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l:Stotra — Meaning —

Arcanum (Insight))

Brhada Sﬁl’lti—(ctd.)
(2) santi santikara: Srimana, santirdisatu me guru: |
santiréva sada tésam, yésam Santirgrhe grhe || 14 ||

Word Meaning

santi - SrT Santinatha Bhagavana

santikara: - peacemaker of the world

sSrimana - with wealth of Jiana, reverend

santi - peace

disatu - give

me - me

guru: - World guru, those who preach
religion to the world

Meaning-integration :

santi: - peace

éva - only

sada - always, forever

tésam - them

yésam - those

$antirgrheé - Si7 Santinatha Bhagavana
grheé grhe - every home

Reverend Santinatha, who made peace in the world, who

taught religion to the world, gives me peace. Those homes where Santinatha is worshipped,

they always have peace || 14 ||

Base:

(Gatha)
(3) Unmrsta-rista-dusta-graha-gati-du:svapna-durnimittadi |
Sampadita-hita-sampannama-grahanam jayati sante || 15 ||

Word Meaning

Unmrsta - rista - dusta - graha - gati -
du:svapna - durnimittadi- which has
destroyed the causes of nuisance, evil
effects of the planets, evil dreams, evil
spirits, bad omens, etc.

Unmrsta - which has destroyed, rista-
unrest, nuisances dusta-graha-gati - evil
effects of planets

Sampadita-hita-sampata - by which
benefit- welfare and wealth are obtained.
nama-grahanam - pronouncing of name
jayati- wins, behaving happily, victorious
§anté - Sr Santinatha Bhagavana’s

Meaning-Integration: God SrT Santinatha Bhagavana ! the destroyer of the evil
causes of nuisance, evil effects of the planets, evil dreams, evil spirits, and bad omens,
etc.are destroyed and gainer/achiever of self-welfare, interest and wealth prevails. || 15 ||

Base: (5.Santi-Vyaharanar)

] (Gatha)
1) Srisangha-jagajjanapada-rajadhipa-raja-sannivésanama |
Gosthika-puramukhyanam, vyaharanairvyaharécchantima || 16 ||
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Word Meaning
Srisangha-jagajj anapada-rajadhipa-raja Puramukhya - leader of the town, urban
sannivésanama - Sr1 sangha, districts of the leading-citizen

world, residences of emperors and kings ~ vyaharanpai — by name, speaking the
Gosthika-puramukhyanar - Members of the names
learned community and leading citizens vyahareéta - should recite
Gosthika - member of the group; in ancient santima - peace
times, it was customary to refer to a learned
group as a congregation (Gosthi).

Meaning-Integration: Taking the names of the Sri sangha, districts of the world,
residences of emperors and kings, members of the learned community and leading citizens,
santi should be spoken-recited || 16 ||

Base:

(2) Sri $ramanasanghasya §antirbhavatu |
Sri janapadanam §antirbhavatu |
Sri rajadhipanar $antirbhavatu |
Sri raja-sannivé§anarn §antirbhavatu |
Sri gosthikanam $antirbhavatu |
Sri pauramukhyinim §antirbhavatu |
Sri paurajanasya §antirbhavatu |
Sri Brahmalokasya $antirbhavatu || 17 ||

Word meaning: is clear.

Meaning—Integration: Let peace be upon $ramana sangha. Let peace be upon janapadas
(districts, countries). Let peace be upon kings-emperors. Let peace be upon residences of
kings. Let peace be upon the members of the learned community. Let peace be upon the
leading citizens. Let peace be upon the people of the town. Let peace be upon the
Brahmaloka... || 17|

Base: (6.Ahuti-trayari)
d Aurh Svaha g Aum Svaha d Aurh Par§vanathaya Svaha || 18 ||
Word meaning: is clear.
Meaning—Integration: J Aurh Svaha d Aum Svaha d Aurh Par§vanathaya Svaha... || 18 ||
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SriDandakal(Bunishment))Brakarana

Sr1 Gajasara Muni

(15) Upayoga dwara
(Door of cognitive operation-the means of knowing)
33N AU, IRA o9 forexr foldar 339 |
faerer go1 vt Ba, TSRIGH araR feremet 1122 11
Uvaoga manuésu, barasa nava niraya tiriya dévesu |
Vigala duge pana chakkam, caurindisu thavaré tiyagam || 22 ||
Meaning: Manusya has twelve cognitive activity-operations, tiryanca and déva

have nine, the vikaléndriya in the forms of béindriya and t¢indriya dandaka have five
activities each and caurindriya has six activities and sthavara has three activities || 22 ||

The ordinary-general use or operation of characteristic-property of the substance is
known as dar§anopayoga.

According to Dar$ana there are four types:

(1) Caksu darsanopayoga (visual sense) (2) Acaksu darsanopayoga (senses other
than visual) (3) Avadhi dar§anopayoga and (4) Kévala dar§anopayoga

The special knowledge use or operation of characteristic-property of the substance
is known as jhianopayoga.

On the basis of Jiana and Ajiiana there are eight types:

(1) Mati jiianopayoga (2) Sruta jianopayoga (3) Avadhi jianopayoga (4) mana:
paryava jfianopayoga (5) Kevala jhanopayoga (6) Mati ajiianopayoga (7) Sruta
ajianopayoga (8) Vibhanga jianopayoga.

Combining four dar$ana (4) and eight of jfiana-ajiiana (8), there are total 12

upayoga. Now we will know how many upayoga are present in Jiva according to the
dandaka.

No. of Dandaka name Upayoga

dandaka

1 Garbhaja manusya (12) All twelve upayoga

15 Garbhaja tiryanca, naraki, déva (9) caksu, acaksu, avadhi-darsana,

mati-$ruta-avadhi jRana,
mati-$ruta ajiana, vibhanga jiidna

1 Caurindriya (6) caksu-acaksudarsana,
mati-$ruta jiiana, mati-$ruta ajiiana

2 Béindriyva-teindriya (5) acaksu dar$ana, mati-Sruta jiana
mati-sruta ajiina

5 Prthvikaya, apakaya, teukaya, (3) acaksu dar$ana, mati-$ruta ajiiana

vayukaya and vanaspatikaya
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(16) Upapata (sudden birth-manifestation) and (17) Cyavana dwara
F-waEt a9, sreufaR faere e, = 1
HUTSHT formT T, quT-vTaT UTaR SRAAT 112311

Sankha-masankha samaye, gabbhatiri vigala naraya, suraya |
Manua niyama sankha, vana-nanta thavara asankha || 23 ||

Meaning: At one time numerous (counted in no.) and innumerable garbhaja tiryanca
pancendriya, vikaléndriya, narakt and deity are produced-born-generated. Human beings-
manusya are born in fixed numbers. Infinite Vanaspati and innumerable sthavara are
produced || 23 ||

This world exists since eternity and will last forever. The process of birth and death
goes on continuously in this world. Here we realize how horrible the birth-death rate of the
jivais ? As per Keévali’s vision the indivisible part of the time period is called samaya. In
such one samaya numerous...innumerable and infinite jiva are born and die. How many
such kind of bhava (birth-death cycles) we may have undergone? If we think this,
asceticism-abstinence -detachment will definitely increase.

Upapata (birth) ... Cyavana (death-fall)... (In one samaya)

No. of Name of Dandaka Upapata -Cyavana
Dandaka

3 Garbhaja tiryanca, beindriya, téindriya Sankhyata (numbers)

15 Caurindriya , naraki, déva Asankhyata (innumerable)
1 Garbhaja Manusya Sankhyata

1 Vanaspatikaya Ananta (infinite)

4 Prthvikaya, apakaya, téukaya and vayukaya Asankhyata

(18) Stithi Dwara...
A AT JAJT, JAE 39913 dg9 IIuifa ||
St weT for g9 amw, dged 3fisg geare |11

Asanni nara asankha, jaha uvavae tahéva cavanevi |
Bavisa saga ti dasa vasa, sahassa ukkittha pudhavai || 24 ||

Meaning: Innumerable asanjiii manusya are born This should be understood same
for both Upapata dwara and cyavana dwara. The maximum (utkrsta) life-span of Prthvikaya
etc. is serially twenty-two thousand (22000), seven thousand (7000), three thousand (3000)
and ten thousand (10000) years |24 ||

In one samaya, the sanjiii human beings are born in numbers but innumerable
asanjii humans can be born in one samaya. The jiva that are born in one samaya, there, that
many jivadie also. Thus, upapata dwara and cyavana dwara are same.

Sthiti means time-span of jiva in that species of birth. This time-period is of two types-

(1) Jaghanya: Jaghanya means the least time

(2) Utkrsta: Utkrsta means more /maximum time
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The Sthiti (status) ofall jiva is different that is described in detail.
In the above given verse utkrsta life-span of Prthvikaya etc. four existences is

stated.
Prthvikaya-  22thousandyears
Apakaya- 7 thousand years
Vayukaya - 3 thousand years

Vanaspatikaya - 10 thousand years

for feonfaer for ugrs, o faRk @v forr AER foria |
aR Ug Siisd, alka aaEn 3 uferr |11
Tidinaggi ti pallau, nara, tiri sura niraya sagara tittisa |
Vantara pallam joisa, varisa lakhahiyam paliyam || 25 ||

Meaning: Agnikaya lives for three days, garbhaja manusya and garbhaja tiryanca
pancéndriya live for three palyopama. Vaimanika deva and naraki have utkrsta life-span of
thirty three sdgaropama. Vyantara deva live for one palyopama and jyotisi have one lakh
plus one palyopama life-span. || 25 ||

He further says about the utkrsta ayusya -

Agnikaya Ayusya -3 days
Garbhaja manusya and G. tiryanca pancendriya -3 palyopama
Vaimanika déva and naraki - 33 sagaropama
Vyaitara déva -1 palyopama
Jyotist déva -1 palyopama + 1 lakh years

SRIVT 31T 3R, U1 § Ugd o1a fore™ |
IR T qUIfgul, BT 3feg faerems 112611
Asurana ahiya ayaram, désiina du pallayam nava nikaye |
Barasa vasuna panadina, chammasa ukkittha vigalau || 26 ||
Meaning: Asurakiimara’s age is one sagaropama plus innumerable proportion of a
palyopama. Rest of the nine nikaya déva have a little less than two palyopama. The utkrsta
ayusyaof Vikaléndriya is twelve years, fourty-nine days and six months respectively || 26 ||
Describing the remaining dandaka jiva’s utkrsta ayusya he states -

Asurakumara - one sigaropama + innumerable proportion of palyopama
Other nine nikaya déva - one désa less in two palyopama
Beindriya - twelve years
Teindriya - 49 days
Caurindriya - six months

ggdIg gd UIdTul, 3IIaRgd oed A3z |
gaaf¥g fasamn, wgunfgg faIagafsm 11:011
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Pudhavaidasa payanam, antamuhuttarh jahanna authi-i |
Dasasahassa varisa thi-ia, bhavanahiva nirayavantaria || 27 ||
Meaning: Prthvikaya etc. ten others have jaghanya age of antamuhiirta. Bhavanapati,
Narak1and Vyantara déva have life-span of ten thousand years || 27 ||
After stating the utkrsta ayusya now he describes jaghanya sthiti —
Prthvikaya etc. five sthavara, three vikaléndriya, garbhaja tiryanca pancéndriya, and
garbhaja manusya these ten dandaka’s least life-span is antamuhtirta.
Ten dandaka of bhavanapati, one of narakt and one dandaka of vyantara déva, these
twelve dandaka have jaghanya sthiti of ten thousand years. || 27 ||
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign

. () Viddhavadisiri
7 )l ) w o Q ° — —_ o
\i%\‘%@;@; o Siddhasena Divakara Swri

Skandilacarya, disciple of Vidyadhara gaccha’s Sri Padaliptasiiri, had initiated an
elderly Brahmina (Vipra) named Kumuda, was not able to memorize the lessons so he used
to chant loudly at night. Hence guru maharaja forbade him to speak loudly at night.
However, he used to memorize reciting loudly even during the day; therefore, the $ravakas
said that he recites loudly all day long is it for inflating-blowing a beater/pestle? He was very
ashamed of these words. Then he worshipped goddess Sarasvati. On the 21st day of his fast
Goddess Sarasvati was pleased and blessed that, “All knowledge will be transcendent; I will
do as you may say.” Goddess Sarasvati blessed this way and went away. Then he went to the
market place-square and brought a pestle and erected it in middle of the square and holding
water in hand (anjali) recited the following mantra:

“Oh! Goddess Sarasvati! If dunderhead like us with your influence can become
debate scholar then swell this pestle.”

Saying this he sprinkled the water on the pestle and goddess Sarasvati made the
pestle swell i.e. it became newly sprouting. Means also in the dried wood immediately
sprouted leaves, flowers, fruit branches, stem and roots. Everyone was amazed to see the
vivid (green tree). The word spread like wild fire so his debate skill became famous
everywhere.

He became such a great scholar that no one was able to debate in front of him. Such
reputation spread in all directions. Then guru also gave him the title of acarya. So he was
named as “Vrddhavadistri.”

Vikramaditya ruled Ujjain at that time. In his kingdom a state Brahmina named
Dévarsi lived. He had a son Siddhaséna from a woman named DévaSri. He was considered
a great pandita in the state. Nevertheless due to his strong intellect and from rising of
mithyatva he had become so arrogant that he considered the whole world equal to the weight
of a straw. With pride Siddhaséna used to say, “Anyone who can defeat me in debate I will
become his disciple” Holding this pledge he used to travel everywhere. During this time he
heard about the fame of Vrddhavadisiiri; so feeling jealous he went to meet him. He found
him in a town near Bhariica. Talking to each other Siddhaséna demanded a debate.
Vrddhavadisuri said, I don’t say no for the debate, but who is the witness and judge here? No
one is there. So who amongst us will decide the “victory or defeat?” Proudly quoted
Siddhaséna those herdsmen are our witnesses. Let us continue our debate. Vrddhavadistri
said, “If it is so then firstly say your prejudice.” Hence Siddhaséna immediately uttered

7
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some horizontal verses with harsh sentences from logic. Listening to these the herdsmen got
bored and said, “Oh! He is saying meaningless things. We cannot understand anything. He
is unnecessarily roaring like a buffalo. So we hate him.” Then looking at Vrddhavadisuri
the herdsmen said, “Oh! Old man, if you know something that is pleasant to listen then say.
Letus listen at least that! ”” That time Vrddhavadisiri clapping and dancing said,

odt ARA sAfa kA
USRI I forarfRa
Aq U9 grsat ar
AT T TSI ()
T3 I IR

37T SO o 3TTet

B 919911 511 3ETAD
[IMES 9 BT (?)

e ol st
roft =it iz

B 9o A AGT
el av] o (3)

Navimariye, navi coriye
Paradara gamananivariye
Thovarh thovarh daiy¢ to
Saggatagatagajaiye ... (1)
Ghaurh gorasa goradi

Gaja guniyalané gana

Cha gagga jo ihar male to
Saggahanurh Surh kama ....(2)
Cudo camari ctinadt

Coli carano cira

Cha cacce sohé sada

Satitanu sarira ... 3)

The cowherds were happy to hear such a beautiful song of Vrddhavadisiiri. And all
started dancing and clapping and joined him in singing; and after the song was over without
anyone's asking all started saying, “This old man has defeated this young man,” and
continued clapping. Therefore Siddhaséna faded and felt dismal. Vrddhavadisiiri told him,
“Don't fear, there is king's court in the nearby town of Bhartica, and many scholars are there,
we will go there and do the debate, and what happens thereafter is the correct thing.” Saying

8
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this they went to Bhartica. In the royal court Vrddhavadisiiri won and Siddhaséna was
defeated, therefore bound by his truthful pledge he accepted initiation in the Jaina realm
from Vrddhavadisiiri. Due to his merit, he also got the title of “Divakara”. So guru
dedicated the position/post of Acarya to him.

Thereafter giving discourses to many jiva he came to Ujjaini. Therefore, in the town
there was a rumour that he is “son of the omniscient.” So king Vikramaditya came to see his
omniscience and saluted him in mind only. Siddhaséna Suri acknowledging this
immediately said “Dharmalabha” loudly so that everyone could hear. Vikramaditya said,
“Without my salutation why are you saying dharmalabha?”’ Guru said, “You saluted in
mind. So I gave you dharmalabha. Our dharmalabha (religious-benefit) is not insignificant.
So, listen.”

“Have long life” giving such blessings will not be appropriate; because jiva of naraki
also have it. Have many children. Saying this is also not proper; because even a hen has
many chicks but does that make her happy? Therefore, saying 'dharmalabha’ that gives
happiness/satisfaction to all only can give you also happiness. Thus, the king being satisfied
accepted his omniscience and being satisfied gifted him one crores gold-coins. Guru was
detached from material things so did not accept the money; $ravakas used this money for
renovation and to relieve people of their debts.

Siddhaséna Divakara wandering from there reached Cittoda. There was a column.
Hidden in it were books of past faith. He hoped to read these books; but the column was such
that fire, water, weapons (hammer) etc. none of these could pierce or break it. Its solid vajra
like covering was made with some herbs. He sat there and smelling the column identified
the herbs; and sprouted the anti-herbs and opened the column. It contained many
miraculous books. Ofthese he started reading the first book in his hand. On the first page
there were two types of lore. The first one was by putting mustard in water horses can be
bred, such lore was seen. The second was the act of making gold by doing ciirna-yoga. After
reading these two, the goddess of the reign forbade further reading and snatched away the
book from his hand; not only that but the column again became solid like vajra and closed.
Feeling sad, he wandered away from there. Walking further he reached Kumarapura. The
ruling king Dévapala saluted him and requested, “The kings on my frontier want to take my
kingdom (are going to fight) so if you have mercy on me, my kingdom will remain stable.
Guru Maharajasaid “yes”. War broke out. Due to influence of the guru King Dévapala won
and the kingdom became stable. The king became a Jaini. Guru got a lot of respect from the
state. As requested by the king, guru praising the prisoners sat in the palanquin and started
coming to the court. Not only that but for such reasons he fell into negligence. When this
matter was heard by Vrddhavadisiiri he came there to preach him. While going to the court,
he saw Siddhasena sitting in the palanquin; he displaced one person lifting the palanquin and
he lifted one baton of the palanquin. As he was old, so the movement of the scaffolding
changed. The scaffolding began to get the shock curve. Hence, Siddhaséna Suri, who was
sitting inside spoke with pride/arrogance:

YR YR W1 BTa: FTHET: {6 ag srafd.
Bhiiri bhara bhara kanta: Skandha: Kir tava badhati.

9
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Meaning due to excess weight experiencing pain is your shoulder aching?

Siddhaséna should have said ‘badhat¢’, instead he said ‘badhati’ and as this was a
grammatical mistake so Vrddhavadisiiri said,

aqUT o ST THEN AT STEIfe Fera.
Tatha na badhaté skandho Yatha badhati badhate

Meaning “the shoulder is not paining that much, as much as the pain felt on hearing
the use of badhati.”

Hearing this Siddhaséna felt disturbed, but thought that except my guru nobody can
point to the fault in my speech. Therefore, is he my guru? Thinking this he got down from
the palanquin and recognizing guru he fell at his feet; and after reviewing his negligence
became pure, asked the king and walked with the guru so he began to observe restraint as
before.

Over time Vrddhavadisiiri went to heaven. Once he saw other spectators laughing
while reciting the Prakrta lessons like maggadayanarm etc. He was embarrassed. From
childhood he had studied Sanskrta. Again due to faulty karma, in ego he had formulated one
verse of navakara mantra in Sanskrta as

T feRaTITaTeATS Ad ATes”’

“namoarhatsiddhacaryopadhyaya sarva sadhubhya:”, and then expressed his
wish to do all the principles in Sanskrta when the sangha gathered and said:

“Children, women, mentally retarded, and fools who want to adopt asceticism can
easily learn in Prakrta. For their mercy the philosophers have created the principles in
Prakrta - people’s language. Are you more intellectual than them that you want to turn the
principles in Sanskrta? For those with higher intellect aren’t there the 14 Piirva in Sanskrta?
This you have done against the command/order of Jina. So you got to do a penance called
“parancita.” For review of this “parancita’ he was put outside the gaccha for 12 years. Then
as per sangha’s order he disguised himself as a monk, became avadhiita, assumed silence and
wandered-walked with restraint.

In the 7th year of extradition from sangha, he reached Ujjaint and arrived inside the
Mahakalésvara temple; slept with his feet in front of the Sivalinga, did not bow down. So the
priest and others hated/condemned him; and made efforts to wake him up. But he did not get
up. So the king Vikramaditya guessing that ‘even this is a curiosity/sense of wonder’ came
to see that and said, “Oh Avadhiita! Why are you not saluting this Sivalinga?” He answered,
“Like the person who is suffering from fever cannot eat modaka (sweet-laddoo) similarly
this Sivalinga will never tolerate our worship-praise.” The king said, “Oh
abstruse/complicated person! What are you saying? Praise, and let’s see how it can’t be
tolerated? There Siddhaséna composed “Vira dvatrinsika” and praised, the first poem of
this is as follows:

10
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TIHT Hd AGH AT Aold ABIGRHTATCToN]
AT H ATgAlG*TeNIST AATG AEATEH JUdTy.

Svayambhuvarh bhiita sahastra naitra, man¢ka mékaksarabhavalingam

Avyakta ma vyahataviSvaloka mavadi madhyantam punyapapam.

Thus he composed 32 poems, and then praising Par§vanatha as soon as the 11" verse
of Kalyana mandira was composed, the Sivalinga burst and an image of radiant Avanti
Par$vanatha swami shining like a lightening appeared from it. Seeing this Vikramaditya
was surprised and asked who filled (bharavi) this idol? Guru said, earlier Bhadra
chatelaine's rich son named Avanti Sukumara was there. He had 32 wives. Once he was
standing in the courtyard of his palace. Then after hearing from the mouth of Arya
Suhastistri' about the description of the plane 'Nalini Gulma', he remembered his earlier
race-life and asked guru, did you come in that plane? Guru said, it is not like that but due to
the stitra of sarvajiia we know all this. That time he again asked how we can get back that
plane. “you can get it with character-asceticism” said guru; so he took diksa but did not have
the strength to do penance all the time and due to his eagerness to travel in the Nalini-gulma
plane he took permission of the guru and went to the graveyard and started anasana. That
time a lady who was insulted in her past life was born as jackal here. She saw him and with
animosity engulfed-ate his body till 3 o'clock in the morning. Despite suffering immensely,
but as he died in auspicious meditation in the 4" prahara was born as a déva-god in the
Nalini—gulma plane. Knowing this, his mother out of asceticism, kept the bride who was
pregnant at home but initiated herself with other 31 brides. The daughter-in-law who was at
home gave birth to a son.

He filled a statue of Avanti Par§vanatha at the same place to commemorate his
father's name. That is the same orb-image-idol. But further on the Brahmins have installed
the Sivalinga on the top of the statue. So how that Sivalinga will tolerate my praises? After
hearing all this King Vikrama was very glad and for worshiping this idol gave him 100
villages. And said, Maharaja, there are many clever snakes who eat the frogs. But, holding
this earth is only one snake i.e. Sesanaga. Similarly there are many Pandita, but there is no
one like you.” After this praise the king went back to his kingdom.

This way Siddhasena got the lost Tirtha back and caused great upliftment of Jaina
rule. Ofthe 12 review-years, 7 years had passed and 5 years were still remaining; yet the
entire sangha together accepted him back in the gaccha. So he again got the title of acarya.
Since then he was addressed as “Siddhaseéna Divakara Stiri”, similar to the sun (Divakara)
that destroys the deep darkness of the well etc.

Wandering from there he came to Omkarapura. Here the Mithyatvis (persons with
false faith) were very powerful. They were not allowing building a Jaina temple. So he
explained King Vikrama and got him build a Jaina temple. Travelling from there
southwards he wandered to reach Pratisthanapura. Then knowing the end of his life is near,
undertook anasana and went to heaven.

11
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The Inﬂuencer—dominator—impresser Acarya bhagavanta of Jaina Reign

*%\g (@i\ 5 U ﬂ Sv7 Manaturiga St

In King Bhojaraja's Dhara town lived two Pandita named Bana and Mayiira. The
two were jealous of each other for their erudition. Both of them gained good reputation in
the King's court due to erudition. Both were royal Pandita. Once, the poet Bana went to
Maytira's house to meet his sister. He took good care of him and put him to bed in the aisle at
night.

In the house Maytira and his wife (Bana's sister) slept. But the couple in the night
quarreled on some matter. This was heard by Bana who was sleeping outside. Mayiira was
trying to explain her a lot but she did not believe. Then when dawn was nearing Mayiira
started reciting a poem to convince her. When he recited three verses to her; Bana who was
sleeping outside could not stay back and completed the fourth verse. Listening to this the
sister was very angered. As her brother inexplicably interfered in their sweet quarrel she
cursed him saying, 'See you will become a “leper”. His sister was a pious (satT) woman. So
poet Bana immediately became a leper.

In the morning in the royal court, poet Mayiira was already seated. When he saw
poet Bana entering he said, “come-come, leper Bana come.” Listening to this King Bhoja
said how did he get leprosy? So Maytra narrated there the entire event. Also, he showed
the white patches of leprosy on Bana's body. So King Bhoja ordered, until the leprosy is
cured he cannot come to the royal court and was strictly forbidden to live in the town. Due to
this Bana poet felt ashamed and in pride got up from there and walked out of the town.

He tied a high rope between the two pillars of the two bamboo poles, facing each
other outside the town. Inthathe tied a six-stranded hanging seat and satinit. He burned a
fire pit below and composed poems related to praise of Sun-god and recited one by one and
pierced one by one the strands of the seat with his own hands, and this way saying five
poems he cut five strings. While reciting the sixth poem the last string when he began to cut,
at that time Sun-god appeared in front of the crowd that had gathered; not only that but
removed his leprosy and gave him a body with sun's radiance. Due to this happening, next
day the King invited him with much pomp and show to the royal court. When he arrived
then he told to his brother-in-law Maytira, “Oh! A tiny bird like black faced crow! What
power do you have in front of me who am like an eagle? Can you show it? Then why are you
sitting?”

That time Mayiira said, [ have, have, have... | also have such strength. But, healthy
person does not need medication, yet, to prove you wrong [ will show my power in front of
this gathering which you see with open eyes. Saying this he asked for a knife and cut off his
fingers and toes of hands and feet, and praising goddess Candi composed poem and recited.
As he recited the sixth letter of the poem the Goddess was pleased and stood up. She said,
“Oh virtuous-honest? Ask I am pleased with you, whatever you ask I will give you.” He
immediately got his fingers and toes repaired receiving blessings from the goddess.

12
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Nonetheless, the pleased Goddess also made his body strong like a vajra. The entire
assembly was astonished and surprised. So not only the king gave him a lot of respect but
also increased his annual payment.

On this occasion some Brahmins who disliked Jaina religion they spread a word
amongst the assembly that in Jaina religion no pandita composing such miraculous poems
have ever been seen. In composing such miraculous poems somebody may show some
tricks but if they cannot be such influential then unnecessarily why should they be allowed
such movement in our Arya country? In the assembly as majority hated Jaina religion they
noticed this talk. So the king immediately sent his servicemen and called Jaina acarya, Sr1
Manatungacarya wandering faraway in the country to meet him in person. He asked him if
anyone in your group is skilled in composing miraculous poems then show me. If there is
no such scholar then for you also we will have to think. Manatungacarya said, “Oh! What's
in it? 1 also know many such miracles. The king said “Then show us just now.” Sri
Manatungacarya agreed and said, “Please lock me in a room and tie my body from all sides
with iron chains. Tie hand and leg cuffs. Close the doors and lock them with 44 locks. 1
will compose Stotra (hymn) and the cuffs, chains and the locks will start breaking and I will
come out of the room.”

The king immediately made these arrangements and placing Sri Manatungacarya in
one room tied with chains and closed the doors with 44 locks.

SrT Manatungacarya prayed to Prabhu Adésvara, established Adésvara in heart and
with unique poetic power composed one by one verses of Bhaktamara Stotra and everyone
was listening. As he recited one by one verse the chains, cuffs and locks started breaking
and when the last verse was recited he became bondage free and came out of the room. The
king, his court and many people saw this miracle and seeing this, not only the Jaina rule
prospered but the king and large part of the assembly who hated Jaina religion also became
well behaved-auspicious and finally was enlightened for Jaina religion. The 44 verses that
were composed are famous as “Bhaktamara Stotra.” The Digambara and Sthanakavasi
sects have added 4 more verses and recite 48 verses.
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sthana

Support grantha- Gunasthana Kramaroha - Pajya Acarya Ratnasékharasiri

Ksapaka Srént
After stating the form of upasama $réni now a brief description of ksapaka $reni is

given below -
Al FEAFAAS, &1u Joft FETOT |
Arft TeierIg, AMRE gadd 1199l

Ato vaksyesamasena, ksapaka srénilaksanama |
Yogi karmmaksayankattu, yamaruhya pravarttate

47|
Meaning: In Upasama $reni the seeker alleviates mohantya karma prakrti but here in
the ksapaka $rént the karma prakrti is consumed-destroyed. The yogi who has climbed on
the ksapaka $réni is engaged in destroying karma. As a warrior gets ready for the war and
victory, similarly the yogi gets ready to fight over the authority of karma and prepares to be
winner over karma. Now how he decays-wanes the karma is stated.|| 47 ||
afrggrgs:  urseg qfgstagsHo |
AATATURATA  AIH:  ardgsid, llscll
Anibaddhayusa: prantya déhinolaghukarmana: |
Asanyata gunasthané narakayu: ksayarmvrajéta || 48 ||
Meaning: The jiva that has not built next bhava ayusya or who is embodied (skinned
body)...is with less karma...at fourth Gunasthana that jiva has decayed naraka ayusya|| 48 ||
fodfarry:  ergarfa sgorvend g usad |

gaRfargrgy gsmEsarfuansH gl

Tiryagayu: ksayarhyati gunasthané tu pascame |
Saptameétridasayusca drgmohasyapisaptakam || 49 ||
Meaning: In the fifth gunasthana there is decay of tiryanca ayusya. In seventh
gunasthana déva ayusya as well as seven prakrti of mohaniya karma are decayed; that time
the seeker attains ksayika samyaktva || 49 ||

gl uogfa: @ne: eneftaar fagrs et |
&t EAT FATATA: TGl FUTeRTSeHA 1901
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Dasaita: prakrti: sadhu: ksayarmnitva viSuddha dhr: |
Dharmma dhyané krtabhyasa: prapnoti sthainamastamam || 50 ||
Meaning: The sadhu with pure mind who has decayed the aforesaid ten prakrti and
who has studied dharmadhyana beautifully attains the eighth gunasthana. So out of the 148
karma-prakrti, the ten prakrti in the form of aforesaid three ayusya i.e. narakayusya,
tiryancayusya and deévayusya as well as the four anantanubandhi kasayas i.e. anger-ego-
deceit-greed (krodha-mana-maya-lobha) and samyaktva mohaniya-misra mohaniya and
mithyatva mohaniya are waned-decayed, so that with the remaining 138 prakrti in satta the
monk attains the eighth gunasthana.|| 50 ||
Sukla-dhyana at eighth Gunasthina
The monk who has reached the eighth Gunasthana going beyond the study of
Dharmadhyana enters Sukla dhyana, stating that

TSN IURATS LTFEALATTAT G |
EATTATBHAATY ATAGTATToTa: 119311

Tatrastameé gunasthané Suklasadhyanamadimam |
Dhyatumakramatesadhu radyasanhanananvita: || 51 ||
Meaning: The Monk on the ksapaka §réni at this eighth Gunasthana begins the first
pillar of Sukla dhyana in the form named ‘saprthakta savitarka sapravicara dhyana’. Firstly
this monk has vajra rsabha naraca sanghayana. Without the strong/solid/beamy/durable
sanghayana is high level Sukla dhyana possible? || 51 ||
Now the form of contemplator (dhyata) is explained -
foroera  fagrarty  =erudgaraan, |
AT gawes: fefaagfenfera emon: 114211
fasseuaraIr Sirarg greArIa Araa: |

FARED FAIcATE! AsfeateaTarefa 119311

Ni:prakampam vidhayatha drdhamparyankamasanam |
Nasagre dattasannetra: kiScidunmilite ksana: [|52 ]|
Vikalpavagura jalada durotsarita manasa: |
Sansaracchédanotsaho yogindrodhyatumarhati || 53 ||
Meaning: With beginning the Sukla dhyana yogi mahatma (the sage) on ksapaka
$rént becomes worthy of meditation by resorting to the practice of God. What they do here is
described further—|| 52 || - || 53 ||
» They strengthen the paryankasana (seat)... make it firm-resolute-tenacious ... i.e. the seat-
posture is immovable-fixed and steady-motionless. Conquering the seat stability is the
first success of the same meditation... the one who can win over these four viz. food-
sitting posture-sleep and body, only he can do meditation.

15




Samyag Jfiana Visarada - Study Book 6

» Letusunderstand the form of paryankasana; both legs are put on both the thighs and then
both hands are put over them while sitting in paryankasana posture. Some describe it as
siddhasana also. The vision has to be fixed/steadied on nostrils.

 The purity of meditation is to fix the gaze on the anterior part of the nose.

» Theeyes are partly open and partly closed.

* From the entanglement of worldly deeds who has removed mind away from it, such
seeker is free from all bonding- all options.

« It has been said with worldly activities pure meditation is not possible. Sleeping at one
time...fainting...disability is acceptable but arta-raudra mediation and wrong-
mindedness (mind coloured with wrong lesya) is not good.

» The sage who is advancing in meditation is industrious making effort only for
intersection and destruction of worldly life (excising transmigration and rebirth).
1521|1153

The form of Pranayama (Breath-control)
The regulation of breathing has a special place in the spiritual world. Breathing is
the spirit-vitality of life-jiva. Therefore its regulation is known as pranayama.
rgrel gk AERIul fovwlsd gdzwTar |
forgeeated uaRIftrTOged foremfer: 11wgl]
Apana dwara margena nissarantam yathecchaya |
Nirundhyordhva pracaraptimprapayatya nilahmuni: || 54 |
Meaning: Monk-Muniraja gets air through the tenth gate. He prevents/obstructs

(air) from escaping through its natural way voluntarily by the trick of mula-bandhana.

Explaining the miila-bandhana ritual he says — ‘Pressing with the heel the apana - vayu gate

(the anus) and pull up the air is called miila-bandhana’ || 54 ||

Puraka Pranayama
I Uded AATH ST AHIROTH |
ygcafaacast g3 egraratara: |144]|

Dvadasangula paryantam samakrsya samiranam |
Pirayatyatiyatnéna piiraka dhyanayogata: || 55 ||
Meaning: With Puraka dhyana-yoga Muniraja with extreme efforts pulls/draws the
air from outside (from all four sides-from space measuring 12 angula) and fills all the body-
vessels (pulse) completely with air is called Puraka pranayama. || 55 ||
Récaka pranayama
farardd aaigesTaty agHEigATHA: |
JI3TeT AeT wHeAfGwhRea: THoter: 146 l|
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Nissaryate tatoyatnannabhi padmodaratchanai: |
Yogina yoga samarthyadreécakakhya: prabhanjana: || 56 ||
Meaning: After the puraka pranayama seeker yogi with power of yoga or practice
of pranayama, expels-pushes air out from navel lotus slowly with extreme effort is called as
récaka pranayama|| 56 ||
Kumbhaka pranayama
U, FHS N, FAATNUSHI |
SHUHLITTAel, GRUT FITAIUTH  |140]|
Kurmbhavata kurnbhakamyogl, samanabhipankaje |
Kumbhakadhyanayogéna, susthirarm kurutéksanam || 57 ||
Meaning: The yogi with the help of kurhbhaka dhyana steadies the air called
kummbhaka in the form of pot from the navel lotus ... this is called kurhbhaka dhyana ...
kummbhaka pranayama || 57 ||
Victory on air to win the mind

FRATITCEQTGISN - HIG-IAeAfaforert |
Faegfoigee ReeEIfRias 11%¢11

Ityévangandhavahana — maku — ancanavinirgamau |
Sansadhyaniscalandhatté cittamékagracintane || 58 ||
Meaning: Where there is mind there is air and where there is air there is mind. It is
said. The way milk and water mix with each other and become one same way mind and wind
is one with each other. The destruction of one destroys the other. Destruction of mind
destroys the wind and activity of mind leads to the activity of wind. That is why all the senses
can be conquered by controlling and destroying the speed of mind and the wind. One attains
moksa only by conquering-winning all the senses. That is why with above-mentioned ‘order
of puraka-récaka and kurhbhaka meditation’ the “air is taken in-released-and stored’ and thus
by the wind instrument the mind becomes concentrated. The mind becomes fixed-immobile
insamadhi. Thatis why it is said that winning the wind wins the mind || 58 ||

Says the predominance of sentiments
gronaTa: wH: "ife Imggdasfifar |
IR I FUIRIE HTEl f& HRUT 114 ||

Pranayama: ruma: praudhi ratrarudhayaivadarsita |
Ksapakasya yata: Srenyaroheé bhavo hi karanam || 59 ||

Meaning: The form and importance of pranayama is stated but in self-uplift in ascent on the
ksapaka $rent only mind-consciousness-sentiment predominates. The form of pranayama
stated here is only ritual and fame. For ksapaka §rent seeker to attain keévalajfiana only the
mind-sentiment are important by rule. Pranayama is just hypocrisy || 59 ||
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Sukla dhyana
Afqas AfER  Agus™  AgEaq. |
Branett aiferer: el waeree Aforteny 11gol
Savitarka savicaram saprthakttha mudahrutam |
Triyogl yogina: sadho radyamsuklar sunirmalam || 60 ||

Meaning: The sadhu having activities with pure mind, speech and body should have
firstly Sukla dhyana. How is this Sukla dhyana? Describing it he says it is savitarka i.e.
containing a variety of arguments. Further it is named savicara i.e. with thought-idea-
conception. Means this meditation is full of many kinds of thoughts. The third adjective of
this Sukla dhyana is saprthaktva. In which there is a separate consideration of the soul. Sukla
dhyana containing these three adjectives is seen only in the pure sadhu with three yoga-
activities (pure mind-body-speech). || 60 ||

ya feafqadg far: aswdama: |
QYT RATGAS, HaAqRITASH 116311
Sruta cintavitarkasyata, vicara: samrumomata: |
Prthaktvam syadan¢katvarm, bhavatyettatrayatmakam || 61 ||

Meaning: Sukla dhyana with the three adjectives were stated and now the form of
adjectives is described. Sruta cinta means thinking only about siitra (verse) is called vitarka.
Mutual union of the word and meaning of siitra is called as sankrama (bridge-causeway). To
know the difference between dravya (matter), guna (quality-virtue) - paryaya
(modifications) by thoughts is called as prthaktvam || 61 ||

Savitarka-form
TIYJTCATIYTATCHAT  HIaglargadard, |
reASteulfades: ¥Td, ATRAwd cafaadsord | (€21
Svasuddhatmanubhutyatma bhavasrutavalambanat |
Antarjalpovitarka: syat, yasmista tsavitarkajam || 62 ||

Meaning: In this dhyana the sound occurs in the form of introspective-inner
thought. That is savitarka (argument) meditation. What is it from? It is due to concentration -
meditation only. Our pure intimate self-realization is experienced due to the support of the
Agama. Itis called savitarka dhyana || 62 ||

Savicara-form

Srufgufemorglq orsgleay T ABH: |
AleTrEieTea? J51, AfR agead 116311

Arthadarthantaré §abdat Sabdantare ca sankrama: |
63 ||

Yogadyogantare yatra, savicaram taducyateé
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Meaning: This dhyana means, aforementioned meaning of the argument-vitarka
translates it into to the meaning under consideration, the same way translates (bridges) the
word into words-transliteration and similarly is a causeway for yoga to yoga and its
difference s called as savicara sankrama dhyana || 63 ||

Saprthaktva-form
gegrgEediaR gifd, syumarfea spumeaze |

uafargsa uafd, Aaquacayacead: |1ey]|

Dravyadadravyantaram yati, gunadyati gunantaram |
Paryayadanya paryayam, saprthktvarmhbhavatyata: || 64 ||

Meaning: In the aforesaid vitarka savicara dhyana meaning-hue/colour joins the
yoga differences or gets quality in quality differentiations-multiplication and modifications
in modification differences-substitutions. That is called as Saprthaktva dhyana. But it is
called quality when is produced simultaneously. Just as in gold when golden hue is
generated and in the matter (dravya) what is generated in order is called modification
(paryaya), viz. just as ring, crown-necklace etc. are all modification of the gold dravya. Thus
the earlier shown material-quality and the thoughts of its modification is the prthaktva
intellect. In the meditation when prthaka intellect is developed that is to be known as
prthaktva dhyana. || 64 ||

19



Samyag Jfiana Visarada - Study Book 6

The true goal of the soul should be to attain the Paramatma-pada. In all religion
approved efforts/exertion, after showing 4 types of efforts (purusartha) the first two are
described as the means-instruments (sadhana) and the third and fourth being the end-
points/goal/objective (sadhya). But, in reality the first 3 are the means-tools and moksa is
the only goal. The 4 types of purusartha are as follows. (1) Artha (money-wealth)
purusartha (2) Kama purusartha (sexual desire-libido) (3) Dharma purusartha (dharma-
religion-faith) (4) Moksa purusartha (enlightenment-liberation-emancipation-nirvana)

For living, worldly jiva perform artha and kama purusartha but even these two
have to be controlled by the religion (rein-bridle of dharma). Whenever the artha and kama
purusartha are done without the bridle of dharma that is when huge disaster occurs. In
today’s times the occasions occurring are the witnesses for this. To free the soul always and
forever from all types of disasters there is only one purusartha i.e. moksa purusartha. To
attain this moksa we have to know the auspicious religious ceremony- anusthana by
studying this solemnizations-anusthana.

The religious kriya performed for the purpose of happiness is called anusthana-
ritual. These anusthana are divided into four and five types differently. '

The four types of Anusthana

Mahopadhyaya Yasovijayjisays—

31eTsaTe A IR B, shifer sifeper et swier ¥,

Anusthana te cara che, priti bhakti né vacana asanga re

Meaning: Anusthanais of four types —

(1) Priti anusthana  (2) Bhakti anusthana (3) Vacana anusthana (4) Asanga
anusthana

In which there are more efforts...there is love-interest which gives ‘rise (udaya)’ to
the benefactor of the doer...renouncing other works he does the act-kriya with sincerity is
called as Priti anusthana.

Extremely pure act of intelligent effort with yoga of special pride-(importance) is
Bhakti anusthana.

Wife is dear...mother is a well-wisher. The act of looking after them is same...yet
there is difference in the internal feelings in acts towards both. The act towards wife is done
with love-affection but mother’s work is done with devotion. This is the difference in love
and devotion.
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In all religious worships to do the ritual properly and aptly according to the Agama
is Vacana anusthana.

The innate beauty of the instinctive action of virtuous men through extreme study is
Asanga anusthana.

Due to baton the wheel rotates and then the wheel rotates on its own simply in
absence of baton, that way to behave as told in the Agama is vacana anusthana.
Subsequently the beautiful behavior is practiced effortlessly without any support is asanga
anusthana.

Pratikramana, kausagga, paccakhana are priti anusthana.
Samayika, cauvisattho vandana are bhakti anusthana.
The sadhu with samyag caritra has vacana anusthana.
The sadhu mahatmas who have reached very high level are likely to have asanga
anusthana.
The five types of Anusthana
Mahopadhyaya Yasovijayji Maharaja in the Adhyatmasara grantha (book) shows
five types of anusthana. ] ]
fawerdt s sTersoTer agRaEd 9 |
sRAaTIersara - fifer wafaer se1: 11
Visangaro a nanusthanam tadhéturamrtar param |
Gurusévadyanusthana — miti pancavidham jagu: ||

Meaning: The service to guru etc. rituals from the point of view of happiness in
this world and the other world (after life) are of five different intentions.

(1)Visa anusthana (2) Gara anusthana (3) Ananusthana (4) Tadahétu anusthana
(5) Amrtaanusthana

Any religious ritual done with desire of these worldly pleasures is visa anusthana.

The poison of snake or somala poison etc. if taken results in immediate death;
similarly the religious anusthana that is done with desire of food, worship, wealth etc.
destroys the purity of mind-soul so itis described as visa anusthana.

Any religious ritual done with desire of getting the seat of Indra, King, Emperor and
the divine pleasures and material in the afterlife (paraloka) is called as gara anusthana.

There is a difference between visa anusthana and gara anusthana. While
performing the visa anusthana that moment itself the purity of mind is lost-hurt but while
doing gara anusthana the mind is pure but when one enjoys its fruit in after life it destroys
the purity of mind.

The Jaina regime refuses to do judgment to avoid both the aforesaid rituals.
Worship has to be done only for the goal of moksa.

Ananusthana is the action of a soul without concentration that is similar to the zero
diligence (perseverance) action of sarhmiirchima jiva. Such rituals are performed with
people’s appellation-consciousness-knowledge (loka-sanjfia) or current-prevalent on-
going customary understanding (ogha- sanjiia).

Ananusthana is like troubling body. Here there is no action that is useful and thus
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there is no sakamanirjara...it’s only akama nirjara.

The purposeful action, including liking (raga) towards the ritual of the soul, which
has entered the extreme time-period (climax-caramavarta kala) is called tadahetu
anusthana. These kriyas have no ritual purification (no vidhi-$uddhi) but the results are
good.

Like nectar in a pure ritualistic way...in extreme vigilant state...with pure
mind...full of extreme asceticism such action that is performed is called amrta anusthana.

Ofthe above said five anusthana the first three are contemptible i.e. are héya so they
have to be renounced. These are inauspicious anusthana. The last two are upadéya i.e.
excellentso are worthy of respect. Therefore, these are fair-auspicious anusthana. The last
two anusthana connect-unite soul with moksa hence they are a form of yoga-union.

The sada-anusthana is of four types.

N3 fiferg afeeoT-ugfy Rer fafaf: |
aqfferfig Mer-Arstamanerifead 11

Bhédairbhinnaha bhavediccha-pravrtti sthira siddhibhi: |
Caturvidhaminda moksa-yojanadyogasanjiitam ||
The yoga form of sada-anusthana from desire etc. point of view is of 4 types — (1)
Iccha (desire) yoga sada-anusthana (2) Pravrtti yoga sada-anusthana (3) Sthira (Steadfast)
yoga sada-anusthana and (4) Siddhi yoga sada-anusthana ||

There is incomplete material, space, and time period but perform the scriptural
ritual-worship as an act of aspiration to worship tightly, in which for the worshiper it is a
pleasure to hear the story of the adored Mahatmas...respect for them awakens. And the
ritual is done with as much joy as possible is called Iccha yoga.

Special relief-peace, following the scriptural adoration, the most joyful-
exhilarating ritual conduct is known as Pravrtti yoga.

In Pravrtti yoga the ritual is with transgressions so they can become obstacle to
stability of mind. While the guilt of transgression is removed in life of the advancing
seeker; the worshipper becomes free from the guilt of restraint anxiety so that this steadfast
action is called as Sthira yoga sada-anusthana.

The jiva advancing in diligence-accomplishment loses its primordial spirit in his
life, but the other jivas who come near also changes their nature. The accomplishment not
only touches the surroundings but also the jiva that come in proximity with this
environment is known as Siddhi yoga.

In the company of many saints, even lions and other violent creatures sit
peacefully. Their violent nature quieted. The seeker who is accomplished in worshipping
truth the liar who comes in his company starts saying truth. This is the influence of siddhi
yoga.

With iccha yoga compassion is obtained. Compassion means desire to remove the
misery of unhappy people as much as possible by money and kindness.

With pravrtti yoga nirveda is obtained. Nirvéda means boredom from the worldly
transmigration-abstinence. This abstinence is with wisdom.
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With siddhi yoga one obtains samveéga. The jiva that get sarmvega find the
happiness of dévaloka also miserable; and these jiva have only one aspiration of moksa.

With sthira yoga one gets prasama bhava. Prasama bhava means cessation of
craving-greediness. When greed and desire cease and become peaceful, here the seeker is
immersed in the flavour-essence-delight of peace. Such seeker does not hold ill-intellect
even for the culprit.

After knowing the tradition of anusthana in our path of diligence-accomplishment
let us first renounce the asada-anusthana... let us embrace the strong support of good rituals
—sada anusthana. In these also slowly advancing further to achieve siddhi yoga of amrta
anusthana beginning efforts (purusartha) and immerse ourselves in pras§ama-rasa (peace-
quiet) and let us make the human birth successful.
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