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(Stotra — Meaning — Arcanum (Insight))

Santistava - Laghusanti

Sitra-introduction:-

In the late 7th century of Vira nirvana, Sakini, outraged by any reason, spread an
epidemic in Sakarhbhari town. The nuisance was so severe that neither herbs/drugs nor
physicians could work in it. So the people started dying one after another and the whole
town started looking like a terrible graveyard.

In this situation some safe §ravakas gathered in the Jina temple and started thinking.
Then a voice came from the space saying ‘Why are you worried? In Nadiila town SiT
Manadevasiri is enthroned and shining, sprinkle the water used for washing his feet in your
houses so that all nuisances will calm down.’

Reassured by these words, the sangha sent §ravaka named Viradatta with an appeal-
request letter to SrT Manadévasiri in Nadila town (Nadola-Maravada).

Siiriji was a great anchorite/ascetic, celibate and had achieved science of incantation-
mantra and a sincere philanthropist with utmost devotion to do good deeds; therefore he
created-composed a magical miraculous Stotra-hymn named Santi-stava which included
the mantra and gave the foot-wash. Viradatta took this Santi-stava and reached Sankabhari
town. There he gave the foot-washings water (that was worshipped with the Santi-stava),
this was mixed with other water and sprinkled reciting the Santi-stava when the scourge of
epidemic subsided; since then this stava is spoken in the sense of prevention and to
alleviate/cure all kinds of nuisances. Overtime this has entered in pratikramana too.

Santi-stava: (Laghu §anti)

Base:-
(Mangaladi)
(Gaha)
Santir §anti-nisantar, §antarn §antasivarn namaskrtya |
Stotu: §anti-nimittarh, mantrapadai $antayé staumi || 1 ||
Word Meaning
Santir - to S1T Santinatha santi-nimittarh - for the sake of peace, in
santi-nisantarh - like house of peace making peace, to (tantra), to an instrument like
santam - peace-laden, drowned in flavor of evil/ghosts
peace (prasamarasa) mantrapadai - with mantra of peace, mantra-
santasivam - who has quieted inauspicious, verses with implicit terms
destroyed inauspicious/misfortune santaye - for peace
namaskrtya - saluting him staumi - [ praise, describe

stotu:- of the praiser

Meaning-Integration:-

Like the house of peace, drowned in flavor of peace (prasamarasa) and destroyer of
inauspicious/evil after saluting St Santinatha, the instrument (tantra) that becomes efficient
cause for the praise [ describe...1
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Base:-
(Srisanti-Jina-nama-mantra-stuti)
Omiti niScitavacasé, namo namo bhagavatéarhaté pajam |
Santijinaya jayavate, yasasviné svaminé daminam || 2 ||

Word Meaning

Om - d kara, a special sign of Supreme arhaté pijam- who deserves worship with

Being material (dravya), feeling-faith-intention
iti - such (bhava)

niScitavacasé - with saying proper/ tidy Santijinaya-to SriSantijina

words jayavate - victor

namo nama: - I bow down, I salute
bhagavate - to God

yasasvineé - successful
svaminé daminam - Lord of Yogi, Yogi§wara

Meaning-Integration:-

Saying Aum (d) we begin the nama mantra. (1) saying tidy-proper words (2) god (3)
who deserves worship with dravya (material) and sentiment viz. feeling-faith-intention
(bhava) (4) victor (5) successful (6) Yogiswara such Sri Santi Jina I salute, bow down...2

Base:-
SakalatiSésaka-maha-sampatti-samanvitaya Sasyaya |
Trailokya-pijitaya ca, namo nama; Santidévaya || 3 ||

Word Meaning

Sakalatisésaka - maha - sampatti-
samanvitaya - with wealth of 34 atiSaya.
sakala- entire, atiSésaka- atiSaya
(extraordinary qualities, almighty specialty)
samanvita- inclusive

sasyaya—excellent, praiseworthy
Trailokya-pujitaya - worshipped in 3
worlds

Meaning-Integration:-

ca-and

namonamas; - bow down, salute
santidévaya - to the head (superior) of
peace S Santinatha Bhagavana

Endowed with wealth of 34 atiSaya-almighty special qualities, (8) praiseworthy (9)
worshipped in the three worlds and (10) head of peace such St Santinatha bhagavana I

salute, worship...3
Base: -

Sarvamara-susamiutha-svamika-sampijitaya najitaya |
Bhuvana-jana-palanodyota tamaya satatarh namastasmai || 4 ||




Samyag Jiiana Visarada - Study Book 8

Word Meaning

bhuvana-jana-palanodhyatatamaya-
ready to protect the people of the world
satatar- continuously, persistently

nama: - [ salute

stasmai - that Sr Santinatha

sarvamara - susamitha - svamika-
sampijitaya - Worshipped in different
ways by heads of all groups of deities
najitaya- not defeated, unconquered,
invincible

Meaning-Integration:-

(11) Worshipped in different ways by heads of all groups of deities (12) not defeated-
unconquered (13) ready to protect the people of the world such Sii Santinatha I salute
always...4
Base:-

Sarva-duritaudya-nasanakaraya sarvasiva-prasamanaya |
Dusta-graha-bhiita-piSaca-sakininarh pramathanaya | 5 ||
Word Meaning
Sarva-duritaudhya-nasanakaraya- destroyer of entire fears-groups
sarvasiva-prasamanaya- extinguisher of all nuisances
Dusta-graha-bhiita-pi§aca-§akininar pramathanaya — he is the extreme destroyer of
all the sufferings caused by evils planets, ghosts, vampires and $akini.

Meaning-Integration:-

(14) Destroyer of entire fears-groups (15) extinguishes all nuisances and (16)
extreme destroyer of all the suffering caused by evils, planets, ghosts, vampires and $akin1
such Sr1Santinatha I salute...5
Base:-

Yasyeti nama-mantra-pradhana-vakyopayoga-krtatosa |
Vijaya kurute janahitamiti ca nuta namata tamsantim || 6 ||
Word Meaning

Yasya- whose

Iti- this way

nama - mantra - pradhana -

vakyopayoga - Krtatosa - satisfied with

the name mantra phrases. God’s special-

distinguished, named mantra is called

“nama-mantra”.

vakyopayoga- ritual japa (chanting) or

ritual-anusthana.

Vijaya - Goddess Vijayadevi
Meaning-Integration:-

kurute - does

janahitam- welfare, gain, be hoof of
people

iti - therefore

ca - only

nuta- praised

namata- offer salutations

tam - him / her

§antim - Sri Santinatha

By using this type of nama mantra Goddess Vijayadevi is satisfied and does welfare
of the people (by giving wealth-prosperity-riches and success-fulfillment-accomplishment),
such Si7 Santinatha (oh! people) you salute him and her Goddess Vijayadeévi who is the doer
of'this work so she is also praised on this occasion here...6

3
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SriDandakal(Bunishment))Brakarana

Sr1 Gajasara Muni

Gati -Agati ....
FEE gt ufvifs, faRa sy aga o= |
% o1 Tiaraol, i3 R IRem 113211
Sankhau pajja panindi, tiriya narésu taheéva pajjatte |
Bhiu daga patteyavane, ¢ésu cciya suragamanar || 32 ||
Meaning: With reference to the life-forms with countable life span (Sankhyata -
number of years old) i.e. panceéndriya, tiryanca, manusya and paryapta badara prthvikaya,
apakaya and pratycka vanaspatikaya, which of these gati the dévas may be born is decided
132]]
A brief introduction for who can become déva in the last verses, now we will see in
which dandaka or gati the deities can enter is stated.
(1) About countable life-span pancéndriya tiryanca with developed appropriate paryapti
(2) About countable life-span pancéndriya manusya with developed appropriate paryapti
(3) About badara (gross body) prthvikaya
(4) Aboutbadara (gross body) apakaya
(5) About badara (gross body) praty¢ka vanaspatikaya

Dévaloka ::> Pancéndriya tiryanca-manusya
prthvi, apa, pratyéka vanaspatikaya
gwTa T 31, fofer s forear st sifer |
forar a1 313, Saawifa o A7 113311
Pajjatta sankha gabbhaya, tiriya nara niraya sattage janti |
Niraya uvatta éésu, uvavajjanti na sésesu || 33 ||
Meaning: The adequately developed garbhaja tiryanca and manusya with
countable life-span can be born in all the seven naraka (hells). The jiva from naraka can be
born only in garbhaja tiryanca and garbhaja manusya life but cannot take birth in dandaka
other than these two. || 33 ||

The garbhaja tiryanca and manusya can be born in all the seven naraka (hells). So
this is their gati.

5. Garbhaja Tiryanca —» LSeven Naraka (hells; <+— Garbhaja Manusya

N
Garbhaja Tiryanca o LSeven Naraka (hells)| —p Garbhaja Manusya
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gadt 3113 qURAS, Aost ok faafestan Sfiar |
A Iaawite, forr forramTomTOIoT 113911
Pudhavi au vanassai, majzé naraya vivajjiya jiva |
Savve uvavajjanti, niya niyakammanumanenar || 34 |
Meaning: Except naraki jiva, all other life-forms are born in order/rotation
respectively in prthvikaya, apakaya and vanaspatikaya || 34|
The life forms of Naraki never transmigrate to ¢keéndriya or vikalendriya but
excluding the naraki life-forms all other life forms can be born as prthvikaya, apakaya and
vanaspatikaya.

Prthvikaya — <+—  YVikaléndriya
Apakaya — Prthvikaya <+— Pancendriya Tiryanca
Teukaya — Apakaya <+— Manusya

Vayukaya —> Vanaspatikaya <+— Deva

Vanaspati kaya —»

Meaning: The actions-deeds-karma that life form does, accordingly it gets the next
gati. We should do good deeds if we want good-auspicious gati. With wrong deeds one
cannot attain auspicious - good gati || 34 ||

UGdTs G U3I, Yt 3113 qURAS Sifd |
JedTs G U3ifgd, 33 arsd Saanail 113911
Pudhavaidasa paésu, pudhavi au vanassai janti |

Pudhavaidasa pachiya, teu vausu uvavao || 35 ||

Meaning: With reference to Prthvikaya etc. ten forms are born from prthvikaya,
apakaya, vanaspatikaya. The jiva developed in these ten forms are born then as téukaya and
vayukaya || 35|

Prthvikaya etc. ten forms mean five Sthavara-immovable objects (prthvikaya,
apakaya, vayukaya, téukaya and vanaspatikaya), three Vikaleéndriya (béindriya, téindriya,
caurindriya) garbhaja tiryanca and garbhaja manusya.

In this ten forms are included prthvikaya, apakaya and vanaspatikaya jiva.

From these ten forms they migrate to téukaya and vayukaya.

Tka ) o =
Prthvikaya —> Prthvikaya etc. ten forms — Vanaspatikaya
Apakaya N

N = ) _ _
Teukaya — \Prthvikz'lya etc. ten forms —> Vayukaya
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Fall from Upasama §réni - Existing as mithyadrsti from time
(adha: patana -degradation-degeneration) immemorial the jiva attains first
time the Gunasthanaka after

Granthibhéda (opening of woven knots)

Dévaloka

r—'—:r?“l
J
7 Apramatta /

Fall due to
Time - decay]

/

1. Mithyadrsti |/

Avirata guna.

During the time-period of upasama-samyaktva,
jiva gets firm and unshakable faith in the
elements of life defined by Jina. The jiva
becomes calm-pacified-stable and full
of happiness. His soul becomes Sukla paksi
(pure-white) from krsna pakst (darkness)

Sasvadana guna

Mithyadrsti guna.
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign

Tapagaccha initiator-promoter Acarya
Support volume:

9.0, .. (14) SH Joewteahdrostr Mob@rgin Tnwn
3, oY J

o) Tejachaya

TR 9 3Hfad S 3T 311gs A1, ‘aur’ fasg & aflRan wonst &f IE;

arg arreft Sfern afeRan foat 3R, fosg Ry ‘@’ &= &= q eIk
Bara varasa ambila kar1 avya ahada marnha, “tapa” biruda tyan dhario ranaé¢ dhartutsaha;
Vada corasi jitiya vakiria kiyo uddhara, biruda dharavyum ‘hirala’ dhana dhana té anagara.
(Ganadhara Pattavali created by Maho. Vinayavijayagani)

Acarya Jagatcandrasiiri M. was ascetic, deep learner of Agama, triumphant debater
and very influential-dominant and majestic Siiri. Under influence of his penance,
‘Tapagaccha’has originated out of the title of “Tapa”

Vadagaccha’s SrT Maniratnasiri and his disciple Acarya S1T Somaprabhasiiri both
had established Sri Jagatcandrasiiri on their seat (position). In SrT Sudharmaswami seat-
tradition StiJ agatcandrasiiri was the 44th Pattadhara

SrilJ agatcandrasiiri’s exact details of place and time of birth are not available. Srésthi
Piirnacandra Poravala had three sons named Salaksana, Varadéva and Jinadéva. Of them
the youngest Jinadéva became Sri Jagatcandrasiri. From an early age he was a child who
was quiet, cultured, bright, affectionate towards religion and detached from the world. Its
consequences further on led to his renunciation and after receiving initiation from acarya
Maniratnasiri, who was dear to everyone in the Sramana sangha, became his disciple by the
name muni Jagatcandra. Exact details of place and time of initiation are not available.
Acarya SrT Maniratnasiri passed away approximately in 1274. Pandita Jagatcandra gani
began his ayarnbila penance since then. While in the service of Acarya Sr Somaprabhasiiri
he acquired vast and profound in-depth knowledge of the Jina agama. Acarya
Somaprabhasiiri provided him the position of the chief of gaccha (Gacchanayaka). He was
named Jagatcandrasiiri. Acarya Somaprabhasiiri passedaway in V.S. 1284.

Sri Jagatcandrasiiri was dispossessory, ascetic, and impulsive and was a strict
adherent of religious conduct. He was knower of the Agamas and was deep thinker of their
meaning. At this time, there was wide spread laxity in the sage community. He was anxious
and eager to remove it. After Acarya Somaprabhasiiri’s death he came to Méwada. At that
time in Méwada respected P. St Dévabhadragani of Caitravalagaccha, an impulsive,
ascetic, with pure conduct, and holder of character as prescribed in the agama and famous in
$ramana sangha ‘as a person with pure virtues’ was wandering He was knower of Agama and
understood their gist-purport. Sri Jagatcandrasiiri met him and with his help he
uplifted/elevated the kriyas-actions. At this time of deliverance he was accompanied by P.
Dévendra gant who later became his Pattadhara acarya Dévéndrasiiri.

Sri Jagatcandrasiri accepted the extraordinary sacrifice-renunciation to make the
actions as described in Agama dignified and successful and continued with firm tireless

7
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efforts and was given the title of “Hirala (courageous, gem) Jagatcandrasiiri” for his
wonderful work of mind. Another mention of this title is that SrT Jagatcandrasiiri was an
impenetrable learned sage and a great ascetic. In Aghatapura (in Ahada town near
Udaipura) when he won in debates-discussions with 32 Digambara acaryas, the king of
Meéwada Jaitrasinha titled him “Hira” since then he became famous as ‘Hirala
Jagatcandrasiiri’.

Since Gurudéva SrT Maniratnasiri passed away, SiT Jagatcandrasiri had started
Ayarmbila penance until aliveness/life. During the 12 years of his penance, he used to go to
the river bank in Ahadapura and meditate in heat, due to effect of this penance and
meditation his appearance-beauty, brightness and influence had increased. Hearing praise
about his renunciation and meditation, the king of Méwada Jaitrasinha came to the river
bank to pay his respect to Acarya Sri. Seeing Acarya S1i’s radiant face and beautiful body he
said “Gurudeva is a great ascetic-anchorite” and gave him the title of ‘Tapa’. Since then i.e.
from V.S. 1285 the disciple tradition of Acarya SrT Jagatcandrasiiri became known as
Tapagaccha. This is the 6th name of the Tapagaccha’s Nirgrantha tradition. First
Nirgrantha gaccha’s S$r1 Sudharmaswami, second Kotaka gaccha’s SiT Susthitasiiri, third
Candra gaccha’s ST Candra sari, fourth Vanavasi gaccha’s S1i Samantabhadra siri, fifth
Vadagaccha’s Sri Udyotanasiiri and sixth Tapa gaccha’s Sri Jagatcandrasiiri were the
promoters.

Acarya Jagatcandrasiri traveled (vihara) from Meéwada and when arrived in
Gujarata, Maha Amatya Vastupala-T¢japala gave him the utmost respect. Sri
Jagatcandrasiiri was present when Vastupala had taken out the historical St Satrunjaya
Tirtha sangha pilgrimage and graced his occasions of establishing reputation-status-dignity
of Satrunjaya, Giranara and Abu - Délavada. By traveling in Méwada and Gujarata, he
caused unprecedented rule of the reign to prevail.

In V.S. 1295 in Patana in Bhimadéva’s Kingdom, due to preaching of Sri
Jagatcandrasiiri, Vira Disapala got written “Nayadhammakahao” etc. six Angas including
their critique; so it’s clear, that Acarya Jagatcandrasiri must have passed away in V.S. 1295-
96. He had established St Dévéndrasiiri on his seat...

Founder of Parsvacandra gaccha

32: 15 (12) S PaSaeatda Mo

g

In the Jaina tradition Sri Parévacandrasiiri’s name is spoken as a great performer-
action holder for emancipation-uplift. In V.S. 16th century he campaigned for the restoration
of well-established (according to the scriptures) sadhu-dharma in the Jaina Sramana sangha
and succeeding in it became memorable. He devoted all his energies to activating,
organizing and stabilizing the sramana sangha that had fallen into the shadow of laziness,
disorder and inertia and became an efficient cause for setting the age right by becoming a
true turning point. In this sense he was ‘yuga pradhana-minister of the age’. Moreover he

8
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was also promoter of ‘Par$va gaccha (Payacanda gaccha)’.

In the town Hamirapura (Hamiragadha) near mountain Abu Vimaladevi, the wife of
Srésthi Vélagasaha of Poravada dynasty, gave birth to a son. This child born on 9th day of
Caitra suda in 1537 was named ‘Pasacanda’. He was the holder of innate greatness since
birth. As soon as he was a child, he took up the cult of sadhana, as if some noble life-work
was waiting for him. At the age of nine, Pasacanda took initiation from Pannyasa Sri
Sadhuratna of Nagori Tapagaccha. He studied various subjects in a short time. He did a
deep study of Jaina Agamas. Seeing his erudition and readiness, chief of Nagorl
Tapagaccha St Somaratnasiiri gave him the post of ‘Upadhyaya’in S. 1554.

Return on the path of purification: From an in-depth study of Agamas and
scriptures, he noticed that there was a huge gap between the Agama prescribed conduct and
the sadhu practices prevalent at that time. In the name of country-time, and under the pretext
of profit-loss, so many concessions in life-period of Muni were taken that could be said to be
unforgivable. The sages of almost all the gaccha fell into laxity and reached the state of
“caityavasa”. In deriving the meaning of stitra and scriptures also a lot of confusion
prevailed. The turmoil-confusion and disarray-disorder-clutter were pricking to
Par§vacandraji. He discussed with his guru Pannyasa ST Sadhuratna and asked permission
for “restoration of action” and Pannyasaji gladly allowed with approval. Upadhyaya
Par$vacandraji began clarifying many things. Many customs, rituals and beliefs he
subjected to validation by Agamas and decided to accept or reject. Much research and
comparative observation was made for this. A number of articles, pamphlet and types of
testimonials confirming his research are still extant in the form of handwritten manuscripts
in ancient repositories. Upadhyayaji in V.S. 1564 in Nagora performed the “restoration of
action” meaning as a sadhu with five great vows returned on the path of sadhana with strict
adherence to religion.

To end laxity he did a long struggle to cleanse the established traditions. In this he
had not suffered less. The group of people who loved old-tradition opposed him and created
alot of obstacles. Many strange blames were put. Upadhyayajianswered every allegation,
doubt and question on the basis of scripture, removing all bitterness and avoiding acrimony
and with equanimity. He boldly criticized what he found to be unclean or untrue. There were
auspicious repercussions of his efforts. Following the purification and renaissance done by
him, work proved useful in the then living ramana group.

Acarya Par$vacandraj’s life was ascetic, pious, selfless, sattvic and altruistic. His
ascetic life with solemn and sincere penance influenced people. His doctrinal style of
preaching a holy life and giving importance to friendship-compassion, sympathy, created
exemplary examples of life-change and social reform. End of long running feud between
Hindus and Muslims in Radhanapura, the acceptance of Jainism by 500 houses of Soni
people in Unawa, and adoption of Jainism by Ksatriyas of ‘Munota’ ‘Lodha’ ‘Banthiya’ etc.
gotra, all these occasions are indicative of Acarya SiT’s influence. King Rao Ganga of
Jodhapura as well as his son Rao Maladéva was his lifelong devotee. Stories of miracles are
associated with his name. It is more accurate to say that he may not have performed such
miracles but have happened.
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Par§vacandraji’s pilgrimage took place mainly in Maravada, Méwada, Malava,
Gujarata, and Saurastra Kutccha. The sequential yearly account of his life is not found.
Even the year for his post (title) of acarya cannot be decided. Many unions (sangha) came
together and in S. 1599 in Sankhalapura, he was given the position of “Yuga-pradhana” by
Acarya Somacandra siri.

In fact, the great men are not fully introduced by the gross events of their lives. In it,
the lives of such great sages are lived only on a subtle role-on an ideological level. His
intimate personality is introduced only through their sayings and scriptures-books.
Fortunately, to know the intimate personality of Par§vacandrasiri his books and articles are
available in abundance in which his vicarious splendor, noble intentions and sincerity are
manifested. By composing vast prose and verse literature in Sanskrta, Prakrta and Gujarati
languages, he has imparted knowledge freely. Texts such as “Saptapadisastra’,
‘Sangharangaprabandha’, Khandhaka car?’, ‘Suradipika’, ‘Rupakamala’, ‘Pujasataka’,
‘Vidhisataka’, ‘Vidhivicara’, ¢ Upadesasara’ contain his teachings, discussion of his
accomplishments and the breadth ofhis research have been captured. A quiet observer ofhis
texts-scriptures will not remain unaffected by his originality, rationality and clarity.
Numerous chapters, chatrisio, batrisio, kulako, rasa, stavana, sajzaya, hymns etc. show
beautiful vision ofhis erudition, poetry, devotion and originality.

He has done a great deal of prose writing. His writings have expanded in the form of
leaflets for discussion, articles for the settlement of questioners and his writing has expanded
into several Gujarati translations of many texts (Balavabodha-‘Tabba’).

He is a leading figure with prime offerings in the field of literature. He took the
initiative to translate the Agamas into the popular folk language of the Holy Jaina Agamas.
His efforts to make the study of Agamas simple and accessible to the general public are
remarkable in many ways. - Handwritten copies of the tabba of five-seven siitras made by
him are found in old knowledge-stores/repositories-libraries all over India, a direct proof of
the usefulness of his work.

Acarya Par$vacandrasiiri was not only a preacher but also a self-seeker. Self-
accomplishment, cultivation was first for him. Introverted worship was woven into his life.
The element of devotion is found in the hymns written by him. Various types of penances are
recorded in his life. Self-study (Svadhyaya) and Kayotsarga were his main
accomplishments. In Nagora there was upasraya with seven rooms. It’s said that in that he
used to sit for meditation. This dharmavira man, who had worked tirelessly for the uplift of
knowledge, kriyas-actions and soul in a long life span of 75 years and 66 years of initiation;
in the evening of his life began anasana in Jodhapura. His body was annihilated on the 3rd
day of Magasara suda (S. 1612).

Faith, passion, religious prowess and inquisitive intellect seem to be strongly
expressed in the life and poetry of this great man four and a half hundred years ago. Sri
Par$vacandrasiiri, who had such a responsibility for religious awareness, is a man of deep
respect for the thinkers and worshipers. On the other hand, as a poet, prose writer and
translator of Jaina Agamas is equally revered by a wide range of scholars. The abundant
prose-poetry literature created in Sanskrta, Prakrta and Gujarati languages has not yet been

10



Samyag Jiiana Visarada - Study Book 8

fully published. There is a lot of study material in this literature for the students of Jaina
Agamas, old Gujarati language, literature and history. An ardent supporter of religious
reforms and who can be considered as one of the world’s revolutionaries, such St
Par$vacandrasiiri whose discussions-contemplation done at that time can be a motivator and
director for the leaders of Jaina sangha even today. The first attempt to publish Sri
Par$vacandrasiir’’s works was made with the help of Sadagama Pravrtti organization by
Saha Hémaraja Bhimasi. The only collection of Siiriji’s Gujarati work was by the name
‘Srimatparévacandra Prakarana Mala Bhaga—1.> Since then the literary scholar Acarya
Sagaracandra Suriji has published some works in “Suradipikadi prakarana collection’,
‘Saptapadisastra’ etc. This published book is brief and limited for their group. Again, by the
method of literature research and editing this remains to be published yet. Ifefforts are done
to reach this literature to all groups especially in the administrative leaders groups is very
necessary, because the life and literature of Sri Par§vacandrasari’s will certainly prove
inspiration even in today’s times.

Mahopadhyaya

iﬁﬁ o St YaSovifayail Capivara

Kanodur village near Patana...

Merchant guildsman Narayana lived there...
Sravika Saubhagyadévi was his wife...

His son was Jasavantakumara...

He was extremely bright and intelligent since childhood. The evidence for this
can be found in childhood, while he was going to the upasraya with his mother when he
memorized the *SrT Bhaktamara Stotra’ recited by sadhu bhagavanta just by listening to it. It
so happened that the mother had a rule that only after listening to the hymn ‘Sri Bhaktamara
Stotra’ from Muniraja’s mouth she would do the Navakarasi Paccakhana. Once there was
heavy and continuous rain in the town so mother could not go to the upasraya which was on
the opposite bank of the river and that day mother did covihara fast. When child Jasavanta
came to know this he asked her, “Mother! Why have you not eaten food today? That time
mother told him about herrule. So child Jasavanta immediately said, “Mother! [ know that.”
The mother was surprised on hearing this and curiously she asked, <’ You really know that?”
So child Jasavanta again said the same and without a single mistake recited the ‘Sri
Bhaktamara Stotra’ before the mother. The mother was overjoyed to hear that and lovingly
hugged her child. Atthe time of'this incident, the child Jasavanta was only four years old. In
those days, as in the present, a child at the age of two and a half years was not sent to school or
placed in K.G. class etc. In those days, only 7-8 years old children were allowed to go to the
school. We can imagine that how wonderful is the intelligence of a child who doesn’t even
know the basic Gujarati language’s ABC-alphabeéta (kakko-barakhadi) and can remember
such a great hymn of Sanskrta just by listening to it.

11
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He was initiated by Plijyapada NayavijayajiM.S. in V.S.1688... He was named Muni
Yasovijayaji by Guru Bhagavanta. Jasavanta’s brother also got initiated...he was named
Padmavijayajt.

Recognizing/knowing well Muni ST Yasovijayaji’s brilliance, intellect and ability
etc. through experiment of attention guildsman Sii Dhanaji Sura requested Guru
Bhagavanta that if you send this great man to Kasi for studies then the Jaina reign will get
second Haribhadrastri or Hémacandrasuri. He also showed readiness to take the advantage
of all the arrangements for that. Accordingly, Muni Yasovijayaji traveled to Kasi with Guru
Bhagavanta.

On the banks of river Ganges, with ‘erh kara cantinga’ he pleased Goddess Sarasvati
who blessed him. For three years in Kas1 and then four years in Agra, he did in-depth study
of sadadar$ana etc. with the great scholar Bhattacarya. A scholar from outside Kas1
challenged for a debate-argument. No one could accept it...no one could defeat...that time
Muni Ya$ovijayaji accepted the challenge and conquered by taking the support of
Syadavada...In addition to composing hundreds of texts, the scholars of Kasi gave him two
respectable titles of “Nyaya Visarada” and “Nyayacarya.” Muni Yasovijayaji has done
many unique creations in Sanskrta, Prakrta and Gujarati languages. He has created 108
grantha with their names ending with rahasya (mystery) at end viz. ‘Nyaya rahasya’, ‘Naya
rahasya’, ‘Upadésa rahasya’, ‘Syadavada rahasya’ etc. Itis a matter of happiness for us that
his handwritten copies of “Adhyatmasara” and “Karma Prakrti” are preserved in the various
knowledge repositories of Gujarata. There are also heaps of other texts including
“Svopajiiavrtti (self-consciousness instincts)”. On Kartuka texts, he has composed vrtti.
Literature for people has also been created in Gujarati language by composing stavana-
sazjaya-dhalo-tabba etc. The main success-achievement of introducing new-justice (navya-
nyaya) in Jaina literature and through it more precise representation of matter goes to him.
The three opinions of Kramikavada, Yugapadavada and Ekatvavada with respect to
Keévalajiiana - Keévaladarsana, and the success-glory of an attempt to coordinate these three
opinions by adopting different perspectives-viewpoints (Naya) is contributed by him. Inthe
intellectual debate with harsh speech (crusty-raucous speech logic) without using the labial
alphabets (pa, pha, ba, bha, ma) was won by him in Kharmbhata. With the permission of
Acarya SrT Dévasiiriji and at the insistent request of the Srisangha, he was conferred the title
of Upadhyayain 1718.

In V.S.1743 he spent caturmasa in Dabhoi town and here only he did anasana and
accomplished pundita-marana. His Samadhi-temple today also sings his success saga.

Millions of salutations at the feet of Mahopadhyaya Yasovijayaji Ganivara, who is
giver of wonderful treasure of knowledge to the Jainareign by composing unique texts...

12
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Gunasthiana

Support grantha- Gunasthana Kramaroha - Pajya Acarya Ratnasékharasiri

IR, RarITeSIIHy |
UIGTHTAAART, BaASITel HITDT: |11

Caracaramindamvisvam, hastasthamalakopamam |
Pratyaksambhasatétasya, keévalajiiana bhaskara: || 84 ||
Meaning: That pure sun in the form of kévalajiiana sees the world of mobile-fixed
(trasa-sthavara) forms, directly like an Amla fruit in the hand. Just as all the organs-details
including the veins of the amla fruit are clearly visible by taking the amla fruit in hand;
similarly keévali Bhagavanta also sees world with ‘sun of pure knowledge - kévalajiana’ ||
84||

Here Kévalajiiana is compared to the sun only for behavioral practical purpose. But
there is a vast difference - a big gap between knowledge and the sun. It has been said that
moon-sun-planets all three together illuminate only a limited area-region but with
Keévalajiiana both loka and also aloka get illuminated.

faSrurftdeead, Jameanfstagfostay |
AcHAIGAAIRI RATfSTetogretaTeate: [1¢3|

Visesattirthakrtkarma, yénastyarjjitamuarjjitam |
Tatkarmodayatotrasau syajjinéndrojagatpati: || 85 ||

Meaning: The life form (jiva) who specially does ‘ Arihanta visa-sthanaka’ penance
that jiva accrues Tirthankara namakarma because it is determined that feeling of
devotedness to Arihanta etc. twenty locations is the key in accruing-attainment of
Tirthankara namakarma. These visa-sthanakas are as follows: (1) Arihanta (2) Siddha (3)
Pravacana-discourse-sermon (4) Acarya (5) Sthavira (steadfast) (6) Upadhyaya (7)
Tapasavi-ascetic (8) Jhana-knowledge (9) Dar$ana-faith (10) Vinaya-modesty (11)
Avasyaka-essentials (12) Silavrata—vow of chastity/character (13) Kriya - actions-deeds
(14) Tapa-austerity (15) Gautama (16) Vaiyavacca-care of monks (17) Samadhi - trance
(18) Unprecedented knowledge acquisition (apiirva jiana grahana) (19) devotion to
scriptures-sruta (20) Influence of Tirtha (prabhavana)

By consuming these twenty stations, the Jiva who has acquired Tirthankara
namakarma that Jiva at the sayogi gunasthana from rising of Tirthankara namakarma
becomes kévalt and as ruler of the world (jagatapati) and then lord of the three worlds
(tribhuvana). He is called Jinéndra. Jina means samanya keévalt and in them who are same as
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Indrais called Jinéndra || 85 ||
FAatfaerd®: Fatweed: |
feRfarsrraAat - wodtetvadsy 11¢e 1
SasarvatiSayairyukta: sarvamaranarairnata: |
Viramvijayatesarvo-ttamantirthapravarttayan || 86 ||
Meaning: Tirthankara Prabhu is endowed with 34 atiSaya-superlatives-best
accompaniments. Which are these thirty four atiSaya? He says tellingly-

(1) Four atiSaya are from birth (2) Eleven atisaya due to the destruction/annihilation
of karma (3) Nineteen atiSaya are created by dévas; this way (4+11+19=34) Tirthankara
Prabhu is endowed with thirty four full atiSaya. Human beings (manusya) and deities bow to
them...worship them...with great-best preaching they rule the regime (their regime

prevails) || 86 |
Jgadtdpeed daagereGht: |
A WS Starett, ufaarenfagdar 11¢ol|

Vedyatetirthakrtkarma ténasadeésanadibhi: |
Bhiitalé bhavya jivanam, pratibodhadikurvata || 87 ||
Meaning: Tirthankara parmatma by giving serene preaching-sermon, by telling
many great spirits (bhavya souls) of the world; hence giving vows of sarvavirati-désavirati
etc. prabhu enjoys Tirthankara Namakarma. He gives religious sermon without disgust-
dislike-sadness and enjoys Tirthankara Namakarma || 87 ||
IepeedISseayiel dd IS |
BIAATGHE TS Baett fargzereny [1¢cl|

Utkrstato stavarsonam purvakotipramanakam |
Kalayavanmahipidheé kevali viharatyalam || 88 ||
Meaning: Kévala jiiant bhagavanta placing the feet on the golden lotus wanders on
the earth for the time period of one piirva croda year less eight years. They are with the great
eight pratiharya (accompaniments). Tirthankara Paramatma whose golden feet which are
served by crores of gods-deity and demons are of medium life-span. Here the life-span that is
mentioned (ten plirva croda years) is with reference to samanya kevali || 88 ||
agr: Rufasden aerengaasHor: |
AgIAcIeIATSd AU BAAT 11¢81

Cédayusa: sthitirnyiina sakasadvedyakarmana: |
Tadatattulyatakartum samudaghatam karotyasau || 89 ||
Meaning: When kevali bhagavanta’s ayusya karma span is less than védaniya
karma, at that to equalize the span of veédaniya and ayusya karma he does Kevali
Samudghata || 89 ||
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The form of Samudaghata - Samudaghata Svariipa

FSAUPUIE, HeUTIedaqRUH |
ARG aqie: AHAA 112011

Dandatvancakapatatvam, manthanatvancapiiranama |
Kurutésarvalokasya caturbhi: samayairasau || 90 ||

Meaning: Firstly the form of samudghata is stated.

The self in the soul-nature transforms into the other-world types of soul-regions due
to seven causes. It is called Samudaghata. These seven reasons are — (1) Vedana
samudaghata (2) Kasaya samudaghata (3) Vaikriya samudaghata (4) Marana samudaghata
(5) Taijasa samudaghata (6) Aharaka samudaghata (7) Kévali samudaghata

Keévaltsamudghata occurs only in Keévala jiiani, not in others.

In kevali samudghata, in the ‘first samaya (time-period)’ kevali stretches (takes out)
his soul territory up-to the upper end and lower end of the loka to form a baton. In the
‘second samaya’ spreads his soul territory into the east-west direction in the form of a
cupboard. In the third samaya it forms the ‘separator’. In the fourth samaya time-period he
spreads the soul-territory to fill all the 14 Rajaloka. || 90 ||

TIATASUG M Tod URARVITIENSTd: |

SHALeAHtE ) apamRATEdd 118311
Evamatmapradésantari prasaranavidhanata: |
Karmalésanasamikrtyo tkramattasmannivarttate || 91 ||

Meaning: In above said process-ceremony, by spreading his soul-territory into the
14 Rajaloka kevalt equates the state of karmas. A wet folded cloth in two leaves or four
leaves takes time to dry but if we open this cloth and it dries immediately. Similarly if the
soul-territory is spread out then the life-span of the karma can be reduced. Karma nirjara
happen quickly-early || 91 ||

After success is attained then the kévali gathers its soul-territory pudgala and comes
back to its original state (sthiti). How this process does take place? This is stated — in the
fifth samaya it pulls back the spread out soul-pudgala...in sixth samaya winds up the
separator...in seventh samaya it exterminate-eliminates the cupboard...in the eighth samaya
it exterminates the baton and regains its original nature.

In this way in eight samaya (time period) the kévali samudaghata process-ritual-
ceremony is completed.

TIGUTAR AT, ATCHAAS AfeT: |

sitqTReTs a1:3=1q, fgwgaemaya 11s?1|

frsitgrRearsfa, gdiamayghn |
FAISAHHHIST, ERIGTERGT J: 118311
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Samudghatasya tasyadye, castameésamaye muni: |

Audarika aga:syata, dvisadasaptamakésuca || 92 ||

Misraudarikayogica, trtiyadyeésututrisu |

Samayesvekakamangi, dharonaharakasvasa: || 93 ||

Meaning: When Keévala jiiant bhagavanta do Keévalt samudghata that time in the
first and eighth samaya they are in Audarika yoga. In second, sixth and seventh samaya they
have misra Audarika yoga. But, here the mixed Audarika yoga means karmana body is with
audarika body. In third-fourth and fifth samaya-time period there is only karmana yoga.
When there is only karmana yoga that time kévali is anahari (does not take food in these three
samaya)...in the other samaya-time period they are aharf (takes food) |92 -93 ||
According to the rules kevali samudghata is of eight samaya.

T TATATRIBTRICHY, AHA BTG |

SAIA AT, AeAPpd foaarerar 113y
Ya:samasadhikayusko, labhateé kevalodgamam |
Karotysausamudghata, manyékrvantivanava || 94 ||
Meaning: Kévala-jiiani with a life span of more than six months who attains
Keévalajiiana by rule does the kevali samudghata. While attaining Kévalajfiana if his life
expectancy is less than six months for them kévali samudghata is optional. He may or may
notdo samudghata || 94 ||
HellaTERRNSTAT |
e eTioRIene QraeeaTs ataad 113911

Samudaghatannivrttosau manovakkayayogavan |
Dhyayédyoganirodhartha sukladhyanam trtiyakam || 95 ||
Meaning: The kévali bhagavanta with the yoga of mind, speech and body retiring
from samudghata to stop-suffocate these activities-yoga meditates on the third Sukla
dhyana... respectsit. || 95 ||

TGt 84T, fasamesnfergfiaT |
agdiayaaa geufean gy 11ss11

Atmaspandatmika suksma, kriyayatranivrttika |
Tattrtiyabhavecchukla suksmakriya nivrttikam || 96 ||
Meaning: After kévali samudghata Kévali bhagavanta has third Sukla dhyana
named suksma kriya nivrtti. In this Sukla dhyana he does not retire from activities of soul
which are subtle; means he has yoga of subtle activities of soul; but he has retired from gross
yoga (sthulakriyayoga) || 96 ||
In next 4-verses how he makes activities of the mind-speech-body subtle is
described.
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SIREI R Rufiparaurad: |
q&t S aTRf, TeRITHASIGH 1190
Badarakayayogésmin sthitimkrtvasvabhavata: |
Saksmi karoti vakacitta, yogayugmasabadaram || 97 ||
Meaning: After the third Sukla dhyana named ‘suksma kriya nivrtti’ and with the
unthought-of (sudden) strength of the soul, steadying the nature in badara kayayoga position
he makes the badara vacana and badara manoyoga minute. || 97 ||
RGeArRYFaqaeT, FeHaraferaa: Rafeam |
FeaTeTaTaEHd, BRI T TG 118¢ 1

Tyaktvasthalamvapuryogam, siksmavakacittayo: sthitima |
Krtvanayatisuiksmatvar, kayayogam cabadarama || 98 ||
Meaning: Kévali bhagavanta after renouncing gross (sthula-badara) kayayoga
facilitating position for subtle vacana (speech) yoga or minute manoyoga makes now badara
kayayoga subtle || 98 ||
TSRSy, Rufd gearger: erom)

forrgeaaa:, gerarafacaaior: 113311

Sasuksmakayayogéatha, sthitirh krtvapuna:ksanama |
Nigrahamkurutésadya: siksmavakacittayogayo: || 99 ||
Meaning: Keévalt bhagavanta positioning oneself in the subtle kayayoga
momentarily immediately represses-forbids the subtle kayayoga and subtle manoyoga i.e.
creates a dearth (impossibility) of the occurrence of all kinds of subtle/minute mind and
speech activities || 99 ||

a: Fgdagarer, fRufe: Far evifea: |
Fewtesaforaras, fugufagferaz 11200l

Tata: suksmevapuryoge, sthiti krtva ksanarmbhisa: |
Suksamkriyamnijatmanam, cidriapamvibhdatisvayam || 100 ||
Meaning: Keévalt bhagavanta positioning oneself in the subtle kayayoga
momentarily experiences his subtle soul-substance activity in the form of ‘cid’ (fRrg)

himself.  ||100]]

BIRURII AT &Ted, Herdl: TR |
adgagy: ¥, ema%m?ﬂfcﬁﬂ%?rllzozll

Chadmasthasyayatha dhyanam, manasa: sthairyamucyate |
Tathaivavapusa: sthairyarm, dhyanar kévalino bhaveta || 101 ||
Meaning: The way chadamastha sadhu’s mind is stilled is called dhyana; similarly
keeping the body still-fixed is dhyana (meditation) in the eyes of kévali bhagavanta. || 101 ||
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. Destiny .

Niyatai.e. fixed means already decided.

Niyati is destiny...future or destiny...

Niyativada—that is what determinism is all about...futurism or destiny.

What is going to happen...is destined from before. That what is fixed only will
happen.

Whatis written in destiny is going to happen...it has to happen-occur.

Accepting such a belief is called determinism (Niyativada). Jiva who believe in
this doctrine do not believe in efforts. And find it futile-useless to try.

These jiva believe-we are not to blame for what is happening...there is nothing we
can do...The rule is that despite thousand attempts can it be changed?

Today this determinism is emerging slowly in the world. By accepting this
determinism jiva forgets its responsibility and goes on the path of sin.

Seeing the truth of the sayings of Dévadhidéva Tirthankara Paramatma
Mahaviraswami, Mankhaliputta Gausala by formulating destiny spread the opinion of
“Ajivika-sect’. To make understand the truth to potter Sadalaputta, devotee-believer of
Gausala’s Niyativada, Prabhu Mahavira asked-“Sadalaputta! All these earthenware pots
are made automatically or by your efforts?”

Believer of destiny, Sadalaputta said- “God! It is made by the power of destiny. All
objects-substances are of destined nature. According to one’s nature these are formed by
force of destiny. What can a human effort do in this, or, what can an occasional experiment
do?

Prabhu Mahavira said-“Sadalaputta! If some person breaks these vessels with a
stick or rapes your wife, then will you place the blame for the misdeeds/sin on this person or
on destiny and after putting it on destiny will remain quiet?”’

Sadalaputta said- Bhagavana! I cannotremain quiet at that time and [ will beat the
person properly.”

Bhagavana Mahavira said-“Sadalaputta! This means that you consider that person
responsible for his misdeeds. But, when every action-work is as per destiny then one
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cannot blame that person for his misdeeds? Does destiny mean that a person covers his/her
sinner in the name of destiny and moves away from destiny to avenge sins of others?
Sadalaputta! Can one make progress on the basis of Niyativada-determinism? ...Can the
world be organized?

Listening to Mahaviraswami, Sadalaputta’s eyes opened and truth appeared. He
received Samyag-dar§ana. He said- “Déevadhideva! You led me from the wrong path to the
true path. Now [ understood that destiny is the path to inertia...hypocrisy...the deception of
soul and of others...”

The Lord said-“Sadalaputta! With self-deception one can throw dust in one’s own
eyes and with deception of others throw dust in their eyes, but in the eyes of the causal
system of the world, dust cannot be thrown.”

If we are trapped-caught in such a false controversy/debate by resolving our
doubts, we need to get out immediately.

There is a place for destiny-Niyativada. The opposition is against blowing up other
causes by considering only one as “the only truth for all - sarvesarva”. Time, temperament,
endeavor, past-karma and destiny all play a secondary-major role in each action according
to their own merits. Therefore, accepting these five federal reasons according to their place
is only the perfection of justice.

In “Sanmatitarka” Siddhaséna Divakara says —

BTel AZTG fords Ueaasd SRUISTAT |

fresd a9 9, FERIS @ifed FwTd 113-9311
Kalo sahava niyai pavvakayar purisa karane ganta |
Micchattarn té céva ya, samasao honti sammattarn || 3-53 ||

Time, temperament, destiny, past-karma and efforts, favoring one of them in
solitary bias is falsity (mithyatva), and, the other is samyaktva-equivalence in accepting
them properly. || 3-53 ||

Karya-siddhi (Work-Achievement)

All the human beings in the world are engaged in different tasks according to their
goal and benefit-advantage. Sometimes some jiva achieve success in the desired work.
Sometimes some jiva do not achieve desired success despite their best efforts. What will be
the secret behind it?

As per the Jaina scriptures, there are time etc. five reasons for accomplishment of
every deed. Letus try to understand these five reasons.

1. Kala (Time) — The work gets done at the same time as it is supposed to be
done...Mangoes ripen in summer...fenugreek ripens in winter...Similarly there is a time for
all actions, it happens at that same time. Success is easy if the work is done at the right time
inthe right way. Work is accomplished only when time matures.
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2. Svabhava (Nature-Temperament) — [f the right time has been obtained for the
accomplishment of the work, but if the coincidence of nature is not found, the work will not
be accomplished. If the seed is sown in the field the seedling or tree should be obtained
from itat the right time. But, if the seed has been burnt, the nature of tree formation has been
destroyed, and then it does notbecome a tree.

3. Niyati (Destiny) — Time and nature are favorable but if time does not mature the
work does not take place. The Jiva is glorious-bhavya by nature. Even if the time is
favorable, if the destiny is not favorable, the work will not be done. Without destiny work
isnotdone.

4. Purusartha (Efforts) — Even if the time, nature and destiny are favorable, the
jivacannotachieve if he does not strive for efforts/industry.

5. Karma - Jiva strives to sow the seed, butif he is not destined, he will not succeed
in his efforts/industry for the work done.

How can these five be reduced to our soul? That is something to consider. How can
aseeker achieve the task of attaining moksa?

Achieving moksa is the main goal of the seeker. This is also a function. This work
alsorequires five reasons.

The third and the fourth Ara (of Jaina time-cycle) are favorable times for attaining
moksa. That is why one needs third or fourth Ara from Bharata kéétra (region) for
salvation.

Whether the time is third or fourth Ara, only the jiva (bhavya-glorious) who has the
bhavya nature to go to the moksa can go to moksa. That is why there is no salvation for
abhavya (non-glorious) jiva hence the jiva must be of glorious nature.

Jiva has been and will be circulating in the world since time immemorial. But only
when its future condition is matured will the jiva enter the climax (caramavarta-final life
period) and then only will go to moksa. Means, if the time is favorable-third or fourth Ara is
present...jiva is of bhavya nature but if has not attained the climax then it is not possible to
attain moksa.

It’s not sufficient only to be a bhavya jiva who has attained climax in the third and
fourth Ara but it should have previous actions (karma) also. Means jiva has samyag
dar$ana...decaying of anantanubandhi kasayas viz. anger-greed-ego-deceit etc...There
should be a pre-action of series (§réni) etc. Only with such pre-karma can the jiva move
forward. Achievement isnot possible without such pre-action.

In all these activities attainment of samyag darsana, decaying of kasayas, series of
ascension etc. are not possible without effort to cultivate soul/self-valor. Therefore,
enterprise and efforts are also necessary to attain moksa...This way the auspicious journey
of jiva becomes successful with the above said five causes. Therefore, it is a fallacy to
accept one cause/reason and omitting the other.
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Today’s jiva are more inclined towards determinism than usual and their lives are
marred by least efforts. But the subordination of these efforts is mostly towards good deeds,
not towards bad deeds. Due to such reasons the soul goes away from auspicious deeds and
stuck in an inauspicious path.

Some living beings today believe that “every kind of our future/destiny is fixed in
the knowledge of the wise. The salvation that the sages have seen about our future is going
to be our salvation tomorrow. If it never makes a difference then what is the need to do
penance-renunciation etc. We should have fun eating and drinking. Due to manifesting of
karma no matter what our activity is but we must keep the spirit high.”

Such beings have not attained religion...they are not close to the path of religion but
still very far from the path of religion. A person who has followed the path of religion can
never have such thoughts. When the soul knows the science of asceticism... when
understands there is an excellent value in the heart for obedience to it. He is eager to walk
on the path ordered-directed by him. Nowhere in his life on the path directed by Vitaraga
has he had disregard-coldness-neglect. There is extreme pain and suffering in the heart
when from rising of inauspicious karma (papodaya) sometimes he had to behave
inappropriately outwardly. Such a jivais crying from within. Such beings are not satisfied
with mere purity of spirit. Satisfaction with pure feeling alone cannot be true purification.

By understanding the five concomitant-related-union causes of work
accomplishment shown by the omniscient with a very subtle intellect...let us give up false
thoughts by thinking and attain true samyag darsana and engage in the pursuit of moksa.
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