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(Stotra — Meaning — Arcanum (Insight))

Santistava - Laghusanti

Base:-
(Vijaya — Jaya — Navaratna — Mala)
Bhavatu namaste Bhagavati!, Vijaye! Sujayé! paraparairajite! |
Aparajite! Jagatyam, Jayatiti Jayavahe! Bhavati! || 7 ||
Word Meaning
Bhavatu - ho! Ajite! - Hey Ajita!l
nama: - salutation Aparajite! - Hey Aparajital
té - to you Jagatyam - in the world, in
Bhagavati! - Hey Bhagavati! Jambudwipa
Vijaye! - Hey Vijaya! Jayati - wins- triumphs
Sujayé! - Hey Sujaya! iti - so
paraparai: - with paraphernalia and Jayavahé! - Hey Jayavaha!
other secrets Bhavati! - Hey Bhavati!

Meaning-Integration:-

Hey Vijaya! Hey Sujaya! Hey Ajita! Hey Aparajita! Hey Jayavaha! - Hey Bhavati!
Your power triumphs in the world with the supreme secret, so offer obeisance...7
Base:-

Sarvasyapi ca sanghasya, bhadra-kalyana-mangala-pradadé!|
Sadhunam ca sada Siva-sutusti-pusti-prade! Jiya: || 8 ||

Word Meaning

Sarvasya - to all ca-aswellas

api ca - also, again, too sada - persistent, ceaselessly, -continually
sanghasya - to sangha Siva-sutusti-pusti-pradeé! Give benefit-
Bhadra-kalyana-mangala-pradadé! - -contentment-advocacy

giver of elite, welfare & auspiciousness  Jiya: - you win
Sadhunam - to sadhus

Meaning-Integration:-

Giver of elite, welfare and auspiciousness to the entire sangha as well as giver of an
environment without nuisance, benefit, contentment and advocacy to the Sramana sangha,
Hey Deévi! You triumph-you win...8
Base:-

Bhavyanam krtasiddhé!, Nivrtti-nirvana-janani! Sattvanam! |
Abhaya-pradana-nirate! Namoastu svastipradé! Tubhyarm || 9 ||
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Word Meaning

Bhavyanam - Glorious, Majestic
worshiper

krtasiddhe! - Hey krtasiddha! Hey giver of
accomplishment!

nivrtti-nirvana-janani! - Causal in peace
and eternal happiness

Sattvanam! Cream of achievers,
accomplishers

Meaning-Integration:-

Abhaya-pradana-nirate! - Eager to

- donate fearlessness
Nama:astu - we bow down
svastipradeé! - Giver of well-being
Tubhyarm - to you

Giver of accomplishment, peace and eternal exultancy to the majestic (bhavya) jiva
and eager to give fearlessness and well-being to the cream of worshipers, Hey Dévi! 1 pay

my obeisance...9
Base:-

Bhaktanam jantanar, Subhavaheé! Nityamudyate! Dév! |
Samyagadrstinam, dhrti-rati-mati-buddhi-pradanaya|| 10 ||
Jinasasana-niratanam, santi-natanam ca jagati janatanam |
Sri-sampata-kirti-ya§o-vardhani! Jaya dévi! Vijayasva || 11 ||

Word Meaning

Bhaktanam jantiina - worshiper's
subhavahé! - Doer of good/auspicious
Nityam - always, invariably

udyate! - Enterprising! Prompt/eager
Dévi! -Hey Devi!

Samyagadrstinam - to samyagdrstijiva
dhrti-rati-mati-buddhi-pradanaya - to
give stability, delight-glee, intellect, the
power to decide right from wrong.

Dhrti - stability, rati - delight, mati—
power of thinking, buddhi - the power
to decide right from wrong.

Meaning-Integration:-

Jinasasana-niratanam, ca - devoted
to Jainism and worshiper of Santinatha
Bhagavana

jagati - in the world

janatanam - to the people
Sri-sampata-kirti-ya§o-vardhani! —
-increases wealth, property, fame and
glory-reputation

Jaya - youbecome victorious

dévi! - Heydevt!

Vijayasva - you win

Doer of auspicious for the worshippers, eager to give stability, delight-glee,
intellect, the power to decide right from wrong to the samyagdrsti jiva, devoted to Jainism
and giver and grower of wealth, property, fame and glory-reputation to the people who bow
down to Santinatha bhagavana Hey Dévi! You win in this world! You triumph! ...10-11

Base:-

Salilanala-visa-visadhara-dusta graha-raja-roga-rana bhayata: !
Raksasa-ripugana-mari-caureti-Svapadadibhyaha: || 12 ||

Atha raksa raksa suSivar, kuru kuru santirh ca kuru kuru sadéti |
Tusti kuru kuru pustir, kuru kuru svastim ca kuru kuru tvama || 13 ||
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Word Meaning

Salilanala-visa-visadhara-dusta graha-
raja-roga-rana bhayata: water, fire,
poison, snake, wicked-evil planets, king,
disease and war- from these 8 fears.

raksa raksa - save me, protect me
susivam, kuru kuru - remove nuisances
santirh ca kuru kuru - and do peace
sada - incessantly, forever more

iti - iti ends, terminates

tusti kuru kuru - make content, make
content

pustirh kuru kuru - confirm it, confirm it
svastim ca kuru kuru -make us safe, make
us well

tvama—you

Salila-water, anala-fire, vi§a-poison,
visadhara-snake, dustagraha -
inauspicious planets, rana - war

Raksasa - ripugana - mari - caureti -
svapadadibhyaha: nuisance from demon,
enemy groups, plague, thief, animals
Atha-now

Meaning-Integration:-

Again please protect us from fear of water, fire, poison, snake, evil planets, the king,
the battle ground, nuisance of demon, the enemy group, plague, hunter animals, and from
nuisances of ghosts, vampire and §akini protect us! Protect us! Free us from nuisances, free
us from nuisances; make peace, make peace, give satisfaction, give contentment, confirm
this, confirm this, make us well, make us safe...12-13
Base:-

Bhagavati! Gunavati! Siva-§anti-tusti-pusti-svastiha kuru kuru jananama !
Omiti namo namo hram hrim hruri rha: ya: ksa: hrirh phiita phita svaha || 14 ||

Word Meaning

Bhagavati! - He¢y Bhagavati!
Gunavati! - Hey virtuous! Having three qualities, Virtues: satva-essence (distillate), rajasa
and tamasa-ignorance-gloom-darkness-
Siva - §anti - tusti - pusti - svasttha kuru kuru - do innocence, peace, satisfaction,
confirmation and do safety and wellness here.
jananam! - To the people

d namo namo hrarm hrirh hrurh rha: ya: ksa: hrim phiita phiita svaha - this is one type
of mantra of goddess (sodast)
Meaning-Integration:-

Heéy Bhagavati! Hey virtuous! You bring innocence, peace, satisfaction-
contentment, and confirmation and do safety and well-being to the people here. * § namo
namo hrarh hrim hrurh rha: ya: ksa: hrirh phtta phiita svaha’...14
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SriDandakal(Bunishment))Brakarana

Sr1 Gajasara Muni

Gati-Agati dwara
A3 913 IO, Yot UEh EIs U oTael |
gedTs 3191 g, fyerams ferr afg sifer 113611

Téu vau gamane, pudhavi pamuhanmi hoi paya navage |
Pudhavai thana dasaga, vigalai tiyarh tahim janti|| 36 ||
Meaning: The journey-gati of téukaya and vayukaya etc. to prthvikaya is with
reference to the nine padas. The life forms which come out of Prthvikaya’s ten categories
take birth in the three dandaka of vikaléndriya; and the jiva of three vikaleéndriya go to the ten
padas of prthvikaya || 36 ||
The gati of teukaya and vayukaya is towards nine categories (padas) of prthvikaya.
The nava-padas included are prthvikaya, apakaya, téukaya, vayukaya, vanaspatikaya,
beindriya, téindriya, and caurindriya and tiryanca pancendriya.

Téukaya =) [ Prthvikaya etc., nine padas ] <= Vayukaya

The gati of ten prthvikaya etc. dandakas is seen towards three dandakas of
vikaléndriya (beindriya, T¢indriya, Caurindriya).
The gati of 3 dandakas of vikaléndriya is seen towards ten padas of prthvikaya.

Beindriya —> —> Béindriya
Teindriya —> | Prthvikaya etc., |—> Teindriya
Caurindriya —> ten padas —> Caurindriya
(Agati) (Gati)

anToT 3pToT sTe, faRaTor ware Sfta amoRg |
Ay Sife Avpen, a3 a8 f§ & sifa 113010

Gamana gamanari gabbhaya, tiriyanam sayala jiva thanésu |
Savvatha janti manua, téa vaa hirm no janti|| 37 ||
Meaning: The gati-agati of garbhaja tiryanca occurs in all dandakas. Garbhaja
manusya are born in all dandakas. But teukaya and vayukaya jiva do not take birth in
manusya dandaka || 37|
All jiva of all dandaka can have garbhaja tiryanca gati. And again garbhaja tiryanca
life- forms are born in all dandaka.
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Ekéndriya
Vikaléndriya
Tiryanca Pancéndriya
Manusya

Déva

Naraka

(Agati)

RERER,

~

N

Garbhaja
Tiryanca
Panceéndriya

~

-

Ekéndriya
Vikaléndriya

Manusya
Déva
Naraka
(Gati)

L

Tiryanca Pancéndriya

Prthvi-apa-vanaspatikaya —>
Vikaléndriya —>
Tiryanca pancéndriya —>

Déva —> Y
Naraka —>
(Agati)

Ekéndriya
Vikaléndriya
Tiryanca Pancéndriya
Manusya

Déva

Naraka

(Gati)

A

(24) Véda (Sexual Characteristic- Linga) dwara

o1 orer o oy, et e rsfire b |

o foret sIR3R, sTgAaait g3 39T 113¢ |

Veya tiya tiri narésu, itthi purisoya cauviha suresu |

Thira vigala naraesu, napumsavéo havaiégo || 38 ||
Meaning: With reference to sexual characteristic, Tiryanca and Manusya have all
three véda. The four types of déva/deities have two veda, stri-véda and purusa-veda. The five
sthavara, vikaléndriya and naraki jiva have only one napumsaka veda. || 38 ||
The veéda-linga is three in all — purusa-veda, stri-véda and napurhsaka veda. All these
three véda are present in garbhaja tiryanca pancendriya and manusya dandaka.
With reference to the 13 dandaka of the four types of déva/deities, they have only two
types of védai.e. purusa véda and stri veda.
Five of Prthvikaya etc., three of béindriya-t¢indriya-caurindriya and one of naraka,

these nine dandakas have only one napurhsaka veda.

Veéda-Linga (Sexual Characteristic)
Dandaka No. Name of dandaka Veda
2 Tiryanca pancéndriya (3) str1veda — purusa véda
Manusya napumsaka véda
13 Déva/deities 2)
purusa veda — stri veda
9 Sthavara - five , 1)
Vikalendriya - three, Naraka - one [napurnsaka veda

5
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The Influencer-dominator-impresser Acarya bhagavanta of Jaina Reign
“Satapadi” pioneer/originator/pathfinder Support volume:

, Acalagaccha
(17) & IDIhArmATOSOSTIA digdarsana

Sri Parsva

He was born in V.S.1208 in Mahavapura under Maravada. The name of his former
asrama was Dhanadatta kumara. The crown of Srimali caste ombudsman Sricanda was his
father. Rajalade was the mother. Dhanadatta received the sacraments of religion in the
mouth since birth. It was the sacraments that led him to the path of renunciation.

In V.S. 1216 head of the Ancala-gaccha, Jayasinhasiiri while doing rigorous
strolling entered Mahavapura. Stiri’s voice awakened eight-year-old Dhanadatta kumara.
The child’s aspiration to become the wayfarer on the path of renunciation awakened. So he
obtained permission of his parents and was accompanied by the siiri. In V.S. 1216 in
Harivara town guru initiated him enthusiastically and named him Muni Dharmagosa.

Rajasthana on many occasions have given invaluable gifts of heroic men and
ascetics-renunciants, for which mother Bharati can take pride. Ancala-gaccha promoter
Aryaraksitasiiri was nurtured in the land of this region. The disciple of his school Muni
Dharmagosa also was the yield of this land. For them not only Ancala-gaccha, but the entire
Jaina reign feel proud. The bestowal-giving of these two great men did not restrict to the
gaccha or community. He was the focal point of educational, religious as well as cultural
activities in western India.

After taking the vow, the novice sage obtained great achievements in the field of
study. Like his guru the character hero (Caritranayaka) showed a special interest in the
study of Agamas. He got the rare privilege of growing up under the umbrella of sages
Aryaraksitasiiri and Jayasinhasiri. These two great men played a major role in the genius of
Muni Dharmagosa, as a result of which the Ancala-gaccha was able to acquire a great
scholar.

In V.S. 1234 in Bhattohar town guru considering him apt-fit-eligible, conferred the
title of Acarya. On this one occasion Jayasinhasiiri simultaneously appointed twenty
disciples as acarya. This is the first and the last occasion when a gaccha got 20 acaryas at one
time. In Aryaraksitasiiri’s time there were 4000 sadhu-sadhvis, when the no. of acaryas was
only 12. Comparing from this point of view, the family of Jayasinhasiiri may have been
more than 5000 renunciants-ascetics is possible. Truly the sun of Ancala-gaccha ‘fate’ was
really shining then like sun at noon time.

The name of the first king of Sakarhbhar is found in hand written manuscripts in
different ways. But, it has been mentioned that he was addicted to alcohol and hunting. He
was drowned in it all the time. But, in company of Dharmagosa Siiri, the king’s vision

6
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changed. The king, who was intoxicated day and night, listened to the sermon of
Caritranayaka and started worshipping the idol of God. He gave up all addictions and
accepted Jainism.

The king gave thousand gold coins to guide him to the right path, but the
disinterested-apathetic guru respectfully refused. The king also did not keep the returned
coins. How can one keep the things offered to guru? Therefore, the king spent these coins at
the celebrations of Caritranayaka’s acarya title festival.

With the teachings of Dharmagosa Siri, the king built a magnificent Jinalaya in his
town and celebrated it with great pomp and ceremony. He did a lot of devotion to the
character hero and gave him an unprecedented reception in his premises.

Many acarya holding the name Dharmagosa Siiri have been found. “Bodhita
Sakaribhari bhiipa (enlightened king of Sakarhbhari)”, such other Dharmagosa Siiri was
disciple of Silabhadrasiiri of Rajagaccha. The contact history of the kings of Sakarhbhari
and Jaina acaryas is famous, to which Caritranayaka added a bright page. This was the first
time that the Ancala-gaccha acarya had given understanding-awakening-knowledge to a
great royal-king and it is natural that his greatness/importance is special in the history of
gaccha.

The promoter of Ancala-gaccha Aryaraksitasiri and his influential disciple
Jayasinhasiiri had given preaching to many small kings, communities; made them
affectionate fans of Jainism. But, Dharmagosa Siiri had received high respect as the acarya
who reprimanded the Royal heads of Sakarhbhari-Sarhbhara land. Through it, he enhanced
the dignity of Jaina rule as well as gaccha.

In V.S. 1246 Dharmagosa Suri awakened Rajaputa Bohadi of Dodia community in
Khimali town under Rajasthana who became a Jaina. His family was merged in Os$avala
community. His descendants are famous by the identity of bahula or bahulasakha.

With Dharmagosa Siiri’s teachings, Bohadi took leading part in religious activities
and made a name for himself. He got the position of ‘Sanghavi’ as he had arranged the
Tirtha sangha. He is considered as one of the famous chief Sravakas. The famous minister-
brothers Vastupala and T¢japala had given the title of “sangha-naréndra” for his higher
services; from this one can get an introduction to his extraordinary influence.

Dharmagosa Suri spread the glory of Jainism in North India. As a result of his
preaching, many religious activities took place there, many jiva became enlightened.

Dharmagosa Stri reached Muktésaragadha near river Ganga during his vihara. This
place was famous all over the country as an important ‘sawing’ center. At that time, there
was a beliefthat if an aspirant voluntarily ends his life by putting ‘saw’ in this holy space, his
aspiration will be fulfilled in reincarnation. Misguided by this delusion, thousands of
devotees were sacrificed here. The idea of ‘cutting saws’ was so crazy that the number of
people was increasing day by day.
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Dharmagosa Siiri was shocked by the scenes of genocide there. The Brahmina had
fallen into such evil business so he was greatly surprised. In the craze of aspired
reincarnation, he preached to those who blew away the world and their present life and
explained the greatness of human life. People were impressed by his voice and saying.
Inspired by him, everyone agreed to stay away from such evil. The leading Dinakara Bhatta
became the supreme devotee of acarya. As he liked the teachings of Jainism, he voluntarily
accepted Jainism.

It is said that the people urged Dharmagosa Siiri to perform a miracle there. Only by
means of miracles could such a terrible evil be eradicated. So Suri agreed to perform a
miracle. He ordered 108 Kambalt (thin blankets) and arranged them on top of each other
and sat on top of these in Padmasana posture. As each bead of Navakaravali (rosary) turned,
a blanket was removed from under his seat. At the end of 108, all the blankets were removed,
but Guru remained in his upper seating position as before. The people who saw this scene
were very impressed. Dharmagosa Siiri’s cheers appeared. The ‘saws’ have since been
thrown into the Ganga River. After that the evil meaning of sawing was completely
eradicated. Dharmagosa Suri is credited with eradicating-rooting out such evil custom.

Dinakara Bhatta and his followers were socially ostracized by their castes-
communities because they had converted to Jainism. Being in the minority in marriage
matters, they had to face many difficulties. Thus, Dharmagosa Stri gathered-united the
Sangha of Delhi and merged the novice Jains into the Osawala caste. On this occasion, like
the Ksatriya, Brahmina who had accepted Jainism also got admission in Osawala caste.

In V.S. 1269 Acarya bhagavanta came to Bhalani town. Prince Hariya, son of
Ksatriya Ranamala of Paramara tribe had converted to Jainism after listening to his sermon.
Amiraculous story is told in Pattavali about the religion conversion. Newlywed Hariya died
after being bitten-stung by a poisonous snake. When Caritranayaka, who on his way to
Sthandila, near the cremation ground came to know about this story, he expressed his desire
to see the body laid on the pyre. Knowing the Siddhapurusa, the cremation personnel
showed him the dead body. For a while, the relatives calmed down with Siiri’s gesture. Itis
said that Dharmagosa Siiri removed poison from the body of Hariya under the influence of
Garudi mantra. In a few moments, the dead youth became conscious and sat up lazily! The
friends and relatives were happy to see this.

With Dharmagosa Siiri’s teachings, Ranamalaji’s family converted to Jainism and
was merged with the Osawala caste. Descendants of Hariya became famous from Hariya
gotra-clan. As the lineage progressed, this gotra also had several sub-branches. Hariyasaha
performed unprecedented devotion to Dharmagosa Stri. From Dharmagosa Siiri’s
teachings in V.S. 1269 he built a magnificent Jinalaya of SiT Santinatha bhagavana and
established the idol; he performed organized festivals. The descendants of Hariya clan
continued the religious works started by him. Descriptions of the descendants of
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Hariyasaha who held/received the gain are available from the ancient texts. Along with the
fragrance of that work, the memory of the awakening of the dynasty by Caritranayaka will
alsoremain woven forever.

The wave of Dharmagosa Siiri’s influence had spread especially in his birth town in
Rajasthana. His rigorous wandering in his land was the main cause for this. The brief notes
of the standard texts also say a lot in this regard. As a result of this 500 bhath1’s broke down,
in Zalora the chief of Bilha and many passionate people voluntarily embraced Jaina religion.
Also Sakaria Srimalis were established.

After above said preaching in Zalora, Dharmagosa Stiri came to Cittoda on great
insistence of Dédasaha. Once on some festival occasion Dédasaha’s sister extended heartfelt
invitation to 32 munis including Caritranayaka for gocari. In fact she conspired to end the
lives of the ascetics by mixing poison in the food. Dharmagosa Siiri’ came to know this due
to the power of meditation (dhyana). He told them not to go there. This way the lives of
many sages were saved.

From the above said incident Caritranayaka’s heart was deeply shocked. Who would
not be shocked if the life of sage who made his homecoming for gocart and through this
spread the fragrance of noble ideals of religion becomes victim of such conspiracy? How
will the Nirgrantha survive in difficult times? Many such thoughts touched the heart of
Caritranayaka. The reign-goddess Cakesvari appeared before the meditating Dharmagosa
Stiri and assured that “I will provide assistance to ancala-gaccha in difficult times as long as
the rule of Bhagavana Mahavira prevails” stated in Pattavali. In short, it seems that to the
stunned sages and the passionate $ravakas Caritranayaka may have given the assurance at
such occasion that divine power will be on the side of religion and all their doubts would
have been dispelled.

Dharmagosa Siiri was traveling with 16 disciples once. On the way he met a
Digarmbara muni. Muni mocked the walking sages who were walking carrying the kavatht
etc. load by saying “Whom is this army attacking?”’ Smart guru also immediately responded
promptly to this sorcery-taunting by saying “We have heard that one fellow brother of our
gotra has become naked-nude, on him!” Digammbara muni was impressed by this piercing
sarcastic saying and fell at his feet. He remained a disciple of Dharmagosa Siiri all his life.

When Dharmagosa Siiri came in contact with Acarya Jayaprabhasiiri of Zadapallt
gaccha under Méwada, his first meeting with him became a guru-disciple knot forever.
Astonished by the eloquence of Caritranayaka, Jayaprabhasiiri accepted the asceticism of
ancala-gaccha. Dharmagosa Suri taught him Yoga, principles etc., gave him the title of
Acarya. His $ravakas also came to ancala-gaccha.

Jayaprabhasiiri’s instructive occasions are found in the Bhatta texts. In V.S. 1208 in
Hastitunda Jayaprabhastri had enlightened Anantasinha through knowledge. According to
other references too there is name of Jayaprabhasiiri here. Similarly in V.S. 1224 in Rauta
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Phanazera of Lolada was awakened by Jayaprabhasiiri; here also his name is mentioned.
From teachings of Dharmagosa Siri, in V.S. 1266 Bhima of Cauhana dynasty built a temple
of Sri Vasupiijya Swami in Doda town. Here also Jayaprabhasiiri’s name as an adviser and
preacher is found. It is possible that he was present there with guru. There is no doubt that
Dharmagosa Stri’s disciple Jayaprabhastiri also became an influential acarya.

The chief of Vidyadhara gaccha Somaprabhasiiri in Sinhanagara had established
Caritranayaka as his guru. This mention found in the standard-authority-reliable ancient
texts is extremely important. Caritranayaka’s influential character can be seen clearly from
this. Dharmagosa Siiri taught Yoga to Somaprabhasiiri and accepted him as disciple. The
sravakas of Vidyadhara gaccha on this occasion entered ancala-gaccha.

Evidence is found that many important institutions-establishments have been
completed due to teaching of Dharmagosa Siiri. In Ancala-gaccha’s one ancient hand-
written copy it is noted that —““V.S. 1236 Mahimavadi Par$va Pratistha Dharmagosasiirina™.
This brief mention is also important. The fact that this Pattavali the notes include all
important occasions of hundreds of years; thus this occasion can be said to be the most
memorable event of those times.”

In Sri Jirapalli Tirtha on Thursday, Asadha vada 8 in V.S. 1236, son of Arbada of
Ukesa caste Udaya, and son of wife Udayade Néne due to the teachings of Dharmagosa Stirf,
on behalf of Dhanamala performed Dévakulika such a reputation can be ascertained from
the article. The glory of S Jirapalli Tirtha was extraordinary in that era. The heads of the
ancala-gaccha have made significant contribution to development and growth of the Tirtha;
in which the works of Mérutungasiiri, Jayakirtisiiri and Jayakesarasiiri will be unforgettable
in the history of this pilgrimage.

During the spiritual regime of Caritranayaka many small-big incidents happened. A
briefreview of'itis presented here. Minister Kapardi’s descendant ombudsman named Nana
Visala due to the preaching of Dharmagosa Siiri spent one lakh rupee and with his 21 friends
took diksa. Among the influential $ravakas of Dharmagosa Siri, the name of state approved
Jetasaha is also noteworthy. In V.S. 1236 in Dhumali town near Barada hill he had built a
Jetavava (step-well) by spending 1.5 lakh rupees. There he received a lot of respect from
the king Vikramaditya.

A major part of Dharmagosa Siuri’s career is the comprehensive academic
confederation. He was the first Sarasvata Pattadhara to initiate Ancala-gaccha’s knowledge
activity. His fame as author of more than hundred texts is known from ancient evidence. At
places he is called Mahakavi-great poet. All these references indicate his erudition.
Unfortunately, with one exception, not a single one of his books became available today.
One important reference with regard to his mainly written character texts is found at one
place. Apart from that nothing special is known for his literary activities.

In V.S. 1263 Dharmagosa Siiri composed a book called Satapadi in Prakrta. This
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book on ascetic-$ravaka conduct was very profound so his disciple Maheéndrastiri published
a simple version in Sanskrta. A clear idea of Ancala-gaccha’s beliefs can come from this
scripture. Dharmagosa Siiri’s review of these beliefs is based on the Agama granthas. Such
a philosophical review of his also gives an idea of his vast reading, meditation and
contemplation. It can be known from the mangalacarana of Satapadi that one of the acarya
took pride in his mind and raised one hundred prejudices; Dharmagosa Siiri responded by
giving evidence of theories, based on declining techniques and texts referring to the
principles. The present texts were born from that event is mentioned in the base of the
scripture. Western scholars have compared the style of this text to that of the Roman
legislators. Dharmagosa Suri gained unparalleled fame through this scripture. What is
Ancala-gaccha? What is its idea body (framework)? What is its legacy? The answer to all
these questions can be found only in this single scripture.

In the last chapter the samacari has been compared with that of other gaccha.
Through such comparative comparisons a refined form of contemporary ideology comes
before us. Even in such a comparison, the author has nowhere resorted to sophistry or
refuted the prohibitions of any party. An illustration of how constructive Dharmagosa Siiri’s
approach was can certainly be found in this text. This book gives a new look to
contemplative literature. In that sense, it is worth many.

In V.S. 1268 after living a life of 60 years, Caritranayaka observing anasana passed
away in Timipura. With the departure of this third Pattadhara, the era of the influential trio of
the rising time-period of Ancala-gaccha came to an end. The distinguishing feature of this
phase was that during this time the shape of the gaccha was completely molded and placed
on a solid foundation. There is no doubt that Dharmagosa Siri’s contribution in this
departure will berecorded in gold letters.

Swastika Kurbha Vardhamina Mina-yugala
(fish-pair)

Nandavarta Sinhasana Srivatsa D&faua
(Throne) (mirror)
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Gunasthiana

Support grantha- Gunasthana Kramaroha - Pajya Acarya Ratnasékharasiri

Sailésikarana
Stodfteomsft, auaforries |
frcggatragefta Fendtarmafa 1130211
Sailésikaranararbhi, vapuryogésasiiksmake |
Tistannuddharvaspadamsighrarm yogatitarnyiyasati|| 102 ||
Meaning: Kévali Bhagavanta whose life span is only five syllables of ‘hr’ and
whose body is ‘still-calm’ like a mountain, they have the form of sailés1 karana as the fourth
base/foundation of Sukla dhyana || 102 ||
Staying in siiksma kayayoga remaining still like a mountain that is only sailést
karana; beginning this sailés1 karana he becomes ready to move to the fourteenth ayogi
gunasthana.
Now he tells what happens at the end of sayogi kevali gunasthana—

IRATAINGA G FTAUSLT Uoledd: |
BA TPRRYTS Hrymeneasmgeny 1130311
Asyam tem godayacchédata svapradeésa ghanatvata: |
Karotyam tyangasamsthana tribhagonavagahanam || 103 ||
Meaning: At the end of sayogi gunasthana audarika dwika, vihayogati dwika,
pratyéka trika, samsthana sataka, agurulaghu catuska, nirmana nama karma, Taijasa
Karmana dwika, first sanghayana, svara dwika and one védaniya, these 30 prakrti in their
rising are severed/dissolved. Due to severing of the rising of the angopanga (body-body
parts) karma the length of the body at the end is reduced by one third length (tripartite).
Normally, the soul pervades the entire body but here because its hollow parts get filled it
reduces by 1/3 part to a 2/3 solid part of the body. (If the body is six feet, then 1/3 less means
reduces by 2 feet so and 2/3 means 4 feet length (avagahana) remains.) || 103 ||
At this Gunasthanaka there is only one bandha of vedaniya karma. Forty-two prakrti
are rising and eighty-five (85) prakrti are in satta.
(14) Ayogi Gunasthana
JrURNBREPRAE, frsdisw fo@ifera: |

THUAERARIIR, Hfadarafeasdad (13011
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Athayogigunasthange, tisthatoasya jinesitu: |
Laghupancaksarocaroccara, pratitaivasthitirbhaveta || 104 ||
Meaning: When Kévali Bhagavanta stops/closes the subtle (suksma) kayayoga,
there itself the important task of separating the soul from the body has already been done. As
soon as the rest of the karmas are destroyed-decayed the soul reaches the siddhasila in one
samaya. The state of the fourteenth gunasthanaka lasts only for the time taken to pronounce
the five ‘hrsvaletters’-a, e, u, 1, Ir (lowercase) || 104 ||
afergiersgregamosibaTeTe |
aqfafaeare-ranframfisa: 1130411
TatranivrttiSabdanturh samucchinnakriyatmakama |
Caturthammbhavatidhyana-mayogiparamesthina: || 105 ||
Meaning: Ayogi bhagavanta at ayogi gunasthanaka has fourth Sukla dhyana by the
name samurcchinnakriya. Its form will be told later on. This dhyana name ends with word
anivrtti. Hence the name ofthis dhyanais ‘samurcchinnakriya anivrtti’|| 105 ||

TfSETiHars FERIen B |
Tfbafsadics, aggr qfte aenet: 1130611
Samucchinnakriyayatra suksamayogatmikapihi |
Samucchinnakriyamprokatam, tadadwara mukti véSmana: || 106 ||
Meaning: The meditation in which subtle kayayoga actions are completely retired,
that dhyana is called ‘samurcchinnakriya nivrtti’. This dhyana is similar to the ‘entrance’ to
the palace of liberation || 106 ||
e R sudgaeaus |
IETHTAAUTETS, Fec Ted ST 1130011
Déhastitveéstyayogitvarh kathatadghatateprabho |
Déhabhavetathadhyanar, durghatam ghatate katham || 107 ||
Meaning: The disciple asks the question to the guru, "O Lord! Despite a subtle
kayayoga how the ayogi state can be reduced?”’|| 107 ||
How dhyana is possible if the body lacks subtle activity (siiksma kayayoga)? In the
absence of the body there should also be absence of dhyana because without body how can
we meditate?
Acaryabhagavanta answers the question of the disciple-

uuTfegeHe wiafagrEa: |
BRITGRIAAS T AfTBTAIRRIETAT |130¢ 11
TBIRISRITG TS At ferstfazerd |
fororermTaiRigy forirsregenferst 1130811
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Vapayasotratisiksmatva cchighré bhaviksayatvata: |
Kayakaryasamarthatvat satikayepyayogata || 108 ||
Tatccharirasrayaddhyana mastitinavirudyate |
Nijasuddhatmacidrupa nirbharanandasalina || 109 ||

Meaning: O disciple! This is subtle kayayoga of ayogi gunasthana, yet he is called
ayogi because that yoga is extreme subtle kayayoga. Again that kayayoga is going to be
destroyed soon. Also this subtle kayayoga is incapable of becoming a means-an instrument
for any action. That is why even if there is a subtle kayayoga, it is called Ayogt.

Despite presence of body or support of subtle kayayoga yet it is dhyana — there
should be no opposition to this. He is Paramesthi at this ayogi gunasthana who enjoys very
much in his pure soul-substance therefore there is nothing wrong in calling it meditation-
dhyana. || 108—109 ||

NisScaya-Vyavahara in Dhyana - Determining behaviour in meditation

STHTTHTHSATR Y, EATATEARIT dead: |

SUHIRRAGANE, ATERAATRIE: 13301

Atmanamatmanatmaiva, dhyatadhyayati tatvata: |
Upamacarastadanyohi, vyavaharanayasrita: || 110 ||
Meaning: Keévali Bhagavanta at ayogi gunasthana thinks from viewpoint of
determining, he meditates only on his soul with his soul-substance and the meditation
described as astangayoga dhyana is absolutely practical dhyana || 110 ||

Rrgurerrenensfl, RrarerrmT g |
eTUATIRd, B+ - g ferett fgmmferd 1132311

Cidrapatmamayogogi, nyupantyasamaye drutam |
Yugapatsapayét karma-prakrtinam dwisaptatim || 111 ||
Meaning: At the Ayogi gunasthana kévalajnani yogi in the penultimate time of
Ayogi gunasthana consumes seventy two (72) karma prakrti. || 111 ||
Which are these seventy-two prakrti is stated-
IE S AT URASUAIA T |
SPNURTHERI Ad, YEBATAT TS 13321
Déha bandhana sanghata pratyékampancapanca ca |
Angopangatragayarn caiva, satakasamsthana sanjiakam || 112 ||
Meaning: Body,, bondage-bandha,, sanghatana,, body-bodyparts,, sammsthana, are
24 prakrti || 112 ||

gut: Ug FAT: U, SCHAGAATHGH |

Teriees 9 3teit &, farefgagseny 1133311
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Varna: panca rasa: panca, satkar sarhhananatmakam |
Sparsastakari ca gandhau dwau, nicanadiyadurbhagam || 113 ||
Meaning: Five colours-taints varna,,, five rasa,,, six sanghayatana,,, eight touches,,
two smells,,, nica gotra,,, anadéya nama karma,, and daurbhagya namakarma,; || 113 ||
AUPRAYER - JaaTdleadfaaT: |
fomforraate-Teerararaeraa 113311
Tathagurulaghutvakhya-mupaghatonyaghatita: |
Nirmanamayaparyapta-mucchavasasvayasastatha || 114 ||
Meaning: Agurulaghu namakarma,, upaghata namakarma,,, paraghata nama
karma,,, nirmana namakarma,,, aparyapta namakarma,,, $vaso$vasa namakarma,, and
ayusyanamakarmag, || 114 ||

fagreifegena, epmdRigagys |
sifaféemegdta, ycdea TG 1133911

Vihayogatiyugmanca, Subhasthairyadwayarmprthak |
Gatirdivyanupiirvi ca, pratyékanca svaradwayarm || 115 ||
Meaning: Subha vihayogati,,, asubha vihayogati,,, $ubha nama karma,,, asubha
nama karma,, sthira nama karma,, asthira nama karma,, dévagati,, dévanupiirvig,
praty¢ka namakarma,, susvara nama karma,,, and du: svaranamakarma,, || 115 ||

ITTaRld, THIGaa:Ad |
FrAafaRam bR gRTet daHT: 1133511

Vedyamékataramceti, karmaprakrtaya:khalu |
Dvasaptatirimamukti apuridwarargalopama: || 116 ||
Meaning: At the fourteenth Gunasthanaka one’ $ata or asata vedaniya, these
seventy-two prakrti are consumed before one samaya is left. Describing how these seventy-
two prakrti are, he says these are like the strong-latch/lock of the door of the gate of mukti-
nagari (liberation-town). Just as by putting strong-latch/lock behind any door it becomes
difficult to open, similarly as long as these seventy-two prakrti remain, until then the jiva
cannot enter the mukti-nagari. Hence itis like strong-latch/lock || 116 ||
SeBIBARAT ~ AIGAcdaYUid|
SRICASIGIcA g ATSATIGAAL: 11330111
Antye¢ hye kataramvéghandha - madeiyatvarmcapurnata |
Trasatvambadaratvamhi manusyayusvasadyasa: || 117 ||
Meaning: At the end time of Ayogi kévali gunasthana, one-védaniya,, adéya nama
karma,, paryapta nama karma,, trasa nama karma,, badara nama karma,, manusyayu, and
yasanamakarma, these prakrti are destroyed by Kevali Bhagavanta. || 117 ||
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FerfaTegdta, WA |
gaeTeaadt dtef-paafasRigen 1133¢11

NrgatiScanupiirvica, saubhagyamcoccagotrata |
Pancaksatvarmtatha tirtha-krnnametitrayodasa || 118 ||
Meaning: also manusya gati nama karma,, manusyanuptrvi nama karma,,
saubhagya namakarma,,, panceéndriya jati nama karma,,, and Tirthankara nama karma,, he
destroys-wanes-decays all these thirteen prakrti. || 118 ||

grisfteererA T, ST |
TeEMRIGeauaia: RASSIAsTaeT: 11338
Ksayamnitvasalékantarm, tatraivasamayevrajeét |
Labdhasiddhatvaparyaya: paramésthisanatana || 119 ||
Meaning: At the end of the fourteenth gunasthanaka Kevali Bhagavanta after
destroying-decaying the aforesaid thirteen prakrti ‘in one samaya’ goes to the place-seat at
the end of the loka ...goes into liberation. Attains the Siddha-hood, siddha accomplishes
equivalent || 119 |
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*. Arrogance-Intoxication- _*

Madness and Human being

The few moments found between birth and death only is that life. The jivas since
birth keep dreaming new-new dreams...If you get the company of punya-auspiciousness
the dreams come true...succeed...But, sometimes the rise of sin does not allow even our
ordinary dreams to come true. The life of jiva stuck in punya (virtue-success) and papa
(sin-failure) sometimes feels frustrated in failure, or sometimes becomes arrogant-
stubborn due to pride in success. But he does not even realize in his dream that by becoming
proud for the things attained through virtue...by arrogance that thing becomes rare in the
next life...if one gets it becomes inferior-abject...

Letuslook at our lives...somewhere is such arrogance... haven’t we become mad in
such pride?

Fromrising of punya we get beauty...

Fromrising of punya we get prosperity-growth...

Fromrising of punya we get achievement-yield...

Fromrising of punya we get knowledge...

Just on getting something, it should not make you feel happy. After obtaining the
thing, it needs strength to digest it...If it does not have strength to digest, then it becomes
indigestible...the thing becomes harmful instead of benefitting us...that is why the great
men have shown wonderful principles. The acquisition of knowledge is a tool; the end-
objectivism is only the decay and subsidence of Mohaniya karma. If knowledge does not
decay or alleviate the Mohantya karma then this knowledge is ignorance. Such knowledge
cannever do well to the soul...

The voice (sound) of the Jiné$vara Paramatma’s triumphant rule is calling
us...Human! Wake up from the sleep of fascination-infatuation...make the most of these
moments of life...once it goes out of hand it is difficult to get it again...

After getting triumphant regime...knowingly-unknowingly if trapped in the
infatuation we lose despite getting the thing and those jiva who got out of infatuation then
found the path of soul-welfare. In life what did you get? You didn’t get? It doesn’t matter
and is not important but how much self-welfare you attained? Through this is only
conceivable. What are the types of arrogance-intoxications and how the jiva trapped in it
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got out, this beautiful thing has been explained by Kalikala Sarvajia Hémacandracarya
Mabharaja.
Comeon! We try tounderstand.
STifeemEa T aegay: |
Sdel HG YoRdTfol glaTfol o1 Sfet: |1
JatilabhakulaiSvaryabalarupatapa: |
-Hémacandracarya

Meaning: Caste, benefit, dynasty, wealth, strength, form-appearance, penance and
knowledge; arrogance-intoxication of these eight things, in next birth these are obtained
inferiorin life...jiva gets weaker things.. .||

Caste — Arrogance

To be proud that I am of the best caste...be haughty...be mad that is called
caste-arrogance.

Due to this caste-arrogance muni Har1kest was born in the candala clan (kula).

Looking at our lives today, we realize that there is something less...some deficiency
in our life than our ancestors...than the people around us... than your loved ones...

Some people are more beautiful than us...we see flaws in our appearance...we are
trying to get the best look...the beauty parlor seen in every street today shows that our look
isnot what we want....

Sometimes we see a defect in strength ..we are weak...others seem to be
strong...how many powders-lick the jiva eats to get strength...how many tonic pills we
eat...tonics we drink...somewhere we go to exercise...go to Yoga...when winter comes we
eat almond paka...salama paka and adadiya paka and struggle to get strength...

Somewhere seeing someone fast for one month (masaksamana), he assumes to do
ithimself, but in one fast he loses hisnerve...he can never move forward in penance...

In the study of scriptures...there is a lot of hard work in memorizing the verses, but
the resultis zero...even if there is will-there is effort yet there is a failure...

All this things are seen, heard and experienced in daily practice but we have never
tried to find the reasons behind all these happenings... Parama Piijya Hémacandracarya
reveals the secret of all this here. Before becoming arrogant for any kind of pride one must
think about what will be its consequences?

Benefit-Arrogance (Labha Mada)

To be proud of gaining power and wealth...to be foppish-dandyish about
riches...to keep pride that is called benefit-arrogance...

Konika and Cakravarti Subhiima built power arrogance due to which they lost their
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lives and got into misery-trouble...

Today, the arrogance of power is seen at every step. Konika’s arrogance of power
was such that he became arrogant and fought war with King Céda, the supreme worshiper
of Lord Mahavira, in which millions of human beings were killed. Once Prabhu Mahavira
told him that he would go to the sixth hell in the afterlife at the end of his life, he said
proudly, “Why should I have the sixth hell? Not the seventh?”

The reason for the vile mood of Konika who once had taken out a splendid
procession of Prabhu Mahaviraswami was arrogance of power-benefit.

In such a conceit, many jiva forget the way. It binds that karma which should notbe
bound...

Subhtima was Cakravarti...was the lord of 6 continents...

Fourteen gems were present...16000 gods were present in the service...yet what
was the result of conceit?

FYH A TSH! TST, T ARR AR,
o5 AEA A8 331 3N, gor Bordh wify Iz, .

Subhiima namé athamo cakri, karmé sayara nankhyo,
Sola sahasa yakse ubhar ditho, pana kinahi navi rakhyo...

Meaning: Simultaneously the 16000 gods thought of leaving the 'carma ratna' on
the ocean and Cakravarti Subhiima became partner in the misfortune of drowning in the
sea...

King of Lanka also became proud of his wealth and power that he got from virtue
and, lord of Lanka went to hell. Do we want to prevent ourselves from such misfortune?
...do we want to move towards sadagati? ...so in order not to fall prey to any such conceit,
constant awareness... caution is needed.

No one’s pride, arrogance or conceit has lasted...it has never moved a jiva towards
good fortune.

Similar to benefit-arrogance the soul is dragged towards misfortune by arrogance
of clan-ancestry -lineage-race-breed too...

Clan (Gotra) -Arrogance

In the 8 types of arrogance (madness-intoxication), clan-arrogance is at third place.
After introducing cast and benefit arrogance let us understand clan-arrogance.

I am like that...my ancestors-elder were like that...my clan is like that... this
way show clan arrogance...pride...is described as clan-arrogance.

Jiva of Mahaviraswami in birth of Marici showed clan-arrogance...and bound the
lower clan (nica-gotra) karma; and had to suffer in multiple births...

After saluting Dévadhidéva Adinatha bhagavanta, King Bharata questioned —
“Prabhu! Is there any future Tirthankara soul in your samavasarana?
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Prabhu Adinatha bhagavanta answered—‘Bharata! This Marici, who appears in the
guise of a Tridandi, in the Avasarpini time-period will go on to become the last or the twenty
fourth Tirthankara in this Bharata region.”

King Bharata rejoiced...From dévadhideéva he came to where Marici was standing
and knowing him as the future Tirthankara started saluting with joy... while worshipping he
said- “Hey Marici! I am not saluting you in Tridand1 guise but your soul will become
Mahavira, the twenty fourth Tirthankara in the Bharata region. I salute the future
Tirthankara.

After King Bharata left, Marici started dancing...Who am I? How superior is my
clan?

My grandfather was the first Tirthankara...my father first Cakravarti...I am also
future Tirthankara...Oh thy arrogance! You even made the soul of the future Tirthankara
lose his sense-consciousness.  That very moment Marici acquired lower clan. He
wandered in multiple births and in the birth of Tirthankara he had to spend 82 nights in the
Brahmina clan.

4T AEICT BE13Y, UHE FaTdter 5, Fif Best a g, sfer wa 2 =i,
fergt sRa amteadt 93 ardt Sits STt Herell 7G B4 st SN eI A §A I SA...

Bhava mahota kahie, prabhuna sattavisa jo.

Marici Tridandi te marmhé, trijé bhavé re jo.

Tiharh Bharata cakriSvarivandeé avi joi jo

kulano mada karinica gotra bandhyum té havé re jo...
AiSvarya (Grandeur)-Arrogance

To be proud of...to boast...to become arrogant about the grandeur-greatness
gained from the rise of virtue (punya) karma is described as ‘aiSvarya-arrogance’...

King Dasarnabhadra had shown this arrogance when he went to salute Prabhu
Mahaviraswami. King Dasarpabhadra, who came out to pay homage to the Lord,
performed a beautiful welcome procession. When he left his palace he had the sentiment of
devotion for Paramatma but reaching nearer to the samavasarana the grandeur arrogance
took place in the mind of the king. The king started thinking “Nobody must have done such
a procession...How rich am [? What a beautiful procession I have done?” The king was
surrounded by such conceit.

Saudharma Indra coming from the front was happy to see this procession...also saw
the sentiments of mind...felt unhappy; oh my fellow ritualistic will lose despite such
grandiosity due to his sentiments? In pride will he lose the fruit? To remove his pride...due
to godly deceit/illusion a magnificent-stunning procession descended from the sky in front
ofhim...

In front of Lord Indra’s grandeur, his riches felt faint...But, King Dasarnabhadra
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that day as if had decided to defeat Lord Indra...so after listening to Prabhu’s désana-
sermon he prayed to the lord for initiation...he accepted initiation...from king he became
monk...

Indra came and bowed at his feet ...as ifhe said “Dasarna! You won, I lost.”

Many souls have gone astray from the conceit/ego of religious worship.
Dasarnabhadra was fortunate that he met Indra who awakened him...so that he could
achieve self-welfare...the pride of grandeur destroys ai$§varya in the next birth-interval.
What we get in this world is the fruit of our virtues...the grandeur lasts till our virtues are
present...with the destruction of virtue (punya) the destruction of grandeur is certain; so let
us not boast of such momentary auspiciousness and earn antaraya karma (obstacle) for life-
transformation. (kramasa:)
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