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(Stntra — Meaning — Arcanum {Insight}j

Brhada Santi—(ctd.)

{4} 4 Aurh rohinf - prajiapti - vajradrufikhali - vajrankodt - apraticakra -
purusadatti - Kili -mahakal - gaur - gindhirf - sarvastrimahfdjvald - minasd -
vairotyd - acchuptii - miinasi - mahfiménasi sogasavidvidévyo raksaitu vo nityari
sviha || 7 ||

Meaning—Integration: Rohint, Prajiapti, Vagradrunkhald, Vajrankuosy,
Apraticakra, Purusadatta, Kalh, Mahakaly, Gaurd, Gandhar, Sarvastrimah@jvala, Manav,
Vairotyd. Acchupti, MAnasl - Mahiminasl these sixteen goddesses of vidyd
{(knowledge/attainment/learning) protect vou. Svihi: T
Base:

(5) 9 Aur AcAryopadhyiya—prabhrti-citurvarngasya Sri framana-sanghasya
sfifitirbhavatu tusfirbhavatu pustirbhavatu || 8 ||

Word Menningh
d Aurh - F aurh havatu - happen, get
aciryopadhyiyva—prabhrii-citurvarnasya tugtis - satisfaction
- dcArya, upddhydya efe., four types sangha pusti: - affirmance, confirmation,

Srf éram ana-safnghasya - to 517 sramana-sangha encouragement, support
sdnti: - peace

Meaning-integration : dcarya, upadhyiya etc. four types Sr sramana sangha have
peace, satisfaction-contentment-gratification and affirmance, help, support etc...8
Base:

(6)  Aurir grahfscandra - strvingiraka - budha - brhaspati - sukra -
sanaiscara — rihu — Kétu — sahita: salokapali: soma — yama — varuna — Kubéra —
visaviditva — skanda — vindiyakopétd vé cinvépi grima — nagara — Ksetra —
dévatidayasté sarvé privantinm privaiatir aksina - kofa - kosthagiri -
narapatayasca—bhavantu svihi || 9|

Word Meaning

candra - candra sahitii: including, along with

sliryl - siirva salokapili: Lokapila

angiaraka - mangala Soma-yama-varuga-kubéra-visaviditya-
budha - budha skanda-vinAvakopéti: including soma-
brhaspati - brhaspati/gur yvama-varuna- kubéra-Indra-sirya-kirtkéyva
Sukra - sukra, and viniyaka

{anaifeara - $anaidcara yé - which

rahu - rihu anyé api - others too

keétu - kétu
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grima-nagara-kyétra-dévatfidaya: -
gods of village, town, region

té = that

sarve - all

privanti privantin - bless us, be glad

aksina-kosa-kosthigdrd - with
imperishable/inexhaustible treasury and
reservoirs {permanently overflowing)
narapataya - kings

sviihi - sviha

Meaning-integration: Aum grahas like candra, siirya, mangala, budha, brhaspati,

sukra, sanaiscara, rahu, kétu ete., Lokapila like - soma — vama — varuna — kubéra as well as
gods like Indra, Shrya, Kirtikéya, Gapapati ( Vindyaka) etc. and village-god, town-god and
region-god and there are other gods o, all please bless us, be glad with us and let the kings

become owner of overflowing treasury and repositories-storage houses, sviaha... 9

Base:

(7} Aurh putra-mitra-bhritr-kalatra-surhuta-svajana sambandhi-
bandhuvarga-sahitd- nitvarh cimoda-pramoda-Kkaripa: (bhavantu sviha) || 10|

Word Meaning

Putra-mitra-bhritr-kalatra-surhuta-
svajana sambandhi-bafdhuvarga-
sahitd- including son (daughter), friend,
brother (sister), wife, well-wisher,
community persons, affectionate people
and relatives

Meaning-Integration:

nityarh - everyday
imoda-pramoda-Kirina: - joy-
exultancy/entertainment, happy doers

Aumm. You, with son (daughter), friend, brother (sister), wife,

well-wisher, community persons-affectionate people-relatives become jovous, blessed and

rejoice... 10
Base:

(8) Asminsca bhiimandald, yvatana-nivasi-sidhu-sddhvi-srivaka-Srivikipir
rogopasarga-vvidhi-du:kha-durbhiksa-daurmanasvopasamanfiva santirbhavatu

Word Meaning

asmina - this

bhiimandala- bhii - the central part of the
ritual land. mandald - the space around it
The space that is bounded during the snitra
ritual i5 called bhiimandala.
dvatana-nivisi-sidho-sidhyvi-srivaka-
sriivikfipén - The sadhu, sadhvi, sravaka,
srdviki staying in their respective places

rogopasarga-vvidhi-du:kha-durbhiksa
- daurmanasyopasamangiva - 1o destroy
disease, nuisances, grief, misery, drought,
sorrow-despair

gantl - give peace, (reliet form for
calamity-misfortune or rising of passions)
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Meaning-Integration: And in this bhumandala the disease, nuisances, grief, misery,
drought, and sorrow-despair of the sidhu, sidhvi, srivaka, drivikd staving in their
respective places in the form of calamity-misfortune or rising passions should stop-
cease... 11
Base:

(9) Auriv tusti-pusti-ruddhi-vrddhi-mangalyvotsavi: sadid, pradurbhiitini
pipéni simyantu duritfing, Satrava; pardngamukhi bhavantusvihi || 12 ||

Word Meaning
tusti - pusti - ruddhi - veddhi -  Sdmyaitu - keep calm, perish

mingalyotsava: - satisfaction-  duritini- fear, difficulties

affirmance - increment - auspiciousness-  Satrava: -cnemy o
prosperity/ advancement/rise parfingamukhi - estranged, disinclined,
sadi- persistent, constantly averse

priadurbhiitini - generated bhavaitu - happen, be

plpdini - sins

Meaning-Integration: Aum! You get satisfaction, get affirmance, growth-
increment, achieve goodness and continue to prosper/rise. Let your generated sins perish,
fear calm down as well as get enemy cstranged-alienate. Svaha...12
Base: (4. Sri Elnﬁnﬁtha-ﬂutl:-wurship]

(Anustupa)
in Srimaté ﬁﬁﬁtinmhﬁ}'u, nama: Sdntividhiying |
Tréilokyasvimaraddhiéa-mukuatibhvarcithadhrave || 13 ||

Word Meaning

Srimaté - reverend, sacred amaridhia-mukuoiabhyarcitindhravi -
Santindthdya - to 517 Santindtha bhagavana  whose feet are worshipped by the crowns of
nama: - salutation, bowing, obeisance Devendra.

santividhiiyiné - peace makers amaridhita - Dévindra,

tréilokyasya - the jiva of the three worlds mukuta - crown,

abhvarcithidhrayé-worshipped feet

Meaning — Integration:
The one who gives peace/pacifies the jiva of the three worlds and whose feet are
worshipped by the crowns of Dévéndra, | bow down to him SiT Santindtha bhagaviina...13
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SrijDandakal(Bunishment))Prakarana

Srf Gajasara Muni

aifirfeamor 5am, d9 amgre faom 3 T |

A aafeay awen, Feren wEtor @ 93 11180
Egindiyipa kévala, téu dhiraga vind u cattiri |
Té véuvviva vajji, vigald sannToa té ceva || 17 ||

Meaning: Ekéndriva have four Samudaghfta except Kévali, Taijasa and Aharaka
Samudaghfta. The vikaléndriva and Asanjil certainly have three other Samudaghéta
excluding the above three and vaikriya {means four) || 17|

Kévalajiiina is not possible for Ekéndriva so Kévali Samudaghata is not present
there. Ekéndriya does not have téjo lesyd and sita lesva so it does not have Taljasa
Samudaghdta. .. as they do not have Ahdraka labdhi so do not have Ahfraka Samudaghdia.
Of the seven Samudaghita three are not present so they have four Samudaghata (varkriya is
present only in vayvukdyva).

Béindriya-téindriya-caurindriya does not have vaikriya labdhi so they not the above
three (Kévall -Taijasa and Ahdiraka) and varkriva samudaghfita, so only three Samudaghfita
are possible.

Samudaghfita dwiira (continued) and 10 Drsti dwiira

oot o1 faf? gy, sz arsg w3z fag @9 0
e g Rgt uram, et d= e &g 1 ve 1
Pana gabha tiri surésu, nfiraya viusu caura tiva sés¢ |
Vigala du ditthi thvara, micchatti sésa tiva ditthi || 18 ||
Meaning - The Garbhaja tirvanca and the deity have (the first) five, Niraki and
Vayukiva have four Samuodaghita. Vikaléndriya has only two drsti and sthavara
{immovable) has only one mithyd drsti. The rest of the jiva also contain three drsti. || 18|
Giarbhaja Tirvanca and deities do not have Ghiraka labdhi, as they do not have to
make dhiraka body so there is no Ghdraka samudaghfita. Same way garbhaja trvanca and
deitics do not have kévalajiiiina so they do not have kévalt samudaghdta. Hence, they have
first five samudaghdta onlv.
Drysti (vision-outlook)
Dipsti means our attitude/vision/belief in understanding and accepting matter, Dysti is
of three types — (1) mithya drsti (2) samyag drsti {3 ) misra drsti
Due to the rising of Mithyétva mohaniyva karma there is no faith in the preaching of
parmatma is mithya drsti.
Due to upasama (subsidence-guieting-peace), ksavopagama (cessation-decay) or
ksava (annihilation-waning-destruction) of mithyitva mohaniva karma the jiva have

4
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complete faith in param&tma but may or may not practice it in life. He is having full faith in
the neither taith nor words-preaching of Paramitma is samyag drsti.

There 15 no behiefor dishelief in the preaching of parmatma 15 misra drsti. From rising
of misra mohantya karma the jTva becomes misra drsti.

Sthivara means ékéndriva jiva, in which prthvikiva, apakiva, téukiva, vayukiva
and vanaspatikiiya there 15 only one mithyd drsti (false-vision ) only.

Vikalendrya i.e, béindriya, téindriya and caurindriya have two drsti viz. mithya drsti
and samyag drsti.

Aldlother jiva have three drsti.

(11) Darsana Dwira

uTE fafee arereg, Ssfifay agger |3 wfors |
Rl =3 FHfooT, ARy fHe fael wftrg 1een
Thivara bitisu acakkhu, caurindisu tadaduwgarh sué bhapian |
Manpui cau dansanino, sésésu tigar tigarh bhaniar || 19|
Meaning: Sthivara, béindriya and téindriva have acaksu dardana. Caurindriya have
two darsana as mentioned in the sutra (verse), Human-beings (manusya) have four darfana
and remaining all have three-three darsana || 19
The power of jiva to know the general characteristics of substances/matter is
darsana. There are four types:
1. Caksu Darfana:- The power to know the general form/ characteristics’ appearance
of matter/objects through the eyes is called caksu darsana.
2. Acaksu Dardana: To know the general form of matter with four senses other than
gyes, that strength is called acaksu dargana
3. Avadhi Darsana: To know the matter/objects having form within limits without the
sense organs and mind, that strength is called as avadhi darsana.
4. Kivala darsana: The power of the jiva to know the general characteristics of all the
objects/matter with or without form (shape/shapeless-unseen), existing in this world
and other world and of all the three time period at the same time through soul is

called kévala dardana.

i Dariana A
Dandaka No Dandaka Name Darsana

7 Prthvikiva, Apakiva, Téukiya, Acaksu darsana

Viiyukiya, Béindriva, Téindriya

1 Caurindriva Acaksu - caksu darsana

I (Garbhaja Manusya Caksu-Acaksu-Avadhi & Kévala darsana
L 13 G, Tirvanca, | 3-deities, ] Narak1 | Caksu—Acaksu and Avadhi dan’:ana}
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{12) Jiidna and (13) Ajiina Dwiira (knowledge and ignorance gate )

remoT o T femg, o @ feresr e ammo gen
T § fEere, sups oo s faemon ol

Annfina nfipa tiva tiva, sura tiri niraé thiré annina dugarh |
Niandnnina du vigalé, manué pana nina tianndna || 20 ||
Meaning: There are three deities of ajfifina and three types of jidna with reference to
tirvanca and naraki. Sthivara have two ajiidna. Vikaléndriva have two jiiina and two ajiidina.
Humans-manusya has five jiina and three ajiiina || 20|
The capacity/strength/power 1o know the special charactenistics/atinbutes of the
matter-objects 15 knowledge-jiiina. There are five types of jiana as Matijiidna (2)
Srutajiiina (3 ) Avadhijiiina (4) Mana: paryvavajiiina ( 5) Kévalajiina
The jfifina related to mithyd drst (falsehood) is called ajfidna. As mathya drsn is of
three types so there are three types of Ajiana and these are as follows,
{1y Matijfiina { 2) Srutajiidna (3) Vibhangajiina

- Jiidina and Ajiidina A
Dandaka no  Name of Dandaka Jiidina Ajifdina
15 13 Deities’, Tiryafca, Naraki| Mati-sruta-avadhi (3] Mati-éruta-vibhanga
(3
5 Sthivara: Pribwvikaya-Apa-Téu- - Mati-sruta-ajiina (2)
Viyu kiiya, Vanaspatikiya
3 Vikaléndriya-béindriva- Mati-éruta jidina (2) | Mati-ériita-ajiina (2)
téindriyva -caurindriva
| Garbhaja Manusya Mlati, §ruta, Mati-sruta-avadhi (33
mana:paryava and
L kévalajii@na (5) y

(14) Yoza dwiira
gsETTA {1 fest, frfYsty, @7 owmz =ogstyg
ferdt 93 gour =R, Fter firer a=? &5 1029 1

Ikkfirasa sura niraé, tiriésu, téra pannara magueésu |
Vigalé cau pana vie, joga tigam thivare hoi || 21 ||
The voga (activity-action) ol Déva and Naraky are ¢leven. Garbhaja Tirvanca has
thirteen and Manusya-human beings have fifteen. Vikaléndriya has four types of voga and
viyukiya has five types of voga || 21 ||
Yoga means movement, vibration or action happening in the soul. They are of three
main types and fifteen sub-types,
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1.Mano-voga {2)Vacana-voga (3)Kdya-yoga
|.Satya manoyoga 1.Satya vacana yoga . Auddrika kiiyayoga
2.Asatya manoyvoga 2. Asatya vacana yoga 2. Audirika misrakdyavoga
3.5atva-mrsa manoyoga 3.Satyfisatyavacana yoga 3. Vaikriva kiivayoga
4. Asatya-amrsi manoyoga 4 Asatva-amrsi vacanayoga| 4. Vakriya misrakiyayoga
5.Ahdraka kivayoga

6.Ahdraka misrakiyayoga
7. Tatjasa Kirmana kiivayoga

[ Yoga A
Dandaka no Name of the Dangaka Yogza
14 10 Bhavanapati,] vyantara, Excluding these four i.e. Audarika,
1 jyotist, 1 vaimfnika, and ndraki Audirika misra, dhdraka and
Ahfraka misra (11) present
1 Garbhaja tirvanca pahcéndriya | Excluding dhfiraka and dhiraka misra
(13) present
1 Garbhaja manugya All 15 yoga present
3 Vikaléndriyva , bé-té-caurindriya [{4) Audirika, Audarika Midra, Karmana
kava voga and Asatya amrsi vacanayoga
l Badara, vayukiva {5) Audarika , Audirika Migra, Vaikriva,
Vaikriya Misra and Karmmana kivavoga
4 Prihvikiva, Apakiva, Téukaya | (4) Audirika, Audirika misra and
and Vanaspatikiya Karmana kiyayoga
. »,
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GunasthanajKramarxoha

The two paths of series (diad) at 8th gunasthina
When the secker progresses from the eighth guuasthﬁna position on the path of
salvation, there are two types of paths which are called Sréni-senies. On one of the paths, the

seeker subdues.. stops...ceases the mohaniya etc. karma that is known as "upasama sréql.”
In the second way, instead of subduing karma, the jiva destrovs the karma. He attains

moksa as he decays-consumes-annihilates karma. This path is called as *ksapaka $rénl.”

amgd  soreutar - dendarfudtefy
g tfE Anstfin argss: ergmaEdtg (1een

Tatripurva gunasthini - dvarmsadévidhirohati |
Samako hi samasrénirh ksapaka: ksapakivalim || 39|
Meaning: In the unveiling of the first part of this Apirva Karana Gupasthina, the
sidhu mahitmi who do upasamana, also doing the first foundation (type) meditation of
Sukla dhyana (its will be described later), yet take the path of upasama érénT and those on
ksapaka srénT decay natures-deeds appropriate for decaying-annihilating || 39 ||
Whao is eligible for Upasama Srépi?
The two series begin with the eighth gunasthina. From here who can do upasama
srént? What are the qualities/eligibilities required to climb up the upasama $rénf? Saying this

he describes-
gdFs: gfEwe, gt @ wgEes i )
AFEaTOAagFael ¥ S0l aEs: ardd, |woll
Parvajiia: suddhimina yukto hyadyai: sahananaistribhi: |
Sandhyayannadyasuklansar svan Srénim Samaka: Sravita || 40

Meaning: Possessor of knowledge of (fourteen) piirva observes the ascetic conduct
without transgressions... has any sanghavana of the first three sanghavana. .. such sidhu
mahftmd can mount on the upasama srénd. || 40|

Where does the upasama srégi sidhu go after death?

Dcath 1s the reality of life. It can come at any moment and wait. It can increasc the
worldly life by coming before the secker who has come close to attaining moksa. When the
monk who 1s mounted on the upasama sréni completes his life-span then where does he go s
described-
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stoaizs:  pamdsEiid  sAaeresfy
geErguEuyEa adeErfInatEsg | v 1]

srénvirugha: krtékaléahamindré dhvévagacchati |
Pustivusastipasdntarh nayecciritramohanam || 41 ||

Meaning: The monk who has a short life and is mounted on upasama srént and if
dies then he goes to Ahamindrai.e. Sarvarthasiddha Dévaloka, || 41 ||

The jiva with Vayra Rsabhandrfica sanghavana goes to Sarvirthasiddha by rule.
Those with other safghayapa go to other dévaloka. The seeker with the chévatthu
sanghavana goes up to the first four dévaloka.

The sddhaka with kiliki sanghayana go up to the fifth-sixth dévaloka, (But seckers
with these sanghayana cannotl mount on upasama $réni). Those with ndriica sanghavana go
up to the ninth-tenth dévaloka. Those with Rsabhandrica sanghayana go up to the eleventh-
twelfth dévaloka. The secker with the first Vajra Rsabhan@rdca sanghayana goes up to
moksa,

Those in Sarvirthasiddha are called lavasattamiva; because if their life span was
seven ‘lava (time-period measure)’ more than they would have gone to moksa.

Someone may raise a doubt here that if life-span is seven *“lava’ more than why go to
moksa? Replying this, it is said that the jva on the upasama srénd with the life span seven
‘lava’ more will go to the eleventh gunasthina. From there he will fall o the seventh
gunasthiina and will go to moksa by doing ksapaka srenTand becoming antakyta kevall.

What the monk of the upasama sréni does at the eizhth and ninth Gupasthiina?

Here it is explained how the monk mounted on the upasama grént will subdue-stop-
cease the karma prakrti -

yqailgagos= Ioly oHw: FHE |

It ferd: onfd, sStamredaeresas 11 w2 1
Apirvididvavakaika gupésu samaka: kramét |
Karoti vinsaté: sdati, lobhinutvancatatsamam || 42 ||

Meaning: The monk on the upasama Sréni at the Apiirva Karana and Anivrtti Karana
gunasthiina will relieve-subdue-guiet the 20 mohanTya prakrti except the Sanjvalana greed.
Then in the Suksma (subtle) Sarmpariva gunasthina he minimises safjvalana greed. In
Upasanta moha gunasthina the subtle greed is fully stopped-subdued-guieted. |[42 ||

At Upasifnita moha gunasthiina there is bandha of one prakrti.. 59 praket are in udava
{rising)...56 prakrti have udirand and 148 in satti.

Samyag caritra at Upadanta moha gunasthina

What kind of darsana (vision) and cartra (conduct) are seen at Upasinta moha
gunasthiina is told-
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gFaESg T AigcaEsigeriEs g I
T weTEse s wrEsdt ggmrEEs: 1) w3 |
San tadagvrtta mohatvidatraupasamikibhidhé |
Syiita samyvakatva edritré bhivasco pasamatmaka: || 43 ||

Meaning: At the Upasinta moha gunasthina due to relieving {subduing) of dardana
mohaniya and céiritra mohaniya there is upasama samyaktva and upasama caritra. But, there
15 no ksiivika or ksEyavopasamika samyaktva or canitra || 43 ||

Upasinta Mohaniva Fall (Cvavana)

If there is contamination of water with soil etc. and kept still the soil will settle at the
bottom. The water containing the soil is still so the surface water appears clear. But, if there is
any reason-efficient cause than the water can again get contaminated/dirty and look stirred.
Such 15 the condition of the seeker with ‘upasanta moha’. The infatuation 15 present, not
gone. So if the occasion-efficient cause arises the moha-infatation will bounce. This is

tated-
- afr stEtan gt oudtemad ad
WEF T Adedid Ganifersanesgd 11 gy |11

Vrtti mohodayarh prapyo pasamicyavaté tata: |
Adha:krta malantovar punarmélinyvamasnuté || 44|
Meaning: The seeker with upasanta samyaktva due to rising of caritra mohanTya
falls from the Upasinta moha. Negligence ansing from infatuation leads to contamination
(laxityy It 15 said that if the Sruta kévali, those with dhiraka labdhi and mana: paryvava jiifng if
are subdued, then they carelessly-negligently transmigrate in all four gati (life-species) || 44 ||
The rise-fall of Upasama in gupasthiina
sqaformatcgd  Aswifeagstoan |
araTdts fregama anmasemd = 11wy 1)
Apdrvadyistrayopylrddha mékarhyantisamodyati: |
Catviiroa picvutividyan saptamarvintvadéhina; || 45||

Meaning: The seeker on upasama sréni goes to one-one of the three Aplirva ete.
gunasthiina. Just like from Aplrva gunasthina o Anivrin bidara... from Anivrit bidara to
Suksma samparfya... and from Suksma samipariya to Upasinita moha gunasthina.

Jiva Falling from the Upasanta etc, fourth gupasthna it goes to Mithyvatva
gunasthana, But the one who has extremely strong body goes to the seventh gunasthina and
undertakes the Ksapaka sréni. But one who has done Upasama $réni only once in the bhava
{birth) only can do Ksapaka srénl. But the one who has done Upasama srenl twice in one
bhavathat jiva does not do Ksapaka sreni. || 45|

The number of Upasama érént is indicated.

How many times the jiva can do Upasama sréni? Resolving such doubts he states that
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AT HWE  HGgaid | AgegEnAaEdE |
Atardmydary goamfEamaad 11 gve 1)

A sansdrari caturviram mévasyicchamanvali |
Jivasvaikabhavévira dvavarmsivadijavate || 46 ||
Meaning: The jiva that is transmigrating in the world with an end from time
immemorial (anddi siata) if has Upadama srént then there is a maximum of four times he can
getit, Ifthis Upasama sréntis twice toa jiva inone bhava as long as it is excellent.
Ksapaka sréntis only once in one bhava || 46|
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The Influencer-dominator-impresser Acfirya bhagavanta of Jaina Reign

RO 6) G y A

Dianitdnd city near Abu...

Minister Drauna...wife Dédi

Omnce came the chief of vadagaccha (Pagtadhara), fcarya Javasinhasiri...

Though Drauna-Dédt were the leaders of the sangha (union), they did not come in
the welcome procession... SryTs mind got hurt..why did 1t happen this way?...thinking this
he fell asleep...at night goddess of the reign came in the dream and said that in DedT’s womb
dcarya Jvotirdhara will be conceived...you have to get him..he will liberate the Jina
regime. .,

Next day Sori)i called Drauna-Deédi couple and asked for their absence in the
welcome procession. Srivikd DédT told then - “ls it the duty of a renounced sidhu to wander
with pomp?™

siryT seriously spoke without being distracted by Srivika Dédn's question — “Héy
auspicious woman! Your taunt is cormrect...due to the influence of fifth time-period (patcama
kila) we have such a situation.” At the same time he talked to them about the dream of the
Goddess of lina regime and pleaded for the child to come.

Sravika Dedt being extremely happy and delighted “if my son 15 going to liberate
and influence the Jaina rule-regime then [ would consider my sacrifice worthwhile”, said
s0... She accepted the promise to give her son to Sariji in alms.

As per the dream of Regime goddess, DédT conceived. That night in the dream she
drank cow’s milk ... born with auspicious omen the newborn was named Goduhakumira...
the child was bright-smart and clever. Receiving knowledge and sacrament/culture from his
mother the child became 5 yr. age

At this time Sy arrived again... The child who had come with his parents to pay
salutations, according to the divine signal ran and sat on the guru’s seat, all were surprised
due to this act of the child. This child going forward will revive-liberate the forgotten path of
renunciation-asceticism of Jaina reign...he will remove the laxity that had entered the Jaina
religion and re-establish the true-path...inspired with all these thoughts the
eager/encouraged parents bid-farewell to the child affectionately.

In V5. 1142, guru gave him diksi and named him Vijaya. Stayed with guru and
started studying .advancing in knowledge he started Agama study... While studying the
Dasaveikalika siitra many questions came to his mind. Finally he just asked guru — “When
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Agama clearly instructs the ascetics to drink only boiled water then what is the significance
of keeping containers/pots filled with raw water in our premises?”

The guru was startled listening to this question but it was necessary to reconcile the
mind of disciple, so he said — “It is difficult to follow these stitras written many vears ago at
this time.”

The disciple asked immediately - “If we follow our conduct/behavior as said in the
scriptures is it advantageous or disadvantageous T

“Of course there are benefits” — said guru,

The disciple told humbly — “If vou give me orders, then should 1 live life of a sidhu
according to the scriptures and preach it everywhere?”

The event/occasion from years agoe began to appear on the memoir of Guruji. The
signal of the goddess of Jina reign and for the same purpose dedication of the child by the
parents to the guru...

Guruji blessed him with heart..gave him five disciples...appointed him as
Upadhyiva and bid farewell with heavy heart.

Upadhyiya Vijayacandra remained steadfast even in the midst of many obstacles
and calamities. Happiness or power could not move him. He was able researcher and pilot
man of the conduct prescribed and compiled in the Agamas. He was struggling to save and
free the Jaina regime from the clutches/noose of laxity and misconduct. He could not find
pure food and could not get collaboration for pure activities-rituals...in these conditions he
arrived at Pavigadha, Afer seeing the lord he started penance ol fast for one month
(misaksamana).

511 STmandharaswami, who was wandering in the Mahdvidéha kéétra then, was
asked by the Goddess of regime, mother Cakésvart — “Lord! At this time in Bharata region 1s
there any sage who can format the path as said in the Agama?”

Answering this Lord said - “Héy Goddess of the regime! In Bharata region at this
time also, ST Upadhyiya VijayacandrajT exists following the conduct as described in the
Agama.” At the same time S Simandharaswimi praised his character.”™

Listening to the praise from the mouth of the lord, Goddess Cakésvar? amived at
Pivigadha herselfto see him. Afier saluting guru déva she told- “Heéy Guruvara! Please do
not do anasana (fast until death) because with vour hands the Jaina regime will have
tremendous revival-uplift and a lot of governance is about to emerge and many works of the
regime will be done. Sravaka Yasodhana Bhanadali from Bhiléja town will come for your
salutations with his safgha. He will break vour fast { pdranuri) and going to Bhiléja town
with him will have the effect-influence of the Jaina regime.

Next day Yasodhana ammived with his sangha and completed the pirapumm ritual
himsell, He was very much impressed with guru's preaching and insisted on establishing
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‘ritual division/party/clan’ by the guru...

Om insistence of érivaka Yasodhana Guru arrived in Bhiléja with the safigha. Here
his guru was invited who honored him with the title of Aciryva with great pomp in sariwvata
1169, And he was named as Aryaraksitasiri. That same vear with his teachings, Yasodhana
sraivaka built a magnificent Jinaprasada-temple of Rsabhadéva in Bhiléa and made it
reputable.  On this occasion in V.5, 1169, *Ritual party-Vidhipaksa gaccha’ was evidently
established in public.

Thus, with cheers and acclamation in human presence in V.8, 1169 *Vidhipaksa
gaccha’ was established apparently, Arvaraksitasiri became the pioneer-originator and
promoter of this gaccha. This innovation group gained unparalleled respect in people’s
minds as the lamp that dispelled the darkness of the temple habitation. Due to its rising, the
chicfacaryas of *Purnimi gaccha’ in which Silagunasiin, Dévabhadrasiin etc. were the main
acaryas, who along with their disciples willingly joined it. They felt that this gaccha was the
revised version of the Purnimi gaccha. Sankhésvara gaccha, Nindvila gaccha, Bhinnaméla
gaccha, Vallabhl gaccha ete. also accepted their ascetic-conduct...Purpimd gaccha,
Sardhapiimima gaccha and Agama gaccha gave their acknowledgement to some of the
important rituals-conducts of Vidhipaksa gaccha. This way the Vidhipaksa gaccha gained
popularity everywhere as a means of inculcating the principles of Agama in life and many
joined in with enthusiasm and zeal.

Curjarésvara Siddhardja Javasinha had identified this gaccha as Acalagaccha. In
that connection the ancient writers of the hierarchy narrate an interesting legend: The king
as he did not have son on advice of the scholars performed the Putrakimésti Yajha. Such
Yajiia can be done only once in life time. Here it so happened that in the night one cow that
had entered the Yajia pavilion was stung by a snake hiding in the wood-piles and she died.
Mext day the pundits were shocked to see this scene and were in a dilemma. What can be
done now? If this obstacle is removed then only the Yajfia ritual can be performed further.
All were worried. Somebody suggested... Arvaraksitasiiri sitting here is a miraculous man.
He may be able to help, The king prayed Aryaraksitasiiri about this, Siiri promised the king
to remove the obstacle of Yagfia, 1t is said that under the influence of the skilled-knowledge
to enter other body he got the dead cow out of the pavilion alive. As the Siri remained
steadfast-unmoved (acala) in his promise Siddharja addressed siiri’s community as
Acalagaccha,

Rijarsi Kumfrapila had introduced it as ancala-gaccha, for which the wrnters
describe this narrative: Once in the assembly of Kumdrapila, Hémacandricirya,
Aryaraksitasiri etc., were having religious discussion. That time, the minister Kapardi, who
was ardent devotee of Caritraniivaka, cleansed the land from edge of the uttarisanga and
paid salutations with covered clothing (vastrincala). Kumiirapila was surprised seging this
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tradition of worship. S0 he asked Hémacandricirya about this that 15 such a ritual
scriptural?  Kalikfla Sarvajita identified it as scriptural ritual when the king called
Vidhipaksa as ancala-gaccha which was given such an indicative name.

The above said two events also suggest Aryaraksitasiir'’s contact with Siddharaja
and Kumdarapdla. It was well known that Siddharja was particularly attracted towards
Jainism. Kumdrapila had already accepted Jaina religion. In the history he had gained
unparalleled fame as ‘Sovereign Arhat.” There is nothing new about Arvaraksitasiiri coming
into theircoalition as their contemporary,

Let us look at an occasion that suggests how touching the effect of Arvaraksitasiiri
teachings was. On the insistence of Kapardi, he had arrived at Bépapa. Listening to the
auspicious and valuable message of renouncing this world (evervthing), Kapardi's daughter
Somai, and wearing jewelry worth crores of rupees, declared her determination to enter the
monastic order along with her 25 friends! That was the result of 5ori’s wonderful teaching.
Samaya ST was Somai's name after initiation-diks, who later on lit high status of
Mahattard-a great sadhviji. Samaya ST was the first Mahattari to receive glorious fame as an
important sidhviji.

The footsteps of the ascetics also have an efTect. Once upon a time, in the Parakara
region of Sifdha, doing furious wandering Scdrya arrived in the Surapitana town. That time
the epidemic was spreading. Every day many people were dyving. Getting the news of
arrival of dcirya, King Mahipila and his minister Dharapa came to his updsraya and prayed
1o alleviate nuisance-epidemic.  10°s said that with the sprinkling of the water of his foot-
steps the epidemic disappeared. Delighted King offered him expensive gifis. Detached
Guru did not accept. The king was impressed with this renunciation. With that money he
built temple of $ri Santindtha Prabhu and enshrined it. This occasion occurred in V.S, 1172,
The glory ol Jainism was sung a lot there,

Due to Siri’s preaching King Mahipdla along with his prince Dharmadisa adopted
Jaina religion. Minister Dharapa, who was Jaina, had marred his daughter to the Prince.
Their descendants mixed with Osavila community and became famous as Mithagiva clan,
Dharmadasa had got the kingdom of CandérT and Prihvirdja Cauhiina believed in him a lot.
After hearing the praise from mouth of Dharmadfisa, Prthvirija called Arvaraksitasiri to
Delhi and honored him and paid his respect. That time Prthvrija Cauhfina was very much
attracted towards Jainism.,

In V.5, 1210 the wandering 5iin armived in Ratnapura town near Bhinnamdla. Here,
when the King Hamiraji’s crowned prince Jésanga suddenly went missing from the palace,
the whole town was busy searching for him. All efforts failed. Knowing that the Sari was an
accomplished person the king fell at his feet and pleadingly requested him to find the prince.
The prince was found at the hint given by the Stri. Due to this King Hamirajt along with his
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family developed liking for Jama religion.  His descendants merged with Odavila
community and were known as Sahasagund Gandhi. Jésanga kumdra took out E:atrut'lja}fn
Tirtha sangha due to guru’s preaching, spending extensive money in religious occasions and
made his wealth successful.

The wealthy Arabian merchant Siddique from Khambhita was one of the leading
devotees of Siiri. The S8VT's from PAtana hearing the preaching of Aryaraksitasiiri before
becoming his unique devotees belonged to Digambara sect. There are many such events of
Jainas and non-Jaina, which suggest unearthly-ethereal influence of Aryaraksitasiri,

In people’s mind erupted praise-eulogy towards this gaccha and many other gaccha
and dcirvas adopted 1ts conduct.

Aca@rya bhagavanta wandered everywhere. Many Kings-Emperors were
influenced... many merchants and the nobles embraced Jainism... Acarya bhagavanta
became savior of many. In V.5, 1236 after completing life span of 100 years he died in
Samddhi in Bénapa. After him, he left family of 12 Sciryas with 3517 sidhu-s3dhviji
'I:r]'l_agm'ﬂﬁta-

) Kalikila Sarvajiia
S BRmae:

Dhandhuka own in Gujarita State..

There lived Clcifga, a person of religious excellence and $riviki Pahin...

PahinT conceived and saw a dream that some divine power with her two hands gave
her cintamant jewel and she gave this gem as a gift with love to dcarva Dévacandrasiini,

InV.5. 1145 on Purnimd day (1 5th day ol bright fortnight) the child was born....

Aunt (father’s sister) kept his name Cangadéva.

Once in the temple where fcirya Dévacandrasiii had come for worship, child
Cangadéva came and sat on the seat laid for Suriji. Acirya Bhagavanta laughed. The child
also started laughing. Aciirya Bhagavanta could vision in the child a future great influential
dcfirya. He reminded the dream that was seen before this child’s birth to his parents and
inspired them. The parents affectionately said goodbye to their child with heavy heart. The
“initiation’ of Cangadéva at the hands of Aciryva bhagavanta occurred on Maha Suda 14 in
Khambhidta town with skillful dealings of the then Secretary of Gujardita state, Minister
Udayana. Then on Cangadéva became Muni Somacandra.

Obtaining life of restrain...became vigilant and began to worship, Reading and
listening to the biographics of the great knowers of the 14 Piirva, he experienced the feclings
of becoming such a scholar sage, For that he took the resolution 1o go to Kismira and
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undertake the diligence of the goddess ol knowledge-srula-learmming-viéda., he asked
permission of his guru... The Guru gave permission along with an assistant companion sage
from the sangha. In the first vihdra (wandering-voyvage) from Kharmbh&ta, in the
Ujjayantavatara temple before the statue of Lord Némindtha with mere six hours of
uninterrupted night mediation of Sarasvatl, the goddess was pleased. She bestowed the
blessings on him to become an accomplished scholar and dedicated the power of
understanding-knowledge-recollection for awakening the kings and emperors ...scriptural
creation began in his life.  Onee during vihira from Nagapura, Acirya déva amrived at
Patana... In Pitana fcfirya Dévéndrasiin was sitting. He also was gem-disciple of
Dévacandrasurfsvarajl. Dévéndrastri and Somacandra muni, the two were special friends.
They discussed knowledgze with each other and also talked about each other’s minds-
sentiments,

One day when the two mums sitting in the updsraya were doing knowledge
discussion, a man came there, bowed and sat sown. Introducing himself he said, *1 am
native-resident of Pagana, but have travelled to many places all over India. Oh great sages, |
have heard lot praises about your virtues and knowledge so I wanted to see vou and wished to
say something.”

Acfirya Dévéndrasiiri said, *What you want to say? ... Say without hesitation what
you want tosay.”

Mahdrdja! Both of you please go to the Gauda country.  There are many
magicians- sorcerers and occultists, There are many great men with divine powers. So please
come there and get those powers.”

The sages said that they will think over it and do the right thing.

The man went away, Both the munis looked at each other and had liked the talk of
the man, They decided if their guru permitted them then they will go o Gauda country.

Both of them went to ask permission from Gurudéva to go to Gauda country. He
blessed them giving permission.

They started their vihdra, One evening they reached Khérdlo village, They staved
at the updsraya for night halt.

There one old sidhu came. Robust body, beautiful appearance/form, and
unparalleled radiance in the eves...on armival he asked, Mah&tm&s! Can | stay overmight
here?

Both answered: Welcome Mahfitma, with delight you can have night-halt with us,
we feel happy.

Thev thought this sidhu seems to be an accomplished knowledgeable man. Both
saluted him and asked for his wellness,

The old sidhu asked them where you are both going. They answered, for obtaining
the vidyis they have started travel to reach Gauda country.
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The old man said, there 15 no need o go so far. Twill give you the vidyas you desire.
But, I cannot walk and I want to go to Giranfira, you reach me there, | will give vou the
vidyis.

Hence both sadhus went to village leader and arranged for a yoke-seat and men to
liftat.

The two friends while talking went off to sleep without their knowledge. When they
woke up in brahma muhfirta, remembered navakira mantra and opened their eyes... To their
surprise they found them amongst hills, How did they reach here from Khér@lu? This seems
to be Giranfra. Someone has brought us here through some power of vidyi.

Both munis got up. They both stood under a ramous tree. It was vet not sunrise.
Suddenly thev saw a circle of light. Intense light was shining. This was again a new surprise
for both,

One goddess with radiant body effect appeared, and came near the two mahfitmas.
she had a faint smile on her face.. she said:

*1 am the goddess of reign. | had been attracted with your excellent luck and came
here."

But who brought us here from Khérdlo? Somacandra mum asked.

‘Tonly brought you here.” Goddess said.

*And where the old sidhu has gone who was staying with us at night?

“That was me only, knowing your intense desire for leaming, | met you in that form.,
I only brought you here in this Girandra mahifrtha. The Lord of this shrine (mahdtirtha) 1s
Prabhu Némandtha

*Mahatmas, this mountain is wonderful. There are many divine herbs. The mantra
sadhand performed here is soon realized. 1will show you some divine herbs and give mantra
which will get realized as soon as you hear them,”

With one martra vou can call gods and with the other the kings-emperors will be
subdued. |am giving vou these two mantras. You listen to these intently.

The ruler-goddess recited the two mantra, After reciting she said “come, | will show
you some diving herbs that yvou please collect. These herbs have immediate efTect on the
diseases they are used to trea.

The sun had not risen yet. Both the mahfitmas finished collecting some herbs.

DT said, “Please drink this nectar so that you will not forget the two mantra given
tovou,”

The goddess held a nectar-filled pot before them.

Dévéndrasiin said no to the drink, because it was night-time vet. Somacandra was
punctual. He knew the rules and exceptions. So he immediately gulped entire nectar. Both
the mantra were embedded in his memory, Dévéndrasiin forgot both the mantra,

The ruling goddess lifted up both the mahitmais with power of mantra and placed
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them before their Gurudéva Dévacandrasiiriyi and disappeared.

At the sight of Muni Somacandra, the gold bars buried in the ground of Nigapura
resident guildsman Dhanada due to rising of his sin had turned into coal, again became
golden. Inspired by Gurudéva, the Patapa sangha gave the graduation honor to swami
Somacandra muni, the owner of such attainment in Savand’s occasion of initiation. Entire
Giujarita applauded this with respect.

At the insistence of King Siddharija Jayvasinha in one year he created the
“Siddhahéma™ grammar. The grantha of proportion of 1,25 lakh verses of §lokas was put on
the Elephant’s hammaock and the sviigata-yvited started. 300 writers were appointed to copy
the grafitha and copies were sent at every corner of the country.

Siddhardja’s hated Kumdrapala was saved from unnatural death three times and
made king of Gujariita, He proclaimed “amai-padaha™ in 18 countries, Due to devotion to
Guru, King Kumirapila firstly constructed temple named “Tribhuvanapdla Caitya”™. Then
for eating meat with 32 teeth in his past vears, he built 32 temples as atonement.

He created beautiful knowledge treasures everywhere. He composed three and a
half crores slokas. In holy remembrance of mother s@dhviji he resolved to chant one crores
navakira mantra. Mahdjidnt bhagavanta, who had adjectives like Kalikila Sarvajfia
performed wonderful adoration of navakfira masitra to introduce to the world its importance
In order to introduce Yogavidya he gave lectures remaining steady while suspended in the
sky from his seat. To strengthen faith of King Kumirapila he made him see his ancestors
and of Prabhu’s sitting in samavasarana and asked them to praise the Jaina rehigion. Kalikala
Sarvajfia had agreed for "hoi mangalam” in namaskira maitra as well as Bhidarava suda
pancama as sarvatsart.

When he realized that end of life 15 nearer, that time he invited the sangha, disciples,
king and gave them last welfare teachings, asking forgiveness from all like a Yogindra he
undertook anasana vow, left his body reciting Sef Vitariga's praises.

Sri Hémacandriicirya - birth in 1145, diksa in 1156, S pada (position) in 1166 and
death in sarmvata 1229 are reported-noted, We offer koti-koti salutations at the feet of such a
great Srfsvarn,
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A seeker asked supreme god. Tirthankara Paramidtmad Mahaviraswami one
question — “Prabho! Which 15 the path to moksa?

In a sweet voice Paramitma answered, “Accomplisher! There are no two roads but
only one path and that is achieved through knowledge (jiidna) and action { kriya).”

The accomplisher further asked with curiosity, “Prabho! Moksa cannot be attained
by jidna alone without doing krivi-action?

Prabhu answered — “Héy Vatsal When we want to reach to any place we need eyes
and legs both. A person without eves collides horizontally and does not reach a fixed or
desired destination. Similarly if he has eyes but no legs then he may know the road but
can't reach that place, Just as this is true in practice, so does this rule apply in the spiritual
realm too? Knowledge (jiidna) is in the place of eves and action (kriyd) is in the place of
legs.

A person who wants to reach Madrisa from Mumbai, and has complete knowledge
related to Madrisa, its roads as well as about the travel-routes viz. the trains-bus-airplanc to
reach Madrisa but if he does not travel in that direction, he does not do any effort-activity
required for the same then he can never reach Madrfisa; similarly the Jiva has knowledge of
moksa but has no action/effort then he cannot attain moksa,

This is what P.P. Yasdovijayaji Mahdrija says in Jiiinasira.

femtinfia a=a | sTemmEE=tE |
aify fermm wrsitsfy, ety 1)

Kriyivirahitarh hanta® Jidnamétramanarthakam |
Coati vind prijioapi, ninpotipuramipsitam ||
Meaning: Oops! Jidna without action alone is incapable of bearing fruit of
moksa. Even knower of the path does not reach without walking (carapa kriva) desired
town (destination) ||
Just as knowledge 15 useless without action, so also action without knowledge 15
incomplete. This is because in absence of knowledge the jiva wanders in the darkness of
ignorance (ajina). He does not understand truthful path...cannot obtain it. Nydya
Vigdrada P.P. Yasovijayayi Maharija says this in the octave of Jifnasira.

oo o5 Peemsma Breemmida gl
=1t fa=fasna gare g3 mad 1
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Tvajiia: Kilajidiné vistAvamiva suikara: |
JifdnT nimajjatijifiné mariila iva minasé ||

Meaning: Just as a pig is engrossed in excrement, so is the ignorant engrossed in
ignorance; as the swan is engrossed in Minasarovara, so is the wise man extremely
engrossed in knowledge ||

All these things show that knowledge 15 needed to get out of ignorance and action
is necessary to reach that state of knowledge.

The success of knowledge is in giving up poison after knowing that it is a
poison...even after knowing the poison as poison, if the act of renunciation does not take
place, such knowledaze has no meaning.

After knowing the nectar as nectar., the same action to try to get it-attain it, only
leads knowledge to success.

Three types of Jiva are described who do worship when we inspect today s world,
Some speak only of knowledgze but there is nothing in practice. Some people only do ngid
actions and just lack knowledge. There are very rare virtuous individuals who make life
blessed by a beautiful combination of knowledge and action...make human life successful.

Spiritualist Simad Rijacandra says this while explaining —

sl [hun - ws med 280 gpsau-ml sid;
WA wRA Mimdl, sweu Guy s,
ol (Bl 2, =iaz els - sl
art Wil Foaa, de Basrs i,
iy M & sewar, ouvl aellnily;
ad  digideami  apsauddl A il

Koi kriyi jada thai rahya, Suskajiifinama koi;
Mine miraga moksano, karund upajé joi.
Bihyakrivima ricati, antara bhéda na kini;
Jiiinamarga niséd hatd, téha krivajada fni,
Bandha moksa chhé kKalpana, bhikhé vinTmdairhhiz
Varté mohfviédamd suskajnint té dnhi.

Meaning: Explaining this matter especially in Bodhiimria Sr Brahamacaryi
states— “The wise do not forbid extemnal action. The internal sentiments are more special
than that. But, he does not say that do not do kriyi. Arid-dry sages forbid actions. [t isto be
done in such a way that it 18 not possible to act contrary to the orders of the sage. The jiva
may not liberate even though often he'she follows the ascetic character; this does not say
that one should not accept character because there is no salvation but instead says that there
is something left in it to search for our mistake-error and correct. The knot of falsity is tobe
untied. Do not just get drowned in kriva. [t means that kriya alone cannot get vou moksa,
Therefore, do not do kriya is not indicated. But, something is left in all these, This is said by
the wise to explainus.”
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Asadaguru (false-guru) is the one who creates illusion and increases it, in this
world. Therefore, the true guru warns not to become fixed in kriva, do not become arid-
purposeless knower. Those who are fixed in kriva they rejoice in kriyd only. Why you want
to do kriya? Does it cause welfare of the soul or not? Without thinking this he performs
only the external kriva and forbids ji@na, thinking that is it of any use to him/her? The fruit
of jiidna is virati {subsidence/cessation) which I have got. So he rejoices only in krivi and
is considered as ‘actions insentient.”

Some unwise knowers say that the soul 15 not bound. So it does not have liberation,
The karmas do not tie bondage with the soul. 1t is like siddha (accomplice). So do not need
to do anything. They say like this and behave with infatuation and therefore go also to hell.
The krya which is insentient may bind some quality (punya), but arid-purposeless
knower/wise person binds only sin/dement.

Let us introspect ourselves and find that are we in the queue of arid-wise or person
insentient in action? For such introspection let us awaken and make efforts 1o understand
what the JAanT have described as jiiana and as kriva,

From time immemeorial the ignorant jTva due to impure body actions transmigrates
in the worldly life. But if this jiva destroys the state of ignorance by knowledge then he can
purify his impure actions by pure good deeds and can destroy the worldly life. For
destroying the transmigration of 4 species one needs actions that cause sarvara (stopping
the influx of karma) and nirjard (annihilation-shedding of karma)

When the knower (jiianT) whenever says FATEATAT Wi&T: Jidna Krivibhvim

Maoksa: that time knowledge means “to know the change in the use of self (soul}-facing
knowledge-vision form. Also, kriva means the activity of self (soul -facing strength.

To know whether our life is facing moksa or this world we need to inspect and
monitor our own use/utilization/be-hoof. Where does the use lead... where does it become
steady...in what 1t engrosses...in which and what types of actions 18 it excited...? The
answers to all these questions are capable to show us the direction of our life, As the actions
of soul are increasingly concentrated on jiGna—darsana—ciritra (absorption of self-use
increases) the spirit is abandoned more and more for sentiment of next birth_._so the state of
conception will decrease and the state of disposition-temperament., beauty-pleasantness
of soul-form...will keep increasing...

ORI A, FFE T AT £ |

Parasangéna bandhoe, mukkho parabhfiva civandé haoi |

Meaning: From the company of someone one gets bound. But, renunciation of
this spirit-sentiment leads to salvation-moksa.

True success-attainment 15 achieved by abandoning wse of company and
incorporating the use of the soul into the soul,
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