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Śāṅtistava - Laghuśāṅti
Base:-

(Vijayā – Jayā – Navaratna – Mālā)
Bhavatu namastè Bhagavatī! , Vijayè! Sujayè! parāparairajitè! |
Aparājitè! Jagatyāṁ, Jayatīti Jayāvahe! Bhavati! || 7 ||

1

Word Meaning
Bhavatu - ho! 
nama: - salutation
tè - to you
Bhagavatī! - Hèy Bhagavatī!
Vijayè! - Hèy Vijayā!
Sujayè! - Hèy Sujayā!
parāparai: - with paraphernalia and   
                      other secrets  

Ajitè! - Hèy Ajitā!
Aparājitè! - Hèy Aparājitā!
Jagatyāṁ - in the world, in 
Jaṁbūdwīpa
Jayati - wins- triumphs
iti - so
Jayāvahè! - Hèy Jayāvahā!
Bhavati! - Hèy Bhavatī!

Meaning-Integration:-
Hèy Vijayā! Hèy Sujayā! Hèy Ajitā! Hèy Aparājitā! Hèy Jayāvahā! - Hèy Bhavatī! 

Your power triumphs in the world with the supreme secret, so offer obeisance...7
Base:- 

Sarvasyāpi ca saṅghasya, bhadra-kalyāṇa-maṅgala-pradadè!|
Sādhunāṁ ca sadā śiva-sutuṣṭi-puṣṭi-pradè! Jiyā: || 8 ||

Word Meaning
Sarvasya - to all
api ca - also, again, too
saṅghasya - to saṅgha 
Bhadra-kalyāṇa-maṅgala-pradadè! -  
giver of elite, welfare  & auspiciousness 
Sādhunāṁ - to sādhus

ca - as well as 
sadā - persistent, ceaselessly, -continually
śiva-sutuṣṭi-puṣṭi-pradè!  Give benefit-
-contentment-advocacy
Jiyā: - you win

Meaning-Integration:-
Giver of elite, welfare and auspiciousness to the entire saṅgha as well as giver of an 

environment without nuisance, benefit, contentment and advocacy to the Śramaṇa saṅgha, 
Hèy Dèvī! You triumph-you win...8
Base:- 
             Bhavyānāṁ kṛtasiddhè!, Nivṛtti-nirvāṇa-janani! Sattvānāṁ! |
        Abhaya-pradāna-niratè! Namoastu svastipradè! Tubhyaṁ || 9 ||
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Bhavyānāṁ -  Glor ious ,  Majest ic 
worshiper
kṛtasiddhè! - Hèy kṛtasiddhā! Hèy giver of 
accomplishment!
nivṛtti-nirvāṇa-janani! - Causal in peace 
and eternal happiness
Satt vānāṁ! Cr eam of  achi evers , 
accomplishers

Word Meaning
Abhaya-pradāna-nirate! - Eager to 
            - donate fearlessness 
Nama:astu - we bow down 
svastipradè! - Giver of well-being
Tubhyaṁ - to you

Meaning-Integration:- 
Giver of accomplishment, peace and eternal exultancy to the majestic (bhavya) jīva 

and eager to give fearlessness and well-being to the cream of worshipers, Hèy Dèvī!  I pay 
my obeisance...9
Base:-

Bhaktānāṁ jaṅtūnāṁ, śubhāvahè! Nityamudyatè! Dèvī!  |
Samyagadṛṣṭināṁ, dhṛti-rati-mati-buddhi-pradānāya || 10 ||
Jinaśāsana-niratānāṁ, śāṅti-natānāṁ ca jagati janatānāṁ |
Śrī-saṁpata-kīrti-yaśo-vardhani! Jaya dèvī! Vijayasva || 11 ||

Word Meaning
Bhaktānāṁ jaṅtūna - worshiper's
śubhāvahè! - Doer of good/auspicious
Nityam - always, invariably
udyatè! - Enterprising! Prompt/eager
Dèvī!  - Hèy Dèvī!
Samyagadṛṣṭinam - to samyagdṛṣṭi jīva
dhṛti-rati-mati-buddhi-pradānāya - to 
give stability, delight-glee, intellect, the 
power to decide right from wrong. 
Dhṛti - rati - mati –  stability,  delight, 
power of thinking,  the power     buddhi -
to decide right from wrong.  
Meaning-Integration:-

Doer of auspicious for the worshippers, eager to give stability, delight-glee, 
intellect, the power to decide right from wrong to the samyagdṛṣṭi jīva, devoted to Jainism 
and giver and grower of wealth, property, fame and glory-reputation to the people who bow 
down to Śāṅtinātha bhagavāna  Hèy Dèvī! You win in this world! You triumph! ...10-11 
Base:-

    Salilānala-viṣa-viṣadhara-duṣṭa graha-rāja-roga-raṇa bhayata: !
      Rākṣasa-ripugaṇa-mārī-caurèti-śvāpadādibhyaha: || 12  ||
    Atha rakṣa rakṣa suśivaṁ, kuru kuru sáṅtiṁ ca kuru kuru sadèti |
    Tuṣṭi kuru kuru puṣṭiṁ, kuru kuru svastiṁ ca kuru kuru tvama || 13 ||

Jinaśāsana-niratānāṁ, ca - devoted 
to Jainism and worshiper of Śāṅtinātha 
Bhagavāna
jagati - in the world
janatānāṁ - to the people
Śrī-saṁpata-kīrti-yaśo-vardhani! – 
-increases wealth, property, fame and 
glory-reputation
Jaya - you become victorious
dèvī!  - Hèy dèvī! 
Vijayasva - you win 
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Salilānala-viṣa-viṣadhara-duṣṭa graha-
rāja-roga-raṇa bhayata: water, fire, 
poison, snake, wicked-evil planets, king, 
disease and war- from these 8 fears. 
Salila- anala-  viśa-water, fire, poison, 
v i ṣ a d h a r a - d u ṣ ṭ a g r a h a  -s n a k e ,   
inauspicious planets, warraṇa - 
Rākṣasa - ripugaṇa - mārī - caurèti -
śvāpadādibhyaha: nuisance from demon, 
enemy groups, plague, thief, animals
Atha - now 

Word Meaning
rakṣa rakṣa - save me, protect me
suśivaṁ, kuru kuru - remove nuisances
sáṅtiṁ ca kuru kuru - and do peace
sadā - incessantly, forever more
iti - iti ends, terminates
tuṣṭi kuru kuru - make content, make 
content 
puṣṭiṁ kuru kuru - confirm it, confirm it
svastiṁ ca kuru kuru -make us safe, make 
us well
tvama – you

Meaning-Integration:-
Again please protect us from fear of water, fire, poison, snake, evil planets, the king, 

the battle ground, nuisance of demon, the enemy group, plague, hunter animals, and from 
nuisances of ghosts, vampire and śākinı̄́ protect us! Protect us! Free us from nuisances, free 
us from nuisances; make peace, make peace, give satisfaction, give contentment, confirm 
this, confirm this, make us well, make us safe...12-13
Base:-
       Bhagavati! Guṇavati! Śiva-śāṅti-tuṣṭi-puṣṭi-svastīha kuru kuru janānāma !
       Omiti namo namo hrāṁ hrīṁ hruṁ rha: ya: kṣa: hrīṁ phūṭa phūṭa svāhā || 14 ||

Word Meaning
Bhagavati! - Hèy Bhagavatī!
Guṇavati! - Hèy virtuous! Having three qualities, Virtues: satva-essence (distillate), rajasa 
and tamasa-ignorance-gloom-darkness-
Śiva - śāṅti - tuṣṭi - puṣṭi - svastīha kuru kuru - do innocence, peace, satisfaction, 
confirmation and do safety and wellness here.
janānām! - To the people
  namo namo hrāṁ hrīṁ hruṁ rha: ya: kṣa: hrīṁ phūṭa phūṭa svāhā - this is one type N 
of maṅtra of goddess (ṣoḍaśī)
Meaning-Integration:-
 Hèy Bhagavatī! Hèy virtuous! You bring innocence, peace, satisfaction-
contentment, and confirmation and do safety and well-being to the people here. ‘  namo  N
namo hrāṁ hrīṁ hruṁ rha: ya: kṣa: hrīṁ phūṭa phūṭa svāhā’...14



Śrī Daṅḍaka (Punishment) Prakaraṇa 
Śrī Gajasāra Muni

Gati-Āgati dwāra
VoC dmC J_Uo,  nþT>dr n_þh§{_ hmoB n` ZdJo &
nþT>dmB R>mU XgJm, {dJbmB {V`§ V{h§ O§{V &&36&&

Tèu vāu gamaṇè, puḍhavī pamuhaṅmi hoi paya navagè |
Puḍhavāi ṭhāṇa dasagā, vigalāi tiyaṁ tahiṁ jaṅti || 36 ||

Meaning: The journey-gati of tèukāya and vāyukāya etc. to pṛthvīkāya is with 
reference to the nine padas.  The life forms which come out of Pṛthvīkāya’s ten categories 
take birth in the three daṅḍaka of vikalèndriya; and the jīva of three vikalèndriya go to the ten 
padas of pṛthvīkāya || 36 ||

     The gati of tèukāya and vāyukāya is towards nine categories (padas) of pṛthvīkāya.  
The nava-padas included are pṛthvīkāya, apakāya, tèukāya, vāyukāya, vanaspatikāya, 
bèindriya, tèindriya, and caurindriya and tiryaṅca paṅcèndriya. 

The gati of ten pṛthvīkāya etc. daṅḍakas is seen towards three daṅḍakas of 
vikalèndriya (bèindriya, Tèindriya, Caurindriya).

  The gati of 3 daṅḍakas of vikalèndriya is seen towards ten padas of pṛthvīkāya. 
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Pṛthvīkāya etc., nine padas Tèukāya                                                                                                 Vāyukāya 

         Bèindriya                                                                                            Bèindriya 
         Tèindriya                                                                                           Tèindriya
    Caurindriya                                                                                            Caurindriya 
             (Āgati)                                                                                             (Gati)

Pṛthvīkāya etc., 
ten padas 

Gamaṇā gamaṇaṁ gabbhaya, tiriyāṇaṁ sayala jīva ṭhāṇèsu |
Savvatha jaṅti maṇuā, tèū vāū hiṁ no jaṅti || 37 ||

Meaning: The gati-āgati of garbhaja tiryaṅca occurs in all daṅḍakas. Garbhaja 
manuṣya are born in all daṅḍakas. But tèukāya and vāyukāya jīva do not take birth in 
manuṣya daṅḍaka || 37 || 

All jīva of all daṅḍaka can have garbhaja tiryaṅca gati. And again garbhaja tiryaṅca 
life- forms are born in all daṅḍaka.  

J_Um J_U§ Jã^`, {V{a`mU§ g`b Ord WmUogþ &
gìdW O§{V _UþAm, VoC dmC {h§ Zmo O§{V &&37&&
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Èkèndriya       
Vikalèndriya                 

Tiryaṅca Paṅcèndriya                
Manuṣya  

Dèva
Nāraka
(Āgati)                                                                   

Èkèndriya       
Vikalèndriya                 
Tiryaṅca Paṅcèndriya                
Manuṣya  
Dèva
Nāraka 
(Gati)                                                                   

Garbhaja
        Tiryaṅca 
Paṅcèndriya

Garbhaja
Manuṣya

Pṛthvī-apa-vanaspatikāya                                                  Èkèndriya
                      Vikalèndriya                                                  Vikalèndriya                   
      Tiryaṅca paṅcèndriya                                                   Tiryaṅca Paṅcèndriya                
                            Manuṣya                                                   Manuṣya 
                                   Dèva                                                   Dèva
                               Nāraka     Nāraka 
                                (Āgati)                                                  (Gati)

(24) Vèda (Sexual Characteristic- Liṅga) dwāra
 dò  {V` {V{a Zaogþ, BËWr nþ{agmò  MC{dh gþaogþ &
{Wa {dJb ZmaAogþ, Znþ§gdoAmo hdB AoJmo &&38&&

Vèya tiya tiri narèsu, itthī purisoya cauviha surèsu |
Thira vigala nāraèsu, napuṁsavèo havai ègo || 38 ||

Meaning: With reference to sexual characteristic, Tiryaṅca and Manuṣya have all 
three vèda. The four types of dèva/deities have two vèda, strī-vèda and puruṣa-vèda. The five 
sthāvara, vikalèndriya and nārakī jīva have only one napuṁsaka vèda. || 38 ||

The vèda-liṅga is three in all – puruṣa-vèda, strī-vèda and napuṁsaka vèda. All these 
three vèda are present in garbhaja tiryaṅca paṅcèndriya and manuṣya daṅḍaka. 

With reference to the 13 daṅḍaka of the four types of dèva/deities, they have only two 
types of vèda i.e. puruṣa vèda and strī vèda.

Five of Pṛthvīkāya etc., three of  bèindriya-tèindriya-caurindriya and one of naraka, 
these nine daṅḍakas have only one napuṁsaka vèda. 

 Vèda-Liṅga  (Sexual Characteristic)
Daṅḍaka No.               Name of daṅḍaka                                  Vèda         
2

13

9

Tiryaṅca paṅcèndriya 
Manuṣya 
Dèva/deities 

Sthāvara - five ,
Vikalèndriya - three, Naraka - one 

(3) strī vèda – puruṣa vèda
napuṁsaka vèda
(2) 
puruṣa vèda – strī vèda
(1)
napuṁsaka vèda



The Influencer-dominator-impresser Ācārya bhagavaṅta of Jaina Reign

17
Support volume: 
Acalagaccha
 digdarśana – 
Śri Pārśva 

“Śatapadī” pioneer/originator/pathfinder 

He was born in V.S.1208 in Mahāvapura under Māravāḍa. The name of his former 
āśrama was Dhanadatta kumāra. The crown of Śrimālī caste ombudsman Śrīcaṅda was his 
father.  Rājaladè was the mother.  Dhanadatta received the sacraments of religion in the 
mouth since birth. It was the sacraments that led him to the path of renunciation.

In V.S. 1216 head of the Aṅcala-gaccha, Jayasiṅhasūri while doing rigorous 
strolling entered Mahāvapura. Sūri’s voice awakened eight-year-old Dhanadatta kumāra.  
The child’s aspiration to become the wayfarer on the path of renunciation awakened. So he 
obtained permission of his parents and was accompanied by the sūri.  In V.S. 1216 in 
Harivara town guru initiated him enthusiastically and named him Muni Dharmagoṣa. 

Rājasthāna on many occasions have given invaluable gifts of heroic men and 
ascetics-renunciants, for which mother Bhāratī can take pride.  Aṅcala-gaccha promoter 
Āryarakṣitasūri was nurtured in the land of this region.  The disciple of his school Muni 
Dharmagoṣa also was the yield of this land.  For them not only Aṅcala-gaccha, but the entire 
Jaina reign feel proud.  The bestowal-giving of these two great men did not restrict to the 
gaccha or community.  He was the focal point of educational, religious as well as cultural 
activities in western India.

After taking the vow, the novice sage obtained great achievements in the field of 
study.  Like his guru the character hero (Caritranāyaka) showed a special interest in the 
study of Āgamas.  He got the rare privilege of growing up under the umbrella of sages 
Āryarakṣitasūri and Jayasiṅhasūri.  These two great men played a major role in the genius of 
Muni Dharmagoṣa, as a result of which the Aṅcala-gaccha was able to acquire a great 
scholar. 

In V.S. 1234 in Bhaṭṭoharī town guru considering him apt-fit-eligible, conferred the 
title of Ācārya.  On this one occasion Jayasiṅhasūri simultaneously appointed twenty 
disciples as ācārya. This is the first and the last occasion when a gaccha got 20 ācāryas at one 
time. In Āryarakṣitasūri’s time there were 4000 sādhu-sādhvīs, when the no. of ācāryas was 
only 12.  Comparing from this point of view, the family of Jayasiṅhasūri may have been 
more than 5000 renunciants-ascetics is possible.  Truly the sun of Aṅcala-gaccha ‘fate’ was 
really shining then like sun at noon time.  

The name of the first king of Śākaṁbharī is found in hand written manuscripts in 
different ways. But, it has been mentioned that he was addicted to alcohol and hunting.  He 
was drowned in it all the time.  But, in company of Dharmagoṣa Sūri, the king’s vision 
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changed.  The king, who was intoxicated day and night, listened to the sermon of 
Caritranāyaka and started worshipping the idol of God.  He gave up all addictions and 
accepted Jainism.

The king gave thousand gold coins to guide him to the right path, but the 
disinterested-apathetic guru respectfully refused. The king also did not keep the returned 
coins.  How can one keep the things offered to guru?  Therefore, the king spent these coins at 
the celebrations of Caritranāyaka’s ācārya title festival. 

With the teachings of Dharmagoṣa Sūri, the king built a magnificent Jinālaya in his 
town and celebrated it with great pomp and ceremony.  He did a lot of devotion to the 
character hero and gave him an unprecedented reception in his premises.

Many ācārya holding the name Dharmagoṣa Sūri have been found. “Bodhita 
Śakaṁbharī bhūpa (enlightened king of Śakaṁbharī)”, such other Dharmagoṣa Sūri was 
disciple of Śīlabhadrasūri of Rājagaccha.  The contact history of the kings of Śakaṁbharī 
and Jaina ācāryas is famous, to which Caritranāyaka added a bright page. This was the first 
time that the Aṅcala-gaccha ācārya had given understanding-awakening-knowledge to a 
great royal-king and it is natural that his greatness/importance is special in the history of 
gaccha. 

The promoter of Aṅcala-gaccha Āryarakṣitasūri and his influential disciple 
Jayasiṅhasūri had given preaching to many small kings, communities; made them 
affectionate fans of Jainism. But, Dharmagoṣa Sūri had received high respect as the ācārya 
who reprimanded the Royal heads of Śakaṁbharī-Sāṁbhara land.  Through it, he enhanced 
the dignity of Jaina rule as well as gaccha. 

In V.S. 1246 Dharmagoṣa Sūri awakened Rājaputa Bohaḍī of Ḍoḍiā community in 
Khīmalī town under Rājasthāna who became a Jaina. His family was merged in Ośavāḷa 
community.  His descendants are famous by the identity of bahula or bahulasakhā.  

With Dharmagoṣa Sūri’s teachings, Bohaḍī took leading part in religious activities 
and made a name for himself.  He got the position of ‘Saṅghavī’ as he had arranged the 
Tīrtha saṅgha. He is considered as one of the famous chief Śrāvakas.  The famous minister-
brothers Vastupāla and Tèjapāla had given the title of “saṅgha-narèndra” for his higher 
services; from this one can get an introduction to his extraordinary influence.

Dharmagoṣa Sūri spread the glory of Jainism in North India.  As a result of his 
preaching, many religious activities took place there, many jīva became enlightened.

Dharmagoṣa Sūri reached Muktèsaragaḍha near river Gaṅgā during his vihāra. This 
place was famous all over the country as an important ‘sawing’ center.  At that time, there 
was a belief that if an aspirant voluntarily ends his life by putting ‘saw’ in this holy space, his 
aspiration will be fulfilled in reincarnation. Misguided by this delusion, thousands of 
devotees were sacrificed here. The idea of ‘cutting saws’ was so crazy that the number of 
people was increasing day by day.
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Dharmagoṣa Sūri was shocked by the scenes of genocide there.  The Brāhmina had 
fallen into such evil business so he was greatly surprised.  In the craze of aspired 
reincarnation, he preached to those who blew away the world and their present life and 
explained the greatness of human life.  People were impressed by his voice and saying.  
Inspired by him, everyone agreed to stay away from such evil. The leading Dinakara Bhaṭṭa 
became the supreme devotee of ācārya. As he liked the teachings of Jainism, he voluntarily 
accepted Jainism.

It is said that the people urged Dharmagoṣa Sūri to perform a miracle there. Only by 
means of miracles could such a terrible evil be eradicated. So Sūri agreed to perform a 
miracle.  He ordered 108 Kāṁbalī (thin blankets) and arranged them on top of each other 
and sat on top of these in Padmāsana posture.  As each bead of Navakāravalī (rosary) turned, 
a blanket was removed from under his seat. At the end of 108, all the blankets were removed, 
but Guru remained in his upper seating position as before. The people who saw this scene 
were very impressed.  Dharmagoṣa Sūri’s cheers appeared.  The ‘saws’ have since been 
thrown into the Gaṅgā River. After that the evil meaning of sawing was completely 
eradicated. Dharmagoṣa Sūri is credited with eradicating-rooting out such evil custom.

Dinakara Bhaṭṭa and his followers were socially ostracized by their castes-
communities because they had converted to Jainism.  Being in the minority in marriage 
matters, they had to face many difficulties.  Thus, Dharmagoṣa Sūri gathered-united the 
Saṅgha of Delhi and merged the novice Jains into the Osawāḷa caste.  On this occasion, like 
the Kṣatriya, Brāhmina who had accepted Jainism also got admission in Osawāḷa caste.  

In V.S. 1269 Ācārya bhagavaṅta came to Bhālāṇī town. Prince Hariyā, son of 
Kṣatriya Raṇamala of Paramāra tribe had converted to Jainism after listening to his sermon.  
A miraculous story is told in Paṭṭāvalī about the religion conversion.  Newlywed Hariyā died 
after being bitten-stung by a poisonous snake.   When Caritranāyaka, who on his way to 
Sthaṅḍila, near the cremation ground came to know about this story, he expressed his desire 
to see the body laid on the pyre. Knowing the Siddhapuruṣa, the cremation personnel 
showed him the dead body. For a while, the relatives calmed down with Sūri’s gesture.  It is 
said that Dharmagoṣa Sūri removed poison from the body of Hariyā under the influence of 
Gāruḍī maṅtra. In a few moments, the dead youth became conscious and sat up lazily! The 
friends and relatives were happy to see this.

With Dharmagoṣa Sūri’s teachings, Raṇamalajī’s family converted to Jainism and 
was merged with the Osawāḷa caste.  Descendants of Hariyā became famous from Hariyā 
gotra-clan. As the lineage progressed, this gotra also had several sub-branches. Hariyāśāha 
performed unprecedented devotion to Dharmagoṣa Sūri.  From Dharmagoṣa Sūri’s 
teachings in V.S. 1269 he built a magnificent Jinālaya of Śrī Śāṅtinātha bhagavāna and 
established the idol; he performed organized festivals.  The descendants of Hariyā clan 
continued the religious works started by him.  Descriptions of the descendants of 
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Hariyāśāha who held/received the gain are available from the ancient texts.  Along with the 
fragrance of that work, the memory of the awakening of the dynasty by Caritranāyaka will 
also remain woven forever. 

The wave of Dharmagoṣa Sūri’s influence had spread especially in his birth town in 
Rājasthāna. His rigorous wandering in his land was the main cause for this. The brief notes 
of the standard texts also say a lot in this regard.  As a result of this 500 bhāthī’s broke down, 
in Zālora the chief of Bīlha and many passionate people voluntarily embraced Jaina religion.  
Also Sākariā Śrīmālīs were established.

After above said preaching in Zālora, Dharmagoṣa Sūri came to Cittoḍa on great 
insistence of Dèdāśāha. Once on some festival occasion Dèdāśāha’s sister extended heartfelt 
invitation to 32 munis including Caritranāyaka for gocarī.  In fact she conspired to end the 
lives of the ascetics by mixing poison in the food.  Dharmagoṣa Sūri’ came to know this due 
to the power of meditation (dhyāna).  He told them not to go there.  This way the lives of 
many sages were saved. 

From the above said incident Caritranāyaka’s heart was deeply shocked. Who would 
not be shocked if the life of sage who made his homecoming for gocarī and through this 
spread the fragrance of noble ideals of religion becomes victim of such conspiracy? How 
will the Nirgraṅtha survive in difficult times? Many such thoughts touched the heart of 
Caritranāyaka.  The reign-goddess Cakèśvarī appeared before the meditating Dharmagoṣa 
Sūri and assured that “I will provide assistance to aṅcala-gaccha in difficult times as long as 
the rule of Bhagavāna Mahāvīra prevails” stated in Paṭṭāvalī.  In short, it seems that to the 
stunned sages and the passionate śrāvakas Caritranāyaka may have given the assurance at 
such occasion that divine power will be on the side of religion and all their doubts would 
have been dispelled.  

 Dharmagoṣa Sūri was traveling with 16 disciples once. On the way he met a 
Digaṁbara muni. Muni mocked the walking sages who were walking carrying the kavaṭhī 
etc. load by saying “Whom is this army attacking?” Smart guru also immediately responded 
promptly to this sorcery-taunting by saying “We have heard that one fellow brother of our 
gotra has become naked-nude, on him!” Digaṁbara muni was impressed by this piercing 
sarcastic saying and fell at his feet.  He remained a disciple of Dharmagoṣa Sūri all his life.   

When Dharmagoṣa Sūri came in contact with Ācārya Jayaprabhasūri of Zādāpallī 
gaccha under Mèwāḍa, his first meeting with him became a guru-disciple knot forever.  
Astonished by the eloquence of Caritranāyaka, Jayaprabhasūri accepted the asceticism of 
aṅcala-gaccha.  Dharmagoṣa Sūri taught him Yoga, principles etc., gave him the title of 
Ācārya. His śrāvakas also came to aṅcala-gaccha.  

Jayaprabhasūri’s instructive occasions are found in the Bhaṭṭa texts. In V.S. 1208 in 
Hastituṅḍa Jayaprabhasūri had enlightened Anaṅtasiṅha through knowledge. According to 
other references too there is name of Jayaprabhasūri here. Similarly in V.S. 1224 in Rāuta 
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Phaṇazera of Lolāḍā was awakened by Jayaprabhasūri; here also his name is mentioned.    
From teachings of Dharmagoṣa Sūri, in V.S. 1266 Bhīma of Cauhāna dynasty built a temple 
of Śrī Vasupūjya Swāmī in Ḍoḍa town.  Here also Jayaprabhasūri’s name as an adviser and 
preacher is found.  It is possible that he was present there with guru. There is no doubt that 
Dharmagoṣa Sūri’s disciple Jayaprabhasūri also became an influential ācārya.

The chief of Vidyādhara gaccha Somaprabhasūri in Siṅhanagara had established 
Caritranāyaka as his guru. This mention found in the standard-authority-reliable ancient 
texts is extremely important.  Caritranāyaka’s influential character can be seen clearly from 
this. Dharmagoṣa Sūri taught Yoga to Somaprabhasūri and accepted him as disciple.  The 
śrāvakas of Vidyādhara gaccha on this occasion entered aṅcala-gaccha. 

Evidence is found that many important institutions-establishments have been 
completed due to teaching of Dharmagoṣa Sūri.  In Aṅcala-gaccha’s one ancient hand-
written copy it is noted that – “V.S. 1236 Mahimāvādī Pārśva Pratiṣt ̣ḥā Dharmagoṣasūrīṇā”. 
This brief mention is also important.  The fact that this Paṭṭāvalī the notes include all 
important occasions of hundreds of years; thus this occasion can be said to be the most 
memorable event of those times.”  

In Śrī Jīrāpallī Tīrtha on Thursday, Āṣāḍha vada 8 in V.S. 1236, son of Āṁbaḍa of 
Ukèśa caste Udaya, and son of wife Udayādè Nèṇè due to the teachings of Dharmagoṣa Sūrī, 
on behalf of Dhanamala performed Dèvakulikā such a reputation can be ascertained from 
the article. The glory of Śrī Jīrāpallī Tīrtha was extraordinary in that era.  The heads of the 
aṅcala-gaccha have made significant contribution to development and growth of the Tīrtha; 
in which the works of Mèrutuṅgasūri, Jayakīrtisūri and Jayakèśarasūri will be unforgettable 
in the history of this pilgrimage. 

During the spiritual regime of Caritranāyaka many small-big incidents happened.  A 
brief review of it is presented here. Minister Kapardī’s descendant ombudsman named Nānā 
Visala due to the preaching of Dharmagoṣa Sūri spent one lakh rupee and with his 21 friends 
took dikṣā. Among the influential śrāvakas of Dharmagoṣa Sūri, the name of state approved 
Jètāśāha is also noteworthy.  In V.S. 1236 in Dhumalī town near Baraḍā hill he had built a 
Jètāvāva (step-well) by spending 1.5 lakh rupees.   There he received a lot of respect from 
the king Vikramāditya.   

A major part of Dharmagoṣa Sūri’s career is the comprehensive academic 
confederation. He was the first Sārasvata Paṭṭadhara to initiate Aṅcala-gaccha’s knowledge 
activity.  His fame as author of more than hundred texts is known from ancient evidence.  At 
places he is called Mahākavī-great poet.  All these references indicate his erudition.  
Unfortunately, with one exception, not a single one of his books became available today.  
One important reference with regard to his mainly written character texts is found at one 
place. Apart from that nothing special is known for his literary activities.  

In V.S. 1263 Dharmagoṣa Sūri composed a book called Śatapadī in Prākṛta.  This 
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book on ascetic-śrāvaka conduct was very profound so his disciple Mahèṅdrasūri published 
a simple version in Sanskṛta. A clear idea of Aṅcala-gaccha’s beliefs can come from this 
scripture.  Dharmagoṣa Sūri’s review of these beliefs is based on the Āgama graṅthas. Such 
a philosophical review of his also gives an idea of his vast reading, meditation and 
contemplation. It can be known from the maṅgalācaraṇa of Śatapadī that one of the ācārya 
took pride in his mind and raised one hundred prejudices; Dharmagoṣa Sūri responded by 
giving evidence of theories, based on declining techniques and texts referring to the 
principles. The present texts were born from that event is mentioned in the base of the 
scripture.  Western scholars have compared the style of this text to that of the Roman 
legislators.  Dharmagoṣa Sūri gained unparalleled fame through this scripture.  What is 
Aṅcala-gaccha? What is its idea body (framework)? What is its legacy? The answer to all 
these questions can be found only in this single scripture.

In the last chapter the samācārī has been compared with that of other gaccha. 
Through such comparative comparisons a refined form of contemporary ideology comes 
before us. Even in such a comparison, the author has nowhere resorted to sophistry or 
refuted the prohibitions of any party. An illustration of how constructive Dharmagoṣa Sūri’s 
approach was can certainly be found in this text.  This book gives a new look to 
contemplative literature. In that sense, it is worth many.  

In V.S. 1268 after living a life of 60 years, Caritranāyaka observing aṇaśaṇa passed 
away in Timipura.  With the departure of this third Paṭṭadhara, the era of the influential trio of 
the rising time-period of Aṅcala-gaccha came to an end.  The distinguishing feature of this 
phase was that during this time the shape of the gaccha was completely molded and placed 
on a solid foundation.  There is no doubt that Dharmagoṣa Sūri’s contribution in this 
departure will be recorded in gold letters. 

Swastika  Kuṁbha Vardhamāna Mīna-yugala
 (fish-pair)

Naṅdāvarta Siṅhāsana 
(Throne)

Śrīvatsa Darpaṇa 
(mirror)



Support graṅtha- Guṇasthāna Kramāroha   - Pūjya Ācārya Ratnaśèkharasūri

Ś ṇailèśīkara a
 e¡bofrH$aUma§^r, dnþ̀ m}Joggyú_Ho$ &

{Vï>ÞþÕdm©ñnX§erK«§ `moJmVrV§{``mg{V &&102&&
Śailèṣīkaraṇāraṁbhī, vapuryogèsasūkṣmakè |
Tiṣṭannuddharvāspadaṁśīghraṁ yogātītaṁyiyāsati || 102 ||

Meaning: Kèvalī Bhagavaṅta whose life span is only five syllables of ‘hṛ’ and 
whose body is ‘still-calm’ like a mountain, they have the form of sailèśī karaṇa as the fourth 
base/foundation of Śukla dhyāna || 102 ||

Staying in sūkṣma kāyayoga remaining still like a mountain that is only sailèśī 
karaṇa; beginning this sailèśī karaṇa he becomes ready to move to the fourteenth ayogī 
guṇasthāna.

Now he tells what happens at the end of sayogī kèvalī guṇasthāna –
  Añ`m§V|JmoX`ÀNo>XmV ñdàXoe KZËdV: &
H$amoË`§ Ë`m§Jg§ñWmZ {Ì^mJmoZmdJmhZ_² &&103&&

Asyāṁ tèṁ godayacchèdāta svapradèśa ghanatvata: |
Karotyaṁ tyāṅgasaṁsthāna tribhāgonāvagāhanam || 103 ||

Meaning: At the end of sayogī guṇasthāna audārika dwika, vihāyogati dwika, 
pratyèka trika, saṁsthāna ṣaṭaka, agurulaghu catuṣka, nirmāṇa nāma karma, Taijasa 
Kārmaṇa dwika, first saṅghayaṇa, svara dwika and one vèdanīya, these 30 prakṛti in their 
rising are severed/dissolved. Due to severing of the rising of the aṅgopāṅga (body-body 
parts) karma the length of the body at the end is reduced by one third length (tripartite). 
Normally, the soul pervades the entire body but here because its hollow parts get filled it 
reduces by 1/3 part to a 2/3 solid part of the body. (If the body is six feet, then 1/3 less means 
reduces by 2 feet so and 2/3 means 4 feet length (avagāhanā) remains.)  || 103 || 

At this Guṇasthānaka there is only one baṅdha of vèdanīya karma. Forty-two prakṛti 
are rising and eighty-five (85) prakṛti are in sattā.

(14) Ayogī Gu asthānaṇ
 AWm`mo{JJþUñWmZo, {Vð>Vmo@ñ` {OZo{eVþ: &
bKþn§MmjamoMmamoÀ`ma, à{VV¡dm{ñW{V^©doV² &&104&&
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Athāyogiguṇasthānè, tiṣṭhatoasya jinèśitu: |
Laghupaṅcākṣarocāroccāra, pratitaivāsthitirbhavèta || 104 ||

Meaning: When Kèvali Bhagavaṅta stops/closes the subtle (sūkṣma) kāyayoga, 
there itself the important task of separating the soul from the body has already been done. As 
soon as the rest of the karmas are destroyed-decayed the soul reaches the siddhaśīlā in one 
samaya. The state of the fourteenth guṇasthānaka lasts only for the time taken to pronounce 
the five ‘hṛsva letters’ - a, e, u, ṛ, lṛ (lowercase) || 104 ||

 VÌm{Zd¥{ÎmeãXmÝVþ§g_þ{ÀN>Þ{H«$`mË_H$_² &
MVþWª^d{VÜ`mZ-_`mo{Jna_o{ð>Z: &&105&&

Tatrānivṛttiśabdāṅtuṁ samucchinnakriyātmakama |
Caturthaṁbhavatidhyāna-mayogiparamèṣṭhina: || 105 ||

Meaning: Ayogī bhagavaṅta at ayogī guṇasthānaka has fourth Śukla dhyāna by the 
name samurcchinnakriyā. Its form will be told later on.  This dhyāna name ends with word 
anivṛtti.  Hence the name of this dhyāna is ‘samurcchinnakriya anivṛtti’|| 105 ||

g_þ{N>Þm{H«$`m`Ì gyú_`moJm{Ë_H$m{n{h &
g_þ{N>Þ{H«$`§àmoÎH§$, VX²Ûma _þ{º$ doí_Z: &&106&& 

 Samucchinnākriyāyatra sukṣamayogātmikāpihi |
 Samucchinnakriyaṁprokataṁ, tadadwāra mukti vèśmana: || 106 ||

Meaning: The meditation in which subtle kāyayoga actions are completely retired, 
that dhyāna is called ‘samurcchinnakriya nivṛtti’. This dhyāna is similar to the ‘entrance’ to 
the palace of liberation  || 106 ||

Xohm{ñVËdoñË``mo{JËd§ H$WVX²KQ>Voà^mo &
Xohm^mdoVWmÜ`mZ§, XþK©Q§> KQ>Vo H$W_² &&107&&

Dèhāstitvèstyayogitvaṁ kathatadghaṭatèprabho |
Dèhābhāvètathādhyānaṁ, durghaṭaṁ ghaṭatè katham || 107 ||

Meaning: The disciple asks the question to the guru, "O Lord! Despite a subtle 
kāyayoga how the ayogi state can be reduced?” || 107 ||

How dhyāna is possible if the body lacks subtle activity (sūkṣma kāyayoga)? In the 
absence of the body there should also be absence of dhyāna because without body how can 
we meditate?

      Ācārya bhagavaṅta answers the question of the disciple-
 dnþfmoÌm{Vgyú_Ëdm  ÀN>rKo«̂ m{dj`ËdV: &
H$m`mH$m`©g_W©ËdmV²  g{VH$m`oß``moJVm &&108&&
VÀN>araml`mX²Ü`mZ _ñVr{VZ{daþÚVo &
{ZOeþÕmË_{MÐþn {Z^©amZÝXem{bZ &&109&&
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Vapayaṣotratisūkṣmatvā cchīghrè bhāvikṣayatvata: |
Kāyākāryasamarthatvāt  satikāyèpyayogatā || 108 ||
Tatccharīrāśrayāddhyāna mastītinavirudyatè |
Nijaśuddhātmacidrupa nirbharānaṅdaśālina || 109 ||

Meaning: O disciple! This is subtle kāyayoga of ayogī guṇasthāna, yet he is called 
ayogi because that yoga is extreme subtle kāyayoga. Again that kāyayoga is going to be 
destroyed soon. Also this subtle kāyayoga is incapable of becoming a means-an instrument 
for any action. That is why even if there is a subtle kāyayoga, it is called Ayogī.

Despite presence of body or support of subtle kāyayoga yet it is dhyāna – there 
should be no opposition to this. He is Paramèṣṭhī at this ayogī guṇasthāna who enjoys very 
much in his pure soul-substance therefore there is nothing wrong in calling it meditation-
dhyāna. || 108 – 109 ||

Niścaya - Vyavahāra  in Dhyāna - Determining behaviour in meditation
 AmË_mZ_mË_ZmË_¡d, Ü`mVmÜ`m`{V VËdV: &
Cn_MmañVXÝ`mo{h, ì`dhmaZ`m{lV: &&110&&

Ātmānamātmanātmaiva, dhyātādhyāyati tatvata: |
Upamacārastadanyohi, vyavahāranayāśrita: || 110 ||

Meaning: Kèvali Bhagavaṅta at ayogī guṇasthāna thinks from viewpoint of 
determining, he meditates only on his soul with his soul-substance and the meditation 
described as aṣtāṅgayoga dhyāna is absolutely practical dhyāna || 110 ||

{MÐynmË__`moJmoJr, Ý`þnmÝË`g_`o ÐþV_² &
`þJnV²fn`oV² H$_©-àH¥${VZm§ {Ûgá{V_² &&111&&                                                  

Cidrūpātmamayogogī, nyupāntyasamayè drutam |
Yugapatṣapayèt karma-prakṛtināṁ dwisaptatim || 111 ||

Meaning: At the Ayogī guṇasthāna kèvalajñānī yogi in the penultimate time of 
Ayogī guṇasthāna consumes seventy two (72) karma prakṛti. || 111 ||

Which are these seventy-two prakṛti is stated-  
Xoh ~§YZ g§KmVm àË`oH§$n§Mn§M M &
A§Jmonm§JÌJ`§ M¡d, fQ>²H$g§ñWmZ g§kH$_² &&112&&

Dèha baṅdhana saṅghātā pratyèkaṁpaṅcapaṅca  ca |
Aṅgopāṅgatragayaṁ caiva, ṣaṭakasaṁsthāna saṅjñakam || 112 ||

Meaning: Body , bondage-baṅdha , saṅghātana , body-bodyparts , saṁsthāna  are 5 5 5 3 6

24 prakṛti || 112 ||
 dUm©: n§M agm: n§M, fQ>²H§$g§hZZmË_H$_² &
ñnem©ï>H§$ M J§Ym¡ Ûm¡, ZrMmZ{X`Xþ ©̂J_² &&113&&
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Varṇā: paṅca rasā: paṅca, ṣaṭkaṁ saṁhananātmakam |
Sparśāṣṭakaṁ ca gaṅdhau dwau, nīcānadiyadurbhagam || 113 ||

Meaning: Five colours-taints varṇa , five rasa , six saṅghāyatana , eight touches , 29 34 40 48

two smells , nica gotra , anādèya nāma karma  and daurbhāgya nāma karma  50 51 52 53 || 113 ||
 VWmJþaþbKþËdm»`-_þnKmVmoÝ`K{VVm: &
{Z_m©U_`n`m©á-_þÀN>mdmgœm`eñVWm &&114&&

Tathāgurulaghutvākhya-mupaghātonyaghatitā:    |
Nirmāṇamayaparyāpta-mucchāvāsaśvāyaśastathā || 114 ||

Meaning: Agurulaghu nāmakarma , upaghāta namakarma , parāghāta nāma 54 55

karma , nirmāṇa nāmakarma , aparyāpta nāmakarma , śvāsośvāsa nāmakarma , and 56 57 58 59

āyuṣya nāma karma   60 || 114 ||
{dhm`moJ{V`þ½_§M, eþ̂ mñW¡̀ ©Û`§n¥WH$² &
J{V{X©ì`mZþnyduM, àË`oH§$M ñdaÛ`§ &&115&&

Vihāyogatiyugmaṅca, śubhāsthairyadwayaṁpṛthak |
Gatirdivyānupūrvī ca, pratyèkaṅca svaradwayaṁ || 115 ||

Meaning: Śubha vihāyogati , aśubha vihāyogati , śubha nāma karma , aśubha 61 62 63

nāma karma , sthira nāma karma , asthira nāma karma , dèvagati , dèvanupūrvī , 64 65 66 67 68

pratyèka nāma karma , susvara nāma karma , and du: svara nāmakarma  69 70 71 || 115 ||
 doÚ_oH$Va§Mo{V, H$_©àH¥$V`:Ibþ &
Ûmgá{V{a_m_þ{º$AnþarÛmamJ© bmon_m: &&116&&

Vèdyamèkataraṁcèti, karmaprakṛtaya:khalu |
Dvāsaptatirimāmukti apurīdwārārga lopamā: || 116 ||

Meaning: At the fourteenth Guṇasthānaka one’ śātā or aśātā vèdanīya, these 
seventy-two prakṛti are consumed before one samaya is left. Describing how these seventy-
two prakṛti are, he says these are like the strong-latch/lock of the door of the gate of mukti-
nagarī (liberation-town). Just as by putting strong-latch/lock behind any door it becomes 
difficult to open, similarly as long as these seventy-two prakṛti remain, until then the jīva 
cannot enter the mukti-nagarī.  Hence it is like strong-latch/lock || 116 ||

 AÝË`oøoH$Va§doK§Y - _mXo`Ëd§MnyU©Vm&
ÌgËd§~mXaËd§{h _Zþî`m`þœgÚe: &&117&&&

Antyè hyè kataraṁvèghaṅdha - mādeiyatvaṁcapūrṇatā |
Trasatvaṁbādaratvaṁhi manuṣyāyuśvasadyaśa: || 117 ||

Meaning: At the end time of Ayogī kèvalī guṇasthāna, one-vèdanīya , ādèya nāma 1

karma , paryāpta nāma karma , trasa nāma karma , bādara nāma karma , manuṣyāyu  and 2 3 4 5 6

yaśa nāmakarma, these prakṛti are destroyed by Kèvali Bhagavaṅta.  || 117 ||
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Z¥J{VümZþnyduM, gm¡̂ m½`§MmoƒJmoÌVm &
n§MmjËd§VWm VrW©-H¥$Þ_o{VÌ`moXe &&118&&

Nṛgatiścānupūrvīca, saubhāgyaṁcoccagotratā |
Paṅcākṣatvaṁtathā tīrtha-kṛnnamètitrayodaśa || 118 ||

Meaning: also manuṣya gati nāma karma , manuṣyānupūrvī nāma karma , 8 9

saubhāgya nāmakarma , paṅcèndriya jāti nāma karma , and Tīrthaṅkara nāma karma  he 10 12 13

destroys-wanes-decays all these thirteen prakṛti.  || 118 ||

j`§ZrËdmgboH$mÝV§, VÌ¡dg_`od«OoV² &
bãYm{gÕËdn`m©̀ : na_oð>rgZmVZ: &&119&&

Kṣayaṁnītvāsalèkāntaṁ, tatraivasamayèvrajèt |
Labdhāsiddhatvaparyāya: paramèṣṭhīsanātana || 119 ||

Meaning: At the end of the fourteenth guṇasthānaka Kèvalī Bhagavaṅta after 
destroying-decaying the aforesaid thirteen prakṛti ‘in one samaya’ goes to the place-seat at 
the end of the loka ...goes into liberation. Attains the Siddha-hood, siddha accomplishes 
equivalent || 119 ||
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The few moments found between birth and death only is that life.  The jīvas since 
birth keep dreaming new-new dreams...If you get the company of puṇya-auspiciousness 
the dreams come true...succeed...But, sometimes the rise of sin does not allow even our 
ordinary dreams to come true.  The life of jīva stuck in puṇya (virtue-success) and pāpa 
(sin-failure) sometimes feels frustrated in failure, or sometimes becomes arrogant-
stubborn due to pride in success. But he does not even realize in his dream that by becoming 
proud for the things attained through virtue...by arrogance that thing becomes rare in the 
next life...if one gets it becomes inferior-abject...

Let us look at our lives...somewhere is such arrogance... haven’t we become mad in 
such pride?

From rising of puṇya we get beauty...
From rising of puṇya we get prosperity-growth...
From rising of puṇya we get achievement-yield...
From rising of puṇya we get knowledge...
Just on getting something, it should not make you feel happy.  After obtaining the 

thing, it needs strength to digest it...If it does not have strength to digest, then it becomes 
indigestible...the thing becomes harmful instead of benefitting us...that is why the great 
men have shown wonderful principles. The acquisition of knowledge is a tool; the end-
objectivism is only the decay and subsidence of Mohanīya karma. If knowledge does not 
decay or alleviate the Mohanīya karma then this knowledge is ignorance.  Such knowledge 
can never do well to the soul...

The voice (sound) of the Jinèśvara Paramātmā’s triumphant rule is calling 
us...Human! Wake up from the sleep of fascination-infatuation...make the most of these 
moments of life...once it goes out of hand it is difficult to get it again...

After getting triumphant regime...knowingly-unknowingly if trapped in the 
infatuation we lose despite getting the thing and those jiva who got out of infatuation then 
found the path of soul-welfare. In life what did you get?  You didn’t get? It doesn’t matter 
and is not important but how much self-welfare you attained? Through this is only 
conceivable.  What are the types of arrogance-intoxications and how the jīva trapped in it 
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got out, this beautiful thing has been explained by Kalikāla Sarvajña Hèmacaṅdrācārya 
Mahārāja.   

Come on!  We try to understand. 
Om{Vbm^Hþ$b¡œ`©~baþnVn: & 
Hþ$d©Z _X§ nþZñVm{Z hrZm{Z b^Vo OZ: &&

Jātilābhakulaiśvaryabalarupatapa: |
Kurvana madaṁ punastāni hīnāni labhatè jana: || 

-Hèmacaṅdrācārya 
Meaning: Caste, benefit, dynasty, wealth, strength, form-appearance, penance and 

knowledge; arrogance-intoxication of these eight things, in next birth these are obtained 
inferior in life...jīva gets weaker things...||

Caste – Arrogance
To be proud that I am of the best caste...be haughty...be mad that is called 

caste-arrogance.  
Due to this caste-arrogance muni Harīkèśī was born in the cāṅḍāḷa clan (kuḷa).
Looking at our lives today, we realize that there is something less...some deficiency 

in our life than our ancestors...than the people around us... than your loved ones...
Some people are more beautiful than us...we see flaws in our appearance...we are 

trying to get the best look...the beauty parlor seen in every street today shows that our look 
is not what we want....

Sometimes we see a defect in strength ...we are weak...others seem to be 
strong...how many powders-lick the jīva eats to get strength...how many tonic pills we 
eat...tonics we drink...somewhere we go to exercise...go to Yoga...when winter comes we 
eat almond pāka...sālama pāka and aḍadiyā pāka and struggle to get strength... 

Somewhere seeing someone fast for one month (māsakṣamaṇa), he assumes to do 
it himself, but in one fast he loses his nerve...he can never move forward in penance...

In the study of scriptures...there is a lot of hard work in memorizing the verses, but 
the result is zero...even if there is will-there is effort yet there is a failure...

All this things are seen, heard and experienced in daily practice but we have never 
tried to find the reasons behind all these happenings... Parama Pūjya Hèmacaṅdrācārya 
reveals the secret of all this here. Before becoming arrogant for any kind of pride one must 
think about what will be its consequences?

Benefit-Arrogance (Lābha Mada)
To be proud of gaining power and wealth...to be foppish-dandyish about 

riches...to keep pride that is called benefit-arrogance...
Koṇika and Cakravartī Subhūma built power arrogance due to which they lost their 
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lives and got into misery-trouble...
Today, the arrogance of power is seen at every step.   Koṇika’s arrogance of power 

was such that he became arrogant and fought war with King Cèḍā, the supreme worshiper 
of Lord Mahāvīra, in which millions of human beings were killed.  Once Prabhu Mahāvīra 
told him that he would go to the sixth hell in the afterlife at the end of his life, he said 
proudly, “Why should I have the sixth hell? Not the seventh?”  

The reason for the vile mood of Koṇika who once had taken out a splendid 
procession of Prabhu Mahāvīraswāmī was arrogance of power-benefit.

In such a conceit, many jīva forget the way.  It binds that karma which should not be 
bound...

Subhūma was Cakravartī...was the lord of 6 continents...
Fourteen gems were present...16000 gods were present in the service...yet what 

was the result of conceit?
gþ̂ y_ Zm_o AmR>_mo MH«$r, H$_o© gm`a Zm§»`mo,
gmoi ghg ̀ jo C^m§ XrR>mo, nU H$rUhr Z{d am»`mo...

Subhūma nāmè āṭhamo cakrī, karmè sāyara naṅkhyo,
Soḷa sahasa yakṣè ubhāṁ dīṭho, paṇa kīṇahī navi rākhyo... 

Meaning: Simultaneously the 16000 gods thought of leaving the 'carma ratna' on 
the ocean and Cakravartī Subhūma became partner in the misfortune of drowning in the 
sea...

King of Laṅkā also became proud of his wealth and power that he got from virtue 
and, lord of Laṅkā went to hell.  Do we want to prevent ourselves from such misfortune? 
...do we want to move towards sadagati? ...so in order not to fall prey to any such conceit, 
constant awareness... caution is needed.

No one’s pride, arrogance or conceit has lasted...it has never moved a jīva towards 
good fortune. 

Similar to benefit-arrogance the soul is dragged towards misfortune by arrogance 
of clan-ancestry  -lineage-race-breed too...

Clan (Gotra) -Arrogance
In the 8 types of arrogance (madness-intoxication), clan-arrogance is at third place.  

After introducing cast and benefit arrogance let us understand clan-arrogance.
I am like that...my ancestors-elder were like that...my clan is like that... this 

way show clan arrogance...pride...is described as clan-arrogance.
Jīva of Mahāvīraswāmī in birth of Marīci showed clan-arrogance...and bound the 

lower clan (nīca-gotra) karma; and had to suffer in multiple births...  
After saluting Dèvādhidèva Ādinātha bhagavaṅta, King Bharata questioned – 

“Prabhu! Is there any future Tīrthaṅkara soul in your samavasaraṇa?
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Prabhu Ādinātha bhagavaṅta answered–“Bharata! This Marīci, who appears in the 
guise of a Tridaṅḍī, in the Avasarpīṇi time-period will go on to become the last or the twenty 
fourth Tīrthaṅkara in this Bharata region.”

King Bharata rejoiced...From dèvādhidèva he came to where Marīci was standing 
and knowing him as the future Tīrthaṅkara started saluting with joy... while worshipping he 
said- “Hèy Marīci!   I am not saluting you in Tridaṅḍī guise but your soul will become 
Mahāvīra, the twenty fourth Tīrthaṅkara in the Bharata region.  I salute the future 
Tīrthaṅkara.

After King Bharata left, Marīci started dancing...Who am I?  How superior is my 
clan? 

My grandfather was the first Tīrthaṅkara...my father first Cakravartī...I am also 
future Tīrthaṅkara...Oh thy arrogance! You even made the soul of the future Tīrthaṅkara 
lose his sense-consciousness.   That very moment Marīci acquired lower clan.  He 
wandered in multiple births and in the birth of Tīrthaṅkara he had to spend 82 nights in the 
Brāhmina clan.

^d _hmoQ>m H$hrAo, à^þZm gÎmmdre Omo, _ar{M {ÌX§S>r Vo _m§ho, ÌrOo ̂ do ao Omo.

{Vhm§ ̂ aV MH«$rœar d§Xo Amdr OmoB Omo Hþ$bZmo _X H$ar ZrM JmoÌ ~m§Ü`þ§ Vo hdo ao Omo...
Bhava mahoṭā kahīè, prabhunā sattāvīśa jo.
 Marīci Tridaṅḍī tè maṁhè, trījè bhavè rè jo. 
Tihāṁ Bharata cakrīśvarī vaṅdè āvī joi jo 
kulano mada karī nīca gotra bāṅdhyuṁ tè havè rè jo...

Aiśvarya (Grandeur)-Arrogance
To be proud of...to boast...to become arrogant about the grandeur-greatness 

gained from the rise of virtue (puṇya) karma is described as ‘aiśvarya-arrogance’...
King Daśārn ̣ạbhadra had shown this arrogance when he went to salute Prabhu 

Mahāvīraswāmī. King Daśārn ̣ạbhadra, who came out to pay homage to the Lord, 
performed a beautiful welcome procession. When he left his palace he had the sentiment of 
devotion for Paramātmā but reaching nearer to the samavasaraṇa the grandeur arrogance 
took place in the mind of the king. The king started thinking “Nobody must have done such 
a procession...How rich am I?  What a beautiful procession I have done?” The king was 
surrounded by such conceit.

Saudharma Indra coming from the front was happy to see this procession...also saw 
the sentiments of mind...felt unhappy; oh my fellow ritualistic will lose despite such 
grandiosity due to his sentiments? In pride will he lose the fruit? To remove his pride...due 
to godly deceit/illusion a magnificent-stunning procession descended from the sky in front 
of him...

In front of Lord Indra’s grandeur, his riches felt faint...But, King Daśārn ̣ạbhadra 
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that day as if had decided to defeat Lord Indra...so after listening to Prabhu’s dèśanā-
sermon he prayed to the lord for initiation...he accepted initiation...from king he became 
monk...

Indra came and bowed at his feet ...as if he said “Daśārn ̣ạ! You won, I lost.”
Many souls have gone astray from the conceit/ego of religious worship.  

Daśārn ̣ạbhadra was fortunate that he met Indra who awakened him...so that he could 
achieve self-welfare...the pride of grandeur destroys aiśvarya in the next birth-interval. 
What we get in this world is the fruit of our virtues...the grandeur lasts till our virtues are 
present...with the destruction of virtue (puṇya) the destruction of grandeur is certain; so let 
us not boast of such momentary auspiciousness and earn aṅtarāya karma (obstacle) for life-
transformation.              (kramaśa:)

Samyag Jñ śāna Vi ārada - Study Book 9

21


