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(Stotra — Meaning — Arcanum (Insight))
Brhada Sﬁl’lti—(ctd.)

Esa §anti: pratistha-yatra-snatradyavasanésu §antikalasar grhitva
kumkum-candana-karpiraguru-dhiipa-vasa-kusumanjali-samétah: snatra-
catuskikayam S$r1 sanghasameta: Suci-Suci-vapuh: puspa-vastra-
canadanabharanalankrta: puspamalam kanthé krtva santimudghosayitva,
santipaniyarh mastake datavyamiti|| 19 ||

Word Meaning

Esa - This $r1 sanghasaméta: - with the SrT Sangha,
santi: - peace, peace-lesson group of Sri Sangha-éravaka-sravika
pratistha-yatra-snatradyavasaneésu — at the Suci-Suci-vapuh: without external-

end of establishing Jina-idol, procession and internal impurity

snatra festivals etc. puspa-vastra-canadanabharanalankrta: -
santikalasam - peace-pot (kalasa) decorated with white cloth, sandalwood
grhitva - holding and ornaments. puspa -white

kumkur-candana-karparaguru-dhaipa-vasa- puspamalam kanthé krtva - holding
kusumanjali-samétah: saffron, sandalwood, wreath in his neck
camphor, agaru incense, fragrance (vasa) and §antimudghosayitva - proclaims peace

various colored flowers in homage (anjali) santipantyam - peace- holy water
snatra-catuskikayam - in the pavilion of mastakeé datavyam - should put on their
teaching —instructing snatra head

iti — like this
Meaning-Integration: at the end of the occasion of establishing Jina-idol-
status/respectability, chariot-tour/journeying and snatra worship, this peace-lesson,
(should be at end of the festival- its ritual is such that -) with saffron, sandalwood, camphor,
agaru incense, fragrance (vasa) and various colored flowers in homage, in the left hand
holding the $anti kalasa (pot) and (on its top putting the right hand), should stand in the
snatra-assemblage with the Sri sangha. His exterior-interior should be refined ($uddha) and
adorned with white cloth, sandalwood and ornaments. He proclaims peace by holding
wreath in his neck and after the proclamation gives water of §anti kalasa, which (he and
others) should put on atop of theirhead || 19 ||
Base: (8) (Introductory- verse)
(Subspecies - upajati)
(1) Nrtyanti nrtyarh mani-puspa-varsam,

Srjanti gayanti ca mangalani |

Stotrani gotrani pathanti mantrana,

Kalyanabhajo hi jinabhiseke || 20 ||
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Word Meaning

Nrtyanti nrtyam - perform a variety of ca-and

dances mangalani — auspicious, in the eight auspicious
mani-puspa-varsam- rains of gems and the following figures are drawn: (1) Swastika
flowers (2) Srivatsa (3) Nandhyavarta (4)
srjanti - does this Vardhamanaka (5) Bhadrasana (6) Kalasa (7)
gayanti - sings Matsya-yugala (8) Darpana

gotrani - lineage-dynasty, names of Stott:al_ll—h_y-rnns )

family-genus  and dynasty of ~ Kalyanabhaj: -the virtuous

Tirthankara hi - really, indeed
pathanti - speak jinabhiséké - at the time of Jina anointing, on
mantrina - mantra the occasion of snatra kriya

Meaning- Integration: The virtuous persons perform variety of dances during
anointing and snatra-kriya occasion of Jine¢$vara, showering gems and flowers, [(depict
astamangala — eight auspicious things)] and sing mangalika hymns and say names and
mantras of Tirthankara dynasty-family || 20 ||
Base: , (Gatha)

(2)Sivamastu sarvajagata: para-hita-nirata bhavantu bhiitagana: |
Dosaha: prayantu nasam, sarvatra sukhi bhavatu loka: || 21 ||

Word Meaning

Sivarh - welfare dosaha: - disease, grief/pain/hurt, sickness

astu - happen, be prayantu nasam - get destroyed

sarvajagata: - whole world sarvatra-atall places

para-hita-nirata - ready for philanthropy sukhi - enjoying happiness

parahita- welfare, nirata-ready bhavatu - happen, be

bhavantu - happen, be loka: - the human race, human-beings/ manusya

bhatagana: -jiva

Meaning- Integration-May the welfare of the whole world be restored, may jiva
be active in philanthropy, may diseases and sorrows be eradicated and may human being be
happy everywhere. || 21 ||

Base:
(3) Aham tithayara-maya, Sivadévi tumha nayara-nivasini |
Ambha sivamh tumha Sivam, asivovasamarn sivarh bhavatu svaha || 22 |

Word Meaning

Aham -1 tumha - yours

tithayara-maya - mother of Tirthankara Sivar - welfare

sivadevi -Sivadeévi. Tirthankara SrT Aristanémi’s asivovasamarh - destroyer of the nuisances
mother’s name was Sivadevi svaha - svaha

tumha - yours
nayara-nivasini - staying in the town
amha -ours
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Meaning- Integration: [ Sivadeévi, Tirthankara Sri Aristanémi’s mother live in
your town, so let the credit be ours and yours, as well as, be the destroyer of nuisances for
the welfare. Svaha || 22 ||
Base:

(Anustupa)
“) Upasarga: ksayam yanti, chidhyante vighna-vallaya: |
Mana: prasannatameti, pujyamaneé jinésvare || 23 ||

Meaning- Integration -Worshiping of S17 Jinéévara destroys all types of nuisances.
The creepers of obstacles are pierced and the mind gets happiness-delight || 23 ||

Base:
S Sarva-mangala-mangalyar, sarva-kalyana-karanar |
Pradhanam sarva-dharmanar, jainar jayati s$asanam || 24 ||

Meaning- Integration — Most auspicious in all auspicious-prosperous-festive,
reason for everyone’s welfare and best amongst all religions this is how the Jaina rule-reign
(discourse-sermon) always behaves in a triumphant manner...|| 24 ||
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign

Millions of Ksatriya Awakening
Support volume

. == o 0 =_,> Acalagaccha
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Jayasinhasiiri is at the forefront of the influential acaryas, who awakened millions of
Ksatriya and painted them in the color of Jainism. In V.S. 1179 he was born in Sopara
Pattana in Konkana region. His name in the former asrama was Jeésingakumara. Father
Dahada, ethnically oswala was in practical dealings and business-transaction. Mother was
Nedhi. Merchant Dahada owned the pride of crores of flags. He had personal relations with
Gurjaré$vara Siddharaja, which indicates his higher status. In that time-period, the
Gurjaré$vara order commanded the Konkana region.

Before birth of Jeésinga mother Nédht had seen full moon in her dream. There is a
description in Pattavali that in a dream she placed a golden pot (kalasa) on the top of the
temple, hence Jésinga’s pampering name was kept Jinakalasa. The mother was amazed to
see this extraordinary dream. The Vallabhi-acarya Bhanuprabhasiiri was sitting in Sopara at
that time. When this matter was stated to him Acarya made such a prediction — “This good
omen indicates that a meritorious child who will give feather of success to Jaina reign will be
born from your womb, he will renounce the world and accept path of restraint.” The parents
were very happy to hear this.

The same thing happened. Acarya Kakkasiiri had arrived in Sopara and listening to
the Jambu-caritra (Jabu-character) from his mouth, the buds of asceticism appeared in
Jeésinga’s heart-mind and like Jambukumara he wanted to accept initiation. He was only 17
yr. of age at this time.

Do any parent interfere/obstruct/hinder with the desire of a child created to be great?
Merchant Dahada and Sravika Nédhi already knew their child’s desire from the beginning
therefore they sent Jésinga on pilgrimage so that he can decide his future path on his own. It
is always better for a child to move in the direction ofhis desired ideal.

With his best friend Asadhara (another name-Subhadatta), on his pilgrimage
Jeésinga toured Kharibhata, Bhariica etc. towns and reached Patana for worshipping ST
Pancasara Par§vanatha. That time the prosperity of Pancasara was different. It was
considered one of the best cities in India. Patana’s splendor was not merely because of
millionaires or politicians. Patana was also the chief abode of fierce ascetics and ardent
scholars. The state-wealth and cultural-wealth at that time were at ultimate peak of artistry-
prowess. Reaching here like many others Jésinga also experienced the same.

Jesinga visited king Siddharaja also, and who gifted him gem studded necklace of
one lakh rupees. Siddharaja addressed him as son, and had respected as a personal person.

4
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When the king asked the reason for coming to Patana, Jeésinga expressed his personal desire
to be initiated. The king suggested him to take initiation from Acarya Aryaraksitasiri sitting
in Tharada. The king was impressed with the noble character of this promoter of Ancala-
gaccha. Jeésinga also had heard a lotabout him.

Inspired by Siddharaja Jesinga went to Tharada. Suri had gone to the temple so he
waited in the upasraya. He saw the book Dasavaikalika kept on the thavant and took that
book and started reading. Its 700 gathas were memorized only after one reading. The Siiri
arrived after a while. Seeing the concentration and intellect of the child he was surprised.
Gladly he asked the reason for coming and became aware of all the details. Who would not
accept such a brilliant-genius child as disciple?

In V.S. 1197 in Tharada he was given the name of Yasacandra after initiation
festival. From then onwards this great duo of guru and disciple wrote a leading chapter in
Jain history through an unparalleled career. Guru who had laid the foundation for the
‘building of thoughts/idea’ had now found his disciple who would give a grand shape to it.
Suchunion is rare.

The description of the radiance of disciple’s body was very attractive. The
Pattavalikara says that 16 angula long, 7 angula broad forehead as if delineated-marked by
the tilaka of kurhkuma was of best features. His power of mind was also wonderful. He
memorized everything after reading only once. In three years three crores verses-
dimensional texts were playing on the tip of his tongue! He had thorough and penetrating
knowledge of various $ruta-oceans viz. grammar, law, literature, chanda, alankara, Agama
etc. Poets have rewarded his education by saying “Sata koti grantha mukh¢ jehne — 7crores
text-books are by hearted.”

The same works as knowledge. The poets have never missed to describe his
samyaktva. In Gurvavali it is said that the he used to wander with his disciple-family at an
interval of two days. They stayed often in village one night and in the towns-cities five
nights. This way he became famed-celebrated-known as fierce-mordant wanderer and
rugged ascetic.

In V.S. 1202, he was promoted to the rank of Acarya in Mandaura town near
Pavagadha, and was renamed as Jayasinhastiri.

On this occasion, large groups of people from towns of Vadodara and Khambhata
were present. Municandra Siiri’s son Acarya Ramadévasiri from Candra-gaccha and other
distinguished persons from other sects played prime role at this occasion. This festival was
celebrated in the SrTParévanatha temple when the above said Ramadévasiiri’s astute devotee
sravaka merchant Rauta Candra at this blessed event spent a lot of money. This §ravaka was
not from Acalagaccha it is important to know this, because earlier arrangements of gaccha
did not depend nor established on narrow mindedness which is indicated clearly by such
celebrations.
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In Ramadévasiiri’s celebrations of appointment as acarya, Jayasinhasiri also had
taken part enthusiastically and it should be noted that at this occasion the ancala-gaccha
sravakas had spent a lot of money. These occasions depicting affection amongst different
gaccha, are certainly inspiring. The belief that these differing gaccha were competitors
seemed so untrue-false, can be sensed with such facts easily.

In all the Swétambara sects there was unparalleled/unprecedented unity. This is
indicated also by the historical debates in V.S. 1181 between Digambara and Swetambara.
The leadership of all the Digarhbara groups was taken by the connoisseur-capable scholar
Kumuda Candra Bhattaraka from Karnataka. The helmsman of Sweétambara sect was
Vadidevasiiri. The needs for unity of regimes and the dividing line between the sects never
was hindrance earlier. Asaresult the Digammbara sect had to bet with the Sweétambara which
proved contrary to their welfare. If there was competition between the gaccha then it can
result in unruly end remains undoubted. From historical point of view the aforesaid
occasion is very important-vital. In the debate the Digarhbara were defeated and thus their
domination-mastery-command-upper hand in Gujarata faded.

Once King Kumarapala was doing worship, that time his friend come from
Mungipattana told him that his worship-cloth was not pious. The king asked him the reason
when the outsider-friend replied — “Our king Madanabhrama firstly keeps all his clothes
under his bed, after that they are exported!” King was surprised on hearing this. He
confirmed this through his spies. And he decided to habitat the weavers from Mungipattana
in Patana. The leaders of the weavers accepted king’s offer, but put forth condition that they
will come bringing all their Salavi community, their guru Chatraséna Bhattaraka and the
idols of their desired god-goddesses. The king accepted these conditions so the entire Salavi
community migrated to Patana permanently. Seven places/towns were inhabited by their
community. With their skill they spread the fame of Patana. Patana became famous for the
‘Patola’

These people were from Digambara sect so they performed night worship which the
king disliked. He thought that it will be good if they can become Sweétambara. Kalikala
Sarvajfia Hémacandracarya suggested him to conduct a debate between Salavi community
guru Chatraséna Bhattaraka and Caritranayaka. It was ordained that the defeated person
along with his sect will merge its group with the sect of victor. Both parties agreed and the
debate was conducted. This lasted for 7 days. Finally Caritranayaka won. Therefore, as per
the ordain Chatraséna Bhattaraka became disciple of Jayasinhasiiri. His disciples and
followers also accepted the Swetarhbara sect. They tied the auspicious thread to their idols
of desired god-goddesses and made them part of Swetambara tradition. Of'these the idols of
S1i Néminatha, Sri Adinatha and Sri Padmavati Dévi are found in Patana’s Triséri-street,
Ilamapura in Rajanagara and Jamalapura respectively, such older mentions are found.

Chatraséna’s name was changed to Chatraharsa. His disciple family became

6



Samyag Jfiana Visarada - Study Book 7

famous as Harsa-$akha sub-sect. His Digambara disciples also along with him accepted
ancala-gaccha code of conduct, and all were initiated in the Harsa-$akha.

At that time the uncontrolled attacks of Muslims spread the empire of terror in India.
Indians had a difficult responsibility to protect their culture from heretical attacks. Even the
Jainas had carried out their duties with firmness during such time. Kalikala Sarvajiia
Heémacandracarya was of the opinion that in order to strengthen the unity of the Swetarmbara
sect all the sects should follow the same message. So the feeling of separation does not
remain. He suggested to Jayasinhasiiri through messenger that the Sangha gathering from
the bank of Bénapa should take the initiative to accept the same message. Caritranayaka
agreed but some dissidents and dissenters damaged the proposition-proposal. To break the
proposal of ‘same message-same conduct' a fierce atmosphere of partisan was created and a
conspiracy was hatched to send killers behind Jayasinhasiiri himself! However, the evil ones
started fighting inside and in the end it was Jayasinhasiiri who saved them. In such polluted
environment the original proposal was pushed away.

The creators of the Pattavali also tell another story in context of the same message-
conduct. King Kumarapala was instigated/incited by some jealous §ravaka that “On
Bhadarava $udi cautha (4th day) you worship the festival of Sarhvatsari, but here some
munis worship/adorn it on the 5th day. Such sectarianism does not adorn our town”.
Therefore, the king hastily ordered that the advocates of the annual festival on 5th day
should not stay in my town.

At the king’s command, sages-munis of many sects traveled from Patana. But,
Jayasinhasiiri stayed there. He had started the description-commentary on Navakara mantra
in his lecture. He sent a message to the king that should he finish the commentary or leave it
incomplete and go? Knowing the erudition of Jayasinhasiri, the king understood that for
years together he is capable of describing the Navakara mantra. Therefore, the king went to
the upasraya and asked his forgiveness. It is said that his community was known as acala
gacchabecause Jayasinhasiiri remained steadfast-unmoved against the king in Patana.

Caritranayaka’s contact with Kumarapala was years old. Inspired by the king
Caritranayaka had traveled to Taranga Tirtha. After uplift of this Tirtha by the King,
Jayasinhastiri was the first acarya to visit the place mention of this matter is particularly
noteworthy.

Caritranayaka had gained a great reputation in Jaina history as awakening instructor
for lakhs of Ksatriya and some of the related themes are also presented here. The Ksatriyas
had accepted Jaina religion after getting its understanding from Jaina acarya’s preaching and
they were included in O$avala community. In Bhagavana Par§vanatha’s tradition the 6th
Pattadhara Ratnastiri had motivated lakhs of Ksatriya to accept Jainism. After this historical
event-incident-occurrence this process continued at full speed till the typical record of 19th
century.
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In V.S. 1208 wandering Jayasinhasiiri reached Hastitunda. King Anantasinha
Rathoda listened to Stri’s teachings and converted to Jainism. It is said that the king was
suffering from an incurable disease of ascites. Under Siiri’s influence his disease was cured.
King Anantasinha traveled to Satrunjaya; In Hastitunda he built the mansion of Vira Prabhu.
His descendants merged into the O$avala caste and became known as Hathudiya Rathoda
gotra-gens. Atthe insistence of Anantasinha, Siiri stayed there for four months (caturmasa).

Yaduvans$i Somacanda ruled in Kotada under Rajasthana. He had an army of 5,000
Subhatas with the help of which is plundered around. At that time Stiri was traveling from
Umarakota to Jésalamera with 500 disciples. He got in front of Somacanda on the way. He
challenged to hand over whatever property he had. Stri handed over the belongings-
instruments of monks without any hesitation. So Somacanda was stunned. He felt trapped
by Jayasinhasiiri’s influence. Listening to Stri’s sermon he changed his heart and in V.S.
1211 he accepted Jainism. He promised not to plunder. Parakara’s Candana Rana was the
witness. From his son Gala his lineage became famous from Gala gotra. With the teachings
of Siiri Somacanda built the temples of SrT Parévanatha and Gotradévi Visalamata in
Kotada. He made 1.25 mound (mana) gold idol of Sri Santinatha Bhagavana and an
umbrella-canopy inlaid-embed with diamond-ruby gems was placed on it. Visa Srimali
Luniga merchant of the Napa town near Bhal¢ja in V.S. 1220 due to preaching of
Jayasinhasiiri accepted Jaina religion. As said above earlier he had spent one lakh rupees
wealth in festival of Ramadévasiiri’s promotion to acarya position and established the Jina
idols. The descendants of Luniga became famous from Loladia gotra by settling in Lolada
village.

Bhandart Goda residing in Ratnapura and follower of Mahésvart community was
preached by Jayasinhasiiri and made him passionate for Jainism in V.S. 1223. Bhandart
Goda due to preaching of Jayasinhasiiri organized pilgrimage of Satrunjaya, Giranara and
distributed gifts in many towns and spent 1.25 lakh rupees. Their descendants settled in
Mahudivillage so became known by Mahudiya gotra.

In V.S. 1224 in Lolada town Rauta Fanagara Rathoda accepted Jainism by
preaching of Jayasinhastri. His descendants are known by Padaia gotra. Samarasinha,
Sada, Samaratha, Mandalika, Tolaka etc. were many famous men in this dynasty.

Rauta Mohanasinha Paramara of Umarakota under Tharaparakara also had
accepted Jainism in V.S. 1228 under the influence of Jayasinhastiri’s preaching. It is said
that Mohanasinha did not have child. Butafter association of Suri he gotfive sons. From the
last son Nagaputra his descendants became famous from Nagada gotra. The Nagada
descendants have made a name for them with their good deeds. It has been shown in the
Pattavali that the said Nagaputra was actually a naga (snake). During winter this snake was
sleeping in the fire-place for protection from chills at that time when the burner was lighted
the snake had died, this is described in the books of Bhatta. A vertical idol with a serpent’s fan
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was erected at Umarakota as a memorial to it.

In V.S. 1229 wandering Jayasinhastiri came to Piluda town near the river Sindhu.
King Ravaji Solanki’s second son prince Lalanaji had leprosy. When Siiri removed leprosy
with mantra the king under this influence accepted Jainism. From his son Lalana, the
descendants became famous from Lalana gotra. In the Bhatta grantha it is mentioned that
Thakora Ravaji offered plates full of coins at Caritranayaka’s feet. But, the apathetic acarya
did not accept these. So the king used this money to build a beautiful Jaina Temple of SrT
Santinatha Prabhu. In V.S. 1229 on his insistence Jayasinhasiiri spent four months there
(caturmasa). At his behest, Ravaji Thakora’s minister Dévast got this fledgling-new Jaina
family into the ranks of Osavala of similar ritualistic sentiments. Many famous men are
found in the generous Lalanaji dynasty; Nagaraparakara’s Jésaji was the main amongst
these. His title was “Jéso Jagadatara”. From Jamanagara the two famous brothers
Vardhamana Saha and Padmasinha Saha were of this gotra.

In V.S. 1231 Caudhary Biharidasa of Didu community became Jaina due to
preaching of Jayasinhasiiri. Their descendants became known by Sahastragana Gandhi
gotra in the O$avala community. The pioneer/promoter of Ancala-gaccha Aryaraksitasiri
had preached Ratnapura’s Himaraji who then accepted Jainism. It is mentioned in the
Bhattaraka grantha that after Himaraji’s son Sakhatasangha his gotra was named as
Sahastragana Gandhi.

In Puvavada, Rauta Kataramala Cauhana had abundant wealth. He had also helped
the King Udayasinha with money during occasion of marriage. In V.S. 1244 after listening to
preaching of Jayasinhasiiri Kataramala became Jaina; his descendants became known from
Kataria Gotra. As guided by Jayasinhasiiri, Kataramala built SriVira Prabhu’s Jina-Mansion
in Hastitunda. Thisis famous as “Muchala Mahavira” today.

Rajaséna Paramara of Kotada was a famous robber. Listening to Jayasinhasiiri’s
sermon changed his life. With Jayasinhastiri’s teachings, Rajaséna converted to Jainism
renouncing plunder and violence in V.S. 1244. His descendants in O$avala community are
known as of Poladia gotra.

In V.S. 1255 in Jésalameéra Dévada Cavada accepted Jainism after listening to
Jayasinhasiiri’s teaching. Many of the Cavada Rajaputa also became followers of Jainism
during this time. Dévada’s son Zamara built a magnificent Jina temple of SrT Adinatha
Prabhu, distributed clothes etc. and got many prisoners freed. From Zamara’s son Dedhiya
his descendants became famous as Dédhiya gotra.

In V.S. 1256 Jayasinhasiri gave teachings to Cittoda’s Rauta Viradatta Cavada who
became Jaina. His descendants are known by Nisara gotra. It was said that King Viradatta
did not have children. On listening to Siiri’s preaching he worshipped Goddess Cakésvart
and gota girl child.

Similarly King Ranajita Rathoda of Nalavaragadha had got daughter and listening
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to Jayasinhasiiri’s teachings he also in V.S. 1257 accepted Jainism. With Siiri’s teaching he
had announced- proclaimed “Amari Padaha-Nonviolence” in his kingdom. His
descendants merged into the O$avala community and became famous from Rathoda gotra.

In V.S. 1258 Kesava Rathoda of Kotada under Maravada also was influenced by
Jayasinhasiiri’s preaching and accepted Jainism. From his adopted son Chajala’s
descendants were known from Chajeda gotra. That same year Caritranayaka passed away
so this can be considered as the last event in his life-period.

During Caritranayaka’s time-period in the Vallabhi branch of Ancala-gaccha
Punyatilaka Siiri also was an influential acarya. Through his teaching he also made many
Jaina followers. In V.S. 1221 in Bénapa he gave teaching to Dodia Paramara’s descendant
Rau Somila. Somila was a sea-faring so his descendants were known from Vahani gotra. In
V.S. 1226 Nagaraparakara’s resident Ksatriya Udayapala also was given teaching by
Jayasinhasiiri; his descendants are known from Borica gotra. In V.S. 1244 King Vanavira
Cauhana of Hastitunda accepted Jainism after listening to Siiri’s preaching. His
descendants are known from Jasala Gotra.

In Jayasinhasiiri’s time-period Ancala-gaccha acarya Ratnaprabha Siiri preached
Nagaraparakara’s resident Ajitasinha who became a Jaina. Ajitasinha was an addict of
opium and grinded opium to powder day and night so he was known as “ghtitako”; therefore
his descendants were known from “gudhaka” gotra. In V.S. 1228 Ajitasinha built a
magnificent Jina mansion in Nagaraparakara.

Jayasinhastri spread the glory of Jainism in many regions by doing fierce
wandering. From his teachings many temples were built, many Jaina idols were erected. In
these the establishment of SrT Adabuda Jaina temple on ST Satrunjayagiri is the main. After
listening to the teachings of Jayasinhasiri in V.S. 1249 resident merchant Govindasaha of
Sahastragana Gandhi gotra had built this temple in Ratnapura near Bhinnamala and made it
famous. He organized Sri Satrunjaya sangha and distributed plates as gift.

This temple was renovated-rejuvenated in V.S. 1686 by Dévagiri town’s Srimali
merchant Dharmadasa due to teaching of Kalyanasagarasiiri. The idol of ST Adabudaj is
considered the biggest idol in SrT Satrunjayagiri. Its water-worship is done once in a year
and done on Phalguna vada 8th day only. The people visiting this Tirtha in front of this huge
(voluminous) idol say in loud voice “Adabudaji, is pilgrimage successful?” So the echo is
heard from front that “successful”, listening to which the minds of the pilgrims are filled
with happiness.

From teachings of Jayasinhastri in V.S. 1217 guildsman Jasaraja in Kanont built a
grandiose-splendid Jina temple and gave a festive reputation. In the listing of the Pattavali
there are important mentions related to these festive fames.

Jayasinhastri has written the following books: Karma grantha Brhada tika,
Kammapayadi tika, Karmagrantha vicara tippana, Karmavipakasiitra, Thanaga tika, Jaina
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tarkavartika, Nyayamanjari tippana. Of these not a single book is available today. Due to
some other mention, Jayasinhasiiri has written “Yugadidéva Carita”. Asapa’s daughter
Laxmiand son Arhbada had made it scripted with much devotion. From the above said list of
books one realizes that Caritranayaka’s knowledge of Agama was so deep and profound.

In the western India’s all important centers Caritranayaka wandered unrestricted
and completed the residual life-work of acala-gaccha promoter Aryaraksitasari. He
preached many kings and motivated them towards adopting Jainism and practicing non-
violence (announcing amari padaha) and many jiva received religious teachings. The glory
of Jainism was spread everywhere. For organization of acala-gaccha he can only be given
analogy of the spine (backbone). On the foundation of the ideals and ideas-thoughts that was
established by Aryaraksitasiiri, Caritranayaka built the grandiose mansion. Jayasinha’s
diverse career has added bright mark-page in the cultural history of western India. The
effect of his excellent character was not only limited to his followers but also all the gaccha-
clusters could not remain unaffected by its effect. The effect of this influence was far-
reaching.

In V.S. 1258 when this meritorious brilliant acarya passed away at the age of 80
years in the Bénapa town, that time the acala-gaccha felt that it had lost its head-canopy and
the Jaina reign lost its unbending pillar. He cannot be forgotten even if one tries to forget in
the Jaina history as “Laksa Ksatriya Pratibodhaka.”
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SriDandakal(Bunishment))Brakarana

Sr1 Gajasara Muni

(19)_ Paryapti Dwara
(Certain bodily capacities-adequacies-capabilities appropriate to that jiva)

uTioT TSR, ug augd sm3a gfe |
o faR foreai, & uwTet eraR T3t 11 ¢ 11
Vémaniya joisiya, palla tayatthansa aua hunti |
Sura nara tiri niraésu, cha pajjatithavare caugam || 28 ||
Meaning: Vaimanika and jyotisi deities have jaghanya life-span of one palyopama
and one eighth of palyopama respectively. Deities, garbhaja manusya and tiryanca as well as
narakihave six paryapti and sthavara have four paryapti || 28 ||
Completing the Sthiti-dwara he states the jaghanya life-span of vaimanika and jyotisi
as follows-
Vaimanika dévas jaghanya age is equal to one palyopama and jyotisi have equal to
one-eighth of'a palyopama.
Says beginning the paryapti dwara-
13 dandakas of deities’, and one each of garbhaja manusya, garbhaja tiryanca and
naraki, this way total of 16 dandakas have six paryapti.

Referring to Sthavara, they have 4 (four) paryapti. Paryapti table
(20) Kimahara dwara DNo| Dandaka name |py
foort va uwfy, Bfgf smErR gz AR | 16|13 deva, garbhaja | 6
YUTSTTS T HIOTT, 31 Afstfer wfor=afay 112< 11 tiryanch, g.m.,naraki
Vigalé panca pajjati, chadisi ahara hoi savveésim | 5 [Sthavara 4
Panagai paye bhayana, aha sannitiyar bhanissami || 29| | 3 [Vikalendriya 5

Meaning: Vikaléndriya have five paryapti.

All jivas have ahara of six directions, but about the position of the vanaspatikaya
etc. the five fixed elements (sthavara) there are hymns. And now I say three types of sanjiia
(cognizance-knowledge-mati) || 29 ||

Describing the paryapti dwara further he states —

Each of the 3 dandakas of Vikaleéndriya has five paryapti.

Kimahara dwara

Kimahara means which jiva take ahara in what quantity and from which directions.
Here, ahara does not mean intake of food through mouth but it is the pudgala that jiva absorbs
through its own soul regions, that ‘pudgala-ahara’is to be understood.

There are six directions viz. east-west-north-south-upper (urdhva) and lower

(adha). The jiva oflokaregion get ahara from these six directions...adjacent to the rest of the
universe (aloka)...and the micro-stationary creatures (siikksma sthavara jiva) at the end of
world (loka) get ahara from three-four-five or six directions.
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Next three sanjiia will be said.
(21) Sanjna (cognizance-knowledge-mati) Dwara

asfag WAaR3R, fordr a1 dig wifersft wwam |
fqeter g5 a3, @=T AT B¥rr |3 113011

Cauviha suratiriesu, niraésu a diha kaligl sanna |
Vigalé héinivaesa, sanna rahiya thira savve || 30 ||
Meaning: The four types of deities, tiryanca and naraki have dirghakalik1 sanjna.
Vikaléndriya have hétuvadopadesiki sanjiia. All Sthavara are devoid of sanjna || 30 ||
There are three Sanjia.
(1) Hetuvadopadesikisanjiia (2) Dirghakaliki sanjia (3) Drastivadopadesiki sanjiia
(1) Hétuvadopadésiki sanjiia - Many life forms do not think about past or future
they just remain in present and think only about the present such jiva’s sanjiia is called
“Heétuvadopadesiki sanjia.”
(2) Dirghakaliki sanjia - The life forms with mind have this sanjiia and as they have
mind they can think about past and future. It is called as Dirghakaliki sanjia.
(3) Drastivadopadésikt sanjiia - Each activity-kriya of samyag drsti jiva aims to
attain moksa. Sanjiia of samyag drsti $ravaka and sadhu bhagavanta is known as

Drastivadopadesiki sanjiia. Sanjna
DL;@;& Dandaka name Sanjia
15 13 - deities, 1- tiryanca panceéndriya, 1- naraki Dirghakaliki sanjiia
3 Béindriya, téindriya , caurindriya Hétuvadopadésiki sanjfia
5 Prthvikaya, apakaya, téukaya, vayukaya, vanaspatikaya Without sanjia
1 Manusya Dirghakaliki sanjiia
and Drastivadopadésiki sanjfia

(21) Sanjia Dwara (ctd...) and (22) Gati and (23) Agati Dwara

wUL3TIoT Jigatier, ffEarai-asifmr & f |
a1 got faR woren o, asfag 33 7 swefer 113211
Manuana dihakaliya, ditthivao-vaésiya ke vi |
Pajja pana tiri manua cciya, cauviha deveé su gacchanti|| 31 ||
Meaning: Manusya have dirghakaliki sanjfia. Some samakita manusya also have
drastivadopadesikisanjia||31 ||
Paryapta panceéndriya, tiryanca and manusya can have after-birth as four types of
deities. Which life forms will go to which gati (species) after death is called as gati. In which
gati from which all gati the jiva come is called as agati || 31 ||
Paryapta tiryanca panceéndriya and manusya can have birth as four types of déva;
means they can become (1) bhavanapati (2) vyantara (3) jyotiska (4) vaimanika devas.
4 types of
déva
dévaloka

Paryapta tiryanca panceéndriya
<@ (Garbhaja and Sarnmiirchima)

Paryapta garbhaja manusya
(Yugalika or Ayugalika) =3
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Gunasthiana

Support grantha- Gunasthana Kramaroha - Pajya Acarya Ratnasékharasiri

Sukla dhyana (Pure mediation) and Suddhi (Cleansing)
3f1 SRt aTe, e At wmilRa; |
& e gRierfe Rifg sit e sftfeny e
Iti trayatmakam dhyanam, dhyayan yogi samahita; |
Sa prapnoti paramsSuddhir siddhi §risaukhya karnikam || 65 ||
Meaning: The Meditative yogi meditating on the aforesaid three-adjective Sukla

dhyana attains the excellent (utkrsta-maximum) transcendental purification. What kind of
purity is it? It shows the wealth of happiness in the form of liberation || 65 ||

Jafy uferarea t@!§aﬂ- ERATTHTTRIA |
qurcafs fagrsaar ged wumer Ftaa 115611
Yadyapi pratipatyeta cchuklarmm dhyanampranayate |
Tathapyati viSudhatva dirdhva sthanar samihate || 66 ||
Meaning: Although this Sukla dhyana is degenerate yet extremely pure. From here
the seeker rushes to climb the next gunasthana so this state is good progressive. At this
gunasthana there is bandha of 26 prakrti... 72 prakrti are in udaya and 138 prakrti are in satta.
This is said about seeker on the eighth gunasthana on ksapaka srent. || 66 ||
9. Anivrtti Gunasthana
Meaning: Now how the sadhu mahatma on ninth Gunasthana on ksapaka $rent
decay-wane those prakrti is said in five verses.
siforgfer sporeaTet aa: Fwfe sresfa |
IURATRY ARG HEIYeTaABATE 115911

Anivrtti gunasthanam tatah(:) samadhigacchati |
Gunasthanasya tasyaiva bhagésunavasukramata || 67 ||
Meaning: After the eighth gunasthana the seeker on ksapaka $réni ascends to the
ninth Gunasthana. The ninth Gunasthana has nine divisions. Now at which gunasthana how
many prakrti are decayed/waned/annihilated is explained. || 67 ||

arfer:2amyft @ Aveeft GadReTyfd s |
ATEROTE qa1a: GEHed fasesre 115

T fogIeaiTaIy: FATSR|G eI gH I |
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TUTaRaETae) dfTawisSieny; 118811

Gati:Svabhrami ca tairasvidvetayoranupirvike |

Sadharanatva mudyota: siksmatva vikalatrayama || 68 ||

Ekéndriyatvamatapa: styanagrdadhyadikatrayama |

Sthavaratvamihadyanseé kstyantésoasétyamii: || 69 ||

Meaning: In the first part of the ninth gunasthana the seeker on ksapaka $rent
annihilates 16 prakrti that are narakagati, tiryancagati, narkanuptrvi, tiryancanupurvi,
sadharana nama karma, udyota nama karma, siiksma nama karma, beindriya nama karma,
téindriya nama karma, caurindriya nama karma, ¢kéndriya nama karma, atapa nama karma,
nidra, nidra-nidra, pracala, sthavaranama karma. || 68 |||| 69 ||

IS ST, fFdiRugdias|

Secaqddaited, gRANCE T ToH (190l |
Astaumadhya kasayamscaya, dwitlyéthatrtiyake |
Sandhatvaturyake stritvar, hasyasatakam ca pancame|| 70 ||

Meaning: Eight medium kasaya are annihilated in the second part of the ninth
gunasthana viz. apratyakhyaniya anger (krodha), ego (mana), deceit (maya), greed (lobha)
and pratyakhyaniya anger, ego, deceit and greed.

In the third part sexual characteristic of a neuter (napurnsaka veéda) is consumed.

In fourth part strilinga (strivéda-sexual characteristic of woman) is consumed.

In fifth part laughter (hasya), mohaniya-likes (rati), distaste-dislike (arati), fear
(bhaya), sorrow-lamenting ($oka) and reproach-censure (jugupsa) these six prakrti are
consumed || 70 ||

TaquieIyeNy sEAviaTfaeIfes a: |

UG aAUT BIE, HeT 7RI T Teafer 119311
Cataturthasesusésesu rmenaivatiSuddhita: |
Purhvédasva tatha krodho, mano maya ca nasyati|| 71 ||

Meaning: In the sixth division further four parts i.e. purusa veda (sexual
characteristic of man), sanjvalana anger, sanjvalana ego and sanjvalana deceits are
consumed respectively with serenity produced by meditation.

At this gunasthana there are 22 prakrti in bandha, 66 prakrti in udaya and 103 prakrti
insatta. || 71 ||

(10) Siksma Samparaya (Subtle End) - tenth Gunasthana

After the ninth gunasthana the ksapaka $rént Muni goes to the tenth siiksma

samparaya gunasthana. Let’s see what happens here -

adl A FYCTENIRT J§Fd UTUIST &TOTI |
STRYET Afor: J&H AW SO 11921
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Tatau sau sthulalobhasya suksmatvarh prapayana ksanat |
Arohati muni: siksma samparayarh gunaspadam || 72 ||
Meaning: In a moment with pure sentiments it crushes the gross-thick greed to
make it subtle greed. That is called as kittikarana. Sarhparaya means kasaya. Where there is
no gross but subtle-micro-minute fraction/part of kasaya that is called as siksma sarhparaya
gunasthana|| 72 ||
Atthis gunasthana 17 prakrti are in bandha. 60 prakrti are in udaya and 102 prakrti in
satta.
(The sadhu on ksapaka srént does not have eleventh gunasthana.)
(11) Upasanta Moha Gunasthana
THIGLT S[URATE &UG HAATS |
FOTITRIEH ATHTRIIS] &TUI FIGTaoid |193 1]
Ekadasam gunasthanarh ksapakasya bhavénnahi |
Dasamatsiiksma lobhansan ksapayan dwadasamvrajéta|| 73 ||
Meaning: The ksapaka mahatma mounted/riding on the ksapaka $réni does not
have eleventh gunasthana. On tenth gunasthana the mahatma wanes the minute portion of

greed to extremely fine state and consuming the sanjvalana greed directly reaches to the
twelfth gunasthana || 73 ||

12. Ksina Moha Gunasthana
Attwelth ksTna moha gunasthana second part of Sukla dhyana exists that is stated.

U year &ftor argrem, diawren mgrife: |
qdaguTaaae!, fgdiaeraemmsRa vy

Tha bhiitvasa ksina mahatma, vitarago mahayati: |
Pirvavadbhavasamyukto, dwittyamsuklamasrayéta || 74 ||
Meaning: The ksapaka $réni Muni at the twelth gunasthana has the second type of
Sukla dhyana. The first form of basic meditation has been said in the same way in the second
basic meditation the meditator does the dhyana. At this gunasthana what is the form of
ksapaka is explained -
* Ksapaka is ascetic. Specially devoid of likes-dislikes (raga-dvesa)
* He is mahayati means he is of yathakhyata character.
* He is with pure sentiment - means he is with pure result || 74 ||
Name of Sukla dhyana
IYUGEHATIR, Afdad sponfeaa |
AATIRAGAIN FAEATA et 116311

Aprthakatvamavicaram, savitarka gunanvitama |
Sadhyayatyékayogena Sukladhyanamdwitiyakam || 75 ||
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Meaning: In this ksina moha gunasthana the ksapaka $réni sadhu after doing the first
yoga now performs the second type of Sukla dhyana. What kind of dhyana is it? It is called -

* Aprthaktva (non-difference) means without prthaktva (without difference).

* Avicara (without transition) means devoid of transition (thoughtless)

* Butis savitarka means it is with vitarka= §ruta i.e. with scriptural text. || 75 ||

foreagems ar, gatameEr s |
forareifieaa a1, ageea fagdem: 119s 1|
Nijatmadravyamekam va, paryayamathava gunam |
NiScalamcintyate yatra, tadékatvar vidurbudha: || 76 ||
Meaning: The meditator who is eager to do meditation now has known about his
soul-matter and even the Paramatma-soul matter. He meditates to contemplate on the
modification of divine matter or any one of its quality. This meditation is called as ¢katva
dhyana. || 76 ||
TGS ANy, W faatoiad |

Reasiagfaar, Fraagears Hifag: 119911

Yadvyajanartha yogésu, paravartavivarjitam |
Cintanantadavicaram, smrtamsaddhyana kovidai: || 77 ||
Meaning: The pandits who are familiar with the sad-dhyana science have called

this meditation a distinction of the second type of Sukla dhyana characterized by
thoughtlessness i.e. Avicara. This meditation is such that there is no modification-change of
form-color-appearance or the meaning anywhere. The meditator becomes fixed in its form
or in meaning. There is even no word or transliteration in this meditation. This type of
contemplation-thinking-meditation is called thoughtlessness (avicara) || 77 ||

forstereTenforss f3, smagaraeteea |
Rreasifsaa o, Afyadagead 119l

Nijasuddhatmanistham hi, bhavasrutavalambanat |
Cintanamkriyate yatra, savitarkataducyate || 78 ||
Meaning: In his own pure soul taking the support of faith-feeling of knowledge-
scriptures-contemplates, thinks deeply on subtle thought is called as savitarka means with
vitarka is called the second Sukla dhyana. || 78 ||
: Afgadagread |
afre] TR, eaeaTeTey e a: 119811
Ityékatvamavicaram savitarkamudahrutama |
Tasmin samarasibhavar, dhattésvatmanubhitita: || 79 ||
Meaning: The dhyana with three adjectives in the form of i.e. ¢katva-avicara and
savitarka describes the second type of Sukla dhyana. The mediator who is in this second
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Sukla dhyana assumes-holds its essence flavour through own self-experience. || 79)|
FAAGEATTISNT WA H LA |
forg TaerieTter FATer ST &TO 1col |

Ityétaddhyanayogéna plusyatkarméndhanotkara: |
Nidra pracalayornasa muyantye kurute ksane || 80 ||
Meaning: With the help of second Sukla dhyana activity the sadhu burns the fuel of
wood-like hard karma and finally destroys the two prakrti (subtypes) of dar§anavaraniya
karma viz. sleep (nidra) and sleep that overtakes one in sitting-standing (pracala). || 80 ||
IRAGiE IqF b, GerbFEA el |
grafrean qfor: &ftoris:, RTqbaeas: 116311

Antyedasti catuskam ca, dasakamjianavighnayo: |
Ksapayitva muni; ksinamoha:, Syatkévalatmaka: || 81 ||
Meaning: Muni mounted on ksapaka $réni, at the end of ksina moha gunasthana
consumes these fourteen prakrti i.e. caksu dar§ana, acaksu dar§ana, avadhi darsana, kévala
dar$ana, five jianavaraniya and five antaraya prakrti and becoming free of all mohaniya
karma attains keévalajiiana- becomes endowed with pure knowledge || 81 ||
At this gunasthana there is one veédaniya bandha ... fifty seven (57) prakrti are in
udaya and 101 prakrti in satta.
13 Sayogi Gunasthana

va T &ffor grean Hrafls ugsfe Rufe: |
wsefiferaigaemma: s wfifer: 11¢211

Evari ca kstna mohanta trisasthi prakrti sthiti: |
Pancasitirjjaradvastrapraya: Sesa: sayogini: || 82 ||
Meaning: The above mentioned 63 prakrti are found only up to the point of
ksinamoha (subtle-infatuation) gunasthana. Beginning from the fourth gunasthana the
sixty-three karma prakrti that are consumed are serially mentioned in their order as follows:
One prakrti destroyed at fourth gunasthana...
One prakrti destroyed at fifth gunasthana. ..
Eight prakrti destroyed at seventh gunasthana...
Thirty six prakrti destroyed at eighth gunasthana...
Seventeen prakrti destroyed at twelth gunasthana...
1+1+8+36+17=63
These sixty-three prakrti are found till ksinamoha gunasthana only. The remaining
eighty-five (85) stay till sayogi gunasthanai.e. up to the point of wear and tear state of sayogi
gunasthana equated to the worn out clothing || 82 ||
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HIGIS &ITTRI®: 26 WIT &G |
&R FurgaTd arls a3 ferfarany 11¢311
Bhavoatraksayika: Suddha: samyakttvam ksayikarh param |
Ksayikar hi yathakhyatar caritrar tasya niScitam || 83 ||
Meaning: The kévali bhagavanta in this sayogi gunasthana have pure ksayika
sentiment. They have ksayika samyag dar§ana and yathakhyata caritra (ascetic conduct-
character defined in the Agama). At this sayogi gunasthdna there is no upasamika or

ksayopasamika sentiment-feelings because mohaniya karma has been destroyed-decayed-
annihilated. So, this soul has only ksayika sentiment. || 83 ||
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Q ®ﬁ:.

In the hunda Avasarpii time period...

In tumultuous-turbulent (poisonous) Kali Yuga...

In the falling period of Jaina time cycle...we got wonderful, best and tremendously

beneficial Jaina regime but!

Weak body... powerless/worthless mind... intellect full of logic...

How will we swim across the ocean of life?

We remember Subhaviravijayaji’s line

Dusama kala Jinabimba Jinagama

Bhaviyana ku Adhara...

Intoday’s pancama kala also if we wish to swim across we can and its valuable base
pillar is the Jina Agama and Jina statue!

We are generally familiar with the Jina Idols; but, we are completely unfamiliar
with the Jina Agamas...

To make all beings realize the truth, the only way to make the Jina rule attractive is
with compassion, acquiring Tirthankara namakarma and in its rising time period gaining
kevala jiana through diligence-accomplishing-achieving-industriousness...establish the
savior Tirtha...create the caturvidha sangha...for the welfare of the jiva of this world flow
the waterfalls of preaching-knowledge-discourses ...every soul that bathes in this waterfall
becomes holy and then purifies-immaculate many.

A collection of this Jina-vani (genealogy) is the Jina Agama. InJina Agamaall the
secrets of Jiva and Ajiva have been revealed. The creation of the world is described in
detail. There is an understanding of birth and death. There is a critique of the nature of
happiness and misery and its causes. Why the jiva is trapped in the magic of the world and
how gets rid of; this philosophy is described with full of ideas.

Today we have not found the Lord, but let us consider the image-idol of the Lord as
real Lord and do devotion; recognizing and understanding the Lord’s speech in the Agama
format, let us become immersed in the juice of knowledge and initiate efforts to sail the life
boat...

20



Samyag Jfiana Visarada - Study Book 7

There are 45 Agamas all together which are classified as follows —

11 anga... 12 upanga...10 payanna...6 cheda...4 mila...1 nandisitra...1
anuyogadwara

A brief introduction to 45 Agama

1. Acaranga siitra: - In this siitra the conduct etc. of Sramana Nirgrantha is
described in detail.

2. SH Siitrakrtanga siitra: - In this sitra the self-principles and other on-
principles of jiva -ajiva are described. There is a description of 363 differences of
performers of ritual (kriyavadi) etc. (including hypocrites). The paradigm of Ardhakumari
illustrates in detail how to tolerate nuisances while doing carana sattari-prariipana when the
Jjivaundertake restraints...

3. Sri Sthananga siitra: - In this siitra, a variety of objects/substances (jiva-ajiva,
rivers etc.), ranging from one to ten in number have been described in successive studies.

4. Sr1 Samavayanga siitra: - In this sitra, a variety of jiva-ajiva etc.
substances/objects ranging from one to more than hundred in number have been described;
Abrief summary-gist of the 12 angais given.

5. Sri Bhagavati siitra: - In this sitra, the four anuyoga (applications) etc.
substances are described in question and answer form.

6. SriJiiata siitra: - In this siitra spiritual enlightenment is given in different ways
through the story of Sailaka RajarsT, Draupadi $ravika etc...

7.Sri Upasaka dasanga siitra: - In this sttra, there is a description of the character
of 10 $ravaka of Prabhu Mahavira

8. Sr1 Anantakrta dasanga siitra:- In this siitra talks of Ananta Tirthankara,
ganadhara, Krsna, Gajasukumala, Somila Brahmina etc., queens of Krsna Vasudéva and
King Srénika etc. who undertook Vardhamana penance etc. after initiation have been
described in detail.

9. Sri Anuttaraupapatika siitra: - In this siitra, the characters of Jalikumara who
went in Anuttara planes with pure sadhana (accomplishing-diligence) and characters of
Dhyanamuni etc. who performed intense penance are mentioned.

10. Sri Pragnavyakarana siitra: - In this siitra 5 a$rava and 5 sarivara etc.
substances are described in detail with examples.

11. Sri Vipaka siitra: - In this siitra the stories of Jiva who have experienced
fruition of happiness and misery is described.

12. SriDrstivada siitra: - This siitra has been dissolved.

13. Sri Aupapitika siitra: - This siitra describes about the event in which King
Konika with Festivities went from his palace to offer salutations ritually to Prabhu
Mahavira, listened to Prabhu’s deé§ana etc. & penance of sages, happiness of achievement,
etc. have been said.

21



Samyag Jfiana Visarada - Study Book 7

14. Sr1 Rayapaseén siitra: - In this siitra the question-answer session between
Kest ganadhara and State king and description Siiryabhadéva’s present and future birth is
described.

15. Sr1 Jivabhigama siitra: - In this siitra the jiva - ajiva etc. substances are
described.

16. Sri Prajiiapana siitra: - In this siitra the proclamation-intellect of jiva, place
etc. 36 types of substances/objects are placed in 24 dandaka and described.

17. Sri Siirya Prajiiapti (eidos-essence/form) siitra: - In this siitra the matter
about Siirya (sun) etc. is described in detail.

18. Sri Candra Prajiiapti siitra: - In this siitra the matter about Candra (moon)
etc. is described in detail.

19. Sr1 Jarhbudwipa Prajiapti siitra: - In this siitra facts about Jarhbudwipa
regions, SriRsabhadéva prabhu and Cakravarti Bharata etc. are said.

20. Sri Kalpika Upanga: - In this siitra, in the Konika’s war with king Ceda,
Srénika’s son Kala died and went to hell as well as matter about Srénika death etc. have
been described.

21. Sri Kalpavantasika Upanga: - In this satra Srénika’s grandson Padma
kumara along with other ten persons observing restraints will go to moksa after one more
birth as deity/deva has been described...

22. SriPuspika Upanga: - In this siitra the previous births of Candra and Siirya are
described...

23. Sri Puspacilika Upanga: - In this siitra the previous births of Sridévi etc. ten
goddesses have been described.

24. Sri Vahnidasa Upanga: - In this sitra the details of initiation of 12 sons of
Baladeva and their previous births are described.

25. 24 to 29 — 6 Payanna (10 Payanna in all) Causarana payanna, Atura
Pratyakhyana payanna, Bhakt Parijiia payanna, Sanstaraka payanna, MahaPratyakhyana
payanna, Marana Samadhi payanna - in these 6 payanna the right/privilege of final worship
is described briefly in different ways or in detail during apt occasions many important
events are also described.

30. Sri Tandula Véyaliya payanna: - In this siitra describing the fetal period,
body-creation, and Yugalika men etc. to renounce/abandon the affection of flesh/body are
preached.

31. Sri Gacchacara payanna: - In this sitra the conduct etc. of muni is
described...

32. Sri Ganivijja Payanna: - In this siitra daytime strength etc. the nine types of
strength with reference to astrological facts are described...

33. Sri Dévéndra Stava Payanna: - In this siitra the questions that were asked at
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the time of worship of Prabhu are answered with reference to the matter about upper world
is described.

34. Sri Avasyaka siitra: - In this siitra 6 types of Avasyaka are described.

35. SriDasavaikalika siitra: - In this siitra ascetic conduct is described.

36. Sri Ogha Niryukti siitra: - In this siitra the food etc. that can be helpful to the
muni in religious worship is described in detail.

37. Sri Uttaradhyayana siitra: - In this sitra the form of objects/substances viz.
humility, abstinence, character, penance, karma, jiva etc. elements that help the caturvidha
sangha on the path to attain moksa has been described.

38. Sri Nandi siitra: - In this siitra five knowledge etc. as well as in the end brief
description of 12 angas is described.

39. Sr1 Anuyoga dwara siitra: - In this stitra upakrama etc. four types of anuyoga
etc. objects are clearly described...upakrama (undertaking), niksépa (sediment/
ejaculation), anugama (following) and naya (view point) etc. are the four doors that are
described in detail.

40 to 45, Sr1 6 chéda siitra: - In these 6 chéda (intersection) siitra, prayasacita
(atonement), five practices-transactions and conduct of muni etc. are described in detail.

The above introduced 45 Agamas are truth...unanswered...have been said by the
Tirthankara...

The Agamas are rewarding and following the path of justice. They are absolutely
pure. They free the soul from three pains-thorn-obstacles. These Agama are uncommon/
unique cause for worship on the liberation path. There is no place for any doubt in the
Agama that are the said allegedly by the omniscient. The sattvic accomplisher-worshiper
of agama destroys the threefold sorrow and attains siddhipada... therefore these agamas are
described as path to reach the town of nirvana.

Let us keep total faith on the agama without any doubt imbibe these in our life as
per our strength and initiate efforts to attain welfare of the soul.
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