEad: 119311
Misrakarmodaya jjivé samyagmithyatvamisrita: |
Yo bhavonttarmuhiirtasyattanmisrasthana mucyaté: || 13 ||
Meaning: The jiva due to rising of misra mohaniya karma, the sentiment of mixture
of samyaktva and mithyatva feelings is developed and persists till antaramubhiirta is called as
misra Gunasthana. || 13 ||
The jiva that prevails only in one feeling (bhava) samyaktva or mithyatva has
samyaktva or mithyatva but that jiva which has both feelings has mixed third feeling i.e.
misra bhava
How the misra bhavais ? has been further described with anecdotes

Siregsaz aasfa dsar w@Ia dur |
IS gEAT: AATAIS IAAGIeAR AT [1981|
aur gHgdsiEt Siad wAgfada: |
fAsits |t Yo aRHTETET SceaRIcHS: 11941

Jatyantara samudhutirvadava kharayo ryatha |

Guda daghno; samayogé rasabhedantarar yatha || 14|
Tatha dharmadvayesraddha jayaté samabuddhita: |
Misro-a sau bhanyaté tasmadbhavo jatyantaratmaka: || 15|

Meaning: Just as what is produced coincidentally by union of horse and donkey is
neither called horse nor called donkey but described as the third species and is called mule.
Similarly mixing coincidentally the jaggery and curd the product that is produced does not
have the taste of neither jaggery nor curd but the new taste is obtained that is called
Sikharana. || 14|

Similar to these two parable or anecdotes, the jiva has the same faith in the religion
composed-compiled by the omniscient-all knowing (sarvajiia) and the ignorant-faulty-
imperfect common person (asarvjia) this stage is described as misra gunasthana. || 15||

The time-period of this state is of antaramuhiirta. This jiva at misra gunasthana
remains here and does not bind life of next-birth and does not die. This jiva dies as
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Samyagdrsti or as Mithyatvi.
In this Gunasthana is found bandha of 74 Prakrti. Udaya and udirana are of 100
prakrti. Insattaare 147 prakrti.

Characteristics of mixed qualities (miSra gunasthana)

amgeesTIfer 31t Sfta fAisreed o st an |
IgEfteat Fefieaf, yrarARom A 11 9¢& I

Ayurbadhnatino jivo miSrastho mriyaté na va |
Sadadstirva kudastirva, bhiitva maranamasnu te || 16 ||

Meaning: The living being in misra gunasthana does not bind ayusya (age) karma
and does not die too. Before attaining death it moves to fourth Samyagdrsti gunasthana or
goes to the first gunasthana of mithyadrsti gunasthana. It goes there and dies. No life form
dies in misra gunasthana|| 16 ||

Of the fourteen gunasthana misra gunasthana, ksinamoha gunasthana and sayogi
gunasthana in these three gunasthana no life form dies. In the remaining eleven gunasthana
the jiva can die.

Avirati gunasthana, Mithyatva gunasthana and Sasvadana gunasthana these three
gunasthana accompany the jiva in the next birth. The remaining eight (in all eleven) do not
accompany to the next birth.

Death and motion (gati) of the jiva tied in misra gunasthana

of the previous birth
TRafereaTeaaHed, ERIIeTStd U |
forret et wra=t, a1fe anfey aanflaamy 119011
Samyagmithyatvayormadhy¢, hyayuryénarjitarh pura |
Mriyate téna bhavéna gatirh yati tadascitama || 17 ||

Meaning: Before attaining or gaining misra gunasthana the jiva is at mithyatva
gunasthana or avirati gunasthana. Wherever it must have built-bound the ayusya (age)
karma and came to misra gunasthana, then experiencing the mixed feeling in whichever
sentiment it had bound the ayusya karma it dies along-with the same feeling and accordingly
attains sadgati or durgati|| 17 ||

(4) Avirati Samyagdrsti Gunasthana
AFAIHY T dQAY Bfsiias s |

foreaTiquaenar wraaa feageaad 113¢11

Yayathottkésu ca tatvésu rucirjivasya jayate |
Nisarggadupadésadwa samyaktvam hitaducyate || 18 ||

Meaning: The Sanjii1 panceéndriya bhavya (grandiose) life-forms who have full
faith on Jina prescribed-composed knowledge regarding elements etc. i.e. for life-forms the
faith held naturally or due to the teachings of guru is called samyaktva|| 18|

Samyaktva is of two types
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(1) Nisarga Samyaktva -

The Sanjfit pancéndriya bhavya jiva due to special knowledge and study of previous
birth get the natural equivalence for glorious creature, especially the self-realization of very
pure qualities that leads to faith in jiva etc. nine elements is called Nisarga samyaktva.

(2) Adhigama Samyaktva -

From the teachings of Sadguru ... By listening to the scriptures, faith is created in nine
elements, the living and non-living etc. is called Adhigama samyaktva.

fyetarsti surgOT-gEaTgFaatian |
AraTs Fad I3, gy ITuTRuEH 119 1]
Dwitiyanar kasayana-mudayadvratavarjitam |
Samyakttarh kévalarm yatra, taccaturtham gunaspadam || 19 ||
Meaning: With the rise of second apratyakhyani kasaya the jiva is always away from
vow- paccakhana. Here only samyaktva exists. Itiscalled the fourth gunasthana. || 19 ||
These creatures consider Avirati as bad... have a strong desire for Virati, but due to
rising of apratyakhyani kasaya they cannot accept vow - paccakhana.
The status-situation of fourth Gunasthana
3PN S ¥ SATBACATPRT ATferasT Refer: 1

N

dg dygerarad wddadIara o  [1R011
Utkrsta a sya trayastriSatsagara sadhika sthiti: |
Tadardhapudgalavartta, bhaveirbhavyeiravapya té || 20 ||
Meaning: The state of the fourth Gunasthana is called sadhika (more than) 33
(Thirty-three) sagaropama; this is also to be known as the life-period (ayusya) of
Sarvarthasiddha etc. five Anuttara Vaimanika déva/deities and to know the superiority of the
human life-period. This state is not of samyaktva but of samyaktva gunasthana because the
state of samyaktva is sadhika 66 sixty-six sagaropama. This Samyaktva occurs in bhavya
jivawhen Ardhapudgala paravartana worldly life remains. || 20 ||
The abhavya beings do not attain this equivalence.
Characteristics of Samyag Drsti

FuUHLHHSST-ferdaTRde SeTo: |
3TUT WaTfed TfSaa, & eIy fSa: 11911

Krpaprasamasamvega-nirveédastikya laksana: |
Guna bhavanti yascite, sa syatsamyaktvabhisita: || 21 ||
Meaning: In whose minds are the five virtues of daya (mercy-kindness), peace-quite
(prasama), momentum-impulsion-perseverance (samvega), remorse (nirveda) and theistic
(astikya) are adorned-ornamented-decorated with samyaktva || 21 ||
() Krpa -(favor)Anxiety toremove the pain of miserable beings (compassion).
(2) Prasama - Though the reasons-causes of anger are present yet one lacks intense
anger- This is subsidence-mitigation-palliation (upasama).
(3) Samvéga - To go to the palace of Siddhi (attainment) the enthusiasm while
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walking on the path having steps of Samyag Jiiana with desire of moksa is sahveéga

(4) Nirveda - To get out ofthis ugly and nasty worldly prison with a most aggressive
desireis, remorse, nirveda.

(5) Astikya - Allsayings of Sarvajfia about all sentiments are definitively “asitis as
said.” To think about existence of these sayings of Sarvajfia is called as Astikya.

From rising of apratyakhyanavaraniya kasaya which is not the form of désavirati or
sarvavirati, is not enthusiastic for Virati.

The state of Avirati Samyagdrsti gunasthana position/state is somewhat more than 33
Sagaropama.

We have been wandering in the four gati and eighty four lakh jivayoni since time
immemorial. We were not saved-rescued. We could not cross the world ocean.

"What could be the reason?"

Leaned Bhagavanta say that falsehood does not allow the soul to become Siva. It
doesn'tallow one to go beyond the first Gunasthana. It doesn't let Samyaktva to enter.

Then the question arises how does mithyatva go away? And how do we attain samyag
darsana? The principles of Karma state systematically the way to get enlightenment from
mithyatva. Itis necessary to understand the complete path.

Due to falsehood (mithyatva), life-form has been wandering in worldly life since time
immemorial (infinite pudgala paravartana time-period). In every Mithyatvi, arising from
karma of severe likes-dislikes, love-hatred the resulting knot which has been present, is very
thick, hard-curved which can be penetrated with such pain, but jiva has been never tried to
destroy thatknot earlier.

The bhavya and abhavya jiva come near the knot infinite times. But all abhavya and
many bhavya jiva retreat from here itself.

First of all, without any effort or goal, the as per the nadi-ghola-nyaya (the rule of
rounded river rocks.) except the ayusya karma the jiva decrease the state of other 7 karmas to
one kodakodi sagaropama. nadi-ghola-nyaya means that the stone lying in the river
automatically becomes rounded by hitting and beating. In the same way, without any special
effort (akama nirjara), by colliding-rubbing in the world the jiva comes near the nibida-knot.
This is called Yathapravrtti Karana.

Mithyatvi jiva perform three types of actions while obtaining samyag darsana known
as Karana. Names of these 3 Karana are as follows: (1) Yathapravrtti Karana (2) Apurva
Karana (3) Anivrtti Karana.

As long as there is hard-knot of attachment/love-hatred till then firstly it is
Yathapravrtti Karana.

It is unimaginable that by the force of the pursuit of the pure soul, the life form is able
to penetrate the knot, which had never been done before is described as Apuirva Karana.

After dividing- piercing the knot immediately jiva achieves samyaktva when the jiva
is described to have Anivrtti Karana.
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The path-way to attain Samyaktva
¢ Yathapravrtti Karana

—I_ -I_ I The hard knot

Bhavya & Abhavya of raag dwesh

come infinitive time The force of —p " —> ".
pure diligence ‘ .
of the soul Granthibhed [ 2
- Apurvakaran
ﬁpurva dividing
arapa knot

After division of the knot there is the beginning of conscience Anivrtti Karana that
has the time proportion of antaramuhtirta. When the Anivrtti Karana ends the jiva attains
Upasama samyaktva.

Anivrtti Karana is a process for antaramuhiirta.

When multiple numerical parts of the Anivrtti Karana are spent and the last seventh
numbered part is left that time the jiva does antarakarana. Antarakarana means to put ‘a gap’
in the rising of Mithyatva (false belief). This jiva constantly gets rising of mithyatva
mohaniya karma pudgala; and to stop-cease these it is necessary to do antarakarana. To
affect antarakarana, mithyatva is divided into three parts -

(1) The mithyatva pudgala (daliya) before antarakarana and its position is on the top
(upper)

(2) The pudgala at the time of antarakarana and its position is in between (middle-
intermediate)

(3) The pudgala after antarakarana and its position is below (lower)

The pudgala of mithyatva which are going to be rising are positioned by the jiva in
upper pudgala or in the lower pudgala and thus develops a gap in the middle position which
leads to the empty space.

(1) Before antarakarana (gap creation)
there is the always rise of
Mithyatva mohaniya karma
() .
=1k ‘ = Three parts of Daliya of
Before at the time of after Mithyatva
antarakarana antarakarana antarakarana
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The above mithyatva's Daliya is send below

3)

Q)

gap creation

Antarakarana (conscience)

The soul that is in the upper first position continues to have rising of mithyatva
mohaniya. But at this time, the soul is eroding-decaying (udirana) the upper and lower
pudgala. The udirana of upper pudgala is known as udirana and the udirana of the lower
pudgala is called as agala. While lasting in the upper state when two avalika are remaining
that time agala closes and in the last avalika even udiranais also closed.

Even in the last avalika, the rising of mithyatva mohantya continues in the jiva. But at
this time, for executing antarakarana the mithyatva pudgala it had thrown in the upper and
lower positions and were subdued, in these pudgala in satta are found three punja (heaps)

(1) Suddha (pure) punja (2) Ardha $uddha punja (half-pure) (3) Asuddha punja
(impure)

As soon as the last udayavalika of the above condition is completed, in the created
clean gap there are no pudgala of mithyatva left for using-going through the process. Due to
the gap created in rising of mithyatva, the Jiva does not get rising of mithyatva. Till today the
Samyaktva quality of the soul was suppressed by the rise of mithyatva mohaniya and thus in
the absence of this rise the samakita virtue (integrated quality of the soul) manifests now.
This wonderful state is the dawn of soul development. Here there is no decay of mithyatva
mohaniya but it has been subdued so firstly the jiva gets upasama samyaktva.

The gap created during antarakarana has a time-period of antaramuhiirta. When that
time is over then even the upasama samyaktva obtained due to antarakarana also does not
last. Again the pudgala in lower position would start rising. But, now at the lower position
there are no pudgala of mithyatva. Here three punja (heaps) have formed.

O%O pure
OOO OOO
half pure ® 0 @ 0 0. 000
= == OO.O. .....
Above Position Conscience ° below position ® impure

There are three divisions of mithyatva -
(1) Suddha (pure-clean) punja is the samyaktva mohaniya (2) Ardha $uddha punja
(half-pure) is the misra mohanitya (3) Asuddha punja (impure) is the mithyatva mohaniya
At the end of antarakarana if Suddha punja means samyaktva mohaniya rises then
ksayopasamika samyaktva is attained.
At the end of antarakarana if Ardha §uddha punja (half-pure) i.e. mi$ra mithyatva
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mohaniyarises then ksayopasamika samyaktva or mithyatva is attained.

At the end of antarakarana if ASuddha punja i.e. mithyatva mohaniya rises then
attaining upasama samyaktva the jiva for amaximum time-period of six avalika remains in
the Sasvadana Sthana and then finally obtains mithyatva gunasthana For gaining
samyaktva, example of three travelers is described. Three friends leftto go abroad... While
walking, they reached a forest in the evening. Two thieves came there. All the three travelers
saw the thieves. Out of the three, one of the traveler got scared seeing the thieves and
returned back from there.

The second traveler fighting the thieves stayed there only.

But, the third traveler reached the destination city after winning over the thieves.

Explaining the parable says -

The world is like a forest-travelling...the worldly creatures can be compared to the
travelers. In the forest the fearful place is the knot; raga and dvesa are the two thieves.

Yathapravrtti Karana is like that traveler of the three who returned back.

The one who kept fighting over there is the 2nd traveler who is described as Apiirva
Karana.

The third traveler who reached the destination after conquering the thieves is like the
third Anivrtti Karana. Here the jiva attains his final destination of salvation of his soul.

erratuerfysst  =fte:  TITEITAIEUS |
errfit g wa o=, Brgd ar ffgssa 111

Ksayopasamiki drsti: syannaramarasampade |
Ksayiki tu bhave tatra, trituryeé va vimuktaye || 22 ||
Meaning : Ksayopasamika Samakiti Jiva goes to either manusya or deévagati. The
time-period of Ksayopasamika Samyaktva is that of 66 (sixty-six) sagaropama.
Ksayopasamika Jiva if has not bound ayusya karma then only goes to moksa, in the same
birth or in the 3rd - 4th birth-period jiva attains salvation-moksa ||22]|
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Q,ﬂvu-ca/z[ /}0 el

There was a merchant...while walking on his path he saw in the adjoining field some
farmer (kanabi) crushing the grains of jowara by making the bullocks walk on these...the
bullocks were seen eating the jowara grains bending down again and again...So the kanabit
was hitting the bullocks very hard...the merchant felt merciful...he called the kanab1 near
him and told “why are you hitting the bullocks? Please do not hit them but tie a cloth on their
mouth...so they will not eat the grains...and will walk properly.”

After giving the unasked advise the merchant went way but the kanabi listening to
the advice followed it...until 12 prahara time period of finishing his work the kanabi forgot to
untie the cloth from their mouth...therefore the bullocks remained away from food-water for
12 prahara due to obstacle on their mouth...thus the merchant earned the antaraya karma
because of ignorance.

After many live-births, the merchant was born in the life-period as Tirthankara
Adinatha...when he had taken initiation this karma had manifested...Prabhu wandered in
different towns and villages...in different lanes here but not knowing the ritual of giving
alms the ignorant communities residing in the town did not know what to offer him for
food...they were not giving alms...as the bullocks were starved for 12 prahara leading to
binding of antaraya karma troubled Prabhu for more than 12 months which Prabhu suffered
with equanimity and decayed this karma...as soon as the karma decayed Sréyansakumara
remembered the ritual of breaking the fast of Prabhu and he offered him sugarcane juice and
broke his fast...

What a huge punishment for a small fault...!

We must be committing many such mistakes unknowingly? ...what terrible
punishments we will suffer? ...

Therefore only, extremely merciful Paramatma has shown the fathomable ritual of
gocarl... so that Prabhu’s sadhu do not make even such small mistake...and do not bind
sometime the strong huge antaraya karma.

R ¢1ad s Gadld @, WAl Ala auidl,
one ug) [@izys nyuA Aadew, wdut 3 aruidl
Nija hathe bara ughadineé ji, pésie navi gharamamhri,
Bala pasu biksuka pramukhaneé sanghatteji, jai¢ nahi gharamambhi

Meaning: Ifsadhu goes for gocariand if some $ravaka house door is loosely closed
even then the sadhu does not open any door and enter the house...the §ravaka who is doing
some work in which he does not create obstruction...there is no disturbance in their
enjoyment...but when the §ravaka opens the door from inside and welcomes the sadhu by
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asking him to come in then only he enters the house...

So also, from the Sravaka’s house a sadhu of other religion is waiting with a hope of
getting something...or a beggar...small child and animal (cow, dog etc.) are standing then the
Jaina sadhu does not go for gocari to that house; if he goes then all will get busy to give him
the alms and the other solicitants will become disappointed...and may go away without alms
then the Jaina sadhu will become an efficient cause of the antardya karma...but a wise
knowledgeable $ravaka firstly gives the solicitant and the animals etc. appropriate
donation-alms and make them happy...after that he requests sadhu to come in the house to
take the alms then there is no fault earned by accepting gocarf...

The conduct of the Jaina sadhu is such that when he has gone for gocari to a house
and already some other Jaina sadhu is accepting alms then also he does not go inside but
stands outside. After the earlier sadhu bhagavanta comes out after accepting the appropriate
food-water then only he enters that house. The reason behind this ordinary rule is to avoid
becoming the reason for them to bind antaraya karma.

While binding the karma if one remains cautious then the jiva can be protected from
its ill-effect and bitter fruit... Yes! The work of the religion is to halt the binding of karma. If
our life-style is according to that suggested by Paramatma then our soul will be saved
binding muchkarma...come let’s walk on the path indicated by prabhu.

In the afternoon, the sun was radiant with scorching heat...the intensity of heat was
increasing...there on the royal path muniraja was wandering from one house to another for
bhiksa...wandering Muni Dharmagosa saying dharmalabha came to the house of King
Abhayaseéna’s minister Varadatta ...the family members were delighted...with folded hands
they requested him to come in...Muni entered the house...He forwarded his utensil and a lady
came happily forward to serve khira made with ght and sugar...but while serving one drop of
khira fell on the ground...muniraja left the house without accepting any alms...

Seeing this the minister wondered...just a drop fell down so what? Muniraja cannot
go away for such a trivial matter...he should not have done this...by the time this thought was
ongoing the minster heard a hullabaloo-uproar-turmoil and was surprised when turned his
eyes to that side...the secret of Muniraja’s going away without taking alms was evident...the
subtleness of the reign of Paramatma...its depth...and its vision touched him...his head
bowed down to Paramatma...to the feet of Muniraja...let us make effort to know this secret...

The minister saw that a fly was sitting on the drop of the khira...to catch this fly came
the wall lizard...the chameleon was sitting to swallow the lizard...the cat came running to
catch the chameleon...the dog of the guests ran toward the cat...the native dogs attacked the
dog come from outside...seeing the dog fight their owners came running and started
fighting...the minister pondered on the scene a drop of khira had created...how a small matter
can become so terrible at time... if the muniraja accepts alms after the dropping of khira then
he becomes an efficient cause-instrumental in such a result and if he does not do so then is
saved from such occasion...or from the sin committed due to this occasion...

Therefore, the sravaka must be aware while giving the alms to the sadhu...he has to
be careful not to spill anything on the floor while giving gocari...especially while giving ghi-
oil-curds and milk if drops on the floor (on the table or on the plate then one has to be
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careful), the sadhu cannot accept alms from such a house.

Hence, a small table or plate is kept for them to keep their vessels when sadhu-
sadhviji comes for gocari. There are many other benefits for keeping the small table or
plate...the respect of the sadhu’s vessels is kept...if some hot thing is served then the injury to
asubtle jivais prevented...the ritual is maintained and sadhu and the $ravaka are saved from
some faults-taints.

Not only while giving ghi-oil-curds-milk, but also while giving other food one has to
be careful so that the grain of the cereal is not dropped...not spilt. Ants etc. will come on this
spilled grains and if this is not used properly then injury to these life-forms is also possible...

The ritual of the food as shown in Paramatma’s reign is helpful in observing
carefulness -jayana. If §ravaka is ignorant about jayana and does not keep the ritual shown
by sadhu Paramatma then the sadhu becoming an efficient cause for injury to jiva earns
faults...Therefore to keep the life of sadhu and §ravaka pure one should be familiar with the
ritual of gocarl and make efforts to avert sins for both...same is the path of welfare-
beneficence-auspiciousness...

Be, &’ FARL, S8 4RI @ Medl B [BA e,
d sed 3 AYAY, a¥g wuA 4 wA...

Jala, phala’ jalana, kapa lunasur jtbhétata je diyé dana,
Té kalpé nahi sadhunéji, varjavurh anna né pana...

The sadhu going for gocarT is very vigilant...his smart eyes notice all around what
each one is doing... why this? Naturally this question arises in mind...but the answer is
simple. The scribes have described sadhu as parents of six types of jiva. They are compared
as beloved for these six types of jiva...these are (1) Prthvikaya (2) Apakaya (3) Teukaya (4)
Vaukaya (5) Vanaspatikaya and (6) Trasakaya.

Those who are made beloved parents will have to take much care of the six-kaya jiva.
To save them at times they have to sacrifice even their lives also....only then their piety
become beautiful...

The Dharmaruci Muniraja who went for gocarf to take food for breaking his fast of
one month found vegetable of bitter gourd-pumpkin that in his container was served...Guru
Bhagavanta sent muniraja to the forest to dispose of this vegetable with proper ritual...but
on one drop of the vegetable juice many ants came and were found to be struggling for their
life...the soul of muni shivered...by disposing so much vegetable how many ants would be
troubled...may die also...he started thinking... no... no... If so many jiva are harmed how can I
do such work?...no...no...I will die but give them life. Do parents not renounce for their
children? Don’t they sacrifice; even I will also do the same.

aEiy au R, 9 geuR; SISl s, wuell sa2uia.
$3aL douirl, Slal Al 3R, AAARLS udal, Al 4 mauR.

Dharmagosa tana sisya, dharmaruci anagara; kidioni karuna, anidaya rasala.
Kadava turhbano, kidho saghalo ahara, sarvarthasiddhe paheta, cavilesé bhavapara.
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Yes! With expressing such excellent sentiment...he took the container near his
mouth...asked forgiveness from all the jiva...accepted the four shelters...became absorbed in
meditation of Pancaparamesthi-God ...on completion of the life-span went to the
Sarvarthasiddha dévaloka...from their had birth as human being...after accomplishment will
achieve fulfillment-siddhi...consummation...

Such ascetics are very careful not to cause any harm, trouble or inconvenience to the
six-types of jiva... wherever they go to collect gocari they cannot accept any alms-items that
have come in contact with raw water (not boiled)...with fire...with fruit etc...and, with raw
salt etc.... these are abandoned for the ascetics...as well as if the person giving gocarT has
come in contact with these they cannot accept alms from such person too...

e.g. if the food is ready in the house...its displayed on the wooden dining table...and
on that table if there is raw water...there is a small can containing raw salt...lime or any other
vegetable is present then sadhu cannot take any item lying on the dining table...it’s not
permitted...because while taking any item lying on the wooden table if any sound occurs
then the waves of this sound reach a living jiva and he may become frightened. Touching
these jiva leads to lot of injury too. So in generating such fear and killing of the jiva, sadhu
cannot become an efficient cause and therefore such practice is not allowed for the sadhu.

Due to this reason the sadhu cannot accept gocari (food-water) from the woman
cutting vegetables...cleaning grains...working near the burner.

On hearing the words Dharmalabha said by the sadhu if one switches on the light...or
offs the light ...or starts or closes the T.V., video, fans etc...even from their houses sadhu
cannot accept gocart and sadhu will go away ...therefore when the sadhu bhagavanta comes
if the light, fan etc. are on then we must keep them on...if they are off then we must not start
them; thus after sadhu’s coming one must not switch on or off.
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